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PREFACE _

T VHIS volume is written on the basis of the faith that
I the CGlospel of Christ is true for men of every age and
. that Jesus Christ is * the same yesterday, to-day and
forever.” Tt is none the less the task of the pulpit to relate
‘the ageless Gospel to the special problems of each age. In
doing so, however, there is always & temptation to capitu-
late 0 the characteristic prejudices of an age. _
‘The preaching of the Gospel was not immune to this
‘temptation in the past centuries. The realalternative to the
Christian faith elaborated by modern secular culture was
‘the idea that history is itself Christ, which is to say that
historioal -development is redemptive. Typical modern
theology accommodated .itself to this secular scheme of
redemption much too readily. Meanwhile the experiences -
of conteraporary man have refuted the modern faith in the
redemptive character of history itself. This refutation has
given the Christian faith, as presented in the Bible, a new
relevance. Tt is mot the thesis of this volume that this
new relevance could establish the truth of the Christisn
Gospel in the mind of modern man. The truth of the -
'Christian faith must, in fact, be apprehended in any age by
repentance and faith. It is, therefore,ngot made auoeptable )
by rational validation in the firgt*s instance. -
It is important, nevertheless, for the preacher of the :
Gospel to understand, and come to terms with, the-.
.characteristio oredos of his age. Tt-is important i in our age
to understand how the spiritual complacency of a cultire .
which believed in redemption through hmtory is now on
tho edge of despair. : !
S R N‘. o
Umon Theological Serinary- o
New York C1ty
'1949 o
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FAITH AND HISTORY

CHAPTER I

TEE CURRENT REFUTATION OF THE
' IDEA OF REDEMPTION THROUGH
PROGRESS

I

twentieth century to survive the hazards and to face
the perplexities of our age in any event, since every
‘problem of human existence had been given a wider scope
than known in previous ages. But our perplexities became
the more insoluble and the perils to which we were exposed
became the more dangerous because the men of this gener-
~ ation had to face the rigours of life in the twentieth century
‘with nothing but the soft illusions of the previous two
centuries to cover their spiritual nakedness. There was -
nothing in the creeds and dogmas of these centuries which
“would have enabled modern men either to anticipate or to
‘understand the true nature of the terrors and tumults to
‘which they would be exposed. o
The history of mankind exhibits no more ironic ‘ex-

IT would have been difficult for the generations of the

:'perlenoe than the contrast between the sanguine hopes of -
recent centuries and the bitter experiences of contemporary L
man., Every technical advance, which previous ‘generations’ - .

- regarded ag & harbinger or guarantor of the reédemption of

> ggankind from ita varicus difficulties," ‘has proved to be the .-

‘cause, or at least the OGO&BIOD. for & new d.rmensron of
 ancient perplexities. Co e
. A single article of faith haa. grven dlverse forms of modern :
'oulture the umty of & shared belief, - Modern men. of a,]l.-" _



-

) ' FAITH AND HISTORY

shades of opinion agreed in the belief that historical develop-
ment is a redemptive process. It was the genuine achieve-
ment of modern historical seience to discover that human
culture is subject to indeterminate development. Natural
science added the discovery that nature, as well as human
culture and institutions, undergoes an evolutionary process.
Thus the static conception of history which characterized
the Middle Ages as well as antiquity was breached. It
would be more accurate to say that the discoveries of the
historical and natural sciences gave modern men a final -
justification for & new faith which had been developing
gsince the Renaissance. Joachim of Flores had given the
first intimation of it in the late Middle Ages when he
transmuted Christian eschatology into the hope of a
- transfigured world, of a future age of the Holy Spirit, in
" which the antinomies and ambiguities of man’s historic
- exigtence would be overcome in history itself. _
‘The Renaissance, which ostensibly restored oclassical
learning, was actually informed by & very unclassical sense
~of history.. Its passion for a return to old disciplines was
submerged by its enthusinsm for man’s new. and growing
powers, This enthusiasm wag more&sed as evidence ac-
camulated thet among men’s unique gifts belonged the
“capacity to increase his freedom and power indeterminately.
. Had not- human  institutions developed from -crude and:
- barbario beginnings to their present proud estate ¢ The
. - nineteenth century added to this new certainty not only
 the assirance that nature itself was subject to growth
- but also the obvious achievements of applied science.’
-~ The phenomenal technical advances of the century, out-
) _"'.stmppmg the slow conquest of nature of all previous eras,
~..seemed to be the ﬁna,l proof of the validity of modern, ma.n.a...
-new faith in history. The classical conception of time-asa
: oycle of endless recurrences was finally overcome; “Time was -
" no longer a mystery which required: explanation; It becare -
S the prmclple of mterpreta,tlon by Whlch the mystery of 11fe,'_
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- was comprehended. History was no longer an enigma. Tt
became the agsurance of man’s redemption from his everyill.

The modern age is variously described as an age of
seience or as an age of reagon. Confidence in the power of
reason, and particularly in the inductive and empirical
strategy of the rational faculty, is indeed & characteristic
of our age. But the classical ages also believed in the
power and virtue of reason. Modern culture is distinguished

by its confidence, both in the growing power of reason
and in ‘its capacity, when rightly disciplined, to assure
the development of every human power and virtue.

The dominant note in modern: culture is not so much
confidence in reason as faith in history. The conception
-of & redemptive history informs the most diverse forms of
modern culture. The rationalist, Leibnitz, shared it with
the -romanticist, Herder. Kant’s critical idealism was not
a8 obviously informed by the new historical sense as the
- thought of Hegel, who had reinterpreted Platonism to
~eonform to the historical consciousness of modernity ; but
Kant was as certain as Hegel of a movement of history

~toward increasing rationality. J. S. Mill’s utilitarianism
stood in sharp contradiction to Kant’s ethics; but Mill
agreed with Kant that history was moving toward a
‘universal concord of life with life. The difference between -
. the French Enlightenment’s materialism and the idealism -
of the German Enlightenment made no appreciable difference.
~in the common historical optimism of both. - The French .
. physiocrats believed that progress would be assured by the
removal of the irrelevancies of historical restraints -from
the operation of the laws of nature ; while: Comte thought
it would be achieved by bnngmg gocial process under the
ggntrol of an elite of social scientists.  But this- contrast -
between determinism and voluntarism (which is mo:denta,lly
never composed in modern culture) had no influence upon.
the  shared . belief in- progress. There is" only a shght." 3
d1ﬂ’erence in opt1mlsm between the determm;stm thought L
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of Herbert Spencer and the modern voluntarism of John
Dewey.

Even Karl Marx, who introduced a provisional historical
catagtrophism to challenge the optimism of bourgeois life,
did ‘not shake the modern conception of a redemptive
history basically. He saw in the process of historical
development certain ‘ dialectical >’ elements not observed
in bourgeois theories. He knew that there is disintegration
as well as increasing integration in history ; that there is
death as well as growth. But he also believed that a new
life and a mew age would rise out: of the death of an old
one with dialectical necessity. Catastrophe was the certain
prelude of redemption in his scheme of salvation. The
ultimate similarity between Marxist and bourgeois optimism,
despite the provisional cetastrophism of the former, iy in
fact the most telling proof of the unity of modemn culture.
- Tt i8 & unity which transcends warring social philosophies,
conflict between which contributed to the refutation of &
common hope. -
. -The goal toward which lustory wag presuma.bly movmg
was veriously defined. The most unreflective forms of
. historical optimism in the nineteenth century assumed that .
~ increasing physical comfort and well-being were the guaran-
tee of every other form of advance. Sometimes the en-
. larging human community was believed to be developing
~ inevitably toward & universal community, for ““ clans and

tribes, ‘long narrowly self-regarding are finally enlarged

_a,ﬁd- compacted into nations ; and nations move inevitably,

_ however slowly, into relations with one another, whose'

: - ultimate -goal is the unification of mankind .} It may
" be recorded in pasmng that scarcely a single student in
. the’ modern era noted the marked difference between th
“tagk of unifying tribes, nations and empires and the firial

e fta.sk of the unification of mankind. In the former ‘eage

=l there is always some partmular fores of geography, la.ngua,ge
RN 1]*]d.rrm:o.d Noble, Pwrpoawe Dvobutwn, P 418,
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common experience or the fear of a common foe which
furnigshes the core of cohesion. Tn the latter case unity
must be achieved in defiance of the unique and partioularistio
forces of historical concretion.

Sometimes, as in H. G. Wells’ Outline of History, the
historical process is assumed to be moving toward the
democratization, as well as the universalization, of the
human community. The democratic culmination, toward
which history was presumably moving, was frequently
defined in contradictory terms. Libertarians thought they
saw a movement toward increasing liberty while equalitarians
and collectivists thought they could discern a movement -
toward moré intense social cohesion.

Nor was there agreement about the cause of the histori- -
cal. advance. Social Darwinism as well as other forms of
_naturalism looked upon historical development as a mere
" extension of natural evolution. The Darwinists saw the
guarantee of progress in the survival of the fittest. Others
digcerned & movement in hoth nature and history from
congistent egoism to a greater and greater consideration
of tho interests of others.

More frequently historical development was regarded not
80 much as an extension-of forces operative in nature as
-a negation of natural impulses -through the growth of
mind. The method of resson’s triumph over the irration-
- alities of nature was, however, variously mterpreted " The
French Enlightenment assigned reason the primary function
of discerning the “ laws of nature ”’ and of destroying man’s
abortive efforts to circumvent these lsws. Comte, on'the
' other hand, beheved that a sexentlﬁo political programme _

1 Prince Kropot,km, in Mutfua.l Aid, traced the davelopment from
Mhhited mutiial aid in the animal world to wider and wider.extensions’
of mutuslity.  Leslie Stephens described an evolutionary. develop-

.ment of conscience as the ** gradual growth of social tissue . (The
Science of Bthics, p, 120.)

.~ "W. K. Clifford sequated an evolutmn.a,ry development of the moral
sense w1th the growth of a* tnba.l ael.f ", - (Lectures. and Bssays,
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would bring the irrational factors in man’s common life
under rational control. Condorcet believed thai justice
would triumph when universal education destroyed the
advantage which the shrewd had over the simple. Or it
was assumed that increasing rationality would gradually
destroy the irrational (primarily religious) justifications of
special privilege.! Or that increasing reason would gradu-
ally prompt all men to grant their fellow men justice, the
power of logic requiring that the interests of each individual
"be brought into a consistent scheme of value? More
recently the psychological sciences have hoped for the
inereasing control or elimination of self-regarding impulses
- and the extension of human sympathy through the rational
_control of man’s sub-rational life. '

 Though modern culture is predominantly rationalistic,

so that even na.tura.li_stic philosophies place their primery con- -

fidence in increasing rationality, the subordinate romantic
distrust of reason must not be obscured. Romanticism. in
its most congistent form has a preference for the primitive,
which implies & pessimistic estimate of the growth of civiliza-
tion. Rousseau’s dictum, that men were born free and are
- mow everywhere in.chaing led to & provisional pessimism :
but this did not prevent him from elaborating & system
. of historical optimism, based on confidence in the possibility

- of 'bringing all competing wills into the concurrence of a

‘general will.  Bergson’s distrust of reason likewise failed -

' . to arrest his optimistic conclusions about historical develop- - :

ment. - He placed his confidence in the growth of & mystioal - :

capacity, which would lift men from pa.rtloula.r to umversa.l .

1oya.1t1es s

. The fact that the preva.lhng mood of modern oulture

was able to transmute the original pessimism of romantlclsm -

' 1This is the thesis of Robert Briffault’s Rantmal E’-volutzm
. 'L T. Hobhouge bases his confidence in ‘progress upon this
*_argument in Principles. of Social Justice, The Ranonal Gaod and
- Development and Purpose.

o _.,_:'“ O'f Henn Bergson, Two Sources of Rehgzm cmd Momlzt,/.
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into an optimistic creed proves the power of this mood.
Only occasionally the original pessimism erupts in full
vigour, a8 in the thought of a Schopenhauer or Nietzsche.
The subjugation of romantic pessimism, together with the
transmutation of Marxist catastrophism establishes historical
optimism far beyond the confines of modern rationalism.
Though there are minor dissonances the whole chorus

. of modern culture learned to sing the new song of hope
in remarkable harmony. The redemption of mankind,
by whatever means, was assured for the future. It was
in fact assured by the future.

o
There were experiences in previous  centuries which
_ inight well have challenged this unqualified optimism.
But the expansion of man’s power over nature procesded
at such a pace that all doubts were quieted, allowing the
nineteenth centitry to become the * century of hope ! and
- 0. express the modern mood in. its most extravagant terms.
History refusing to move by the calendar, actually per-
mitted the nineteenth century to indulge its illusions into
the twentieth. Then came the deluge. Sinde 1914 one
tragic experience has followed another, as-if history had.
_ been designed to refute the vain delusions of modern man.

- The “laws” and tendencies of historical: development
_proved, in the light of contemporary ‘experience, -to ‘be - -
‘much more complex than anyone has supposed. Every
‘new freedom represented a new peril as well ag & new:
promise. . Modern industrial socisty dissolved ancient forms
of political -authoritarianism ; - but the tyrannies which
"BPew on its soil proved more’ brutal and vexatious than. -
the old ones. The inegualities, rooted in landed properby,,_l' .
'were levelled. But the more dynamio inegualities of &
teehmc&l society. beea,me more penlous to the. commumty

1gf. B S Mervm, The Century afHom L
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than the more static forms of uneven power. The achieve-
ment of individual liberty was one of the genuine advances
" 'of bourgeois society. But this society also created atomio
individuals who, freed from the disciplines of the older
organic communities, were lost in the mass and became
the prey of demagogues and charlatans who transmuted
their individual anxieties and resentments into collective
political power of demonic fury. :

. The development of instruments of communication and
transportation did create a potential world community
by destroying all the old barriers of time and space. But
. the new interdependence of the nations created a more
perplexing problem than anyone had anticipated. Tt
certainly did not prompt the nations forthwith to organize . -
& “parliament of man and federation of the world ”. _
Rather it extended the scope of old international frictions -
so that a single generation was subjected to two wars of
“global dimensions. Furthermore the second conflict left =
the world as far from the goal of global peace as the first, .
At its conclusion the world’s peace was at the meroy of =
two competing alliances. of world savers, the one informed
'by the bourgeois and the other by the proletarian creed .
of world redemption. Thus the civil war in the heart
of modern industrial nations, which had already brought -
- 8o much social confusion into the world, was re-enacted ini ..
“the -strife between mnations, The development of atomic
~_instruments of conflict aggravated the fears not only: of
~those who. lacked such. _instruments, but . of - those who
had them The fears of the latter added a ﬁna.l ironio
~ touch to the whole destiny of modern man. ' The possession
.of power has. never annulled the fears of thiose who wield - ©
it, since it: prompts them to anxiety over its posslble los"'"
"The ‘Possession. of & phenomena.l form of destructive power
~.in the “modern day has proved to be so fruitful of Dew:
'fears ‘that.‘the perenma.l amblgulty of man’s situstion of-
power and wea.lmess beoa.me more v-1v1d1y exemphﬁed "
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rather than overcome. Thus a century which was meant
to achieve o democratic society of world-wide scope finds
“itgelf at its half-way mark, uncertain about the possibility
of avoiding & new conflict of such proportions as to leave
the survival of mankind, or at least the survival of
oivilization, in doubt.

The tragic irony of this refutation by contemporary
history of modern man’s conception of history embodies
the spiritual crisis of our age. Other civilizations have
agsumed their own indestructibility, usually indulging in
pretensions of immortality in a ‘“ golden age’, precisely
when their ripeness was turning into over-ripeness and
portents of their disintegration were becoming discernible.
It remained for the culture of the Renaissance and En-
lightenment to raise this hybris of civilizations to a-new and
" absurd height by claiming to have found the way of
‘arresting the decay not merely of a particular civilization
but .of civilization as such. Was not the *scientific
_oonquest of nature’ a ‘sure method” by which the
- “ wholesale permancnt decay of civilization has becomo
impossible ? ” 1 Had not the scientific method established
the dominion of man over nature in place of *‘ the dominion.
of man over the labour of others ’ which was the “ shaky
basis ” of older civilizations % : ' '
- Contemporary experience represents & nemesis whioh is
justly proportioned in its swiftness .and enormity to the
“degree of hybris which had expressed itself in ‘modern life.
" In one century modern man had claimed to have achieved
the dizzy heights of the mastery both of natural process -
-and historical destiny. In the following century he is =
hopelessly  enmeshed in an historical fate, threatening

utusl destruction, from which he seems incapable of _. .
extricating himself. A word of Scripture fits the situation

perfectly =  He that sitteth in:the heavens shall la.ugh
t,he Lord sha.ll hayve them in derision " (Psa.lms 2:4)

1J ohn Dewey, in Intematwnal J ournal oj Ethwa, Apml 1916 P 133 ,
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The modern experience belongs in the category of pathos
or irony rather than tragedy, because contemporary culture
has no vantage point of faith from which to understand
the predicament of modern man. It is therefore incapable
either of rising to & tragic defiance of destiny as depicted
in Greek drama, or of achieving & renewal of life through
a contrite submission to & destiny, as in Christian tragedy.
Subsequent centuries (if indeed there be survivors capable
- of reflecting upon the meaning of the experience of this
age) may discern in its pathos, characteristiocs of Thomas
Hardy's novels. For the actors in the drama are enmeshed
_in an inscrutable fate, which either drives them to despair
or for which they find false interpretations.

Most of the explanations of cohtemporary catastrophe
are derived from principles of interpretation which were
responsible for modern man’s inability to anticipate the
experiences which he now seeks to comprehend. A culturo,
~rooted in historical optimism, naturally turns first of all

to the concepts of ‘‘ retrogression * and * reversion ’ to
explain its present experience. Thus Nazism ig interpretod
88 & ‘““reversion to barbarism ” or even as a ‘‘ reversion -
to the cruelty of the Middle Ages”’. We ure assured that
‘mankind hes no right to expect an uninterrupted ascent
 toward happiness and perfeotlon Comfort is drawn from
the figure of a "spiral ™ development, This is ugually
accompanied by the assurance that no recession ever.

. reaches the depth of previous ones and that each new

% peak ” achieves & height beyond those of the past. This
- gpiral version of the concept of progress is bardly more
adequate than the simpler version; for both the failures.
- and aochievements -of advanced civilizations are incom--
. mensurable with those of simpler societies. To call theis™
= better or worse by comparison is. almost mea.mngless

© " In 8o far as comparisons tan be made it is idle to' regard -

the tyranunies and anarchies which result from the break-
down of .an. a.dva.noed aond h1ghly mtegra.ted 01v1hzat1on
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as preferable to the social confusion of more primitive
gocieties.

An equally favoured mode of reassurance is to take
a long view of history, to enlarge upon the millenia of
pre-historio barbarism which preceded the known, and
cor_hpa.mtively brief, period of civilized life, and to express
~ the hope that present misfortunes belong to the period
of civilization’s infancy which will be forgotten in the un-
imagined heights of perfection which will be achisved in
the unimagined subsequent ages. So James Bryce wrote
in the period of disillusionment, following the first world
war ; ‘‘ Shaken out. of that confident hope in progress—
mankind must resume its efforts toward improvement in
& chastened mood,—consoled by the reflection that it has
taken a thousand years to emerge from savagery and less
than half that time to rise above the shameless sensualities
of the ancient world and the ruthless feroo1ty of the Dark

Ages.’ 1. '
LA moclern blologmt seeks comfort in a similar logm

“ When world wide wars, with their indescribable sufferings
and horrors, brutalities and tyrannies shake one's faith
in human progress, it is comforting to take a long view of
cosmic evolution and remember that the longest wars a,ie
but a fraction of a second on the clock of life on eamth
and. that ‘ eternal process movmg on’ is not hkely to stop .
today or tomorrow."” ? : :

. These comforting assurances rest u'pon the dublous. .

assumption that the ‘ shameless sensualities * of the ancient
_'world and the ‘ ruthless ferocity ”’ of the Dark Ages have
no ocounterpart in modern life.. The belief that human =

'brut&hty is a vestigial remnant of man’s animal or primitive

"mast represents one of the dearest illusions of modern oulture, - -

6 'which men chng tan&clously even when every con--:_{"
ﬁtempora.ry experience refutes it.: :

1 Modern .Democramea, Vol. II, p. 607 (1921) e
- ® Bdward G- Con.klm, Man. : Real and Ideal PP. 205—-206
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The n,ppca.l to fature millennia of the world’s history,
~ in comparison with which past history is but a brief episode

~and its periods of conflict but seconds on the clock of time
is hardly reassuring when, for instance, the history of
warfare in this brief episode is considered. For that history
contains the development from partial and limited to total
wars ; and the evolution of means of combat from spears
to atomic bombs. To be sure historical development
containg creative movements as well as progress in means
of destruction. But the fact that history contains such

developments as progress in the lethal efficacy of our means
~ of destruction and the inocreasing consistency of tyrannical
governments must prove the vanity of our hope in historical
development as such. The prospect of the extension of
history into -untold millennia must, if these facts are
considered, sharpen, rather than assuage, man’s anxiety
about himself and his history.

A more favoured explanation of present catastrophies is -
{0 hold the * ocultural lag " responsible for them, which
means to attribute them to the failure of man’s social
wisdom to keep pace with his technical -advances. This
- explanation has the merit of being quite true as an interpreta-

~ tion of specific evils, arising from specific maladjnstments

" between & culture and its social institutions, or between

the esonomic and technical arra}ngemenfs of an era and its
- -political forms. It nevertheless hides a profound. illusion

. with reference to the total situation.

. ‘One of the most potent causes of historical evil i the -
inability of men to bring their customs and institutions into
. conformity - with- new situations, = Political institutions,

developed in a pastoral sooiety, maintain- themselves -
- stubbotnly in an agrarian economy ; and a.gra.rum ™
.- stitutions are ‘projected into & vommercial age.  In a period
o .;of l‘a.pll'l technioal’ advance. these- maladjustments are 8

<" gourcs of great socisl ‘confusion; It is obvious, for instance,

"tha.t the sometunes extra.va,ga.nt 1nd1v1dua.11&m -of the eom-_':.
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mercial age . is not an adequate social philosophy for the
intenge social cohesion of a new industrial age ; and that
the national sovereignties of the past must be abridged
to permit the growth of international political institutions,
consonant with the economic interdependence of modern
nations. All this is clear. .

The error embodied in the theory of the cultural lag is
the modern sssumption. that the *cultural lag > is due

merely to the tardiness of the social sciences in achieving
.the same standards of objectivity and disinterestedness
which characterize the natural sciences. This belief em-
-bodies the erroneous idea that man’s knowledge and conquest
of nature develops the wisdom and the technics required
_for the knowledge and the conquest of human nature.

Tt is man in the unity of his being who must come to
' terms with his fellow-mien. and, for that matter, with
himself. ‘Scientific knowledge of what human nature is
and how it reacts to various given social situations will
" always.be of service in refashioning human conduct. But
 ultimately the problems of human conduet and social
‘relations are in a different category from the relations of
physical nature. The ability to judge friend or foe with
some degree of objectivity is, in the ultimate instance, a
moral and not an intellectual achievement, since it requires "
the mitigation of fears and prejudices, envies and hatreds .
which represent defects, not of the mind, but of the tota1~
-personality. Moreover, the ability to yield to the conmimon

good, to forego special advantages for a larger measute of |
- social justice, to heal the breach between warring f&thOl’!.S.='.:
by ‘forgiveness, or to acknowledge & common human .
‘predicament between disputants .in'a. social situation, s -
dhe fruit of a social wisdom to ‘which seience makes only.
ancillary contributions. This type of wisdom involves the
whole of man in the unity of his being. The modern :
belief that scientific objectivity ” may be simply extended -
from the ﬁeld of na.ture to the field of history obscu.res the
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unity of the self which acts, and is acted upon in history,
" Tt also obsoures the ambiguity of the hwuman self; for the
self as the creature of history is the same self which must
be the creator of history. The creaturely limitations
which corrupt his actions as creator are, however, nover the
limitations of mere ignorance. The self as oreator does
not master the self as creature merely by the extension of
soientific technics. The hope that everything recalcitrant in
human behaviour may be brought under the subjection of
~ the inclusive purposes of *“mind * by the same technics
which gained man mastery. over nature is not merely an
incidental illusion, prompted by the phenomenal achieve-
ments of the natural sciences, It is the culminating error
in modern man’s misunderstanding of himself. Thus the
principle of comprehension. by which modern culture seeks -
to understand our pnesent failure belongs to the mis-
understanding about man’s life and history: which con-
tributed to that failure. The spiritual confusions: a.rlsmg :
. from this misunderstanding constitute the mﬂtura,l origis
~ of our age, beyond and above the political orisis in which
-our oivilization ia involved. .

The contradiotion between the hopes of yesterday and °
the realities of to-day has oreated something like despair in. ..
".those parts of the world where past stabilities have been
most- seriously shaken ; and it is generating & kind of

. desperate complacency in those parts of the world in whigh .

the crisis of the age is dimly, though not fully, sensed. -
- The time is ripe, at any rate, to survey hoth the modern -

- - and the Christian and clagsical ideas of man’s relation to -

~history. Such ‘s study mey reveal the roots of modern-"?:_'}
m1sconeept10ns ‘about man’s history more clearly and it 2

L ‘may restore the relevance of previous answers to the. pwblem

of hume_m destln_y, Wh_l_eh ‘were prematurely discarded.



CHAPTER II

THE HISTORY OF THE MODERN
CONCEPTION OF HISTORY

1

B RIDE at. extravagant speed in a modern motor -
Avehicle may end in disaster even if the driver of
the vehicle is not informed by & philosophy which
‘regards movement and speed. as the highest desiderata.
Modern technical civilization might have failed to bring
the .vagt new powers over nature under social control,
even if it had riot been animated by a culture which
assumed historical development to be the angwer to the
. problem of humean existence. - * But a philosophy which
places & premium upon movement and spesd will probably
~ “not inculeate the caution which the driver of a high-powered
“‘yehicle ought to possess. The unoritical confiderice in
higtorical development as a mode of redemption may have,
likewise, contributed to our present disaster by heightening
the historical dynamism of western civilization to the '
point where it became a demonic fury. We certainly
cannot deny that the centre of modern disorder lies within =
- the very portion of the world which took & more affirmative
attitude towards the drama of human ‘higtory than the
_ walking: sleepmg cultures of .the orient ; and- that “this
_affirmative attitude became transmuted into an 1dola1;rous :
_corifidence in- historical gmwbh in the past two centuries
- of Beculamza.tmn _
q.,Western culture embodies three approaches towrd the
vexing problem of the nature of human history : (1) The -
“approach of Greek olagsicism whmh equated. history with.
“the ‘world “of nature and sought-emancipation” of man’s .
: ohangeless Teason from t}:us world of ohange H (2) the _

15
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Biblical-Christian approach which found man’s historic
‘existence both meaningful and mysterious and which
regarded the freedom of man, which distingnished history -
from nature, as the source of evil as well as of good; (3)
and the modern approach which regarded the historical .
development of man’s power and freedom as the solution
for every human perplexity and as the way of emanoipation
from every human evil.

These three approaches have a significant relationship
0 each other which mugt be examined more carefully if
‘we would understand the predicament of modern culture.

. For the dynamism of western culture was made possible
by the triumph of the Biblical-Christian sense of history
a8 a realm of meaning over the ahistorical culture of
classicism. The unanticipated disaster which followed upon
this dynamism is, on the other hand, related tothe triumph
of the modern view of history over the Biblical-Christian,
-For the Christian view of life and history recognized the
peril, as well as the oreativity, of buman freedom while the
modern view had an uncritical confidence in the enlargemont
of human freedom. The three views of history which
have matured in western culture are all answers to problems
and perplexities which are consequent upon the radical -
nature of human freedom. Man's freedom is unique
because it enables him, though in the temporal process,
‘also.to . transcend it by conceptual knowledge, memory -
and a self-determining will. Thus he creates a new level
of coberence and meaning, which conforms neither to the -
“world of hatural change hor yet to the realm of pure Being
in which Greelc idealism sought refuge from the world of':_"';'-
- change. . ‘This is the realm of history. i

-Man ot only. creates the historical tealm throu.gh h,u.
“freedom but he is himself subject to development through
‘history because historical processés extend. the power - of
“his" freedom. indeterminately. - It was this  extension of :
.huma.n powera wb.wh modern culture recogmzed more -'
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clearly than any previous culture. It was so impressed
by its discovery that it arrived at the falde conclusion that
the indeterminate extension of human capacities would
eventually alter the human situation. It would emancipate -
man from his. ambiguous position as both creature and
creator of history and enable him to become the unam-
- biguous master of historical destiny.

o

‘The classical culture, elaborated by Plato, Aristotle and -
~the Stoios is a western and intellectual version of the
universal type of ahistorical spirituality. Brahmin and
Buddhistic mysticism are oriental and non-rational versions
of the same general attitude toward life. The common
_characteristio in all of these approaches is that a rigorous
effort: is made to disassociate what is regarded as a timeless. -
* and - divine element in human nature from the world of
change and temporal flux.. The mystical, predominantly
oriental, versions seek this divine and changeless element
in & level of consciousness which transcends every partiou-

larity of the human ego. The rational, predominantly -

western-olassical, version finds the divine and immortal
element in human nature primarily’in the power of human
- reason, more specifically in man’s capacity for conceptual
knowledge. This capacity, when - rigorously purged of

the taints and corruptions of the passions and semses.of -

man’s’ physical existence, lifts man.into.a tinteless realm,
It rela.tes him to the world of change only: in - the - sense,f“‘:f"

.that conceptua,l lmowledge “enables - him to c'hscern the *
"‘ha,ngeless ‘pattern and struc’aures which underlie the world .

of eha,nge, the world of commg-to -be ” and - - pa,ssmg -
&w&y . o

~In both or1enta,1 and Western—olassma.l thought the tem
poral world 1s comprehended in terms of oyoles of endless
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recurrences. The world of history is also equated with
this reslm of natural cycles. The identification of natural
with historical time determines the non-historical character
of this form of spirituality. History is a realm of ambiguity.
Tt is, for the clagsical mind, intelligible only as it participates
in the cycles of birth and death which characterizes nature,

- In their analysis of individual life classical and mystical
interpretations tend to separate the freedom of man too .
abaolutely from his nature as a creature of nature and
~ to obscure the interpenetration of a unique human freedom -
with the impulses of nature. Their corresponding inter- '
pretations of human history ignore, or fail duly to appreciate,
the dimension of the historical in which human freedom
1is mixed with natural necessity. . :

The unique freedom of man transmutes every physical -
impulse and it gives it a wider range and a more complex -
relation to other impulses than known in the animal world,

Vet the natural basis of the impulse is never annulled.
* Thus animal gregariousness is transmuted in human lifo
_to become the basis of an endless variety of human com-
_ munities of wider and wider scope. But the simple * coni- -
sciousness of kind " remains a potent aspect of man’s :
communal existence to the desperation of those who would
like to create a universal community without the lrreleva.nce_

-of partmular communities.
"~ In & similar fashion, the sex impulse, which has the sole .
o functlon of procreation in animal existence, helps to create. .
.. the -human family and remains operative in the wider
kmshlp groups. Ibis, therefore, one of the sources of man’s
 communal existence. It is: furthermore one of the creative _'
" roots .of the aesthetio and religious life.- It may aalso,fif
_-ag all other human impulses, become the perverse eenh»-
- -of man’s existence; ‘thereby devouring and corrupting other

© creative capacities. Yet no spiritual - transfiguration "of -
© ‘man’s sexual life ¢an either negate .or obscure the natural :
--root from w]ueh it i denved S1gmﬁca.nt1y when the
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mystics, seeking to renounce natural impulses for the sake
of obtaining a pure equanimity of spirit, make a repoit
of their state of bliss they find difficulty in eliminating
tell-tale notes of eroticism from the account.
Other impulses of nature are subject to similar trans-
mutations. The various impulses are related to each
other, moreover, in such an endless profusion of inter-
penetrations that modern psychologists rightly question
the validity of the concept * instinct  because it connotes
& too complete independence of particular impulses. The
degree of freedom compounded with the stuff of nature
may vary endlessly in specific acts and emotions, in types
of conduct and in patterns of behaviour. But these
variations move within one constant pattern, namely that
both freedom and necessity are involved in every human
action and in every historical concretion and configuration.
It is this mixture of freedom and necessity which gives
the realm of history its particular character of meaning
.and. obsourity, of partial but not complete intelligibility.
- The non-historical forms of spirituality in both the Orient
and in Greek rationalism, emphasize that aspect.of man’s
freedom whioh is expressed in his ability to rise above the
flux of temporal events. But they do not see that other
aspects of the same freedom enable him to create & new .
order of reality, which, though grounded in a temporal
~flux, is'not, completely governed by natural necessity, since
- human agents have the power to change.the natural
course. This- distinctive realm is most succinctly -defined
simply as “ history-”’.  Man has an ambiguous position. in.
‘this realm because he is both the creature and the. creator -
of ite course. It is a realm of coherence and mearning but -
i#nis not simply. intelligible. The freedom of the human.
..a,gent introduces complex and incaleulable factors into the.
- flow of cause and effect. There are events in history which
“could .be fully: understood only if the. secret motnres of

the- human agen’oa could be fully kmown. - .
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It is significant that neither mysticism nor. classical
rationalism are particularly interested in the power of
memory as one of the facets of man’s freedom. In mysticism
. the evidence of man’s unique freedom lies in a level of
consciousnessabove the temporalflux. Classical rationalism,
on the other hand, finds man’s unique freedom primarily
in his capacity for conceptual knowledge, by which he
discerns the changeless patterns and structures which
- underlie the world of change. The significance of memory
as one aspect of what Christian thought has defined as
the ““image of God * in man, was first given due appreciation -
.in western thought by Augustine, who also first introduced
the sense of history, derived from Biblical thought, into
the philosophical speculations of the West. Memory
represents man’s capacity to rise above, even while he -
~ is within the temporal flux. It proves that time is in
him as surely as he is in time. The most obvious definition
of *“ history " is that it is & record or memory of past events. -
Mo;;e_ profoundly considered it is a dimension of existence :
in which present realities can be rightly interpreted ouly -
~ through the memory of past events. Since both present
- .and past realities did not follow necessarily from previous -
-_-'events the bewﬂdarmg mixture of freedom and necessity

.in every historical concretion is rightly understood only if .

“the particular and unique acts which constitute the flow
- “of events are remembered in their uniqueness. The memory "
- of how things came to be provents the present reality .
- from - appearing as an eveut of pure natural necessity.
" Thus nations have & memory of the unique events of their *

. origin and history, which furnishes the frame for a structure
-._'3_,....of meaning, d;stmgulshmg their history from the hlstory
~of other nations and establishing a Ievel of mea,nmg a.bom .
B ]tha,t of na.tura.l necessity..

L -~ 'While memory of unique declsmns in the past prevents
g _-the past from appearing to the present as 1rrevooa.ble the "
- :capamty to hve in the past by memory also’ ema.nmpa.tes
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the individual from the tyranny of the present. He can
choose, if he wants, to reverze a present trend of history
in favour of some previous trend. He can, if he wishes,
seek agylum from present tumults in & past period of
history, or use the memory of a past innocency to project
a future of higher virtue, Memory is, in short, the fulcrum
of freedom for man in history. That is why the study of
higtory is an emancipating force in human life. The less
the past is known and the human contrivance which entered
" into present realities is undisclosed, the more do present
facts appear in the guise of irrevoocable facts of nature.

- While memory, and its weaker twin foresight, represent
the freedom of man over the flux of temporal events, it
is not true, as Augustine thought, thiat the past is present
to us only in this freedom, and that the present is merely
" an infinitesimal point between the “ past which is not now
~and the future which is not yet.”* Actually the past is
present to us not only in our memory of its events but in

- the immediacy of the accomplished events which it places

- upon .our doorsteps. We do not merely remember the
accident we had in our childhood but we have & scar upon

our forehead as a “ reminder.”’ Americans do not merely
~ remember that their fathers brought slaves to America.
~ from Africa. They are reminded of that action by their
coloured fellow-citizens. The problems which arise from

" the actions of men’s fathers remind them that past actions

are not simply revooable. We cannot s1nip1y undo what
" our fathers have done, even though our fathers might have

" had the freedom to take another course of action.. ‘Thus

- the past ig present to us in varying degrees of revocable.
 tentativity and irreévocable ﬁna.hty The individual cannot

 “hange present facts which have their origin in the locus of
- ~his birth or- chlldhood ‘or the .economic social or ethm_c_

" status of his parents.. Yet.he does. have o limited freedom
" to. oha.nge h1s na.tlona,l loyalty, or. rise above the socm.l
- ) 1Augustme, Gonfaaazom II, 18 - Y
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sta,tu's_ of his parents, or add the knowlodge of new languages
to the language of his childhood. The forces of language
and custom, of laws and institutions of cultural and political
- traditions are all propulsive forces from the past into the
present, in which freedom and necessity are variously mixed,
Some of them are facts of nature which are completely
immutable. Some of them are facts of history in which
human contrivance has been mixed with natural necessity -
in the past but which impinge nevertheless upon the present
with irrevocable force, No statesmen in modern Europe can
undo the complex of facts which result from Hitler’s political
adventures however much he may have freedom to ochoose -
between new alternatives which arise from the irrevocable
faets thus created. Some of the facts of history are revocable
if challenged with sufficient initiative, though irrevocable if
accepted with complacency. N
Thus the complex of events which consmtute hmtory :
. represent a bewildering confusion of destiny and freedom, -
which conform neither to the patterns of logical or natural
coherence. They are comprehended o8 o unity of momory
- but not by logm .
~ Memory is thus that aspect of ‘human freedom which
i ‘most determinative in the construction of historical '
_rea,hty It gives meaning to historical events without
reducing them .to hatural necessity and recurrence ; and -
it: thereby gives the agent of action a dimension of freedom O
-in the present moment which proves history to be a realm .-
- of freedom as well as of destiny, .

The Blbllca.l-(}hnstmn lustorma,l spmtua,hty trmmphed :
- :over classicism in western culture when it became apparent
+. that' the clasgical doctrine of recurrence made it impossible
'_._for men to dea.l creatlvely w1th the endlessly novel mtua,tlons
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and vitalities which. arise in history. To look to the past
for guidance in these novel situations means to deal with
only one of the two dimensions of historical reality, the
dimension of necessity which creates the factors of recur-
rence. But even perennially recurring fastors in history
appear in new dimensions in new sitnations. It was
impossible for classicism, particularly Stoic spirituality, to
“deal with this aspect of history. In Charles Cochrane’s
searching study of the decline of classical spirituality and
the triumph of the Christian faith over it, the decay of
olassical spirituality is attributed to the inadequacy of the
dootrine of recurrence. It prompted the Stoic political
scientists and statesmen of the late Empire and early
Roman ‘Republic to seek solutions for the ever more com-
“plex problems of Roman civilization by abortive effort to
-1ejuveria.te'the virtues, and to re-enact the policies, of the
- past,. Cochrane sees-Augustine’s De Civitate Des as the most
mgmﬁoa.nt milestone in the gradual triumph of the Christian
faith over olassical paganism. This triumph was most
" obviously occasioned by the breakdown of the Roman'
civilization, Augustine’s masterpiece having in fact the
immediate and superficial objective of proving that - the
Christian faith was not doomed by the destruction of Rome.!
But more profoundly considered it marked the triumph
- of the Christian faith over the culture which informed the
Roman oivilization, the inadequacies of which made it.
1mposs1ble to deal oreatively with new problems of freedom
- and -order which arose after it became apparent that
Augustus’ imperial solution for the problem"of ‘order had :
only temporary but not permanent validity.
The Ohnstm.n faith is, however, not merely a faith whlch.
-gwes meaning through memory,. contrasted with a philos- -
~ ophy which seeks abortively to give it me&mng by foreing
' 11', into' the mould of natural recurrence. Memory -alone’

1 of. Chmlea Cochra.ne, Ol zatmm#y and C‘lcwmcal Gulture, A Study .
. of Thought cmd Action from Augustus to Augustine, Oxford Press. - -
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cannot produce a universe of meaning above the lovel of
the life of the individual or a tribe or nation. Religions of
memory, whether tribal or imperial, cannot rise to the
level of envisaging the story of mankind in its totality.
Neither can they deal with the threat to life’s meaning .
arising from the fact that the freedom of man containg
the possibility of defying and destroying the coherence of
life, Ahistorical forms of spirituality attribute evil to the
chaos .of nature and find emancipation from evil in the

 realm of pure spirit or pure reason. Primitive forms of °
historical spirituality do not deal with the problem of evil -
profoundly because they conceive evil to be the power of -
the foe or competitor and regard the triumph over the -
foe as tantamount to redemption. The significance of
the two facts, (1) that it comprehends the whole history of
Chrigtianity as a ““high * religion is partly derived from
and not only the story of a particular people in its universe .
of meaning, and (2) that it deals with the problems of -
evil ultimately and not merely from the standpoint of -
what may appear to be evil to & particular individunl or
collective agent in human lnstory in the actions of com- -
- petitors and foes. -
Christianity embodies the whole of history in its universe

of meaning because it is a religion of revelation which -
. knows hy faith of some events in history, in which the .
- ‘transcendent source and end of the whole panorama of °
history is disclosed. - Christian faith fully appreciates the
threat, of meaninglessness which comes into history by .
- the corruption of humen freedom. But it does not sucoumb -
*"-to the despairing conclusion that history is merely a chaos - 5
~of competing - forces. It has discerned that"the divine '-if-"
- power which ig, sovere1gn over hmtory, also has a TesOUTCe-
_of merdy and love which overcomes the rebellion of huma.n_'-__-f;
. gin mthout nega,tmg the  distinetions between good and
. ovil, which are the moral content of history. * The revelations
of ;;i'God in hlstory a.re, m fact, acdording to the B1b110a.1- By
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faith, evidences of o divine grace which both searches out
the evil character of human sin and overcomes it.

These two aspects of the Christian faith must be explicated
more fully in turn. Let us consider first the relation of
memory to universal history. The most obvious basis of
coherence for a particular * story ’ recorded in memory
is simply the identity of the rememberer. I remember my
own story of development from infancy to maturity and
have a sense of an identical self moving through this
-development. Thus also a nation or tribe knows its own
and gives coherence to the various events of its history by the
'simple fact that these events are remembered as happening
to it as tribe or nation. But this coherence is obviously
‘minimal. - Individuals and nations seek a deeper or higher
dimension of meaning than the mere record of their con-
tinuance in time. They require some structure of meaning
which will give various events & place in a comprehensive
story. Invariably they select some partioular events of -
their history as symbolic for their whole story, as giving. -

‘the key for the comprehension of the whole. More specific- - -

ally they endow some particular hero of their history with '_
this revelatory function. Very frequently the hero is the.
“father ” of the nation, the contriver of its unity, the

viotor over the foes of its infant strength. ~Naturally this
hero is ‘mythioal or semi-mythical, not merély because he ' -
appears before scientific history is known, as Sa.rgon in the "

Babylonian my'bhs, or Romulus and Remus in the Roma,n _
myths of national genesis ; but also because he mitst. bear

the entire structure of meaning. - Thomas M&sa.ryk and

George Wa.shlngton are * fathers’’ of their country inia -

late, rather than early perlod of ' civilization, - They are *
‘partly mythioal figures even though: the ‘light ‘of  mature S
rather -than infant- memory illumines them, becanusé ‘the :
nation requires that they be symbolio. of the whols’ ‘struotire -+

of mea.mng by which it-seeks to. expla.m 1ts hlstory to itielf. '::,-' .
The mgmﬁca.nt ﬁgure need not belong to the natmn s =
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infancy. Lincoln has become for obvious reasons a more
adequate symbol of the meaning of America’s national
existence than Washington. The symbol may also be an
event rather than a person, as the granting of the Magna
Carte in the history of modern democratic England.

Nations may be content to emphasize their historic
continuity, without giving it a special meaning. The power
of the dynastic principle is certainly derived from the need
of nations to comprehend their continuity through the history
of their dynasty. Yet nations generally seek to comprehend
their story as something more than merely an unbroken con-
tinuity. They would like to believe that it *‘stands’’ for
something beyond themselves, that it embodies an idea of
“freedom "’ or “order” or some other value. These con-
cepts of meaning usually do not break radically with the
egocentricity of men and of nations. They are usually
‘the basgis for imperial pretensions. The nation which claims
to embody . values beyond its own life, also claims the

.right to bestow these values upon others by its power. _

. The Biblical faith expresses a radical departure from-
both the high religions, which cannot incorporate history
- into the meaning of life and the low religions which can
~ inoorporate only the history of a tribe, nation or empire.

" Yet early Biblical history has many facets which relate it
to lower particularistic religion. The canon of the faith

© contains an *“ 0ld Testament * in which we find the usual -
“gtory *? of a particular people, seeking to comprehend
--their history in terms of their origin. Their God is the _'
"God of “ Abraham, Isaac and Jacob ”’ who seems to be, :
- on_gsome levels of their history, simply their- champion -
: a.ga.mst competltors and foes, both allowing and: en]ommg'__-
-~ “them, to-the most ruthless. actions in order to encompass-
X the defeat of the foe and to establish their own security.
- 'The radm&lly new dimension in this. “ story ? of & people -
s tha.t the God of this people is oonoelved _seemingly atb -
the very begummg, a8 not thelr God but the God who :
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singled them out for a special destiny. The *fact” of

history by which they give meaning to their history is

God’s ¢ covenant ’’ with Israel, in which, by a special aot

of divine grace, this people is singled out for a special

mission, The particular event which becomes the centre of

‘higtorical interpretation, from which history is finally in-

terpreted backward to creation and forward to the Messianic

reign, is the Sinaitic covenant. God’s promise to Abraham

seems to be an even earlier beginning of the story, which

may represent a different tradition or which may be the

consequence of a natural inclination to trace the strand of

meaning as far back as possible. There are never any

absolutely new beginnings in history; In so far as they

are radically new, the historian, particularly the devout

historian who is dealing with profound meanings, will

look for an earlier beginning in order to pla.oe the crucml

event in a larger setting.

At any rate the ‘* covenant ” is the point of remembrance

"in the history of a nation, which compels the nation, -or

- the prophetic interpreters of the nation’s mission and destiny,

~ to envisage the total panorama of history. The prophetic

movement in Israel explicates and enlarges the meaning of
this covenant. This is done in such a way that one can

never be quite certain whether the prophets explicated

what was explicit in the covenant relation or enlarged the
meaning in such & way that it wag in their thought that

it achieved its radical significance, The second interpre- -
tation of prophemsm cannot be eompletely valid beca.use

the covenant is presupposed in. prophetic thought The .
- prophets could not have thought as they did without it _
Ppresupposition.” In- so far as the: prophets clarified . the

idea of the covenant, * revelation *’ ha.s & oultural and sooml

_ ‘history. Inso fa.r as they exp]mated wha.t was prasupposed '
- revelation is. & mystery, discerned by faith. It.is the-
. presupposition of cultural h1story in a rehgmn roof,ed ml'
L such ra.d.ma.l revela,tmn
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While the destiny of Israel continues to remain in the

- centre of the story, the prophets significantly enlarged the
frame of history to include all national stories, the rise
and fall of empires, and ultimately both the origin and the
end of man’s existence on this earth, Some prophets never

- freed themselves of the hope that the triumph of Israel over
all its foes would be the climax of the whole story of man-

. kind. That is a nice symbol of the fact that a religion,
which breaks radically with particular and idolatrous con-

- ceptions of the meaning of life, can never carry through
consistently what it has established in basic principle.
“Even a Christian missionary enterprise can never completely
~ overcome certain imperialistic corruptions which arigse from
the historio relation. of the missionary enterprise to partioular

' powerful nations and cultures.

The prophetie mcphca,twn of the original revelation, the
first “ covenant *’ moves by tortuous historical development
toward the “second covenant”, toward an event and a

* person in history, in which the destiny of a single nation
is clearly transcended, and in terms of which other nations -
~ and -peoples interpret not their own story but the total
'.story of mankind. o
_ Prophetlsm moves toward that climax primarily through
- & congideration of the second great problem about the
' meaning of history : the problem of historical evil. Biblical
faith is the apprehension of & God, who is not the extension.
" of a nation’s power, or the instrument of a nation’s policy. -
~ -He ia.in fact: not known through the enlargement of any-
~ human value or virtue.. The worship of this God involves -
' ‘the. disclosure of & corruption of evil in human life, which :
“oan be- attnbuted neither to the sloth’ of nature nor to the
. defects of foe or compet1tor It:is in man in himself, and -
- not. in’ na,ture ;. and it is in all men, &nd not merely 1n the
'_' foe.who cha.llenges our life. . . i
: The -prophets sre more _conscious - of the sing of Isra.el__
G "tha.n of the sms of other na.twns, precusely because of then'_




MODBERN CONCEHPTION OF HISTORY 29

confidence in Israel’s. special mission. New Testament
faith finally interprets this evil as so universal a corruption
~ of human freedom that is symbolized as having infected the
first man. Adam fell into evil when he refused to accept
the limits which the Creator had set for his power and.
wisdom, and sought to be like God. Ever since men and
nations have heen prompted by pride to introduce the
evils of contention and domination into the world. They
have rent and torn the whole fabric of human togetherness
" because they made themselves the false centres of the
whole of existence. These proud actions result in conse-
' quences which echo down the ages. The children suffer for
- the sins of the fa.thers, becaunse genera.tmns are bou.nd to
each other in one unbroken chain of life.

The universality of this corruption of evil raises the
question whether history has any moral meaning. Do not
the strong men and nations regard their own will as the
source .of law and their own interests as the oriterion of
- right ¢ Ts there any sovereignty over history strong enough
‘to .overcome this rebellion against the moral content of
life 3 Andis there any love great enough to give meaning
to the life of innocent vietims of the cruelties and the
contumelies of proud men and nations ? These questions
were asked more and more searchingly by the Old Testa-
ment prophets: and they looked for an a.nswer to the
- questions in & future Messianjc reign. _

The Christian faith begins with, and. is fou.nded upon,
-the affirmation that the life, death, and resurrection

~ of Christ represent an event in h1story, in and through :

which ‘a disclosure of the whole meaning of history oceurs,-
and all of these questions are answered. The interpretation
_-'.of history in the light' of this event creates & structure of
meaning in which the history of a particular nation, as the

" - centre of the whole of history, is unequivocally tra.nscended '

- This ' second covenant ** between God and His people is
.- not; b_et_aween _G_‘rod___a.nd any. pq.rtlpt_l_lq._r pe.pple._bu_t wlth all
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those of any nation who are “ called ». that is, who are

wble to apprehend by faith, that this person, drama
and event of history, discloses the power and the love
which is the source and the end of the whole historical
drama. In so far as this is an event, the revelatory depth
and height of which must be apprehended by faith, it is not
the basis of & “ philosophy of history ”’ at which one might
arrive by analyzing the sequences and recurrences, the
. structures and patterns of history. But in so far as history
becomes meaningful by being oriented toward the revela-
tion of this event, the event is the source of * wisdom "
- and of “ truth.”. '

The conception of a divine soverelgnty over hlstory :
which: is not immediately apparent in the structures and
reourrences of history establishes & dimension in which there
can be meaning, though the facts of history are not related
to each other in terms of natural or logical necessity. The
freedom of God over and beyond the structures of life -
 makes room for the freedom of man. All forms of
- naturalistic or spiritualistic doterminism are broken,
- History is conceived meaningfully as a drama and not as a
- pattern of necessary relationships which could be charted. -
. seientifically. The clue to the meaning of the drama is in
_ the whole series of revelatory events, God’s ‘‘ mighty
acts,” -culminating in the climax of revelation in the life, . "
-death, and resurrection of Christ, In these mighty acts -
the mysterious design of the sovereignty which controls -
higtorical destiny is clarified.
: . The .interpratation of hlstory from the standpoint of
: thJs revela.tlon leads to a full understanding of the reality
of evil, . Evil is a force within history itself and not the -
 intrusion, of the necessities of nature into the historical,-
" The drama of history contains a subordinate conflict between- -
- good:: and evil :forces. in history. Ultimately the drama. :
con.sxsts of God’s contest with all men, who are all inclined to.-
efy God beoauae they a.]l tend to ma.ke their own 11fe mto
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the centre of history’s meaning. An outer limit is set for
this human defiance of the divine will by the fact that God’s
power, revealed in the structures of existence, leads to the
ultimate self-destruction of forms of life which make them-
selves into their own end by either isolation or dominion.
But it is not denied that any particular period of history
is morally obscure because of the seeming impunity of the
proud and powerful who exploit the weak, and the general
gelf-seeking of all men who defy the sovereignty of God.
Ultimately this rebellion of man against God is overcome
by divine power, which includes the power of the divine
love. The ° foolishness of the Cross® as the ultimate -
- gource of wisdom about life consists precisely in the revela-
tion of a depth of divine mercy within and above the wrath
of God. ' By this love God takes the evils and sins of man
into and upon himself. Whenever men penetrate through the
illusions. and self-deceptions of life to confront this God,
as revealed in Christ, finding His judgment upon their sin
' not. less but more severe, because of the disclosure of the
love which prompts it, they may be converted and renewed.
_History is thus a realm of endless possibilities of renewal
and rebirth. The chain of evil is not an absolute historical
fate. : :

Yet even men and nations, thus redeemed are never free
~of the taint of rebellion against God. Ultimaitely, therefore,-
~ only the divine forgiveness toward all men can overcome
" the confusion of human history and make this whole drama
- ‘meaningful. According to the New. Testament men who
- are armed with this clue to the meaning of the whole of life -
and history will face all the future possibilities and: perils.
of history without féar. They will not be surprised or
dismayed by anything, knowing * that. neither life nor

- death~—will separate them from the love of God Whmh is

" in Christ. Jesus our Lor The New Testament faith
- anticipates that man’s deﬁance of God will reach the highest
proportlons a.t the end of hlstory Preolsely in “the la.st"
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days perilous times will come *’ when men shall be “ lovers
of their own selves, covetous, boasters, proud, blasphemers,
digobedient to parents, unthankful, unholy—traitors, heady,
high-minded, lovers of pleasure rather than lovers of God ”’
(II Timothy 3:2, 4]. This expectation of heightening
forms of human defiance of God in history, which is also
clearly expressed by Jesus himself in his warning of false
Christs and false prophets (Matthew 24) is a symbol of the
tremendously wide frame of meaning which the Christian
faith has for the stuff of history. It envisages antinomies, '
contradictions, and tragio realitiés within the framework ’
without, sucoumbing to despa,xr

. Life and history were understood in the western world - g

within this framework for centuries after the Christian faith -
triumphed over classicism. This triumph did not take place
without the incorporation of some classical elements into
the structure of meaning; but it is beyond the scope of
the present freatise to analyse these in detail.. The
_Augustmmn interpretation of history, uypon which the
dogmatic theological structure of medieval Christianity
rests, did, for ingtance, exempt the church from the

.a.mb1gu.1tles .and contradictions of ‘history more absolutely . -

“than the prophets of Israel exempted their own nation.

' Thereby new errors were introduced into the interpretation

" of history. When the Reformation rejected this idolatry of - _.."_-'—:".;

‘the ‘church it frequently slipped- into an eschatology in ...
‘which the meaning, given to life by God’s final triumph .=

over evil, was emphasized at the expense of the proximate .

_and - tentative meanings, arising from the renewal and re-
_' constructmn of life at any point in history where the love -
and power of God. are a.clmowledged Catholicism tended =~ :

-to " interpret - hlstary statically from the sta.ndpomt of o :
' supposed triumph over ‘evil in the historio Christian com-- -

. munity. . The. Reforma,tlon interpreted history dyna.mma]ly
. but' in . hegative terms.: It lived in the éxpectation’ of

;.'t.ha ultlma.te chma.x of hmtory but wa.s less a.ble tha.n. g
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Catholicism to “impart meaning to the proximate tasks
and fulfilments, ]udg,ments and renewals. Whmh ogeur in
the drama.

But these particular differences and diffioulties are of

* . little moment in the present contest. It is more important

W

to note that any and all Christian interpretations of history
were reduced. to seeming irrelevance by currents of modern
culture ‘which had their rise in the Renaissance and which
culminated in the eighteenth and nineteenth century.

"These currents of thought ostensibly rejected the Christian

faith because its simple symbols did not correspond to the

- realities of nature or history, disclosed by the natural and
- historical soiences. But we cannot understand the spiritual

problem of our age if we fail to apprehend a profounder cause

- for the triumph of modern oulture over the Christian faith.
‘Thet cause was the introduction of & new and more plansible

version of the classical idea of simple rational intelligibility
a8 the key to historical meaning. The modern version was

‘Tnore plausible because it rested upon the new appreciation

of the significance of time, and the realization that there is

_ actual growth and development in both nature and history.

This new view of a moving, a growing, a developing world
soomed to resolve every perplexity about life a.nd ‘to hold

_ the promise of emancipation from every evil,

--The tempora.l process itself ceased to be a mystei'y which

o required such explanations s either Aristotle or the B1bhca,_l
_concept -of creation made.. Natural causation and durde

‘became, rather, the principle of explanation for life and

- history. - The vast panorama of historical occurrences

-ceased to be a mystery, difficult to comprehend meaning-

fully because it contained & nmple pattern of intelligibility.

Amidst all the confusion. of the rise and fall ‘of empires, of

_  civilizations and -oultures,. one clear pattern ‘wag discernible :-

'; - “history was the story of man’s increasing power and freedom.
'~ The ‘ambiguity of man’s position as both & creature ‘and
~ creator of higtorical events ceased to be a problem because

PR
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the historical process seemed to be moving toward man's
emancipation from this ambiguity by endowing him with
the freedom and the power of unambiguous mastery over
his own destiny. The obscurity which evil introduces into
history ceased to be a problem becaunse modern culture
~ returned to the classical view of evil as an intrusion of

natural chaos into the rational ends of history ; but unlike
classical culture it found the possibility of the growth of
reason to be limitless, It therefore interpreted history as
a movement toward the final triumph of rational order
over the primitive chaos. Modern culture is always an
essentially temporalized version of the olassical answer to
the problems of human existence. Anaxagoras: had said:
~ *In the beginning everything was in confusion; then Mind
came and ordered the chaos>., The modern version is:
“In the beginning everything is in con.fusion; but Mind
* grows progressively to order the chaos ”.

- We have already noted that the fa.cts of contemporaay

experience are in glaring contradiction to this interpretation

of history. The purpose of this treatise is to present the
Christian interpretation of - hlstory in the light of this
refutation through experience of modern views of histary ;
. and to re-examine the Christian view from the standpoint
" of what is true in the modern dlscovery of hlstorlea.l growth
~ and development, -

- ‘This apologetic task requlres that the. issue be joined
. not only with a secular culture, the hopes of which have -
‘proved “illusory, but also. with two contrasting versions
*of the. Christian faith. One of these merely. clothed the
. -ﬁmodem seoular faith in traditional Christian phrases; and
~ ‘the other sought. to. prove the truth of the Christian faith
by denymg and defying the. fact of development in na.ture-_ '

and in hlstory, which modern eultule diaclosed. . o

The prestige of the 1dea, of salvation through hlstory ha.s
: '_ n. 80 grest that the. portmn of the Christian church in-
most__ mtlmate conta.ot w1th modern culture pmeinca.]ly
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capitulated to the modern scheme of salvation, seeking to
save the relevance of Christianity by making it appear to =
" be an anticipation of the modern idea of progress. Since
‘the Christian claim of a unique (einmalig) revelation is
particularly embarrassing in an historical culture it was
- thought well to equate revelation with history (Herder);
. or to make history the bearer of progressive revelations
(Ritschl) ; or to regard revelation as an anticipation of the
. truth to be found progressively by reason (Lessing); or to
regard Christ as the religious symbol of history itself (Hegel) ;
or to equate the record of revelation with the story of
man’s developing religious consciousness (Wellhausen).
" Christ became either the anticipation, the symbol, or the
~oculmination of growing spiritualization of religion and of
- human life. . The whole unique Christian interpretation of
the relation between the divine mystery and human life
. was thereby obsoured. The Biblical idea that vanity of
- the imagination of man, rather than the paucity of his .
intellectual faoculties, is the primary veil between God and
- man was also rejected.
. Modern liberal or ‘‘ progressive ’ versions of the Chmstmn
© faith were particularly embarrassed by the traditional
- Biblical-Christian doctrine of sin. This dootrine contained -
the belief that evil in human history was due o a corruption
of human freedom and not to be a ‘‘lag ”’ of nature. It
agserted that the corruption arose at the point of man’s
-unwillingness to abide by the limits of his creaturely
- oxistence. It was therefore a particularly inconvenient
Y iriterpretation of evil in a culture which believed in achieve~
" ment of good through the unlimited extension of all human
. powers. But it could be reinterpreted to mean exaotly
" what modern culture meant. A modern liberal theologian -
a,eeomphshes the task of remterpretatlon in this fashion:
" Now we.know that the natural imipulses of man. stem.
from ‘brutal ancestry; and religion faces the herculean
tagk of making morsl and spiritusl ideas flourish above -
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strain of savage blood, inherited perhaps from Nea.ndertha.l
man 2 :
These modern forms of Chrlstm.n a.pologetlcs disavowed
every depth of meaning and every unique insight of the
" Christian faith, which did not conform to the modern idea of
redemption through history. They were content to teach
-the modern, rather than the Christian, faith if only they
would be allowed to tell the story through the pictures and
symbols, the concepts and images drawn from the Scripture,
and tortured to yield the same plan of salvation in which
the modern man already believed.
Actually. the Biblical account of the human predicament
and the Biblical answer to that predicament is not in-
~ validated by the newly discovered fact of historical develop-
ment, On the confrary, the Biblical faith penetrates to
- ‘the ultimate issues of life in such a way that it reveals
the modern scheme of salvation to be merely another of
" many efforts, which men make to evade the embatrrassing -
truth that they are themselves the a.uthors of most of the
evils from which they suffer.
It is as important to cha,llenge the errors of an atrophied
. Christian orthodoxy as to refute the mistakes of a too
complisnt -Christian liberalism. Christian faith is tempted
more easily to cultural obscurantism than the less history-
- conscious faiths of the Orient. The temptation arises from
~the fact that its symbols of the ultimate describe, not
" some eternal unity, devoid of the concrete. and discordant
. gbuff of temporal existence, but a transfiguration of history, -
- A rationalistic age would have been impatient with the
* Christian  truth in any event. That truth finds .man’s’
. histotio exlstence potentially. mea.mngful but does not con-
- fine the meaning of life to that existence. This is not
: _sufﬁmently neat for a oulture whlch equa.tes rational in-
.- telligibility with" ultimate mesning. But the* Christian
truth wag frequently made - completely una,vaal&ble to o

%_ - Sh:.rley Jackson Gase, Olwwmn leloaophy of H'wtory, p.213.
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modern men by a theological obsourantism which identified
the perennially valid depth of Christian symbols with the
pre-scientific form in which they were expressed. :
Thus the idea of the divine creation of the world, which,
‘when taken profoundly, describes the limits of the world’s
rationality and the inadequacy of any  natural” cause
as a sufficient explanation for the irrational givenmess of
things, is frequently corrupted into a theory of secondary
causation and thereby - comes in conflict with a valid
gcientific account of causation on the natural level. This
corruption of religion into a bad science has aroused the
justified protest of a scientific age.. It also helped to tempt
science to. become a bad religion by offering natural
causation as an adequa.te prinoiple of ultimate coherence.
Theological literalism also corrupts the difficult eschato-
logical - symbols of the -Christian faith. In these the
* fulfilment of life is rightly presented,. not ag a negation
" but as o transfiguration of historical reality. If they are
.regarded as descriptions of a particular end in time the
.real point of the eschatological symbol is lost. It ceases
to symbolize both the end and the fulfilment of time, and
to point to both the limit and the significance of historical
development as the bearer of the meaning of life. _
In the same manner a symbolic historiesl event, such as
the “fall ” of man, loses its real meaning when taken as
_- 'htera.l higtory. It symbohzes an inevitable and yet not
& natural corruption of human freedom: It must not
therefore be regarded either as a specific event with which -
evil begins in history, nor yet as a symbol of the modern
_aonception of evil as the lag of nature and finiteness. -
. In ‘a similar fashion the affirmation of the Christian -
faith that the climax of the divine self-revelation is reached .
in-a particular person and & particular drama of his life,
in which these particular events become revelatory of the
- meaning of the whole of life, is falsely rationalized so that
the Jesus of history who becomes the Christ: by faith is
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interpreted as an inhuman and incredible personality with
alleged powers of omniscience within the conditions of
finiteness. In this way the ultimate truth about God and
His relation to men, which can be appropriated only in
repentance and faith, is made into a ** fact ** of history.
These errors of a literalistic orthodoxy tend to obsoure
the real issues between Christianity and modern culture as
gurely as the premature capitulation of liberal Christianity
to modern culture. The Christian truth is presented as a
“ dated " bit of religious fantasy which is credible only to
_the credulous and which may be easily dismissed by modern
man. : :
'Christian theology has every reason to be humble when
it considers the errors of cultural obscurantism which were
allowed to confuse the issue between Christ and the religion
which regards history itself as the redeemer. It is never-
theless the duty of the Christian church to penetrate to
~ the profounder ‘religious problem, which underlies the
confusions in this modern debate, so that a world whmh
is on the edge of despair may again hear the message of

- the Gospel and understand its saving power for man in

any historic situation and more pa.rtmulerly in his present

e sxtuetxon

" The truth of the Chnstla.n Gospel does nob lie in the fa,lse

.~ absolutes with which fundamentalism seeks to .defy the

- indubitable fact that both nature and human history are

- in process. Yet there is a perenma.]ly valid truth in the
* .QGospel awhich clarifies & perennial human pred.tca.men’o and

- may redeem man from the constant tendency to aggravate

'_--".lns predicament by false efforts to _escape from it. In
- .- order to state that truth with any degree of persuasiveness

it is necessary to analyse the modern hope of redemption
_‘more ca.refully and to discover how such implausible hopes

; - of redemption through historic process ‘should have been
;.. generated: by the mdub1teb1e evidence that all nature and

a.ll huma.n hfe a.re eub;ect to hlstonc development



CHAPTER TII |
TIME AS THE STAGE OF HISTORY

I

HE drama of history is played upon the stage
I of time. .All historical actions take place against
the background of an inexorable forward move-
~ ment from past to future. This flux of temporal events
is a mystery beyond and behind the mystery and
the meaning of history. *Stage” and * background’
are only partially adequate symbols for depicting the
relation of time to history. For time is both the stage
and the stuff of history. In so far as human agents-have
'_f}h_e freedom. to stand above the flux of natural events and
. create forms and institutions, not governed by natural
. necessity and not limited to the life spans of nature, time .
- is the stage of history. In so far as these human agents
are themselves subject to natural flux and their historie
achievements and institutions are also subject to decay -
and mortality (though possessing a longer life span than
the vitalities of nature), time is part of the stuff of .
' history. It is the woof of its fabric ; and human ﬂeedom is
the warp.
 The relation of time to hlstory makes’ h.lstory ) double
~ enigma. Behind its mystery and meaning is the mystery
of time. The mystery and meaning of time is logically -
prior o the mystery and meaning of history ; but chromo-
logically the meaning of history becomes the object of -
~ human attention before the mystery of time is considered.
" Primitive totemism and the imperial religions of ancient’
- civilizations are religious efforts to grasp the meaning of
the history of a tnbe, nation or empire. Chronolog_lca.lly _

30
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the creation myths are late in the history of culture.?
They appear at the point where the interpretation of the
life and history of a nation and empire become rela.ted to
a vaguely discerned universal history. :
In Biblical religion the interpretation of the meaning of
history is also much older than the interpretation of time.
.The principle of meaning for the history of the children of
Israel is given by the idea of God’s covenant with Israel.
The idea of a covenant between a God who is not owned
or chosen by Israel but who chooses Israel contains the
- germs of a conception of universal history which the
"prophets explicate. The ascription of the creation of the
world to this God is, however, a fairly late interest in
prophetism. The second Isaiah is the first prophet to be
_particularly concerned to reinforce the concept of the divine
sovereignty over historical destiny with the idea of the
majesty of the divine Creator of the world (Isaiah 40-54).
- In modern culture the idea of progress was substituted -
~for the idea of providence a full century before the concept.
of ‘evolution was substituted for the idea of creation. - The .-
~ historic development of human institutions and tlie emerg-
_-ence of novelty in- historic time was more obvious and
- therefore ‘more qmckly discerned than the fact that the
f f_forms of nature were also subject to temporal mutation.
o £ is _sxgmﬁcant ‘however, that the latter discovery pla.ced
. the . final seal upon the idea of progressive history just as
o the concept of the divine creation of the world ' finally
'_estabhshed the faith in a, dwme sovereugnty over h1stor10a1 o
p destmy in prophetism. : . Co
. *In Egypt a fully developed creation myth a.ppears first in the
L Memphxte theology in which creation is aseribed to Ptah, the earth
-god. - Creation is viewed as & ‘spiritual ach a,nd “-divinity .is

.-~ retoghized beyond' and not in the phenomena. H Franlfort,
- - Ancient Bgypiian Religion, p. 28,

;. The Babylonian oreation epic of the peventh century B.Q. desombes
' _the divine creation of the world ot of & pmmeva.l chaos (Tiamat).

" "(od as the"artificar. who- fu.shmna prxmeva.l stufE 15 the usua.l early
cun.oapt of oreatlon. IS . . o
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The question about time is how the change is related to
the changeless. The problem of history is how the freedom
of human agents is related to the changes of history which
-are beyond the power of the human will, Without a
discernible relation of change to the changeless the temporal
mutations which furnish the woof of the fabric of history
would be pure caprice; and human thought and action
are not possible in chaos but only in a system of coherence.
Without some relation between human freedom and the
inexorable changes of history, human -action would result
- in caprice and chaos in history. Thus the power or the
order. which informs natural change is recognized to be
the clue to the enigma of the relation of historic changes
through human action to natural and inexorable changes,
- The problem of Providence represents the more perplexing -
enigma- because it is concerned with the paradoxical
relation of human freedom tc. that which is beyond
the power of the human will. But the history of culture
_ proves that every effort to solve it must. penetrate to the
mystery of Creation. Human freedom makes history into
something more than natural time. But the mystery of
time underlies the mystery of history.

We are seeking in this treatise to understand how modern
culture could have arrived at so dubious a conclusion,

- that history is the solution of all human problems, from.

. 8O mdublta.ble a fact that both nature and human institu-
- tions are subject to temporal development. This a.nalysls'
‘requires that we inquire into the conoeptlon of time which
- informs modern ideas of history and compare this modern
idea of time with the olassiocal and the Christian view of

- time and creation. 'In brief summary the situation is

this 1 classical culture regarded neither time nor history as
~ pelf-explanatory. Time was made intelligible in terms of its
" relation to & world of changeless forms ; and history was

- made intelligible -by its unqualified identification  with
natural time.  In.modern culture both time and history
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are regarded as self-explanatory. They do not require
: expla,na,tmn but become the prinsiple of explanation by
which life is given meaning.. The affinity between modern
culture and classicism lies in their common belief in the
gimple infelligibility of time and history. The profound
difference between them lies in the fact that modern
culture finds time and history to be self-explanatory while
oclassical culture can make them intelligible only with
reference to.a world of changelessness.

Christian faith finds neither time nor history self-explana-
tory. The mystery of divine Providence gives meaning to
history and the mystery of Creation gives meaning to time.
Christian faith distinguishes itself from both classical and
modern culture by discerning mystery, and finding no
. simple intelligibility, in either time  or history. It dis-
tinguishes itself from classical culture by making a sharp
distinction between history and time, regarding historical
time a8 moving toward & significant future rather than being
involved merely in the recurrences of natural time, In this
_ emphasis Christian faith has an affinity with the modern .

-sense of history. It is indeed the soil out of which the
- modern historical consciousness grew. It distinguishes
 iteelf from modern culture (and has some affinities with
* classical culture) in its belief that both time and history
~ point beyond themselves to & more ulmma.te source of
: meanmg - -

it
- 'The approach of the classical world toward both-time -
_. and history is' determined by-the profound metaphysical
impulse toresolve life’s mysteries into rationa) intelligibility. -
'_Begmmng with' Parmenides this impulse toward intellig-
" ibiliby takes. the form of seekmg to penetrate: through the
wqr_ld of eontmgency and. change to.the realm of Being. -
,nly thm world of Bemg igreal for it &lone is intelligible, -
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for, in the words of Parmenides, “ thinking and being are

one and the same . Parenthetically it may be remarked

that when being is abstracted from becoming it stands on

the abyss of non-being, & fact which persuaded Hegel to

invent a dialectic in order to comprehend the world of

becoming as rational because it embodied being and non-
being in a synthesis, For & classical culture the world of
change and becoming was intelligible and real in so far as.
it participated in the changeless world through a oycle of
cha.ngeléss recurrence. For it, time is the cyole of eoin.ing-

to-be and falling-away ”, of birth and death, of growth and

.decay. Aristotle defined the relation of time to eternity in
terms which became authoritative for the whole of classical
culture : * Coming-to-be and passing away will, as we

have said, always be continuous and will never fail . ..
For in all things, as we-affirm, nature strives after ‘the
better . Now ‘ being ’ is better than °not-being’; but
.npfr all things can possess being, since they are too far
away from the * originative source ’. God therefore adopted
the remaining alternative and fulﬁlled the perfection of the
universe by making coming-to-be uninterrupted; for the
greatest possnble coherence would thus be secured to existence
because ‘coming-to-be’ should itself come to be un-
interruptedly in closest possible a.pproxlma.tmn to etern,al .
~ being.”? : )
" There is a subordinate thesis in cla.sswa.l culture tha.t
- the world of change gradually falls into decay, or into
non-being through the cycles of coming-to-be and falling
awsy. ‘“For the ancients,” declares Bergson, “time is
theoretically negligible because the duration of a thing
only manifests the degradation of its essence.’”? Combined
~with Christian pessimism this- .thought became determinative
- for the interpretation of history in the later Middle Ages.
ST furmshed the primery target for the  rising hmtorioa.l

1 De generadione et corruptione, 336b, pp. 26-35.
-2 Henri Bergeon, Oreative Hvolution, p. 342,
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optimism of modern culture.” But the dominant conception
of the classical world is the cyclical interpretation of time,
In Plato’s thought the eycle of growth and decay of sensible
things is determined by their participation in the change-
less forms which are their real being. These ideas”, in
the words of Bergson, ‘ Aristotle rolled into a ball and
get above the physical world a Form that was found to -
" be the Form. of Forms, the Idea of Ideas, or to nse his
own words, the Thought of Thought, in other words—
“God.”?

The rational intelligibility of the world of change through
its participation in the changeless world is reinforced by
Plato’s faith that the universe is filled with every con-
ceivable kind and form of living thing required to explicate
the goodness of God. Thus the irrationality of the given-
ness of things is completely overcome and all things are
brought into the realm of the rationally mtelhglble.

- The Greek concept of rational ocausation is, in effect, a
rationalized version of these creation myths in which the
divine Creator is conceived as the artificer who forms some
given stuff already to hand. While Greek naturalism re-
. garded natural causation as a sufficient principle of explana-
- -tmn, the main current of classical thought found the creative -

: _source of sensible things inthe form and gtructure, in the

' NOUS or Logos which forms chaos into order and gives -

the unformed matter or ®vLE its form.- This vergion of
- the’ creation- of the temporal world makes the sensible

- world intelligible by reason of ita relation to the world of
. eternal forms'; ‘which means it is not intelligible in .and
. of itself, - Thus the mystery of creation or of the relation of
_-_ tzme to etermty is banished. - In this simply intélligible -
L 1 G'f George Hakewell An Apalogw or Declamhcm of the power of .
' ;God in the Government ‘of . the world, comzst'mg . an examination of -
ol censure of  the common error concerning. natire's perpetual and
' umversal decay (1637—-35) Gf also Bury, Ths Idea of Progress,
a Berzson, Grcastwe Evolutﬁm, p 323
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world the mystery of dynamis, of the propulsive force from
past to future is obscured and the question of the origin
of the stuff which is formed by wous is left unanswered.
The conception of time as a oycle of recurrence excludes
the emergence .of novelty in the world. God as Prime
Mover is required to explain the world of movement and
change ; but the temporal process makes eternal potencies
actual in endless recurrence. Aristotle does nor deny the .
emergence of contingent elements in temporal order ; but
these are not subjeot to scientific knowledge. Only that
which is necessary is subject to such knowledge ; and the
necessary, according to Aristotle, ‘‘must be cyclical-—i.e.
must return upon itself. . . . It is in circular movement
and cyclical_coming-to-be that the ¢ absolutely necessary’
is to be found. . . . For, since the revolving body is always
setting some.thmg else in motion, the movement of the
‘things it moves must also be ciroular.”?
- Greek naturalism had a different conception of cause,
but not of time, from Plato and Aristotle. ‘‘ Nothing new
‘happens in the universe *’, declared Epicurus, ** if you con-
sider the infinite time past.” The Roman naturalist,
Lucretius, had the same view; and related his oyclioal
conception. to his proof for the finite character of the
Physical world. *‘Since I see the chiefest members and

parts of the world are destroyed and begotten anew,” -

he wrote, I may be sure that for heaven and eésrth as
well there has been a time of beginning and a time of
destruction.””® Lucretius, incidentally, traced the develop-
ment of mankind from barbarism to civilization in what
would seem to constitute the frame of & progressive view of
history.  But his knowledge of actual historical develop- -
-ments did not break his cyclical concepts of history. Thus
_also the historian Thucydides pictures the history of Athens
-_-\m 8 prov1s1ona,ﬂy progresswe frame ; but the deca.y of Athens '

i De gtmemtwm et corruptione, 333a, 5—338b, 3.
. % Fragments, 65. 10n The Na,Wre of Things, Book v, 240
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prompted a return to the cyclical view. - Thus the classical
conception. of time determines the olassical view of history
even though the emergence of novelty in history came to
be known: while the emergence of novelty in nature re-
mained unknown.
'The Stoic view did not depart from. the general classical
: pattern “The rational soul”, wrote Marcus Aurelius,
~ “ wanders round the whole world and through the encom-
passing void and gazes on infinite time and considers the
periodic destructions and. rebirths of the universe and
reflects that our posterity will see nothing new and that
our ancestors saw nothing that we have not seen.”’?

m -

It was Christian faith rather then modern science which
first breached the classical conception of time. But there
will be value in ignoring chronology for the moment to

consider the modetn view of time in terms of its affinities
with and its sharp contrast to the classical view. The
‘modern and the classical view of time have a common
" desire to render the temporal process rationally intelligible,
- while the Biblical faith secks to understand it from the -
sté.ndpouit of the mystery of creation. In classical thought
the temporal process is made intelligible through its -
relation to the entire world. ‘In modern thought it is
.~ presumably self-explanatory. ‘The radical contrast between
- the two views lies in the modern emphasis upon -the
' 'emergence of novelty in both the historical and the natural
process, leading . to the conviction that * duration means
* the inivention and crea,ﬁmn of forms, the contmua.l ela.bora,-
~“tion of the. absolutely new .2 - _
i “The discovery of new emergents was ﬁrst a,ppa.rent in -

--_-.-the hastorma,l process. When' natural goienoe | d.tscovered

,..-Medmmom, x1, L e ’ Bergson, Crea.twe Evolutlon, p. 11
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that natural forms were also subject to mutation it seemed
that the keystone for the arch of a new temple of meaning
for life and history had been placed.

The modern view is distinguished from the classioal
conception in its belief that time and the world of change
are not mysteries which require explanation by reference
to a changeless world but are, rather, the clue to the mystery
of the origin and the end of life. It is profoundly related
to the olassical world in its conception of a rationsally
intelligible world from which mystery is banished.

The mystery of aENESIS and creation is solved by the
general confidenoce, induced by the prestige of the natural
soiences, in natural causation as a sufficient explanation
of all phenomena appearing in the temporal process,
Modern culture is not consistently naturalistic ; butb the tre-
mendous “achievement of modern science in tracing the
natural or ¢ secondary *’ causes of the phenomena of nature
and history creates a gemeral inclination to regard the
temporal process as self-explanatory, which means to regard
the natural cause of a subsequent event as a sufficient ex-:

~Pplanation of the new occurrence.!

18ir Edmund Whitaker describes this modern development as -
oonsisting in dropping ‘“the material, formal and final causes (of
Arigtotle), of which indeed most of the modern physicists have
never heard, and tn.king the word cause to mean what Aristotle had. -

- called efficient -cause ™,  * This would be typma.lly represented by
‘& dynamio force a.ctmg on a particle at & point.” Space and Spiri,

. 87. :

J' L. Stocks mekes the same pomt “ The efficient cause ”, he -
writes, ‘‘ may still perhaps be distinguished at least in academic -
circles which defer to the old tradition, from formal, material and
final cause ; -but in fact these other three applications are felt t¢ be

archaic and artificial, When cause was used without qualification
in what was felt as its proper and natural sense it was used of an

event which made posmble O NECeRSATY & subsequent event " Teime, o

Cause and Eternity, p. 35.

- The general tendencies in modern thought are most accurately

described by Jean Wahl: * Surveying the history of the idea of
“causality from Aristotle to Kant snd Comte, we msy pay.that at
first (with Aristotle) there were. four causes ; “then there were, with



48 : FAITH AND HISTORY

The inclination of modern.culture to exalt the time and
the position of God, by malking it the clue to the mystery
of existence, is most consistently expressed by Bergson.
He criticizes modern science as a modified form of
Aristotelianism because of its interest in causes. This
error, in Bergson’s opinion, is due to a ‘‘ cinematographic
view ” of the whole complex interwovenness of moving
‘reality through which transient forms are given the appear-
ance of permanence. - Actually, according to Bergson, it is
the movement, durée itself, which is the clue to the mystery
. of life. This reality cannot be ‘penetrated by physios but _

only “by a second type of knowledge " which would
_ “ transport us by an effort of sympathy into the inwardness
“of becoming . If such knowledge *were to succeed it

would be reality itself which it would clasp in its final
“embrace”’.! The sense of religious awe before the divine
. is explicit. Thus the conception of time as God undergirds
_ ‘the conception of history as redeemer in modern thought.
A consistent naturalism and a Bergesonian worship of
- durée represent the most typical but not the only modern
attitudes towards time. The Hegelian attitude towards
the temporal and historical process is governed by a frame
- of ‘thought in which Christian-atd clagsical conocepts are

 related to, but not annulled by, the modern temper. In
: 'Hegel’s thought time is not God ; but God requires time."

%0 become truly God, i.e. to achievo self-conscious freedom. -
- /Thus the time process is not self-explanatory but requues '

. the cl&sswal conceptions of Deséartes, Leibnita, and Spinoza two
.-oauges, the formal and the efficient, united ag.closely as posmble 3
‘and then in the third stage there remained only one cause, the

: _'eﬂ’iment cause, more rationally founded with Kant and.-more em-

_"_ * pirically founded with -Comte. and the empmcmbs."-—-The history of =
. ‘the phﬂosophtca,l theory of o&usa.h’ny ig the history of & diminishing.
*.number of causes and finally even the venishing ides of cause.— -

-+ 'The ninsteenth céntury witnessed the replacement . of the idea.of -

. cause by’ i;he iden. of law,.of TLOCEESATY - cond.tttons a.nd of functmnﬂ.l'-'f )

_relatlons ?""The Philosophers Way, p. 111.. - - :

Bergson, Crea.t.wa Evolutlon, p. 342. o _' - : g :
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the presupposition of what Whithead has defined as tho “ pri-
mordial ”* God. -But God is himself altered by the temporal
process, so that the true nature of God can be understood
only in terms of the end as well as the genesis of the temporal
process. The real God is the ““consequent God ". Fre-
quently in modern forms of idealism the temporal growth
of God is- deacribed as the increasing power of Mind over
mechanism, Thus L. T. Hobhouse is ““ led to conceive the
world prooess as & development of organic harmony through
the extension and control of Mind, operating under mechan-
ical conditions, which it comes by degrees to master.”*

This is clearly & new temporal version of the old classical
concept of the creative power of Nous over chaos. The
emphasis i8 not upon the mystery of new emergents in
history but upon the gradual subjugation of the chaos of
conflicting mechanisms to the more inclusive purposes of
mind. Hobhouse’s conceptions are clearly drawn from the
" study of history rather than nature.. God’s growing mind
- is’ obviously the counterpart of the growing *‘mind of
. humeanity ” which * grasping the conditions of its own
. development and the true goal of its actions, opened to
itaelf the prospect of dominating the actual future of the
race and securing the harmony which is its seal .2

- The growth which gives meaning to both the natural and
- the historical process is the growth of reason. The process
-is thus reduced to rational intelligibility ; and two further
mysteries are also resolved. The mystery of evil is re-
“solved by the supposition that it represents life’s and
“.nature’s provisional fragmentariness and that the growth
~‘of reason gradually overcomes all that is contradictory a,nd
a.t cross purposes in nature or h.lstory .
.. The mystery of the end of the process is also resolved,
he end of the time progess is the triumph of NouUs over
huos. . There are versions of the modern trust in time
hich the end is the only remaining mystery. In

velopmmt and Purpose, p. 372. ® Ibid., p. 370.
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" 8. Alexander’s Space, Time and Deity the real God, i.e. the
real principle of meaning for life, is obviously the process
iteelf, Yet Alexander defines (God as the mystery of the
culmination of the process : * Deity,” he declares, ‘is the
next higher empirical quality to mind which the universe
is- engaged in bringing to birth. That the universe is
pregnant with such a quality we: are speculatively assured,
. Deity is the quality which attends upon or, more
strictly, is equivalent to, previous or lower existences.
"of the order of mind, which itself rests upon a lower
basis of qualities and emerges when certain complexities
and refinements and arrangements have been reached.”®
Alexander’s god as oME@A stands in nice contrast fo the
ALPHA of Aristotle’s Prime Mover. In one case everything
is intelligible except the beginning ; and in the other case
everybhing is intelligible except the end. .
- André. Gide's non-philosophical. espousal of the creod
'propounded by Alexander proves, however, that the God
“of the end or Whitehead’s consequent God is not easily
avowed without implying the primordial God. Gide con-
fesses in his journals : “If I had to formulate s credo I
 would say : God is not behind ws. He is to come. He
- must be sought not at the beginning but at the end of
" evolution. He is terminal not initial. He is the supreme
. and- final point toward which all nature tends in time.”"
" But. Gide inadvettently invokes the * pnmordml " G‘rod.
even as he tries to centre his thought upon the * consequent ’

. God. For he continues : “Since time'does not exist for -

- him it is - matter of indifference to him ‘whether -the
" evolution, of ‘which he is the summit, follows or: precedes
" and whether he determines it. by propulsion or attraction.’*

" . These various interpretations Teveal that modern culture,

' desp1te its  diversities, has a ‘common conﬁdence in the
-':_"'--ftempora,l process . 88" that which g1ves mea,nmg to ou.r--
L R0 Space, Time and Deity, T1. . 347. ' '

André G‘zde, The J oumala af, Vol. IL, p 122
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existence. In so far a8 God is what we must certainly rely
upon it is time that is God. But they also reveal that
it is not quite as simple to reduce meaning to rational
intelligibility as is assumed in the most consistent naturalism,
There is always a mystery of origin or end of ALPHA or
ommeA which obtrudes. The philosophies which are most
directly under the scientific interest in tracing particular.
-cauges can banish mystery by dealing only with particular
causal sequences and relationships, which science is able to
trace. But if they are consistent they are also. pluralistic, .
making no claims to an adequate account of the whole
‘complex interwovenness of moving reality, They renounce
the final mystery bebind every problem of meaning by -
rajsing no ultimate questions. If, as in the case of Bergson,
they seek to grasp the meaning of the whole, the time
process itself becomes a mystery which must be mystically,
rather than scientifically, apprehended. If, as in the case.
-of the Hegelians, a primordial mystery is acknowledged
3 ‘but the temporal process is reduced to logical intelligibility, '
it is presumed to end in & triumph of mind whichis in glaring
contradiction to the known facts of history. If, as in the
case of Alexander and Gide, mystery is reserved for the

end, it is impossible to express such a conception without

resorting to the presupposition of the primordial God.

Thus time proves itself an-inadequate divinity, a simple

 intelligible principle of meaning, even if we'did not have.
empirical evidence that history is an a,dequa.te Chnst or'-:
redeemer. : :

: From the standpoint of either cla.ssmal or modern culture'. :
. the Biblical ides of the creation of the world by God’s -
almighty word is a dated bit of religious fantasy wluch
served mankmd tolembly well u.ntll ‘the mtellect became =
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- gufficiently discerning to fashion concepts of rational and
natural causation. Actually belief in divine creation
points to a realm of mystery which is at once the beginning
and the end of any system of meaning and which prevents
it from being reduced to a too simple system of rational
intelligibility, The inadequacy of such systems of in- -
telligibility become particularly apparent when the history
of man, which develops on the stage of time, is interpreted
- through such systems. For classical thought reduces it
too simply to natural recurrence and modern thought is
betrayed into. utopian illusions about history.

In Biblical thought God is not, however, pure mystery
There is a provisional and residual mystery in the divine. -
. But God- makes himself known. His sovereignty over
' “history is disclosed in specific events and acts which are.
- -revelatory of the meaning of the whole process. But these
revelations of sovereignty presuppose the divine power over
the whole created world ; and in the Biblical idea of the
.world's creation by God the emphasis is upon mystery.
" It calls attention to a depth of reality where mystery
- impinges wpon meaning. The Biblical idea of God’s re- -
" Iation to the world through His being the Creator is a
'_ ‘necessary presupposition for the whole Christian view of
'"'h.fe and history. The concept of oreation establishes a
‘necessary distinction between. the derived and undenved
world. It agrees with classical, as against modern thought,
that the temporal process is not self-derived; self-explanatory =

. .or self-fulfilling. It recognizes a - depth of mystery of

- “création within and akiove the chain of natural causation. -
' But unlike classical thought it does not regard the tempoml

- 'world a8 merely & corruption of the eternal world. The -
" .Ged of Biblical faith-includes Logos and is ma.mfested in’
- form and structure. - But He 'is- -power as well as form and .’
'-E-"-j._structure Thus the forms and structures of the wOrld.ﬁ
gage to be the finial clue to'the ‘mystery of life. Being
ensible. of & mystery of orea,tlon beyond mmd and Loeos'-
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the Christian view does not lead to the premature deification
-of mind. Thereby it escapes both the classical and the
modern error of regarding the source of evil as residing in
the recalcitrance of the mechanisms, the passions, the
necessities and the limitations of matter or of the physical.
This difference becomes of tremendous importance in the
analysis of historical evil. For both classical and modern
- culture equate evil with finiteness; and modern culture
erroneously believes that the extension of rational freedom
gradually overcomes historic evil..

While the Biblical idea of creation did not anticipate the
modern discovery of the emergence of novelty in time it -
is actually much more compatible with the view of an
evolutionary process than the Greek concept of temporal
recurrence. This compatibility was unfortunately obscured -
both by the theological obscurantism which used ‘the
‘Biblical idea of creation to refute the indubitable dis-
‘coveries of modern science in the field of natural causation :
-and by the theological liberalism which simply equa.ted
God with the evolutionary process.

The creation myths of Genesis, undoubtedly related in
some way to the Babylonian creation epic, do not depart
from the general character of the creation myths of early
religion. They assume a primitive chaos (‘‘ the earth wag
without form, and void ’’, Genesis 1 : 2) which iz formed. by’
~God’s creative word. But prophetic thought, particularly
‘that of the second Isaiah, interprets the mystery of the

divine creation more ultimately. God is no longer the '

artificer who forms the formless stuff. I—Ie i the source
of every aspect of existence. In the words: of Psalm 104
“ God laid the foundations of the earth * and is not merely -
the former of its formless stuff. Ultimately Christian <
_theology elaborated the logic of this idea into the  concept of .
-oreation ‘ex mihkilo, The assertion that. God crested the .~
~world out of nothing is a logically obsoured concept whioh :
calls &ttentmn to the limits of ra,tmna.h_ty in dealing ‘with ~
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the mystery of origin. It is not in conflict with the slogan
of soience : ex mthilo nikil fit. For that slogan emphasizes
the chain of natural causation within the temporal process
while the Christian concept of creation ex nihilo calls
attention to the fact that the temporal process is not self-
explanatory, though there are always partioular explanations -
for particular events. The two ideas are not contradictory
. but complementary, provided one understands that the
concept ex nshilo marks the limits of rationality and is
the dividing line between intelligibility and mystery.
* The idea of creation ”’, declares Erich Frank, in one of the
- most illuminating studies of the relation .of religious to
scientific ideas, *‘ does not infringe upon the precincts of -
natural science. It is a religious idea and its realm is so
~ far remote from that of scienoce that a confusion of the two
. spheres would endanger not only scientific understanding
" but religious truth as well, . . This religious idea, though
it cannot be defined in its positive content, is all the more
" important as a negative conocept, as a philosophical warning
- that nothing in .the world should be considered absolute.
_ For if we assume that the world and man are oreated by
' God, mneither the world nor man can be independent in
. their existence, but must be relative, contingent, and
“accidental. In other words they cannot have their orlgm
_.or meaning within themselves.””t
- 'Though the idea of creation is not in confliot with any -
- golentific account of na.tuml oausation, which a.ccumtely de- °
.-goribes the relation of an antecedent cause to a subsequent
event, yet without the idea the antecedent cause tends’
" falsely to bscome the sufficient cause of- the subsequent'-
" event. - This" logic, when conmstent would exclude pre-
_. -_'__maely the -emergence of the novel in time, which it “has
" 'been the. achiévement of modern oulture to discern. “ We.
" ‘musb prowde” declares Wlntehea.d “ 5 ground for the -
hmltva.’omn ‘which sta.nds a.mong the. ettnbu’ues of substentml _

Pwosopzmaz Underatand«mg and. Rehgwua Tmth ‘pp 56—58
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activity. This attribubte provides the limitation for which
no reason can be given, for all reasons flow from it. God
is the ultimate limitation and His existence the ultimate
irrationality.”* It is only from the standpoint of this
faith -in the divine creation of the world that the world
can be comprehended as meaningful without giving the
structures and coherences by which it is made intelligible
a false absoluteness and without regarding the irrationality
of the givenneéss of things as proof of their illusoriness.

. Professor Lovejoy, in his searching analysis of the thesis
of the world’s rational mtelhgxbxhty in both its classical
and its modern versions, arrives at the conclusion that the

* history of the idea *“is the history of a failure. . . The

experiment, taken as a whole, constitutes one of the most

grandiose enterprises of the human intellect. But as the

- ‘consequences of this most pers1stent and most comprehensive

-of hypotheses became more and more explicit, the more

. apparent- became the diffioulties; and when they . -were

- fully drawn out they showed the hypothesis of the absolute
- rationality of the cosmos to be unbelievable.””

Professor Lovejoy does not seek to account for the
remarkable persistence of the thesis of the world’s rational

.intelligibility. But it is not too difficult to see in this effort
a typical instance of man’s tendency to overreach the limits

of his powers and thereby to obscure the amb1gu1ty'of his
situation as both a creature of time and a creator of h1story
in time. In so far as he transcends the tempora.l Process
he can discern many meanings in life and history by tracing

_ various cobherences, sequences, causalities and recéﬁr‘rences"

through which the events of h1story are ordered. - But.
in so far as man is himself in the temporal process which

. he seeks to comprehend,” every sequence and- realm of

_._.-_coherence points to.a more final source of meamng tha,n-
-+ man is able to comprehend rationally, - :

. 1A]frtacl N. W'lntehead ‘S’cwnae and the Madem Worlfl P- 249
, S oE Arthur O LoveJoy, The Graat Oham of- Be'mg, P 329 s
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Thus it is posslble to trace the temporal process bu.ok to
God’s creation ; but it is not possible, as Christian theology
frequently attempts, to begin with God and to prove
rationally that His goodness or His power or His love requires
that He create the world. Augustine seeks to comprehend
the antinomies and contradictions, which arise from such
efforts, but finally gives up. He asserts, ‘ that we can
reasonably say that there was another time when . this
time was not; but the merest simpleton could not say
that there was a time when there was no time”. The
Lordship of Goc requires, for Augustine, that God‘ be
Creator eternally. “ For if we point to a time when: the -
‘works of God were begun it would be believed that He
considered His past eternal leisure to be. inert and -in-
~ dolent.” Augustine thus asserts that, “if God has always
* been Lord He has always had creatures under his dominjon ”. .
It would thus appear that creation was necessary for the ..
‘perfection of God. . But Augustine ultimately retreats from
* this effort to make mystery intelligible and humbly ocon- .
fesses : “If T make this reply to those who demand to -
" know how He was always Lord and always creator, if there
. were Dot always a subject creation, and how this was -
- oreated and not rather co-eternal with ite oreator . . I
- fear I may be acoused of recklessly affirming | what. T k.now
not instead of teaching what I know."t - o
o ~Thomias- Adquinas is less circumspect. He-boldly-'asserts-.;-
_..'_on the one hand that the goodness of God is self-sufficient
~ and  does not - require the creation for its perfection :
© “ Sinoe the goodness of God is perfeot and can exist without
. “other thmgs, inasmuch as no perfectmn can accrue to Him. -
- from them, it follows that for Him to- w111 things other
/than Himself is not absolutely necessary.” Yet He does
< will t-hlngs other than Himself in so far as they are ordered_ :

- to HIS own. goodness as- their: end,”" 'And it would seem__'

“1e O"wuate Det, Bk, XII 15 a.nd 16 .
'_ Swmma theol IQuest 19 3 _ N
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from many assertions in Aquinas that he wills them ““ neces-
sarily ” even though the necessity is one which sprmgs from '
his own nature.!
. There is no rational solution for this problem. Its
difficulties mark the limit; between rational intelligibility and

mystery when man seeks to reach beyond the bonds of
hig own finiteness.

v
~ The significance of the realm of mystery whioh stands
at both the beginning and-the end of man’s effort to com-
" prehend the coherences and sequences of his world rationally,
hes been discredited in &n &ge of science. Such an age
naturally assumes that man's capacity to chart the scien- -
- tifically observable structures and coherences of nature
. proves his.ability to give a simple rational answer to. the
_problem of the meaning of his existence. But it must be
_noted also that the response of faith to the realm of mystery
-‘and mesning has also been discredited by the gemeral
idea of & progressive development of culture in which
faath preceded philosophy as philosophy preceded science: -
The idea of progress seemed to have invalidated faith, and
any of the meaning of life which faith discerns, simiply -
~ because there is & development in history from religion to. -
. metaphysios and from metaphysios to science. Auguste' _
.- Comte’s description of the three ages of the ‘world, the
‘theological, the metaphysical ‘and the smentlﬁc oorrectly :
~ traces & general movement in the. hlstory of ‘culture ; for
religion is the mother of metaphysics as metaphysws is
" the mother of science. But the value judgments in Comte’s
" soheme are &s. mistaken as they are typical of the. mood
- of . modém culture, Comte- aSBumes, a8 'ddes' --modern .

1Wheﬂ;har and to what extenb & contradiction is. tnvolved here_
’ _ha.s ‘beén exhaustively debated by Arthur O. Lovesjoy and. Pegxs in, -
_ PMlaaophy and: Phenomenowgwal Researoh September, 1948 :
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culture generally, that theology fumbles incoherently for
the truth, that metaphysics subjects the irrational notions
of theology to rational analysis and thus acts as a midwife
for the birth of science which traces all the world’s
coherences empirically and thus gives a final authoritative
account both of the meaning of the whole and of the relation
of all parts, -
The whole temper and mood of & progressive and h1story-
minded culture naturally prompts it to believe that the.
final fruit of & culture must be the profoundest expression
of it. This is a very dubious conclusion. It may be just
as important to move back from the sophistication of
maturity to the naiveté of childhood for the sake of -
achieving the highest wisdom, as to move from the naiveté
of childhood to the sophistication of maturity. .
Ungquestionably the notions of primitive rellglon are
" naive. They do not comprehend life or the world in any
great breadth of meaning or coherence. They establish
~ little realms and structures of coherence with some little
' idolatrous centre of meaning as god. -But there iz depth

 in these structures of meaning, if not breadth. The

~ simplest animism is séeking to comprehend the relation of

‘the-human world to the world of nature; and the most

- primitive totemism, in seeking to comprehend the meaning
~ of & tribe’s or clan’s history, has some dark awareness
- .of a power more potent then human dec1s1ons bemg'

. operatlve in it,

-Gradually these httle lsla,nds of mea.nmg are rela.‘bed to
3 la.rger and -larger realms of coherence. ‘Man’ s growing.
 reason insists on great and greater- oonsmtency in relating
+ “'realms of supernsl mystery to each other and ‘to the"
.. structures of coherence which are empirically. observed in

© . .nature and. in history, - This .is the miovement- towards

~breadth. whmh broa,dly oha.ra.ctenzes the ' meta,physma.l
-;mpulse, a.nd w}uch “T00Ves towards a momstxo and -com-
-prehenswé system of mtelhglblhty It i8. on the whole a.'
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" rational movement, though it must be noted that the
rigorous monotheism of the Hebrew prophets exploits
resources within religion .itself while Greek monism is
primarily a rational achievement, which gradually over-
comes the inconsistencies of contradictory interpretations
of life’s and the world’s coherence by the power of logic.

' The scientific impulse' to find partioular causes for
particular phenomena, and to analyse the detailed coherenoes
.of nature and history by empirical observation is inherent
in and dependent upon the philosophical search for * first -
principles ’ ; but it cannot be denied that, on the whole,
it flowers later. If Aristotle embodied both impulses most
perfectly in classical culture and laid the foundation for
modern science in many a shrewd soientific observation, it
is true, nevertheless, that only modern culture developed
. the scientific disciplines in their fullest scope. The general
eonseqnenee of scientific analysis is to add detail to the
depth -and breadth of previous culture. Sometimes the
-analysis -of detailed coherences, .empirically observed,
-changes the picture of the whole. The modern coneeptione'
of time and history, for instance, are primarily the produe'l'.s :
of empirical observation. The idea of evolution is the fruit
of science and not of philosophy or religion, though it may
be questioned if it could have arisen if a rehglon, with an -
affirmative attitude towards history, had not. laid the
founda.tmn for it. But usually scientific observatlon fills -
" in the picture previously outlined." It may well be: that
even ag modern historical consciousness required the -soil
~of a prophetio-Christian attitude toward history, so also .
modern science required an attitude toward nature whloh'.{
" oould be furnished only by the Christian idea of ‘creation. ."
- For that idea made it possible to view nature as neither :
«. divine mor corrupt; aand therefore a8 sub]ect to a,na-lyms .
"-_;:_w1thout the danger of impiety . on the one’ ha,nd a.nd a8’
--'.worthy of analysis on- the other. - = :
‘But the dependence of goience’ upon prevmus phzlosophma.lg :.
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and religious foundations is only & part of the situatic
obscured by the modern confidence in science as tl
profoundest, because it is the latest fruit of culture. TI
other part is the tendency of a culture pre-occupied wif
: _deta,il'ed analysis to obscure the ultimate issues of life ax
to give shallow answers to ultimate questions. One nec
enumerate only a few of the illusions of a scientifio cultu
to illustrate the point. Does it not incline to interpret tl
penumbra of mystery which surrounds.every realm .
meaning as nothing but the residual ignorance which tl
advancing frontiers of scientific knowledge will gradual
obliterate ? Does it not thereby obscure the ambiguity
. the human situation ? Does it not incline to build met:
physical systems upon the erroneous confidence in natur:
-cause as the- final and adequate principle of meaning
- Are not the historical sciences easily persuaded that ti

. frameworks of meaning which they use as a loom upc

- which to weave the detailed facts of history into a patte:
~ are the: consequence, rather than the presupposition,
their scientific pursuit ? And do not the various science
~ pretending to be presuppositionless, insinuate metaphysic

o * presuppositions into their analyses which are most congeni

~ to the type. of reality subject to their analysis - Do the

- - not therefore require the criticism of wider phllosophm
o disciplines %

_These 1nade§uac1es suggest that there must ‘be & mov:

. ment from science to philosophy to counteract the mov:

' _f_ ment from philosophy to science. In the same. mann
. when philosophy approaches the ultimate issues of life ax

- finds itself incapable of overcoming the ultimaite ambiguiti
- of human . existence, it is forced to recognize the realm .

: B mystery as both the fulfilment- and negation of the rea.].

; of ‘meaning and to. acknowledge the function of fauth {
. -both the fulﬁhnent and the negation of reason..

STt is a8 true of the kingdom of truth as. of the_ k.mgdo
! . _ _except we be ) httle cluldren " We ca.nm
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enter therein. It is the illusion of a progressive culture
that the movement from childhood towards maturity is
always & movement towards larger life and profounder
wisdom. That movement is actually towards both life
—and death. Death in the realm of culture means a
gophistication which either loses interest in the ultimate
issues of life because of a too great precccupation with
immediate .issues, or, even worse; which imagines that a
cumulation of detailed answers to detailed questions solves _
the nltimate issues of life.

There is of course no easy road from maturity back to
childhood. A too simple return to the innocency of'child-
hood results in obscurantism in the realm of culture and .
social primitivism in the realm of man’s moral hfe Yet
the return is both possible and necessary.

' The way to it lies in a wisdom which recogmzes the limits
of human knowledge and a humlhty which knows. the 11m1ts
of all human powers. '



| CHAPTER IV
SIMILARITIES AND DIFFERENCES

BETWEEN CLASSICAL AND MODERN '
IDEAS OF MEANING IN HISTORY '

X

- ' ISTORY is the fruib and the proof of man’s
freedom. Historical time is to be distinguished

from natural time by the unique freedom whiéh'_ a3

enables man to transcend the flux of time, holding past' -
'moments in present memory and envisaging future ends of
. actions which are not dictated by natural necessity. History
is organically related to natural time in so far as man is
involved in the natural flux and does not rise above it.
" All the structures of history are a complex unity of the .

natural and spiritual, even as individual man exhibits
~ this unity, History is thus a proof of the crea.turelmess
of man ag well as of his freedom.
“Man’s freedom over time, exhibited in his memory of
' past events and his desires and .ambitions beyond the
~ present Imoment, results in historical structures and con-~ -
' figurations, institutions and cultures which, though subject -
" to morta,hty, have a longer life span than the organisms of
~nature. The freedom of human agents in the . temporal '
process creates novelties of such dimension and at such & .
tempo as to distinguish historical change radically from °
_the slow ‘mutations of forms known in nature. It also -
" oreates & new dimension of causality of endless complemty':._
"_a;nd' depth. To the degree that men are not free, their
' mctions, both: individual and collective, may be predicted: .
.. with- somethlng of. the assurance with - wlnch ) na.tura.l__.'.
qmntmt ‘charts-‘the recurrences of nature In 8O far a8
'bhay are. free, oa,usa.l sequenees m hlstory reach a. he1ght:-"'-.'_
PR T 6 . '
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“and complexity in which the full understanding of the
character of an event would require the knowledge of the
secret motive of the agent of the action. History is thus
~comprised of ocausalities and sequences, coherences and
structures which are not easily comprehended as meaningful.
They are too varied and unique to fit into any simple.
pattern of meaning. - The freedom of the human agents of
action results in diverse and novel modes of behaviour and
action which make scientific generalizations, based upon
‘the observation of recurrence much more dubious and
hazardous than the generahzatmns which const1tute ‘the
stuff of natural science. ,
- The ultimate question raised by the faots- of freedom
a-nd necessity in history is how human freedom is related
to the patterns and structures of historical science. If
-human freedom ‘were absolute, human actions would create
a realm of confusion. If the patterns and structures,
whether natural or historical, were absolute, human freedom
~would -be annulled. The uniqueness of human freedom -
makes it impossible to regard the structures and sequences
of pure nature as the basis of the pattern of meaning for
life. But where then is the centre of meaning to be found -
for both individual life and for the total human enterprise ¢ -
It is ‘because the answer to this question is so difficult |
and extends the bounds of meaning from the confities of -
" the simply intelligible to the realm -of mystery, that both o
classical and modern naturalism have sought to confine.
the meaning of human existence rigorously to the' Tealm -
~of nature. If this procedure is carried through rigorously,.
as in cla.ssma,l naturalism, the freedom -of man'is annulled . ':
~and all oha,ra,ctenstlc&lly human desires and ampbitions are
regarded as aberrations.” If it is- not carried through Sl
__.rlgorously, ag it is not in modern hlstory-mlnded naturalism, .
~ap; endless confusmn results a.bout what 1s * natural » a.nd' o
‘whit is * human . Tl
The almple a.lterna,mve to the eﬁ'ort. to" con.ﬁne human--?..-""'i
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life and ambitions to the limits of nature is to make reason
itself the principle of its meaning. The assumption which
underlies this solution is that the freedom which lifts man
. above the level of natural necessity also contains & higher
principle of order within itself. This confidence in the
inherent rationality of human freedom, this certainty that
the realm above natural necessity is inevitably a realm of
a wider and more inclusive harmony, prevents both classical
and modern rationalism from taking the evil, which ocours
‘in. human history, seriously.

- The difficulby with this confidence is that men, in the
umty of their freedom and finiteness, are something more
* and something less than Nous or Lo@os ; and the somothing
more and less which they are is intimately and organically
related to the processes of their mind. In so far as human
- gelfhood is something more than mind, man may use his
freedom to defy the canons of logic. In so far as he is
_ something less, man is involved in the processes of nature
- whichhe seeks to comprehend rationally.
- Man transcends ‘nature, time and history sufficiently to

-be able to conatruct rational structures of mesaning for
. his individual and collective life, But.in so far as he is

:involved in the flux of time and hmtory, the flux of history

. must have some’other meaning than that which he can
- give.ib, as a creature involved in it. - This is the significance

o of rehglous ideas of prowdence in which, by fa1th a centre,
_-source and end . of the hmtonca.l ‘process more: powerfu
~ than’ the . hu.ma,n agent -and more ommsclent tlian the
.~ human - observer -is presupposed. . The a.pprahenamn o

E such a centre of mea.mng by faith is a necessary coro]la.r;
*. . of the preservation of the sense of the unity of man, in his

. . finiteness: and fréedom ; and of the- unity. a,nd meaning
“ - fulness of history, despite - its &mblgmty s’ more . tha
- matural and. less- than purely: rational. Somethmg of th
msdom of . this “faith is - involved in- ‘the: most - pr1m1t1w
otemmtm mterpreta.tmn of the hlstory of & tnbe or. clan
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for that interpretation seeks to relate a flux of tribal life
to a more absolute centre of meaning beyond itself. It
- achieves its final universal expression in the Biblical faith
whioh is par excellence a religion of both history and revelation,

able to affirm the meaning of historical existence in its
- unity because it discerns by faith revelations of the centre
~ of its meaning, beyond coherences of nature and the ration-
ally ambiguous ocoherences of history. Man’s historic
existence cannot have meaning without faith. But before
" we seek to explicate this thesis more fully it is necessary
to portray the classical and the modern attempt to give

‘life meaning through the affirmation of a rational in-
telligibility, transcending history (as in classical thought) or
~ to assert the rational intelligibility of history itself (as in
modern -thought). As between these two alternatives

‘modern _culture is superior to. classical thought in so far
a8 it finds positive meaning, and is able to do justice to.

“ the emergence of novelty, in history as well as in natural
time. But it falls into an even more grievous error -than
‘classical thought; for it equates historical growth with
- redemption from evil and thereby makes historical develop-
ment too simply meaningful. Both the classical and the
. modern versions of history’s rational intelligibility ca.mibt _

do full justice, either to the multifarious vitalities . a-nd_ _
configurations of history or to.the tragic: antinomies ‘of .
life whwh are the consequence of the corruptlon of £reedom

- .I'I
_ Classxca.l ra.tlona,hsm tends as we have seen, to equa.te, _
o 1st(_)rlca.1 time with time in nature. When this.identifica- e
on is carried through cons1stent1y, historical -events are .

: reduced to the iriferior realm of * commg-to -be -and passing ‘-
- away” They a.re mea.nmgful only in the sense tha,t the




66 FAITH AND HISTORY

recurrent cycles are rationally intelligible. They offer no
hope for the fulfilment of the unique capacities of the
rational soul. That . fulfilment is possible only -through
emancipation from the cycle of natural-historical recurrences.
This logic drives classical thought into its negative attitude
" toward-the realm of history. But it also has a provisionally
affirmative attitude, which is expressed in the effort to bring
the irrational stuff of man’s individual and collective life
under the dominion of reason, thereby bringing it into con-

formity with the cosmic order. This provisional affirmation -

-of the historical is naturally stronger in Roman Stoicism than -

in Greek rationalism because of the strong practical and -
 political interests of Roman culture. But in neither. Rome -
"nor Greece is this affirmative attitude strong enough
~ finally- to challenge the other-worldly pinnacle of classical
- gpirituality. The other-worldliness of classicism has affinities
‘with the eschatological climax of Biblioal interpretations of
history ; but the differences between them are important.
_:T'he Biblical transcendental ends of life are also other-
. worldly in the sense that they picture fulfilments beyond .
._the possibilities of nature-time. But they represent trans- -
. figurations of the stuff of history while the other-WOrldlmess .
f'..-"of clagsicism negates the conditions of history. - :
_ . Plato’s historical interest is most perfectly embodied in .
: ::'the ‘Repiblic where he seeks to construct a rational com-
" mimel order'in which the rational soul will have the. best -
. opportunity . of flowering. Significantly the _philosophers
-+ must be the rulers of this commonwealth *“TIn agmuch as .
:,_._phlloso;phers only -are able, to grasp the eterna.l and uns .
. changeable ;. and those who. wander in the region of the :
f-'fma,ny :and variable are not philosophers, I must ask you '
whlch of the"two  classes should be rulers 'of oir 'State ?
..} And. dre not ‘those who are. verily and indeed: wa.ntmg' .
n"the Jmowledge of the true being of each’ thmg, and who "
" ve'm';" their ‘souls: no clear: pa.ttern ‘and are’ una.ble a8
th' a.mter g eye to Took at ‘the a.bsolute truth a.nd to

"RA03g
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that original to repa.n ... are not such persons, I ask, simply
blind 271
_ Plato is " of - different mmds about the poss1b1l1ty of
establishing the perfeot harmony of justice in any historic
community. Even in the Republic he comes to a very
pessimistic conclusion at the end of Book 9 and declares :
“In heaven, . . . there iglaid up & pattern of it [the ideal
city] which he who desires may behold, and beholding,
may set his own house in order. But whether such an
one exists, or ever will exist in fact, is no matter ; for he
will live after the manner of that. city, ha.vmg nothing to
do with any other.”’? :
Plato’s renunciation of the historical as an inferior
world of change and illusion and his faith in the fulfitment
‘of life . through emanmp&tmn from the hlstomoa,l is - un-
ambiguous in the Phaedo :

. “ Were we not saying,” he declares, “ long ago that the
soul, when using the body as an instrument of perception,
_that is to say when using the sense of sight and hearing -
or.some other sense (for the meaning of perceiving through
- the body is perceiving through the senses) . . . were we .
‘niot saying that the soul too is then dragged by the body
" into the region of the changeable and wanders and is
confused ; the world spins round her and she is ]Jke [
drunkard when under their influence. . »
- ‘“But when returm.ng into herself, she reﬂects, the:n;-_-_-
she- passes into the other world, the region .of purity. and
' eternity and immortality and. uncha.ngea.bleness, ‘which are
‘her kindred and with them she ever lives when she is by

'hersalf and is not let or hindered ; then she ceases from her: -

ernng ways and bemg in communion with the unchanging
- is- unchanging . . The' soul which is pure at departing -
“-drawa -after her no bodlly tains, hamng never voluntarily
o durmg her life had a connection with the body, which shé " -
- ig’ever. a.vo1d.1ng, hergelf gathered mto herself ;- a,nd makmg ) B
‘ 1Repubhc, 484 j SO Tbid,, L T
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such abstraction her perpetual study (which means that
she has been & perpetual disciple of philosophy). and
therefore hes in fact always been engaged in the practice
of dying ? For is not the philosophy the study of death ? 1

In these words of Plato we have the classical attitude
toward history in its most consistent form. The rigorous
separation between soul and body, the one involved in,
and the other above change, is clear. The fulfilment of
life comprises both the knowledge of unchanging truth
and the achievement of pure being, for the soul * being '
in communion with the unchanging is unchanging”." The
* denial of the unity of man in his freedom and finitenéss -
is explicit and the identification of the world of his story
-with natural time is equally unambiguous.

Aristotle’s interest in the historical is more robust tha,n-
Plato’s. - He is more fully aware than Plato of the.contin-
gent and the particular as objects of deliberation for the
- practical wisdom of the statesman. He separates such.
- wisdom much more rigorously from the pure wisdom
*--““ which must be intuitive reason combined with scientific
'__.-kn'OWIBdge va than most modern, “theories of historical
‘gelence ; - and suggests its relation to animal shrewdness
. -singe “‘some even of the lower animals have practical

wisdom, - viz., those which have - the _power of foresight
'_ _wmh regard to thelr own hfe ”a _The d.lstmctlon is gimilar

1The Phagdo. ' : :
CIn this passage the cond.ltmned or ﬁmte cha.mcter of 'bhe bodﬂy
" senses is regarded as the hazard to the triuth. :
~ . In a previous argument in the Phaedo, Plato sees the pa.smons a,nd
~the lusts of the body as the source of error: * While we are in the
R body and while the soul is. mingled with this mess of evil our desire
_ . will not be satisfied ; and. our desu'e is for the truth. . For the-
~ 'body ie & source of endless trouble . .-. by filling us as full of loves

L ~.and, lusts, and fears, and fancies, a.nd 1dols and évery sort of folly,

-prevents. our: ever having, as people aay, so ‘much. a8 & thought.

- From whence come wars and: fighting and factions ¥ W'hence but'
froin the body and the lusts-of the body. - "
omachean E@hch, VI7,1141a, _1_5. _

Ibuz' 1141&, 25
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to Whitehead’s differentiation between the pragmatic
reason which Ulysses shares ‘‘ with the foxes ” and the
speculative reagson which Plato shares * with the Gods .1
But Aristotle’s attitude toward the rational task of
bringing the irrational stuff of men’s historic life into a
system of order is nevertheless not less, but rather more
affirmative than Plato’s. Aristotle believes that though -
the Poris is natural in.the sense that it is prior to the .
individual because “ the individual, when isolated is not
gelf-sufficing -. . . but like a part in relation to the whole ”’, .
nevertheless the organization of the commonwealth in its =
final perfection is & rational achievement so that though
“4g gocial instinot is implanted by nature, yet he who
founded the first state is the greatest of benefactors’,
The Polis is the very source of that order and -justice
without. which man is the most unholy and su.va,ge of
animals 7.2 . :
‘The dependence of mdnndua.l vntue or ARL’TL' upon
social order .and justice, conceived not as & creative and
mutual relation between persons, but as the conformity of -
all vital capacities to define sharply rational pringiples of -
order, is a characteristic emphasis of classical thought.
Thus historical institutions and constructions represént
teritative approximations of the cosmic order, the a.chleve--
"ment of permanence within the transient.’ L
‘But this affirmative attitude towards the hlstorma,l is. '.f

finally transcended in Avistotle ' as well .as in : Plato..

 Political and military actions according to ‘Arisbotls may
be * distinguished by nobility and greatness ‘but they . -
‘aim at an end and are not desu'a,ble for' their own sakes”
‘whereas the ¢ ‘activity of reason which is eontempla,twe i
seems both to: be SquI‘IOI‘ in- serious ‘worth and to aim'at .~
.no end beyond 1tse1f ¥ 3 The contemplat1on of pure bemg
. represents a h1gher v1rtue than the ra.tmnal orga.mza.monl

1 The Funcuon of Raason, rP. 7 ﬁ -8 Polmcs, 1253&, 25—35
‘Nwha'machean Ethws,X '7, 1177b 15 RN -
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of the changing world. It is a perfection in which the
merely human is transcended and the divine achieved :
¢ for it is not in so far as he is a man that he will live so,
but in so far as something divine is present in him ; and
by so much as this is superior to our composite nature is
. its activity superior to the exercise of the other kind
of virbue. If reason is divine, then .in comparison with
man, the life according to it is divine in comparison with
human life. We must not follow those who advise us,
being men, to think of human things and, being mortal,
of mortal things, but must so far as we can, make ourselves
immortal.” *
- Here we have the clearest final rejection of the rea.]m
of the historical, so characteristio of classical thought.
Tt is also quite clear that the fulfilment of life requires
emancipation from the historical and that the possibility

- of such emancipation lies in a dimension of a rational

.- freedom which is in man and yet not of man. It is the gift
“of NOUS which relates him to the immortal world, This

~ Ttigorous dualism, which modern culture persistently but

.- ‘erroneously ascribes to Christianity, is the price in classical

o Qﬁ_l_ture for the construction of a realm of intelligibility in
«~ two dimensions: ome for rational man above the flux of
.- of time -and omne for. hlstory reduced to the dimension of

" natural time. The Christian -attitude towards it is- ad-
. Imra.bly, though somewhat extra.va.ga.ntly, expressed by
L Tertullian.  He recognizes that.the wholeness and unity of

“man is imperilled by this kind of intelligibility, ““The

. 8oul”, he declares, “‘ comes before letters.. . . and man

. himself before the phﬂosopher and. the poet”, . Life in its
“wholeness is threatened by -the philosophers and is under-.
: . 8tood by-the simple faith and wisdom of  the uncultivated
- " soul, such -as those who have nothing else, whose: whole.
3""-'-.'expemenee hag been gleaned on the ‘street corners- snd’
s—r a.ds_ a.nd in the indugtrial pla.nt .. This thls ‘e secret_'
chomaohean Ethwa,X 7, 11'77b, _15-30, s
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deposit of congenital and inborn knowledge *’ which guards
the sense of the meaning of life within the perplexities of
historic . existence, where nothing corresponds to pure
intelligibility.!
~ Stoic thought has a shghtly dlfferent version of the
significance of life and the meaning of history; but. this
different version does not seriously alter the classical
~ interpretation of life or strategy of its fulfilment.. The
historical world is as rigorously equated with the natural
world in Stoicism as in Plato and Aristotle. - But in Stoic
pantheism the emphasis lies not so much upon its inferior
character as a world of change as upon its divine character by .
reason of its changes being under the dominion of universal’
law. The historical ocourrences are as rigorously determined
ag the events of nature ; and man’s wisdom is exhibited in
his - submission to this determinism- ** for it would be
ridiculous to affirm, that the parts of the whole are subject
-to change and at the same time to be surprised or vexed
as if something were happening contrary to nature™.s.
.Everythmg happens “ either in such a wise as thou art .
formed by nature to bear it. . But if it happens in
~ such wise as thou art not 'formed by nature to bear it,.
~ do not complain because it will perish after it has consumed
thee,” ¢ declares Aurelius. The advice may be regarded as
& wholesome reminder of human creatureliness.. Indeed -
Stoic wisdom is a good antidote to man’s whining inclination .
to deny the fact of his morta.hty - But Stoic detérminism -
is wholly inapplicable to the complex facts of human hmtory :
where destiny and freedom are cunously compounded a.nd_
_ respons1ble decisions have to be made: o
" There iy of course a realin of freedom for man. m Stom
~ thought. But it is. rigorously. restrioted: to the inner life,
~ where the rational soul may cultivate equanimity in defiance
‘of all outward clrcumlta,nce ¢ Elther there is - a fn,ta.l

Rt De tasmnomo animae, Chs, 1 a.n& 5 T
.3 Ma.rcus Aurehus, Medztanans, X 1 .__ :a Ib"-:’-';lu_"'xl._;?!:-
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- necessity ”’, - declares Aurelius, “ an invinecible order or a
kind of Prowdence, or & confusion without purpose and
without & director. If there is an invincible necessity why
dost thou resist ? .-. . But if there is a confusion without
a governor be content that in such a tempest thou hast

thyself a certain ruling intelligence. And even if the .

tempest carry thee away, let it carry away the poor flesh,
the poor breath, everything else ; for the intelligence at
. least it will not carry away.” )
The cultivation of the life of pure reason in Stoicism
ia slightly different than in the thought of Aristotle. It
consists not so much in the contemplation of pure being .-
‘and eternal perfection as in a quiet defiance of the untoward
fate of man in the world of change and decay. But it is -
quite clear that the Stoic scheme also gives meaning to
_life by a rigorous distinetion between two forms of in-
- telligibility, the one governing nature and nature-history -
and the other uniquely human.
~ The various versions of the classioal idea of the meamng :
of life' and history are sufficiently similar to justify the
' idea of & -common olassioal approach to life and to history.
~'In this approach history is equated with nature, its in-
- telligibility is proved by its subjection to natural recurrence ;
“-and the distinctive interrelation of freedom and destiny,.
* of Human decisions and a pattern. of meaning transcending
. humen decisions, is- obseured. The meaning of life:is "
~equated with a higher form of rationality which can be
realized by: the emancipation of the' unique freedom and -
‘reason of men from the ambiguities of human history.
B Thus there is intelligibility on two levels ; but life is not -
’ mea,mngful in " its wholeness; -and hlstOry is mea,mngful
- oply in its’ recurrences but not in ‘the ‘rovelties whick
. human freedom introduces into the temporal prooess, Two
- parte of human existence are-correlated to- two- realms of
mtelllg1b1hty-,_ ) but the hfe and’ the hlstory of man m the';'-':-
f :Mad'atatwns, XII 14 "
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unity and the ambiguity of their freedom and finiteness is
not meaningful.

" This interpretation of the domma,nt motif in classmal
culture. must not, of course, obscure subordinate motifs
which are not in conformity to it. Heraclitus’ conception
of the moving flux of time and history anticipated the
modern idea of time. The Greek naturalists shared the
idea of history as a realm of natural recurrence with
the idealists ; but they did not have the escape from
nature to eternity which characterizes Platonism or Ansto-
‘telianism, :

The most radical departure from the rationalistio inter-
pretation of life and history is to be found in the Dionysian
religious tradition which lies at the foundation. of Greek
tragedy. Here life is seen in its unity of finiteness and
freedom: Evil is recognized, not as due to physical impulse
but to the EYBRIS and boundlessness of the human spirit.
Historical existence has me&mng, though filled with tragic
contra.dmtmns

" These profound 1nterpreta.t1ons of life in Greek tmgedy -
chronologically precede the flowering of Greek philosophy. -
They are submerged by the rise of Greek philosophy, which.
gives a much neater account of the coherences of nature and . .
history, but at the expense of destroying the_perce_ptlonﬂ:_"
of meaning on the abyss of meaninglessness; of coherence. -

above and within the contradictions ‘and ‘antinomies. of . ;

man’s historic exmtence Whmh it was the aolnevement of )
Greek tra.gedy 'bo port,ra,y ST P

It ‘was the Chmstla.n fa.lth and not modern culture whmh
-overwhelmed the classical world. Long before the modern '

serise of ‘4 dyna.mm and crestive history made the clagsical *

soheme of meamng dubloua, ‘the. Chnstmn falth cha.lleng'
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“and overwhelmed it. Origen, despite his Platonic orienta-
tion, understood the Biblical approach to life and history
sufficiently - to protest against the cyoclical interpretation
of history, the notion “ that in another Athens another
Socrates will be born and marry another Xanthippe and will
be accused by another Anytus and another Meletus ™.
Augustine, who first fully developed the implications of the
Biblical view of time and history within terms of western
culture, rejected the cyclical theory of time and history con- °
temptuously. . He ridiculed classical arguments “‘dragging
us from the straight road and compelling us to walk on the
wheel . . . which, if reason could not refute, faith could
 affordtolaugh at”.2 But weare not immediately concerned,
with the Christian conception of time and history, which
. must be considered more fully presently. Our immediate
interest is to compare the modern effort to reduce the mean-
_ing of life and history to a new form of rational intelligibility. '
" TIn this effort historical development, the fact which classical
_ culture obgoured, and modern culture dlscovemd ‘becomes -
. the new basis. of 1ntelllg1b1].1ty and meaning. '
- We have previously noted that the foundation for the
'f'_modern conception: of & meaningful history is laid by the
* emphasis upon natural cause as a sufficient explanation.
~ for the emergence. of new concretions and confignrations in ~
tim_e; and by the certainty, adduced by modern science,
- that there iz an evolution of forms in the temporal process,
- These modern discoveries lead to the. conception of the .
 mnatural process moving along & line towards a slgmﬁcent :
" “future. - The cyocles of birth and death, of growth and’

. - decay, . to be observed ‘in specific orga.msms are 'subor-

_dma.ted to the. line of development .in the forms and -

e -structures of those’ organisms. These forms and structures, _
. 'fjw]:uoh elaasxca,l culture. regarded a8 -eternal, are proved to-

" be: sub;eet to.growth, . We have already . dlscuseed the_:'
jor. 'Whether the' idea: _of -eyolution; * is - 8 sufﬁclent;{_-

'ela'wm., 1v, 68 . -8 De O'zmtate De'b, xn, 17
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explanation of the mystery of cENmsIS, either in natural
time or in history. But whatever its inadequacies, it is
certainly a part of the explanation of origin.

. But if the temporal prooess moves forward, the question
of the E¥D towards which it moves is as important as the
question of its beginning. If the historical development
is distinguished as rigorously from mutations in nature as
is. required by the uniqueness of human freedom in the
higtorical process, it becomes apparent that there is a
level of meaning in history which is not comprehended by
equating historical events with natural events. There is
in’every individual life a depth or a height of meaning
incongruous with the natural process. In a similar faghion -
the ocollective enterprises of mankind, the oultures and
civilizations, the. national and imperial communities have
& dimension above. the necessities and limitations of nature.

The question is: what is their fate 2 Towards what end
-do they move ? Do they merely embody a larger cycle of
:'_growbh and decay tha,n tha.t to Whlch natural organismg -
‘are subject ?
. _In answering these questions about the meaning of history -
. modern. culture acoepted one part of the classical interpreta-
tion of life and radically amended another part. Most of
its misinterpretations- of historical reality are derived from ..
“this mixture of classical ra.t1on&hsm and the: ‘modern con: -
. fidence in historical growth. Modern thought accepted the -
classical conception that evil and illugion, that the frustra-

tions to the fulfilment of life and the confusion and oross ..

" purpose in the harmony of life, are all derived from the-
- ignorance of a mind, involved in nature and-from’ the
impotence of a will, involved: in: natural necessity. With
classical thought it hoped: for-the fulflment of life thmugh
" ‘the extensmn of reason. " Reason would envma.ge inclusive .
'-"purposes, rather ‘than ‘ the - narrow ends which . na,tura.]
‘necessity. prompts " Reason: would create larger rea.lms of
' ha.rmony in whmh the confusmn both of na.tura.l 1mpulses



18 FAITE AND HISTORY

and of tribal and mnatienal ambitions would be brought
 under the dominion of order. The growth of reason would
_ transmute human relations into a concurrence of mind with
mind. rather than a conflict between body and body and
sword with sword. * Methods of foree ”’ would give way
to “methods of mind”. Just as the evolutionary process -
in nature represented the gradual ascendancy of a cosmic
mind over mechanism, so the evolutionary process in -
history guaranteed the gradual triumph of human reason
over the ignorance of the undeveloped mind, the confused -
_impulses of natural man and the bigotries and prejudices
of primitive life. -
It is interesting that even. the strong naturalistio empha.sm '
in. modern culture, which ostensibly prompts the modern
- mind to view human life from the standpoint of its de-
pendence upon nature, does not prevent even the most
- consistent naturalists from envisaging an ultimate triumph
- of the rational over the irrational. In a recent.effort to
- agoount for the irrational element in politics, John Dewey -
ascribed its persistence to the inadequate emancipation of

. .culture from irrational a,uthonty The -emancipation of

: the intellect in the recent past; he declares, was inconmplete. '

' --'-'-The ‘batile - a,ga,mst prejudice and suthority resulted in a.

- """ compromise " in which *the world including man was cut -
. into two. separate parts. - One - of them was awarded to

* ' natural inquiry under the name of physical science. The

_ other was kept in fee simple by a higher’ and ﬁ.na.]ly'
a.uthonta.hve domain of the moral or the spiritual.”
o -Thm compronuse resulted in “ dumpmg our actual human -

_.problems into the lap of the most immature of all our

. ‘modes of knowing: pohtms and ethios”, with the résult’
" that the division of science which is “potent in human -

" affairs is not a soience. but an 1deologlca,1 reflection and .

-""'ratlonahzatlon of oontentmus and oontendmg pra.otma.l"
"POhules N o o

R, “fIaberatmg ’ohe Sooml So1entlsts in; Uonwnentary, October. 194'7
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In this explanation of the cause of interest and passion
in human affairs and in this expression of the hope that
‘s more rigorous application of the ““ methods of science ™
will lead to the subjugation of egoistic interest and the
elimination of the ideological taint, modern rationalism has
- obviously triumphed over a naturalistic metaphysics.

-The ascription of historical evil to ‘the natural or the
primitive gives modern culture its common ground with -
- olassical thought. But it has a radically different scheme
of redemption from the inertia of nature. It believes
that history redeems man from nature. The same history
which classical culture equates with the cycles of growth
. and decay in nature is regarded by modern culture as a
- realm of indeterminate growth. It has this confidence,
even though it does not distinguish.history too sharply
~ from nature, since nature is also discovered to be in the
process of growth. ‘It is growth, therefore, which is the .
‘meaning of life and the guarantee’ ‘of the fulfilment of its
‘true meaning. Growth would not have this significance
-of. 1tse1f if it were not assumed that growth means growth
“of niind or of sympathy, of the inclusive purposes which in-: °
creasing reason supposedly guarantees. Even more speci- .
fically- growth means the growth of freedom ; ‘and freedom, -

as in classical thought is assumed to be rational freedom. -
Tt is assumed that freedom bears within itself the pnnmple -
~of order. The posmblhty that incredsing freedom -over .
‘natural limitations might result in giving ogoistic desires -
- and impulses & wider range than they had under mora_"-'
‘primitive conditions seems. never- senously to disturb the
- modern mind. It is able to recognize- some proweuona.l
5 a.ggr&vatmns of social confusion through the extension of
human power ; but it is also quite certain that these can ,
*. be overcome as soon &s the ** methods of mind ”” are apphed .
a8 rlgorously to human affairs as to problems of nature. -
" A modern p}ulosopher ‘of rehglon who has* sought to g

_iremterpret rehglous fa.1th m terms of thls new dogma. of _'_::.:-':
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redemption summarizes the creed succinctly : * God ig
growth of meaning. Meaning grows when connections do.
Tt is-clear then how a person can make his way to God.
He must seek out and foster mutually sustaining and en-
riching connections between activities which make up his
living and those of persong and groups and physical nature
- round about him.” *
This modern. creed has distilled a great illusion from an
- important truth. The truth is that both nature and
historic institutions are subject to development in time.
The truth about temporal development in nature was not
known: at all in classical thought ;. and the idea of historic
development was not fully appreciated. It was recognized
only obliquely in Christian thought, even though Biblical-
Hebraic thought conceived of time as moving on a line
: ratlle1 than in a cycle. Modern culture therefore is unique
in its recognition of the full sxgmﬁcance of historie develop-
ment. - :
" The illusion which it denved from, this tluth was the
- belief that growth fulfilled the meaning of life, and redeemed
" -it of its ills and errors. The illusion rests upon two basic

'_ : : mlsca,lcula,tmns Modern . culture, - despite’ its ostensible
-mterest in man’s relation to nature consistently exa.ggerated

“the degree of growth in.human freedom and power. . To
. this error of over-estimating the measure of human, freedon:
- it -added the second mistake of identifying freedom with

HE ﬁrtue ‘Both of these errors require a more careful &na.lysiS'

S - N Wlema.n in The G1 owth of Rehgwn by erma.n a.nd Horton,
. p.336.




CHAPTER V

THE EXTRAVAGANT ESTIMATES OF
FREEDOM IN THE PROGRESSIVE VIEW
OF HISTORY

I

r I YHOUGH all human -capacities are subject  to
development and the cultural achievements and
- gocial - institutions of mankind are capable of an
" indeterminate development, the extension of human power.
and freedom in either individual life or in the total human -
enterprise does not change the human situation essentially.
Man remains a creature of nature on every stage of his
development. There are certain bounds of human finiteness
‘which -no historical ‘development ocan overcome. The
 preoccupation of modern culture with the remarkable
* increage in human power and freedom has inclined modern
" men to deny and to defy these fixed limits, :
The tendency to over-estimate the degree of increase of .
~ human freedom expresses itself most characteristically in the -
belief that the development of human capacities radically
alters the human situation. The final form of the modern -
-.error about history is the belief that man’s. a«mblguoﬁs :
_position as both a oreature and a& creator- of history is -
- ‘gradually changed until he may, in the foreseeable future,
- become the unequivocal master of historical _destmy_.
- This final and most absurd form of hybris persuades modern -
* culture to reject all Biblical concepts of divine prowdence .
as expressions of human impotence and ignorance, 1o -
- longer releva.nt to the modern man’s s1tua.t10n of mtelhgenoe o
_and power. :
- o Actually . huma.n power over na.ture and hlstory is: both-' g
hmmed a,nd hmltless Ttis: limited in: the sense’ tha.t all

o
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individual and collective forms of life are subject to
‘mortality. No human achievements ocan annul man’s
subjection to natural finitude. But human power is also
.limitless in the sense that no fixed limits can be set for the
expension of human capacities.
. Human capacities and man’s collective achievements are
not all of the same order. The limits of growth are more
fixed, or more discernible in some levels of life than in others,
It is possible to distinguish provisionally between four
categories 0f human capacities in which various limits of
historic growth may be observed, though these categories -
are not to be too rigorously differentiated. The first
category, in which historic development of human power -
~ seems most marked, is man’s capacity to manipulate the
~ processes of nature, to exploit its treasures and bend its
forees to human ends, Thers is _presumably some limit
to the speed at which men may travel, overcoming time and -
- space ; ‘but the limit lies considerably beyond any present .
~ achievement. The possibilities of extending the range,

' ____speed and efficacy. of communications are even further-
- beyond present accomplishments. The resources of radio -
- _communiocation are ‘only beginning to be developecl 'The -
.relea.se of ‘atomic energy will certainly increase the- degree

~of power available for human purposes as much as electricity .
- -increaged it over the use of coal and steam, and -the use of -
-~ of coal increased it over the use of water and windmill:
I8 ma.y be . dubmus to. conclude with Lewis Mumford'.
tha. notlnng is impossible in the field of techmos -
" but-we do not know the line of dema.rca.tlon ‘between. the

: __'-"posmble and the 1mposa1b1e, and proba,bly never shall.t"

© T Lewis Mumiord Technics and Oivilization, p. 488, Mumford’s '.'"':=
a.ble analysis of the history of technics leads him 0 conclusions .,
L about - the': :possibilities of advexce. in non-technical flelds,” which
3 'ﬂlusbmt‘e huw gasily the sense of the hmltless in man’s conquest of
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Tochnical power cannot be rigorously separated from a
gecond category of human capacities which underlies it.
Tt comprises the whole range of human culture, including
religion, philosophy, art, and social organization. There is
a history of growth in each of these realmg of human culture ;
but the advanoes are not as limitless as in the natural
and the applied sciences. Some cultural development is
due to advancing technics. The invention of writing is,
in a sense, the very foundation of civilization ; and the
invention of printing represents & most distinctive chapter
in the extension of culture. The development of technical
~ instruments for the expression of ideas, the storing of-
knowledge, the .discovery of facts and the projection of
the artistic impulse all have contributed to evolution of
. oulture. But -there is obviously a law  of diminishing
‘returns .in the relation of technios to oculbure. Better
. writing material or the invention .of typewriters did not
" conttibute to a higher quality of prose or poetry. Advanced -
systems of indexing historical knowledge increased the .
precision and quantity of historical facts but made no
- contribution to the imaginative grasp of the events recorded. "
The ubiquity of the printed word did not, as Condorcet -
_ hoped, universalize the highest achievements. of culture.
Condoreet 'did not anticipate the “ comics” and other
. printed pabulim by which the taste of the masses is cor-
rupted. - More refined methods and tools for the expression -
of artistic impulses do not-insure & limitless* advance in"
" the art of sculptor or painter. It is interesting, moreover, -
~ that the instruments of art have & more fixed and limited.
overcomes pesnumsm in regard to the difficulties of such adjustrients .
_ with ‘the rea.ssurmg words ;. **-Impossible ?. No ; for however far .

-modern soience and technics have fallen.short, ’ohay have taught
Mankind at least one lesson: Nothing is impossible”.  This re- . -
- assursnce fails to take account of the fact that the w:sdom and
. cha.rxty by which men must.come to terms with ebch other within
ever new conditions of life involves the whole of- humean persona.hty .

. ag,the technical congquest of nature does not. Achmvar_nents in ﬂus :
' ﬁeld are therefore much more. dlﬂioult and hmlted N S
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perfoction than the instruments of the scientists. The
pigments used by painters and the instruments used by
mugicians have been improved only slightly in the past
century as compared with the development of the equip-
ment in the scientist’s laboratory.

The most indubitable basis of advance in the realm of
culture is the accumulation of both knowledge and ex-
perience in both the collective enterprise of mankind and
_in individual life. Plato and Aristotle neither had better
instruments for their disciplines than the pre-Socratio .
philosophers, nor were they presumably more intelligent.
But they proﬁted from the earlier gropings after *first -
principles ”* of the first philosophers and scientists, In the
same way subsequent ages have built upon their achisve-
ments. But no one would be rash enough to find * pro-
gress ’ in philosophy analogous to. the development of
science. The fact that science is the late and, final fruit,
and also the realm of most unlimited possibilities in the
field of pure culture, has persuaded some moderns- to -

- regard its advances as proof of the limitless growth of
~ all . culture. We have previously considered the error
~ which underlies Comte’s belief in the ability of science -
to. penetrate more deeply into the mystery and mesaning
. of life than phllosophy or religion. Science undoubtedly :

_elaborates the meaning of the first principles, discerned in .
" philosophy, in more and more. detail; but it may also
- deflect interest from the ultimate issues of life or offer false

: solutlons for them. Pure science is obviously the nexus
: _'=between the realm of pure oulture and the realm of -

_techmcs in which. development i8. most nearly limitless,
__"--There is in fact no clear line of demarcation between
-~ pute and applied science. The intention of ‘the"scientist '

ey be:. the only dlstmgulshmg ma.rk “but. the intention’

of -the pure scientist, uninterested in. pragmatic technical -
' '&dvanqe_s, does Tot- preolude the ‘appropriation ‘of his -dis* -
for pra.gma.tlc pu.rposes The rela,txon betWeen the
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discoveries in the field of nuclear physics and the manu-
facture of the atomiec bomb is & modern case in point.

The third category of human capacities, the historical
development of which must be considered, is man’s inherent
rational faculty. This capacity iz undoubtedly subject
to historical development. Neither primitive peoples nor
children are capable of consistent conceptual knowledge.
But the history of thought would suggest that the develop-
ment of conceptual knowledge represents primarily growth
in rational experience rather than in rational capacity.
There is undoubtedly a wide divergence of rational capacity
between individuals within a cultural group and between
groups ; but this divergence does not suggest the poss1b1hty
of limitless development of “ mind ”. _

. Undoubtedly there are poss1b1l1txes of extendmg the
precision and profundity of the rational faculty to larger
and larger numbers. It is significant, however, that the
method of such extension has become a subject of debate
- between anthropologists who regard native capacity as a -
- fairly fixed endowment, the development of which depends
upon cultural factors, and the geneticist who would im-. -
prove or extend it by selective breeding. S
~ The project of the geneticists involves modern culture in

a profound contradiction between: its -voluntarism and .
'its determinism, which ‘must be- conmdered ‘more fully_- e
- presently. . Eugenics requires on. the one hand that’ hum&m_ B
beings be made into guinea-pigs in order that they may- be. -

-~ subjected to & non-na.tural exﬁenswn of natural evolutlon

On the other it requires an oligarchy of geneticists: w1th suoh =
conitrol over human life as to-be able to negate and suppress:
- natural 1mpulses and the innsite senss of human dignity: whmh L
'm.lght interfere with a progra,mme of selectnre breedmg L

L2 The cheerless prospect of, such an, eﬂort to nnprove the hum'_' .
- race ig the subject of Aldous. Huxley's well known satire: Brave : -
" New Wmld - Julian Huxley, on the other hand,. ta.kes the 1daa. wzth e
v na.lve sermusness in hls M an m the Madsm World
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~ Human rational capacities are, in short, infinitely variable
but their limits are more fixed than the collective cultural
achievements which are elaborated by these capacities.
There remains a fourth dimension of human existence
which has been completely obscured in modern man’s
‘preoccupation with historical development : the dimension
of man in nature. Social Darwinism has sought to derive
historical progress from man’s involvement in natural
evolution ; but Thomas Huxley’s rejection of the idea
that historical development is an extenmsion of natural
evolution® is irrefutable. The dominant schools of modern
naturalism have not followed the Social-Darwinist thesis.
 They have, however, managed to obscure the fixed limits -
of man’s creaturely finiteness even while they pretended
to understand: human life in terms of its relation to- the
. gystem of nature.’ :
The finial and most irrefutable proof of man 8 mvolvement
in the ‘‘ coming to be and passing away * of nature is the
- fact of his death. The idea of a limitless growth without
the incongruity of death is untrue, even when applied to the
historie. structures, which outlast his individual lifs. The
conception of limitless growth is even more obviously
‘negated: by the death of the individual. But before we
consider the modern effort . to ‘evade the fact of death in

- +Tn his “ Romanes Lecbure ** of 1808, Hoolution and Ethics. b
" 2Thus Roy Wood Sellars in one of the most consistently natur-

a.hstw interpretations of human life, E"uolutwnary Naturalism,

_ closes his' analysis of the human situation with this extra.va.ga.nt
- . estimate of huran poss1b1l1t1es “ Let a man place his hope in
".. those powers which raise him above the ordinary causal nexus, It.
" . ig in himself that he must trust. If his foolishness and his passions
. exeeed his- aa.mty ‘and intelligence, he will make. shlpwreck of his
. opportunity , . ; Evolutionary naturalism does not sink man back.
- into haebure. - It acknowledges all that is unique in him and’ wbrates"
.\'- a8 sensmvely a8 idealistm to his aspirations and pessions,” p. 343
. One of the many mistakes of modern naturalism is that *it
v1b1-ates as sensntlvely a8 1dea,hsm " to the’ foohah ides that naturel”
évo) _tmn chianges the essential human situation axid finally’ pla.ces.

~mhan in. & position. of freedom :and power in whlch he oan, nega.'t.e.
. the condmons of his orea.’aurehood '
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the oonceptions of limitless growth it is necessary to call
attention to other equally significant marks of man’s
creaturely limits, which are usually obscured in modern life.
Man as a creature is hetero-sexual. No development of
human personality and no achievement of capacities, tran-
scending sexual differentiation, can negate this fateful and -
irrevocable distinction between human beings. A technical
society has indeed given women various forms of freedom,
once -only enjoyed by men. Women may reducoe the re-
sponsibilities related to the biological function of mother-
- hood to such proportions that alternative vocations become
possible. And this new. vocational freedom has been ex-
ploited in turn to gain a more equal position in society
~ than obtained in traditional communities. There women
were bound - to the narrower sphere of family while men
claimed all the rights and privileges of the larger community
for themselves. - The ethical significance of this emancipation -
~cannot be denied. But the more rationalistic forms of .
- feminism have drawn some extravagant and unwarranted
-conclusions from this historic development. They have
forgotten that the difference between fatherhood as a kingd
of avocation and motherhood as a vocation has a hiological
basis which can never be ocompletely overcome. The -
mother bears the child in her body ; and even when she
no longer suckles it, the bond between the two is of & special
-order. Biological facts sub_bly but alsoirrevocably determing -
" certain . social and moral issues, Women may - choose -
* another vocation beside that of motherhood or they may -
- exchange the vocation of motherhood’ for another vocation.
‘But biological facts make these choices more dlﬂicult than'-' '
~ those which a mere male faces.! . :
. 1The humorous ma.gu.zm.e The New Yorker pubhshed 1‘:1113 nai've .
observatlon from & medical journal: * Men and Women are be-
coming - increasingly equal but there sre unfortunately some
‘anatomioal differences between them which can never be eliminsted ¥,

. The magazine greeted thxs bxt uf wmdom w1t.h the words T Goody, o
“_'_Goody” P . : ) ) Lo
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_Ethnic particularity is in a slightly different category
from sexual differentiation. Human Dbeings are distin-
guished from each other ethnically but not as absolutely as
they are sexually differentiated. Modern man’s increasing
mobility -and the growing ethnic pluralism of various
nations has undoubtedly accelerated the process of racial
mixture, Nazism has taught us, moreover, how dangerous
and perverse it is to seek a return to simple ethnic homo-
geneity as the basis for a modern state. Man has a wide
realm of freedom in the field of race. - But modern culture -
seems to have forgotten that a new amalgam of various
racial groups in various nations, will distinguish men as
certainly as the purer racial distinctions. Moreover while
the typical modern dreams of some kind of universal com-
munity in which all racial distinotions are tra.nscended the _
power of a sense of ethnic uniqueness continues to manifest
itself, Both the Welsh and the Scottish members of the
" British national community are exhibiting a strengthened

awareness of their ethnic uniqueness, while Eire secks to
" displace English- with the Gaelic langua,ge and the new

state of Israel is born. :
. Language belongs to the history -of culture rather th&n
- to the field of biology ; and linguistic particularity is there-_ .
_ fore even: less fixed than ethnic uniqueness. The differences
" in language do serve to remind men of the fact that they.
_are particular creatures and not budding angels or universal -

- minds, The warning in the Tower of Babel myth that
~ tmen, when they seek to build- their towers too high into .
_ heaven, are stricken by a confusion of tongues.and made -

‘conseious of the oreaturely limits of their exxstence, is stlll _
“relevant though unheeded in our day. :

- In short, however much the range of the human i 1m.agma.- 0
" tion may. iricrease, or man’s mobility be enlarged, or means of -
o oommumoa.tmn may establish new contacts, ma.n Temains: & L
: _._"'ﬁmte ore_a,ture "He surveys: the world. from a.pa.rtmular loous, .
: _mys "hls pa.rtmula.nty by hls speech and phyuognomy,:":
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and inginnates the partial, parochial, and unique aspects
of his life into even the most ultimate insights of his
mind. A naturalistic culture might have taught us this
obvious fact ; but it has a curious facility for extracting
an impossible sense of freedom from its considerations of
the finite conditions of human existence.

Sexual, ethnic, and linguistic marks of particularity are -
all indices of collective particularity. But the final proof
- of man’s oreaturely limit is a fact in his individual life :
his death. The same man who create and recreates
historic institutions, who seeks to understand nature and
history, who holds past events in memory and future events -
in prospect, dies just as those animals die who have no
commerce with any of these wider structures of meaning.
This is the final and most vivid expression of the paradox
- of the hwmen situation. All non-historical religions solve

that problem very simply by regarding human personality '
-and individuality as belonging to the world of natural
contingency which passes away ; and believing that there
is a non-personal and non-individual reality at some ultimate
level of the human self which is merged at death with the_
divine or universal reason, life, or consciousness. A
This way of solving the problem was not open to modern .
culture since it had inherited a Christian conception.of the -
significance of human persona.hty ‘The way of classioal
- naturalism was also not open. to a history-minded natura.hsm o
which found meaning in history a.nd could not. a.ccept the
* pessimism of clagsical naturalism. : o

- One ‘way of solving. the - problem was to 1gn.ore 117 The
eighteenth and nineteenth centiiry stratagem. of i 1gnormg it
consisted primarily in regarding the hope of 1mmorta.11ty ag

a compensation for the frustrations whioh men suffered in .

- & world. in which nature had not heen adequately subdued.
The new trmmphs over nature, promised by science, would, -
. 'a.coordmg to Condoreet, prolong human . life. mdetermm-
s;tely Th1s wa.s, of oourse, an eva.sxon, smae even the most L
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‘phenomenal advances in medical seience could not promise a
medicine for the cure of senility, nor could the multiplication
of creature: comforts finally change the fact that man’s
life is fragmentary and short.

History has taken a very ironic vengeance upon a culture
which imagined that man’s conquest of nature solved this
problem, For the same technical instruments by which
- men have gained & comparative security against the perils
and caprices of nature (though even here the security is
" not as absolute as they imagined) have created a technical
oivilization in which men are in greater peril of each other

than in simple communities. The fear of death has heen

" given a new social and historical dimension. More millions

have died upon battlefields in the wars of the first half of

this century than in any previous fifty years; and many

L m_illions more have been threatened by the famines due to
~ the dislocations of war. The threat of atomic warfare has

- prompted & mood of hysteria among many moderns, not
only because it proved history to be less certainly marching
towards peace than they had imagined, but also bécause’
“the speotre of death, which they had banished from their

. imagination, suddenly appeared in a new and more terrible
-+ form.  For a moment they thought they might use this

. new fear to scare the world into the acceptance of the
~ authority of a “world government But it soon -became
: -“_a.pparent ‘that, while men feared atomic destruction. per se,

‘they feared even more that the Russians might burl atomic:

. destruction upon Amenca. and America upon:Russia. The

- fear of death had become mixed with our fear. of each other
. . Qur- aontempora,ry situation, whﬂe despera.te is not ‘a’
- hopeless one. Itmay well be that we will solve the problem

2 - of the human cormunity in global terms- and that we will

o a.lso create tolerably just economm and pohtmal institutions
mt]un each nation, so that men may. ha,ve a.greater: degree
f security against the new perils of history. But even the
ost: po:ambla solutmns of these problems cannot glve us
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a social order guaranteed against the decay of its stability.
Thus a new social dimension has been added to the peril of
ingeourity and death.

o

"The most comprehensive exaggeration of human freedom
~and denial of man’s creatureliness is expressed in the
widely held conviction that historical progress graduslly
changes the human situation, delivering man from the
ambiguity of his freedom over, and subordination to, the
temporal process, The thesis is that man’s increasing
freedom first emancipates him from subjection to natural
necessity but finally makes him master of historical destiny.
The idea has served to resolve the debate between volun-
taristic and deterministic versions of the modern creed.
The traditional debate between voluntarism and deter-
" minism in the history of thought has been aggravated in
modern culture by the fact that modern forms of determinism -
‘have - annulled human freedom more completely than
Christian ideas of Providence; and modern forms of
voluntarism have asserted the freedom of man more ab- -
solutely than either classical or Christian thaorles '
The social and historical theories which took their rise in.

Darwinism and rega.rded history merely as an extension of -

natural evolution logically enough espoused the determmstm o
- version-of modern thought. Herbert Spencer was certain

“that progress was a “ beneficent necessity”.. For him the -

guarantee of progress lay in the soc1ologma,1 corolla.ry of the-
- biological fa.ct “ that every species of organism, including the’

human, is. always adapting itself to the conditions of its

existence "’.! Thus men were propelled to a- higher a.nd:_

: hlgher form of oulture by natural nocessity. The Britishi soci-- .

.:,ologmt Ben]a.mm Kidd, had -an mtngmng va.rmnt of thls -
v ' ‘1 The Study of Somalogu, P60 S
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theory.  He claimed to find evidence that ¢ natural selection
is evolving a religious character in the first instance and
intellectual character only as a secondary product”, which
waa very obliging of the evolutionary process since in Mr.
Kidd’s opinion intellectual character. could not rise above
.interested action and religious character could.!

This deterministio view of history, which is not confined
to the naturalistic version of historical progress (for Hegel
elaborated an idealistic form of it), does not, however,
represent the dominant mood in modern thought. That -
mood. is voluntaristic. The early Renaissance expressed a
strong voluntaristic opposition to the Christian idea of
Providence and to any conception of a pattern of history
which would seem to malke the freedom of man dubious.
This protest reached a Promethean height in the words of
Proudhon : ‘“ We attain to science and society in spite of -
God. Every progress is a victory in which we crush the’
Delty " e

. According to this voluntarism. h1story moves, not by .
the force of an evolutionary nature but by the extension of

. human freedom over nature. “The world to-day knows
" nothing more familiar”’, declares Eustace Hayden, *than -

.- man’s success in imposing his will on the flow of events.

" No time is wasted by the man.of affairs in anxious specula-

tion about the supposed metaphysical ¢ontrols and rigidities
-cof +theé universe or human nature. He changes the face of
the earth and alters the habits of men.” 8 This optimistic -
“oreed contains-the modern error in baldest form. The -

.- optimism -is based on the erroneous assumption that the

- habits of men* are in the same category of conquerabls

o temtory as the “face of the earth " and that there is there-

: fore no.difference betWeen the conquest of nature by technical
L 1rS:'oc'l,tizl . Evolution, p 307 ' Kidd wes not oconsisbent:" ‘T h.'lS-"

E Seience of Power he denied the significance. of natural selection and.

-placed - hig. eonﬁdence in’: “socml hered.lty tra.nsmﬂated through.'
ooial. oulture ’, p. 273.

'”':S'yate*m dea Gonm-adwm'nés, oh 8 it Queat oj th,e Ages, p 210
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power and the management of historical destiny by the
social wisdom which must deal with the ‘“habits of men ™.
It also assumes that the knowledge of nature and self-
knowledge belong in the same category of wisdom. It is
not recoghized that it is man himself, and not his mind,
who seeks to master historical destiny and man himself and
not his body which must be mastered.

There has never been & clear resolution of the conflict
between: deterministic and voluntaristic versions of the idea
of progress. The real self, which is something more than
physical impulse, had a way of confounding those who
sought to equate history with nature; and the real self,
which is something less than reason, confounded those who
‘sought to achieve a clear vantage point of * soientific ” or
rational objectivity over the flow of events.

If, agthe social Darwinists believe, progress would be best
agsured by allowing the struggle for survival to take its
. course, what was one to do about the fact that men seemed
‘to have the freedom to interfere with that course and to
enact soocial legislation which deflected the course of nature %
Geneticists have had particular difficulty in arriving at
coherent conoclusions about the relation of freedom to
natural necessity. What are we to do, asks one of them
about the fact that *‘ the race must be strong by a process of - -
selective elimination and yet the. individual must ha,ve an -
' environment favourable to his life ** 2 1
- Or, if the ‘‘ best people ”’ have few éhildren ought we. ) to .
assume that they have become tlhe ‘best people because
they have few children and have given them special oppor-
tunities ? Such a conoclusion would lead to the policy. of
_ encouraging those who are less than the *“ best ” to limit
their birth rate. Or ought we to encourage the “best™
people to have more children ? If so, can.we change the
_ _hmtoncal trend (almost 1dentlca.1 W1th a law of na.ture ”) =
1Jen.n.mgs, Herbert 8., The B'aolagzcal Ba.m of Humam Namre,
,"--PP 353-855, : AR R
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that men who are given the freedom to determine the birth
rate through the new knowledge of birth control, exercise
it invariably to limit the rate ?* Confronted with these
bewildering relations of necessity and freedom in human
higtory, geneticists, social scientists, and biologists have
- arrived at equally bewildering conclusions about the relation
_between the two.

The most characteristic escape from this impasse between
voluntarism and determinism, is the belief that the historical
growth of freedom, whether conceived as propelled by
natural necessity or by rational development, will gradually
- change the human situation, making man less and less a
creature and more and more a master of the historical
process. This hope is succinctly expressed by J. B. 8.
Haldane : “ While man does not control his own evolution
it behoves us to begin thinking what we should do when
that time comes, as it probably will, when this knowledge
becomes' available to us. If we had discussed long in
advance what we should do with nuclear energy we might
~have agreed in advance not to use it in atomic bombs and
would have gone a long wa.y in golving the problems we

_face to- -day.” 2

| 1Qf, Bdward M. East, Herechty in Human Aj)’cma.

4 Proceedings of the Princetown Bicentennial Convocation as
.- reported in the New York Times, January 3, 1047. The journal
- also reported that one of the biclogists present challenged the’

. optimiam of the assumption that man was ebout; to come into control
. of historical destiny. .He believed that “mankind was being'

-driven . by. an ineluctable fate to mutual a.nmlnla,tmn”. Thua
' despa.n' lurks under the surface of modern optimism. .
- -Julian Huxley in his Man in the Modern World spea.ks of * the
- ﬁeld of human improvement™ ag & * battlefield between. Eugenist and
Lo Socmloglst He proposes to overcome that conflict by persuadmg_
.. the eugenists not to think of the merely dysgeni¢ or non- -eugenic
" effects of social environment, In fact Mr. Huxley is cortain that

. odern geience in every form can be- made into a tool of man's

‘mastery of his ‘own destiny. He has. & very simple voluntaristic
.e.pproa.ch to_the whole problem of human fate even though he

izes thiat *“man canniot; investigate man by the same methods
: y whmh he ,mvestlga.tes exterma.l nature , . . When he starté
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The usual basis for this hope is the belief that there is
no essential difference between the stuff of history and the
stuff of nature and therefore no real distinction between the
application of the * scientific method >’ to nature and to

- history. * Data are being gathered”, declares McDougall,
“ by historians, biologists, and anthropologists for a science
of society whose sure indications will enable us deliberately
to guide the future evolution of the nation towards the -
highest ideal of & nation which we can conceive ”.* This
faith in an ever more adequate social science, for which
Comte is the most typical exponent, not only obscures the
fact that the conquest of nature produces ever more complex
and far-reaching historical patterns which dwarf the human
will . and frustrate human decisions as certainly as did
purely natural limitations in another age; but it also
obscures the complexity of humen nature in its unity of
necessity and freedom and in its corruption of both, *‘The
laws of nature ”’, declares Lester Ward, ‘‘ have been neutral- -
ized in the physma.l world and civilization is the result.
They are still in force in the social and especially in the
economic world but this is because the methods of mind-
have not yet been applied to these departments of nature.” ?
investigating human motive, his own motives are involved ; when -
he studies human society, he is himself a part of the socisl strud-
ture  (p. 113). But Mr. Huxley is not really worried about the
bias in humen judgments., He thinks it will ‘* take generations -
for social science to-work out the techmque for discounting ‘the -
cerrors due to bias” (p. 119). "He is so certain that a group of -
God-like scientists can be. developed that he is not. afraid to turn.
over the improvement of the human race through scientific br aed.m;_,
-to an'-oligarchy of scxentxsts, confident ‘that no specml mterasts
will eorrupt their judgment or their power. Do :

- T'W. MeDougall, The Group Mmd p 300.

* * Applied Sociology, p. 810.

- A more recent form of the game hyb? is of 80013;1 soience ma,y be -
fou.ud in the thought of Karl Mannheim. He writes in' May and
_ Society in an age of Reconstruction. (1940) : * We have now reached

" .& stage where we can imagine how to. pla.n the best possxble humen’ .

‘types by deliberately -reorganizing the various groups of soem.l_._'-
' factors. -We can go on to -alter those mhlbltl_ons ‘which are the .-
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This is the same thesis with which we are alveady familiar
from Professor- Dewey’s various efforts to explain the per-
gistence of self-interest in humen affairs as due to some
eagily corrected defect in culture which has prevented as
rigorous an application of the scientific method to human
affairs as to problems of natural science. :

The thesis rests upon as rigorous & distinetion between
the self and its mind as in classical rationalism. * Tt negates
the organic relation between the self and -its rational
processes. This self, in the unity of -its physical and
spiritual life, is operative both in the stuff of the historical
process which must be mastered, and in the mind which
is called upon to master it. The unique endowments of
the human self make human nature more recaloitrant than
nature when the problem is to bring human nature under
control, The creaturely limitations of the self which is
called upon to assume historical mastery, are, on the other
hand, the proof of the vanity of the imagination, which -

. seeks to picture man as a gradually evolving God, who will

- ultimately come into control of all the conditions of his life.

_ 'There is a grim irony in the fact that mankind is at the .
' 'momént in the toils of the terrible fate of a division between

- two. great centres of power, one of which is informed by .

~the communist and the other by the bourgeois liberal creed

_of world redemption. ‘Both creeds imagine that marn can

- become the master of historical d.estmy The communists

assume that the rationalization of particular interest will
_ dls&ppear with a revolutionary destruction of a sooiety
- ‘which maintaing special interests. - The very fury of com-
'- 'mumst self-nghteousness pa,rtmularly the identification of
~ideal ends with the tortuous policies of a particular nation

and 1ts despotlc ohga,rchy, is rooted in 1ts nalve a,ssumptmn .

L lega.mes of past societies. . .. Dven though muoh remains obscure'.

.-we ecan foresee our goal which is the planned gmdance of ;
P ople 8'lives on & sociological basis and with the aid of psyehology.
this way we- nre keeping in. the  foreground -both the hxghest _l
ood of somety a.nd the pea.ce of mm.d of the lndlwdua.l ”, p 222..
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that the rationalization of partial and particular interests
is merely the product of a particular form of social organiza-
tion and would be overcome by ita destruction.

Meanwhile the liberal world dreams of the mastery of
historical destiny by the gradual extension of the * scientific
method ** without recognizing that the objectivity and
disinterestedness which it seeks by such simple ferms

represents the ultimate problem and despair of human
~ existence. - The two creeds are locked in seemingly irrecon-

cilable conflict. Whether the conflict eventuates in overt
hostilities or not, it has already produced an historical
situation which cannot be encompassed in the philosophy
of history of either creed. An adequate frame of meaning
to ‘encompass it. would have to contain the motif of the
Tower of Babel myth of the Bible. In. that myth God
reduced. the pride of men who wanted to build a tower into
the heavens by confounding their languages, thereby re-
minding them that they were partioular, finite, and con-
ditioned men, who do not find it an easy matter to become
- simply “ man” _

- Isit not s1gmﬁca.nt that a culture which expects *“ man;
to become master of his historical fate, and “‘man ” to -
decide what direction his historical development ghould
_ta,ke, arrives at this tragic end ? ‘And: that the difficulty
is -created by the fact that the natural seientist, who is -
 the only scientist faintly approximating the universal mind
" which is to become master of historical destiny, discovers

‘atomic power; and that, confronted with the necessity of
 bringing this new power of creativity and destructiveness
under social and moral control, our generation should find -

* mind dissolved into various national minds, whose social
.~ objectives are as varied as their language ? And that they .
+.should find the greater difficulty in achieving a tolerable

- community, across this chasm of mutual fear, because each ™"

ﬁ'_'-_'..'1s atmed with a social philosophy which obscurgs the
. _'-pa.rtlal &nd pa.rtmulm character of its ob]eotlve 1 '
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When all the elements which enter our present world
situation are explicated, it becomes apparent that history’s
pattern. of meaning is more complex than either the com-
munist. or the liberal conception of historical progress. .
Men do not whether by evolutionary or revolutionary means,
‘exchange their position of creatures -of historical progress
to that of history’s masters. They remain rather in the
continuous ambiguity both of being mastered and mastering
the course of history. Whatever mastery they may achieve
- over historical processes must still operate in wide realms of
meaning in which both natural and historical factors beyond
the control of any particular-buman will frustrate, deflect
and negate, a3 well as fulfil, human desires and ambitions.

The modern version of an historical redemption from the
buman predicament of finiteness and freedom is, in short,
o particularly flagrant expression of the Aybris which tempts
man to over-estimate the degree of his freedom and Whlch _
'Chnstmn thought recognizes as the root of sin.

ar.

. .. The -general belief in modern thought, that religion is
.- an éxpression of impotence, must be understood in the
~light of this exaggerated conception of the limitless power
-of man. . If it should be true that history radically changes
“ the human situation and that man’s mastery over, rather
L than. subordination to, the natural and historical proocess is -
the primary proof and fruit of that change, it would follow
" ‘that religious conceptions of & providential purpose and
"pa.ttem would become irrelevant through historical de-
. velopment.  The warning of Christ: ‘ Which of you by

" taking . thought “can. add ‘one oubit ‘unto his - stature™?..

S (Ma.tthew 6:27) meems from the v1ew-pomt of modern .
- pride & -typical rehgmus expression of - 1mpotence, which -

L ‘-cea.ses to ha.ve meanmg m @ da.y in- wluoh techmcs ha.ve"
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extended the power of the human foot in trangportation,
of the human hand in manufacture, and of the ear and eye
in fabulous forms of communication.
Engel’s indictment of religion as an expression of We&kness
states the mood of typical moderns in classical form : “ All
religion ”’, he declares, ** is nothing but the fantastic reflection
in men’s minds of those external forees which control their
daily life. . . . Although bourgeois political economy has
_given a certain insight into the causal basis of this domination
by extraneous forces, this makes no essential difference.
" Bourgeois economics can neither prevent general crises nor
protect the individual capitalist from losses. . . . It is still
true that man proposes and God (thab is the extraneous
forces of the capitalist mode of production) disposes. Mere
-knowledge ... . isnot enough. What is above all necessary
is & social act. When this act has been accomplished ... .
and society has freed itself and all its members from the
bondage in which they are now held . . ., when therefore

- man- not only proposes but also dlsposes only then will -
the last extraneous force which is still reflected in religion
venish and with it will also vanish the rehglous reflection
itself.” '

Marxism gives the thesis, that re11g10n is the expresmon-_-
.of impotence, a partioular colour because it accuses the -
. bourgecis world . of ‘having emancipated man only from
"~ bondage to nature and not from the inevitabilities - of

“historic catastrophe. But the essential idea was Borrowed
by Marxism from the liberal culture of the eighteenth .
 and nineteenth century. Tt was generally believed that
~ ““the illusion of power over ‘the external world, prorrused_ .
- by religion, has been achieved by science; which &ceounts )
_for the decline of the religious mentality .3 o
o M Calverton’s observation proves that religion is sub]ect _
o to oontra.stmg indictments. . It is a.ccused of saekmg to glve' §

1Bngels, Anti- Duhrmg Pa,rtIII v. o
'V 0 Ce.lverton, The Paa.smg of the Goala, p 320
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man. control over the natural world but also of expressing
an attitude of impotence and defeatism towards ‘‘ extran-
eous forces”’. Actually the primitive magic which sought
~ to bend nature to buman ends by magical formulae and
incantations was a kind of prescientific science, which
- must be distinguished from the more typical religious
attitude of reverence and awe before the power or powers
of the world of nature and history which determine human
destiny beyond man’s contriving, While this primitive
. magio insinuates . itself into even advanced religions of.
later ages ; and while men do seek to use religion as a tool
for a fancied manipulation of natural forces, the sense of
- submission towards omnipotent power is certainly more
characteristically religious. It cannot be denied that this
religious sense of human limitations has frequently been
- misapplied in the realm of man’s growing power and has
prompted a defeatist attitude towards scientific efforts to
- ameliorate natural evils or towards social efforts to over-
. come historical evils.! While these errors of the religious
. ‘mind prove that orthodox religions have had difficulty in
. &ppreciating the meaning of man's growing power over
. nature, they do not validate the curious belief of modern
~._culbure that religion is merely an expression of impotence,
. ‘which man’s growing power will overcome.. This belief

- i8" suceinctly -expressed in the observation  of Bertrand

. - Russell that fishermen with sailboats incline to be religious-
. while those who boast the possession of motorboats divest:
" themselves of religion. *Modern technics”, declares Mr. -
o Russell, *“is giving man & sense of power which is changing _
" his' whole mentality. Until recently thephysical environ-

. Ment was something that had to be aocepted But to

the modem man physwa,l environment is merely the ra.w'

1A.nd.lew Whiite's H'wtm-y of the Warfare ‘between- Seience ‘and

o _.Rehgzon is-a fruitful source-book of specific instances of such religions

- defeatism. , Gandhi's. opposition - to- surgery end prcuacts for- the "
Co erresb of the dissese-of leprosy is a recent example of -a non- Ohnstua.n
e rehgmus opposmon to the ehmma.tlon of na.tura.l ev11 ' :
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material for manipulation and opportunity. It may be
~ that God made the world, but there is no reason why we
ghould not make it over.” * The modern man’s sense of
power does not stop with & sense of mastery over the
immediate natural conditions of his life. ‘‘ A cosmic
process has come to consciousness ’, boasts Eustace Hayden,
‘“and to the capacity for purposive self-control on the
gooial level. . . . The task is to impose human purposes
upon the cosmic process, to shape the course of the ﬂowihg
gtream of life.” 2
The illusion of budding omnipotence, which inspires the
charge that a religious sense of Providence is the expres-

sion of a primitive impotence, could not be stated more
clearly. :

1 Scientific Outlook, p. 151. . * Quest of the Ages, pp. 207-200. .



CHAPTER VI

THE IDENTIFICATION OF FREEDOM
AND VIRTUE IN MODERN VIEWS OF
| | HISTORY -

I

§ HE extravagant estimate of the degree of freedom
I and power, 'which may accrue to man through
. historical development, is hardly as grievous an
error as the estimate of the virtue of that freedom, implied
in most modern interpretations of the human situation.
- Since modern rationalism inherited the belief from classical
rationalism that the evil in human nature is'the consequence
_of natural finiteness and physical impulses, it naturally
inclined to the conclusion that the development of rational
~ capacities was, in itself, & process of gradual emancipation
. from evil. Race prejudice is generally regarded as a-
vestigial remna.nt of barbarism. Manifestations of national .
. pride or other parochial bigotries are, in a similar faghion;-
* thought of as forms of inertia which the ever more inclusive
. ~purposes and visions of reason will overcome. Individual
- and, collective egotism is. believed to be the consequence -
of a primitive ignorance which musb ultlma.tely either
. yield' to more enlightened and therefors  more inclusive
* forms of self-interest, or which will be brought under the
a domm.lon of the mora.l force 1mp1101t in man’s ra,tlonal
" ffaeulmes ' -
In more recent- scientific forms of this 1dent1ﬁoa.t1on of-
.vxrtue and reason, the hope is to bring the irrational stuff .
-~ of human nature under control by more adequate psychlatnc_ y
‘technics or by establishing rational pohtmal cheeks upon"-
the irrational lmpulses of men... .
- In a.ny event ev:l is a.lwn.ys a foree of the pa,st whmh:- '_
s T e .
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must be overcome by present-and future possibilities. The
triumph. of virtue is more or less guaranteed because
historical development assures both the increasing purity of
reason and the efficacy of its scientific technics. This error
of identifying increasing freedom with increasing virtue is
primarily responsible for the false estimates of history by
contemporary culture. The increasing evils which -arose
with increasing power could be neither anticipated nor
- comprehended within terms of these presuppositions.

In its most paive form modern rationalism identifies
technical competence with rational profundity and sees in
the congquest of nature & proof of man’s capacity to bring
the irrational stuff of human nature under control. A_ll
that is necessary is to apply the  methods of science ” as
rigorously to the world of human affairs as to the realm

- of nature.! In forms less crude there is some recognition
of the wide gulf which separates the world of history from
the world of nature ; but confidence in the final dominion of
reagon over this more complex world is no less sanguine.

One reason why it never ocours to the typical modern
that evil in human nature may be due to a corruption of -
human freedom rather than to some inertia of nature or
history is because the human self in ltS integrity and umty _
has been lost. : ‘

- ¥ Qceasionally the suggestion is mé/_de'thu._t since huma.n nature is
slightly more complex than neture, a mastery of more varied
technics is required. Thus Alexis Carrell in Man the Unkhoun
comes to the conclusion that the management of human affairs
requires & thorough knowledge of * anatomy and physies, physiology :
snd metaphysics, pathology, chemistry, paychology, medicine, and

_also’ & thorough knowledge of pgenetics, - nutntlon, _pedagogy,

" aesthetics, ethios, religion, sociology, and economics .  He estimates

: ﬂmt about 25 years would be required to master all thesa disciplines

_ ‘*that at the age of 50 those who have submitted themselves to
i these disciplines could effectively divect the reconstruction of human

bemga ", p. 285.

-/ This vision of world salvation through the mmlstmtlons of an

- ehte of erioyclopedists is & mice symbol of the ma.mty to. wlnch
“the modern’ mterpretatlon of life may sink,



102 . FAITH AND HWISTORY

Despite all modern protests against dualism and idealism,
the real gelf in its unity is dissolved into an intelligible and
a songible self. But the intelligible self is not really a self. -
It is pure mind. And the sensible self is not really a self.
It is & congerie of physical impulses. It conforms fairly
well to Freud’s *“id " which is defined as & cauldron of
~ seothing excitement’, When the medern man speaks of
mastering human nature, or ordering society, or manipu-
lating historical destiny, he dismisses the real self with its
anxieties and fears, its hopes and ambitions both from
. the concept of the man who is to become master of historical

destiny, and from the picture of the stuff of history which
is to be mastered. This real self as a foree to be mastered
has unique powers of recaloitrance not known in nature;
and as the instrament of mastery it is betmyed by confuslons '
not known in pure mind. v -
“This dismissal of the real self in the unity of its finiteness
and freedom is responsible for the note of unreality in the
mblje theoretic disciplines of our culture, as compared
either with the common sense which informs the practical -
~life of men. or the profounder insights of poets and, artists, -

. . seeking to portray life in its wholeness and complexity, -

The common sense of ordinary men is seldom under the
" illusion that the jealousies and envies which infect even
the most intimate human: relations are merely the defects -
- of an undisciplined"mind'. They are known to be tempta- .
- tions for saint as well as sinner; for the wise man and . -
fool. Practical statesmen do not regard the W111~to-power L
ofa strong man as the vest1gml remnant of barbarism, All-

B common sense political wisdom seeks to harness and’ to.

 restrain, to make uge. of, and to guard against, the power : -
: '-__'lmpulse _A common sense regulatlon of economlo life does "~
"+ ‘not treat the economio motive as & force which is about to -
S obe ehmmated from human society. It knows that motive "
to_,be ong: facet of ‘the power of self-interest, wb.wh mustbe-
ha.rnessed deﬁacted begulled &nd h'ansmuted in the mteres i
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of the commonweal but which can never be completely
suppressed.
The common sense wisdom of manlkind is even more awsre
of the recalcitrant power of egoistic interest in collective
action. Nations and groups do not possess an integral
consciousness a8 does the individmal. But they do have
an inchoate will; and that will is capable of only vagrant
affirmations of ideals and values beyond its own interest.
No one is particularly shocked by (George Washington's
dictum that a nation is not to be trusted beyond its own
interest. That bit of cynicism is common currency in the
affairs of mankind ; end statesmen would be impeached -
if their policies ventured too far beyond its warning.
Some poets and artists, novelists and historians have
been s0 much influenced by the modern temper as to have .
become incapable of either picturing human character in
the complexity of its motives; or of describing human
. relations in the bewildering confusion of interactions in

- which human. lives impinge upon one another. Recently
a few novelists have sought to do justice to the complex
unity of human life by inserting psychiatric techniques
into their stories, as if this little bit of science could com-
pensate for the lack of & poetic grasp of human nature in
both its grandeur and its misery. But no matber how
- muoh our imaginative literature has suffered from the
. illusions of our age, no respectable novel hes ever quite

. pictured human life as vapidly as some of our more theoretic

social and historical sciences. ‘When either common sense
or poetry are not completely robbed of their art of ob-
~ servation they are not wholly obtuse to the reality of
the hurnan self (including an inchoate collective self) whose
““ideals * are interlaced with anxieties and fears not known-
- in the kingdom of pure resson; and whose hopes and
:_'_;ambmons betray & gu.lle of spmt not known in the realm '

" of na.ture

Even the socml psychologma.l and h1stonoa.1 smcnt1sts
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are, despite their theories, unable to deny the real self in
the unity of its finiteness and freedom completely. Thus -
& modern psychologist who seeks to equate the complex
causation of human motives with the type of causality
known in nature; admits by inadvertence that a tran-
scendent self interfered with the natural process. In L. J.
Shaffer's Psychology of Adjustment the self is reduced to
~ the level of nature in this fashion: “In sharp contrast
to the moralistic viewpoint the objective psychological atti-
tude places no blame or judgment upon the individual. -
Humean behaviour is the result of causes just as physical
" phenomena arise from certain sufficient antecedents, Not .
many centuries ago materisl events were blamed upon the -
wrath of deity or the perversity of nature. Conduct prob-
lems have only recently emerged in the realm of natural
occurrences to be trested impartially as physical events.” ?
" The gelf, thus dismissed from responsibility for its actions,
1is, howaver, so full of -guile, that the same psychologist
' warns against placing the tools of self-knowledge too much -
ab it disposal ; for it will use them to its own advantage :
“Thus one student complaing of his inability to achieve
- because of his inferiority complex ', he declares. - ““ Another
“points o the fact that he is the product of his heredity -
 and environment., Such statements must be recognized as
o produots of rationalization rather then of reasoning.”2 ..~ -
" Another psychologist is rather disconcerted by the in- -

. -trumon of “ naive egotism * into the nicely laid plans for |

. & rational world. Wlllmm McDougall uses. the . lives: of
' 'Woodrow W1lson and of Lord Curzon as 111ustrat10ns of .

. the dlsa.strous effects » of this naive egotism which makes

even a great man “ unwilling to dim. the glory -of his.

S achjevement by sharing it with others ” ‘He thinks some-
. thing “ drastic ” must be done to br_eak_the power of this’

. yesidual ‘evil in an otherwise rational world. : He suggests
that nothm less. tha.n “ 1nducmg all ¢ onr young pe0p1e to-.

1 Ilml Pp. b43. "
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make some study of psychology '’ will be adequate for the
. solution of this problem.?

Thus rationalism, defined as primarily confidence in the
virtue and omnipotence of reason, can sink to a low level
of unreason, if discernment of the facts of life is a ma.rk
of reagon’s competence.

II

The division of the self into a rationsl and natural, or an
intelligible and a sensible, self leads to a false estimate of
human virtue. The veal self, in ifs trenscendent unity
and integrity is involved in the evils, particularly the evils
of self-seeking, which it commits. - This self is always
sufficlently emancipated of natural necessity, not to be
- compelled to follow the course dictated by self-interest. -
If it does so nevertheless, it is held culpable both in’ the
~court of public. opinion and in the secret of its own heart.
“The self finds iteelf free; bub, as Augustine suggested,
not free to do good. The self seeks its own despite its
freedom to envisage a wider good than its own interest.
Furthermore it uses its freedom to extend the domain of its

* own interests. It is this use of freedom which makes the

moral effect of the extension of human, power so ambiguous. -

New technical. skills become the servants.of particular

' interests in the first instance, end come under the control
. of a wider community or value only by tortuous process. -
 The ability of the self to envisage a wider world than its
_immediate environment is the occasion for the rise of
imperialism long before it leads to the establishment of
_ any universal concord. between particular interests. It is -

~always. through some partioular centre of power that the -

- ‘humsn community is organized ; or from some partioular

-vmw-pomt tha.t meaning is given to the course of history..
o 1 .’.l’he Energies of Men, p. 382
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" Thus the increasing freedom of the self over natural
limitations aggravates and enlarges the conflicts of life
© with life as nature knows them. Yet the self can never

use its wider freedom for itself with complete complacency.
"It has some knowledge of a responsibility towards life

beyond itself and a vagrant inclination to be loyal to if.
" But there is & law “in its members ’ which wars against
the *“ law that is in its mind*, a powerful inclination to bend -
every new power to its own purposes and to interpret .-
- every situation from the standpoint of its own pride and
prestige. o
" The selfishness of men and of nations is & fixed datum of
historical science. Election results can be confidently pre-
dicted if the economic interests of the voters can be carefully -

" enough sanalysed. Yet this human egotism does not

‘belong to nature. The eighteenth-cen‘bury-ra.tiona,l_ists-.were '
wrong in asserting that men sought their own, just as.every
‘animal seeks to preserve its existence. The human self .
‘is different from other creatures in two respects, (1) It is

. able by its freedom to transmute nature’s survival. 1mpulse .
. mto more potent and more destructive, more subtle and

. more ‘comprehensive forms of self-seeking than the one- f

" dimensional survival impulse of nature. (2) It is able to
- envisage & lirger. good than its own preservation, to make
.. some fitful responses to- this ‘more inclusive obhga.t10n_:_-__"3

~and to- feel itself guilty for 11;3 faﬂure to ma.ke a more

~ consistent response. e
- Every snimal will run as. fast a8 1t oan, from : supenor.'-

..~ foe, & strategy which subjects human beings to the charge
.. of cowardice. Naturalists may a.rgue that human actions "
.. 'have been reduced to the lévél of * ‘ physical events ! :to -

. -which no prmse or blame can be atta.ched because they .
~ -always have “sufficient antecedents”. ~But the common: ;
.- gense of m&n.kmd has never acoepted thls rld.loulous dema.l '-_j':

+‘of - unique freedom in. human life' and -of & conssquent
.reaponSIblhty and guﬂt in human action, The hfe and &
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literature of the ages is replete with condemnation of
cowardice and self-seeking and of praise for acts of bravery
and lives of selfless devotion. TEven the deterministio
Marxists, who assume that moral ideals. are inevitably
pretentious rationalizations of self-interest, are unable to
‘oarry their determinism to its logical conclusion ; for their
political propaganda abounds in invectives against the
dishonesty of their foes. This invective could have meaning
only upon the assumption that men might be honest, rather
than dishonest, and might actually seel, rather than merely
pretend to seek, the good of the commonwealth rather
than their own advantage.
_ ‘In a similar fashion a liberal idealist who ostenmbly
- believes that the progress of mankind depends upon the
extension, of the secientific method, periodically censures his
fellow men for their laziness and dishonesty, and for their
Jinclination to make compromises with outmoded authori-
* tarianism. ‘“All T know about the future of progress”,
. 'declares John Dewey, ‘‘is that it depends upon man tfo
gay whether he wants it or not”. 2 Thus the responsible
self (and the guilty self in so far as it always falls short
of its highest responsibilities) peeps through even the most
ijntricate and elaborate fagade of modern thought.

The real situation is that the human self is strongly -
 inolined to seek its own but that it has a sufficient dimension
. of transcendence over self to be unable to ascribe this
- inclination merely to natural necessity, On the other
- hand, when it strives for a wider good it surreptitiously
. introduces its own interests into this more inclusive value,

- This fault may be provisionally regarded as the inevitable

~ - consequence of a finite viewpoint., The self sees the larger

‘structure of value from its own standpoint, Yet this
provisional disavowal of moral culpability is never finally
o convmcmg The self's ignorance  is never 'mvmmble_

1gnor&nce It sees' beyond itself sufﬁclently to know that

g oseph Ratner, The Phtlosophy oj John Dewwy, p. 461.



" " of high reflection, the self feels the inclination to be a power

- for whafa I mean and I grant that I give it thm name out of con:
N wvenience; ... . When T say: the Evil One, T know what this
.. pression demgna.tes just as- cleazrly as I know what is designated by
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its own interests are nobt identical with the wider goo&.
If it claims such identity, nevertheless there is an element -
of moral perversity, and not mere ignorance in the claim,
Thus the oynical attitude of all common-sense judgments
towards the pretensions of nations and individuals is justified - :
by the facts. Common sense at least touches the periphera .- f
" of the mystery of original sin which uncommon sense so :
easily dismisses. Lt
~ The common sense of mankind, embodied in the Judg

ments which men and nations make of each other, recognizes - .-
_that there is indeed an internal debate in the life of in- /. -
* dividuals and groups between the claims of the self and the: "~
claims of some wider system of value, but that this debate -
is ‘within the self and not between mind and body, or - -
- betiween. reagon and impulse. The self is indeed divided.
. It would do the good but does not do it ; it would aveid -
evil but finds an inclination more powerful than ite will
towards the evil which it would avoid! The power of .
* this inolination to self-seeking is more potent and more .- -
mysterious than the natural impulses; The self in its
totality is in the force of the inclination, Yet in moments

not its own ** but sm that dwelleth in me ’ 3

1 0f.-Romans, 7. '

"~ “%We have previously observed how rouch closer to the ultunate
'_-mystemes of good and evil the poets and srtists are than the psy.
h chologlsba and social scientists of our day. - André Gide recurs ag

~ 'end sgain in his journal to the mystery of evil inclinations within
" himself, which are his own and not yet his own. He objectifiés this

inclination in *the devil” though he declares, I am. utterly

"indifferent as.to whether this name of the demon is the right name

.-the word God. . . .-Since he is.more intelligent than I, every'bhmg

_he. thought up to hurl me towm'ds evil was infinitely more precious;
~ . more specious, more convincing, more clever than any argument:

¢ could have' brought up to parsevare m honour " The J oumala
ndré G'mde. Vol II p 189 [
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The will of nations is not as clearly integrated as the  will
which symbolizes the individuel self. Yet it is possible
to observe thiy debate in the * spiritual life "’ of nations
as well ag in individuals ; and to recognize that something
more than a struggle between reason and ignorance is
-involved.

Thus American isolationism can be explained by reference
to the geographic fact of the nation’s seeming continental
security. But though one may call attention to geographic
conditions, which influence political judgments, one in-
. stinctively adds moral censure to such an analysis. If a
. nation ignorantly believes itself secure when it is not, it
has failed to exercise its intelligence. The ignorance and
finiteness of the human mind is never at a fixed limit.
“We are living in & day”, declared a political scientist
recently, *‘ in which knowledge of the world-wide political
conditions has. become a possibility and a necessity. The
refusal of men and nations to cultivate such knowledge has
© therefore become a crime.” Here again the will of the
self, capable of extending or restricting the knowledge
required for adequate mutual relations, is revealed as a
factor in a human situation, despite every effort to dismiss
so incalculable an element from the rational analysis, _

Though, on the whole, nations are not expected to con-
form to & moral standard higher than that of & prudent
self-interest, yet common-sense moral judgments do cast
blsme upon nations for a too consistent devotion to their

- own interesty, involving indifference to a wider good.
- This moral blame is justified; for though no nation will

. venture beyond its own interest into & system of mutual |
" security, yet the power of even enlightened self-interest

. is not sufficient alone to prompt such. a venture. It must

~ be supported by a concern for a wider good, beyond its
own, interests. ' Nations aro thus subject, as sre individuals,
1’ internal tension between the claims of the self and
-elaim, - Whether the second claim is tolerably met
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‘represents & spiritiial issue beyond the mere caloulations
of prudence. Here is the responsible self in the collective -
life of mankind. In so far as nations, even more than
individuals, never adequately meet the wider claim the

responsible self is also the guilty self.

Lo

. The simple facts which we have enumerated are g0
obvious, supported by so much evidence and sustained -
by so many judgments of common sense in contravention
to the prevailing theories of our age, that one is forced to
the conclusion that something more than an honest error .
has entered into modern miscaloulations of human be- |
" haviour and historical destiny. An honest error has indeed -
contributed to the confusion of our culture. It did discover
~ the faot of historical growth and it did see that specifio-
" evils, due: to specific forms of human impotence, may
be overcome by the growth of human power; and that .
- particular evils due to human ignorance may be overcome:;;
- by the growth of man’s intelligence ; and it may well have.
“been led astray by this evidence to the false conclusion -
“that all human problems were bemg solved by hlstonca.l :
development. L
- Bubt meanwhile thers was also mountmg ev1dence t.hat
- the growth of human fresdom and. power enlarges the'.
-~ .scope of human problems. The problems in their: la.rger
* 'seope are not insoluble. Proximate solutions, at least; m&y ‘
" be found for them in time. Bub there is no evidence that:
. the - proximate solutions of ‘man's perennjal problems'-_

- become by degree, absolute solutions, - There is no evidence:

" that highly intelligent individuals find it easier than: simple’

o - folk to- come to terms with' their fellow men, ‘though. in-:

o ;'telhgenoe may produce a sooial system of w1der séope and ,'

: ‘.'_;greater complemty than the pnmltlve commumty. There ,'
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is no proof that a universal community will ever annul the
partial and particular loyalties of smaller groups, rooted in
nature and elaborated by history. Every wide community
‘represents, not some simple triumph of universal over
particular interest but an artful equilibration, suppression,
extension, and deflection of particular interest for the sake
of the wider community. Nor is thers proof that history
represents a gradual spiritualization or rationalization of
human nature so that in some absolute sense ‘‘ methods
of mind ” supplent methods of force. On the contrary
there is mounting evidence that men act in the unity of
their physical and spiritual capacities and use all resources
at their command to effect what they most deeply desire
or to prevent what they most profoundly abhor. In this
connection the development from partial to total wars,
“while a. culture dreamed of the gradusl abolition of war,
is instructive. The engagement of the total capacities of .
a nation for its military ventures proved to be a late achieve-
ment ‘of culture. Precisely those technical and rational
" developments, which were supposed to lead to a detachment
of the spiritual from the physical vitalities of men, proved
to be the prerequisites for the total harnessing of all resources

for the attainment of whatever end the pride or the fear, -

- the ambition or idealism of & nation prompted.
Since there is'so much proof that the development of -
~ man’s power and freedom is not redemptive, the ques-
tlon is justified whether -the modern faith in historical
~ redemption could have been due merely to an * honest”
cerror. -The question is -justified particularly becsuse ' of
‘the persistence with which modern men oling to this error "

in defiance of its oumulative refutation by historical . <

experience.

-Theise facts prompt the supposmon that & more “ existen- o

' “tial” element is involved in these miscaloulations. The -

“+" miodern. mterpreta.tmn of human life and history was a .
'hlghly pla.umble eva.slon of some very mconvement B-Ild 3
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embarrassing facts about human nature. It was an evasion
both of the dimengion of responsibility in human nature and -
of the fact of guilt. It made the man judge of his world
and of himself and seemed to free him from the serutiny of
8 higher judgment., Above all it annulled and erased the -
indictment of guils contained in that higher judgment. Tt
refuted the embarrassing suspicion that man himself is the -
author of the historical evils which beset him. The whole
structure of the modern interpretation of life and history -
was, in short, & very clever contrivance of human pride -
to obscure the weakness and the insecurity of man; of -
the human conscience to hide the sin into which men
fall through their efforts to override their weakness and
insecurity ; and of human sloth to evade responsibility. :
The monotonous reiteration of the eighteenth century and - -

‘of the belated children of the eighteenth century in our

~ own age, that their primary concern is to establish and -

to guard the * dignity of man '’ has the quality of a peculiar " -

© . irony, when these evasions are oconsidered.

. The more congistent naturalistic versions of our culture g

~.are involved in the absurdity of ostensibly guarding the ' -
o dignity of men while they actually deny the reslity of a -
© " responsible self, by reducing human behaviour to -the
.. dimension of “ facts of nature ” about which no moral
_jiidgments cai. be made since every human- act is the ;.-

.~ " congequence of some ‘ sufficient cause”. The less con-
- pistent naturalist and the idealist do ‘indeed "exalt :the
- dignity of the human mind ;' but- they do not, understand
©_its involvement in ﬁmte conditions. Thus they promise a
o -'.-mastery of historical destiny. which contradicts the per-
. menent ‘ambiguity of -the human situaticn. .And they .

- construct -confident “ ph:losop}ues of history * ‘as if man
T completely surveyad ‘the’ stuff of. blstory in his mind. even ;.
+ 008 he mastered the forces of history by his. _power: Mean-_ :

while' man’s involvement in the forces which.he ostensibly: -
ma.ster 5 _penodma]ly produces a shoek of dlsﬂluslonment -
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modern complacensy. The vaunted master of historical
destiny is subject to fits of despair when he finds himself
tossed about among historical forces beyond the power of
his will; and the proud interpreter of the meaning of
history is periodically reduced to despair wondering whether
- any truth can be known, since every truth is known only
from a special and peculiar historical locus.
 Though sometimes the dignity of man is denied because
‘the responsible self is annulled, and sometimes the dignity
. is exaggerated because the weakness of man is forgotten,
an even more grievous error dogs all these modern cal-
culations. The misery of man, the fact of his guilt is
evaded. The fact that human power and freedom contain
destructive, as well as creative, possibilities is not recog-
nized. The responsibility of the self in the centre and
~ quintessence of its will and personality for the destructive
side of human freedom is denied with particular vehemence.
Even;if the self is regarded as a responsible self, the idea that
* guilt- accompanies responsibility is denied as a monstrous
- form of religious morbidity.
These evasions are much mere serious than any of the
modern rational miscalculations. They suggest that the
~ human situation cannot be understood in some simple
system of rational intelligibility. Man in his strength and
in his weakness is too ambiguous to understand himself, .
- ‘unless" his rational analyses are rooted in a faith that he
is comprehended from beyond the ambiguities of his own .
- understanding. The patterns of meaning in his history cul-
- minate in & realm of meaning and mystery, which if too easily
dissolved into rational intelligibility lead to nonsense, par-
. ticularly to the nonsense of contradiction. But above all
. there is the mystery of man’s responsibility and of his guilt
_ in failing to fulfil it. That the recaleitrance of the human-
. heart should not be simnply the lag of nature but & corruption
of freedom and should not be overcome by incressing
freedom : this is the mystery of original sin, without -
g _ o
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acceptance of which, as Pascal asserts, man remains incom-.
‘prehensible to himself.

Thus an, analysis of the modern conception of rationally
intelligible history proves that such a conception gives
history a too simple moral meaning. A profound con-
gideration of the antinomies and mysteries which modern
rationalism has heen unable to digest, suggests that man’s
life ‘and history can be made intelligible only within the -
framework of a larger realm of mystery and meaning
discerned by faith.” In proceeding to an exposition of the
Christian interpretation of life and history, in comparison
'with the modern one, it is necessary to disavow the purpose -
* of proving the Christian interpretation rationally acceptable,
in the sense that such & comparison could rationally compel

modern man to accept the Christian faith, The Chris-
tian interpretation of life and history is rooted in a faith
prompted by repentance. It will not be convineing except :
“to the soul which has found the profoundest enigma of -
existence, not in the evil surrounding it but in itself. There -
' 'is therefore no simple Christian “ philosophy of history

... which could be set against a modern or a classical one

in-such a way as to prove its superior profundity through
- ‘rational comparison. Yet it may be possible to prove.”

" its relevance rationally, even &s it has been possible to

- - make’ & rational analysis of the limits of a theory of
E hmtory 8 ra.t1on&1 mte]11g1b1]1ty




CHAPTER VII

THE BIBLICAL VIEW: THE SOVEREIGNTY
OF GOD AND UNIVERSAL HISTORY

1

THE idee. of a divine creation of the temporal
' world is not & uniquely Biblical concept. It does
distinguish Biblical thought from the modern idea
of a self-explanatory temporal order. But the Bible shares
the idea of creation with those religions which do not regard
the world of time and particularity as an emanation from,
or corruption of, the eternal world. Neither is the Biblical
idea of & divine soveignty over historical destiny unique.
From primitive totemism through the ancient imperial
religions there is an idea of a more potent power than
“any humen will, bemg effective in the destiny of the tribe,
_ na.tmn or empire,

" Yet ‘the Biblical concept of & divine soverelgnty over.
individual and collective historical destiny hes & unique
quality. This quality is given to Biblical thought by the
fact that the God who is operative in historical destiny is not

_conceived as the projection or extension of the pation’s or

individual’s ideals and purposes, nor as & power co-extensive

* with, or supplementary to, the nation’s power; nor as & B
“force of reason identical w1th the Logos whlch the human

mind incarnates, :

* Tarael does not choose God “God chooses Isra,el a,nd-
this choice is regarded as an act of grace for which no
" reason can be given, other than God’s own love (Deuter-
onomy 7:7-8). In Biblical thought, the grace of God
" completes this tructure of meaning beyond the limits of

- rational mte]l1g1b111ty in the realm of history, just-as. divine’ -

creation -is both the fulfilment and the nega.tmn of in-
te]hglb:lhty for the whole temporal order. .
115
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. The idea of a source and end of life, too transcendent to
the desires, capacities, and powers of human life to be either
simply comprehended by the human mind or easily man-
_ ipulated for human ends, represents the radical bresk of
~ Biblical faith with the idolatrous tendencies in all human
~culture. This God stands over against man and nation and

‘must be experienced as ‘‘enemy *’ before be can be known
~ asfriend. Human purposes, in so far as they usurp the divine

prerogatives, must be broken and redirected before there can ;

be & concurrence between the divine and the human will.
This God is not made in any human image. The
~ decalogue, in faot, rigorously prohibits the meking of
any image of God in order to guard His mystery and in--
comprehensibility. He is DEUS ABSCONDITUS. The
- second Isaiah reminds men in His name that * my thoughts
_are not your thoughts, neither are your ways my ways
(Isaiah 55 : 8). He warns against inquiring too presump-
- tuously into God’s purposes: ‘‘ Shall the clay say unto
him that fashioneth it, What makest thou ™ ? (Isaiah
45:9). There is & widp gulf between His Majesty and any
© . human sovereignty : * Behold, the nations are as a drop.of &
~+ bucket, and are counted as the small dust of the balance. .
A1l naitions before him are as nothing ; and they are counted‘
) “to him less than nothing, and vanity * (Isaiah 40 : 18, 17).

This radical otherness of (God is an offence to all ra.tmn-';.' _

a.hstm interpreters of life and history. Yet the worship
-of this God is the basis for-the first genuirie conception of
o mniversal history; and it remains the basis for the only
poss1ble universalism which does Dot negate or unduly

- simplify- the mesning of history in the process of univer- ..
- salizing it. - Here is an example of the relation of mystery - -
- to- meaning in Biblical faith. Mystery does not sunul -

_‘meaning, but enriches it. - It prevents the realm of meaning -
. from being reduced too simply .o rational mtelhg1b1hty---

nid: thereby bemg given & falde centre of mea.mng m a,'_'
ela/awe or. contmgent ]nstorlcal force or end
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Historically the prophets are responsible for this radical
conception ; but they could not have been capable of such
a thought had it not been implicit in the idea of the covenant
of God with Israel, which the prophets did not invent,
though they interpreted and reinterpreted it. The idea
of God choosing Israel as an act of grace, since Isracl had
no power or virtue to merit the choice, represents a radical
break in the history of culture. It is, in a genuine sense,
the beginning of revelation; for here a nation apprehends
and is apprehended by the true God and not by a divine
creature of its own contrivance. The proof of the genuine-
ness of His Majesty and the truth of His Divinity is attested
by the fact that He confronts the nation and the individual
a8 the limit, and not the extension, of its own power and
purpose. He is the enemy and judge of every human
pretension which transgresses the limits of human finiteness.! -

‘Two ideas, basic to a Biblical interpretation of history -
. 1 The Book of Deuteronomy constmtly insists on the prophetic

"~ ides that God’s choice of Israel is an act of pure grace. The

transcendence of God is proved by the fact ‘* that ye saw no manner
of form on the day that God spoke to you in Horeb '’ (Deuteronomy .
4:15). His revelation of himself to his peopls is regarded as .
fraught with peril to the nation: ' Did ever people hear the voice.
of God speaking out of the midst of the fire and live® ? (Deuter--

" onomy 4 : 33). The mystery of his holiness must be guarded by . .

not permititing any symbol of him in a force of nature “‘lest thou
- lift up thine eyes unto heaven, and when thou seest the sun, and the
- moon, and the stars, even all the host of heaven, shouldst be driven .
_ to worship them, and serve them, which the Lord thy God hath .
- divided unto all the nations under the whole heaven * {(Deuteronomy . -

4:19). His covenenb with Istael cannot be explained except by

his ingorutable love: * Becauss he loved thy fathers, therefore he

" ohoose their seed after them (Déuteronomy- 4: 87) . “The Lord - '

‘God did not choose you because ye were more in nu.mber than sny
people ;- for ye were the fewest of all people™ (Devteronomy 7 : 7).

" Israel is warned against the pride of self-sufficiency which forgets the =

~fastor of gresein history., The day will come ** when thou hast eaten
~ and arb full, and hast built goodly houses . .-, and when thy herds

and thy flocks multiply ** when Isreel will be tampted t0 sy “my e

.. power and the might of mins hand hath _gotien. me this wealth ™ -
(Detiteronomy 8 : 12-17). Such- con.ﬁd.ence in 1ts own power and o
'ﬁv1rtue w111 be & ma.rk of a,posta.sy. : . o
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are . 1mp11o1t in this radical conception of the relation of
God to historical destmy One is the idea of a universal
history. The other is that history is filled with man’s
proud and pretentious efforts to defy the divine sovereignty,
. to establish himself as god by his power or virtue, his
. wisdom or foresight.

The idea of a universal history emerges by reason of the -
fact that the divine sovereignty which overarches all
" historical - destiny is not the possession of any people or:
the extension of any particular historical power. The
- other-idea lays the foundation for the Biblical conception -
of the complexity of history. It calls attention to the
. fact that the humen agents do not simply conform to the
divine will in history ; but that they defy the divine purpose -
precisely because they identify their purpose and power
t00 simply with the divine purpose. Thereby the creativity
of human freedom is turned into destiuctiveness. If there -
is a pattern and meaning in the historical drama it must
‘be worked out againgt thiy human rebellion, which sows
confusion into the order of history and makes its final end.
: dubmus ‘Each of these 1dea.s must be more carefu]ly _

co -'_-exa.mmed

It fs a soandal for all rationalistic interpreta,tionﬁ of
_history that the ides of a universal history should have

RS emerged from the core of & particular historical evens,

©" whether that. event be the covenant of God- w1th Tsrael

o - or, ‘a8 the New Testament conceives it, the “ gecond

- covenant *, instituted by the coming of Christ. - Universally.:
- valid oonoepts of meaning must be found, a,ccordmg to

‘rationalistic. mterpreta.tlonﬂ of hlstory, in: _recurrences and..

-forms to -which -all historical phenomena. conform, ~ But
we have. alréady noted, classical culture creates a purely
: "ega.hve 1dea of a umversal hlstory by this- method A]l
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of history is subject to the cyole of birth and death, of
growth and decay. No special meaning can be assigned
to the unique achievements of any individual life or culture,
Modern culture on the other hand comprehends the meaning
of history too positively as an endless development of
human power and wisdom ; and is driven to despair
‘when the antinomies of good and evil manifest themselves
in this development. :
The “scandal of partioularity ” (einmaligkeit) in the
Biblical interpretation is & necessary part of revelation in
Biblical faith, The mysterious divine power, which ex-
plains the beginning, the present order and the final end
of history, represents a depth of mystery and meaning
which is not fully disclosed by the obvious coherences of
nature and sequences of history. Yet Biblical faith is not

 identical with agnosticism. It believes that God does

disolose his purposes. = The disclosure takes place in sig-
‘nificant events of history. The revelatory power of these
_events must be apprehended by faith. So apprehended
they prove to be more than particular events. They are
“mighty acts’ of God in which the meaning of the whols
drama of human life is made clear. This clarification is _
always an act of redemption as well as of revelation. For -

‘God reveals both his mercy and his judgment in these =

disclosures. If the disclosure is therefore apprehended in

repentance and faith it will also lead to a reformation. of
~ life. . It cannot be apprehended without repentance, becauss. -
- the God who stands against us * whose thoughts are not -

. our thoughts  (Isaiah 55:8) cannot be known 1_f we do
not contritely abate the pretension of reaching God by .

our thought or of regarding his power as an extension of
- our power. Thus the faith which a,pprehends_the disclosure .-

_* of the divine mercy and will, implies and requires & repent-. -
. anee which leads to a reformation and redemption of life. -
_ In the Old Testament every profound prophetic m‘berpreta.- L

'_tlon of God’s covenant with Tsrael leads-to the indictment | -
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that Tsrael has broken the covenant and that it must
- turn. from its evil ways if it would live. The dialectical
fact that the special destiny of a nation exposes it to a
special peril of pride and that capitulation to this temptation
- subjects Israel to a uniquely severe divine condemnation .
is perfectly expressed by the first of the great prophets,
- Amos: ‘You only have I known of all the families of
the-earth ; therefore I will punish you for all your iniquities * -
(Amos 3 : 2). This logic is normative for the whole Biblical .
interpretation of history, Though Israel never ceases to
be tempted to. make itself the perverse centre of universal
history there is no justification for this pride and com- =
- placency in Biblical faith, The rigour of the differentiation -
- between God and Tsrael, and between His Majesty and
every human sovereignty, is an important element in the
- prophetic conception of & wuniversal history. Prophetlc
universalism has its own history. Not every prophet
was as loyal to it as Jeremiah and the Second Isaiah; .
and nationalistic motifs appear in even the profoundest
‘of the prophets. They appear also in the apocalyptic -
. visions of & messianic period in which’ h1story was to be

_ both fulfilled and ended,

_ - Nevertheless the logic of this universalism is clear. . God’s
: peoml destiny for Israel implies no special security. In ~

' _ the ultimate instance his sovereignty over all na,tlona
" expresses itself even over those nations which do not kmow

- him.” The rigour of the prophetic conception of the divine -
. transcendence contnbutes to the idea of & umversal hlstory

.- in two. ways :

. First - lustory is concewed a8 u.mty beca,use all hmtoncal B

""" destinies - ate under the dominion of a- single divine -
S soverelgntyl The fact that the unity- is not esta,bhshed 5

' ¥The-first ‘explicit- exposltlon of umversn,l hlstory is found in -
: the words of the:first of the great-prophets, Amos: *‘Are ya nob
-us children of tha Ethmpm.ns unto ‘me, O children of Isreel ?-saith ..

Lord. :. Have: T not. brought . . . the Ph1hstmes from Ca.phtor,
: and.‘ the Syrm.ns from KJr ® (Amos 9 T ) : ‘ o
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empirically by tracing the interpenetration of cultures and
civilizations with each other, prevents a false universalism
in which the destiny of a particular nation or culture is
made into a false centre of meaning for the whole story
of mankind. While Israel does have a central place in
the drama of history, it has no special security. Amos
challenges the inchoate messianic hopes of a national
triumph of Israel. He predicts that “ the day of the Lord
will be darkness and not light ”. In the * new covenant ”
or the “ New Testament ” the triumph of Israel as the
clue to the meaning of history is even more specifically
denied. The revelation of Christ as the centre of, and
clue "to, history’s meaning, is both the mnegation and
the fulfilment. of all partial meanings in history, as they
~are embodied in national, imperial, and even world-wide
oultures,

From the standpoint of modern interpretations of hlstory'
this conception of the unity of history by faith will seem

... to be -merely a primitive and provisional sense of a total

" story of mankind, transcending the separate stories of
various nations and cultures. The faith which maintains .
it will seem to be the fruit of the immaturity of an early
oulture, which lacked the capacity to correlate the various
~ historical destinies and prove them to be empirically all

. part of one total story., It is true that the elaboration of - =

. ‘the historical sciences since the days. of the prophets has -
made it possible to trace various strands of unity. Further-
more the development of technics, particularly mean’s

. triumph over time and space, has made various previously.

disparate and unrelsted cultures contiguous.” It would
seem therefore that the story of mankind is- progresswely -

becoming one story, both through an actual growth in
cultural . 1nterpenetra.t10n and’ through the development'
of historical sciences, able to trace and ana.]yse such lnter-

-+ perietrations,

It is worth.notmg, however, tha.t in a.ll modern eﬁ'orts_ - .
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to explicate the unity of history as & fact of historical
science or as proved by the metaphysios of a philosophy
of history, the correlations are too simple to do justice to
the variety of historical phenomena and the richness of
historical life. In the modern idea of progress, for
instance, the earlier ages of mankind are debased because
. they are regarded merely as stepping stones for the attain- -
ment of the true life in our or in some subsequent age ;
and the relation between various cultures is made into a
gimple rational continuum ; and finally an inadequate
climax is found for the drama of history in some fancied
oulmination either in the age of the philosopher who con-
structs the drama or in an immedistely subsequent age.
Hegel significantly regarded his attempt at universal
" history as a rationalized version. of the Biblical idea of

- historical unity through divine providence. “ Our mode

.of treating the subject is ”, he writes, “a theodicy, a
']ustlﬁca.tmn of the ways of God to man . .. so that the
-ills which may be found in the world may be comprehended .
and the thinking spirit reconciled with the fact of the
- existence of evil ” 1 The evil which had to be reconciled
~iwas. ““ the discord between the inner life of the heart and

E “the actual world ”. This is to say that the real problem g

~ of the drama of h1story is misapprehended. It consists =

o not in the natural evil oceasmned by the fact that nature’s ..

2 _processes seem irrelevant to human purposes. It is rather.

' " the evil which men bring upon themselves a.nd each other
D m their freedom.

- *Hegel constructed a drama, of h.lstory whmh nges hlst.ory o
U an. unreal unity, which found the threat. of meaninglessness -
in peture rather than. in. history iteelf, which falsified
_ "_h1stor10al details to establish the idea of historical unity --
. and which arrived st an absurd ohma,x in the European: :

o  givilization “of -his day Comnte,. ’begummg wmh different -

ae premppomtlons and ‘boasting. of & scientific,  rather: tha,n'_-"_.:
___hzloaophy oj Hwtory (Enghsh tru.nslatlon), p 16 ' '
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& metaphysical approach to the problem, constructed a
drama which is equally absurd in its details, its general
schemse, and its culmination. The actual course of history
bas invalidated them both.
Recently Arnold Toynbee has sought to arrive at a new
‘interpretation of the unity of history by an artful combin-
ation of the clagsical, the Christian, and the modern view.
Basically Toynbee's pluralistic conception of history, his
isolation and definition of discrete civilizations, conforms to
the olassical pattern. The frame of meaning is not purely
classical, however, because these civilizations, according to
Toynbee, do not live and die according to the laws of nature
but are subject to. & special historical destiny; which
" involves the oorruption  of freedom, Civilizations are
‘ostensibly destroyed by some superior foe. ~ Actually they
perish at their.own hands; and the instrument of their -
destruction is the pride by which they make some ephemeral

technique, structure or instrument of history into a false -
absolute. - This conception of pride as the cause of & civil-
ization’s destruction is a Biblical-Augustinian addition to
the classical idea of historical recurrence. -

The modern idea of progress is added to this partly

clagsical and partly Christian interpretation by the sug-
gestion that the rise and fall of civilizations represents

the turn of the wheels of a chariot and drives the chariot =

. forward. The chariot is high religion. - “ The breakdowns L
and - disintegrations of 'civilizations might be - steppmg

~stones to higher things on the religious plane.  After all
one of the deepest spiritual laws that we know is the law

" that is proclaimed by Aeschylus in the two words * patﬂu

" mathos’. ‘It is through suffering that learm._ng comes’
‘and in the New Testament in the verse ‘ whom the Loi'd :

. lovéth He .chasteneth ; and scourgeth every son whom,
. He receiveth’. If you apply that to the rise of the higher

~religions  which has culmmated in the ﬂowermg ‘of Chris- .

tmmty, you might say tlmt in the m}"ﬁhm&l Passms Of
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Tammuz and Adonis and Attis and Osivis the Passion of = .

Chuist was foreshadowed, and that the Passion of Christ was
the culminating and crowning experience of the sufferings
of human souls in successive failures in the enterprise of
gecular civilizations. . . . If religion .is & chariot, it looks
ag if the wheels on which it mounts towards heaven may
be the periodic downfalls of civilizations on Earth.” !

Toynbee's effort to find & meaning for universal history =
in a framework for which he has appropriated Christian,
a8 well as olassical and modern motifs, belongs to one of

the most impressive intellectusl ventures of our age. It is : -
- nevertheless a dubious structure of meaning. A number =

+of its weaknesses may be enumerated. . (1) Toynbee's
plualism, obscures the empirical unity of history as it is
established by the interpenetration of cultures and civiliza-
- tions. His twenty-one civilizations are not as discrete as

.he supposes, He seeks to do justice to their mterpenetra.- L

“tions by concepts of * affiliation » and * apparentation ”
but these are not sufficient to give an adequate pmtu_re
* of the complex interrelatedness of various cultures.? :
~-(2) The emphasis upon the classical idea of recurremce
‘enables Toynbee to find many illuminating analogies in "'
. history which the modern idea of progress has.obsoured.
..On the other hand, Toynbee s method obscures.the novelties -
“and new emergent in history. This is partioularly spparent

" 'when he compares historic facts before and after the rise &

of ‘modern industrial society. He may. be. 1]lu1n1natmg,'_

A Amold Toyubes, G'zmlzzatfmn on Trial, pp. 234—235 . o
.~ ¥ Bee inter alia, for eriticism of this plurelism-: R. G. Ool.hngwood -
The idea of History, pp. 168-65. - Collingwood makes the interesting

. ‘suggestion that Toynbee is applying the methods of natural science to.

“historical study:. The netural scientist finds himself *confronted

"' by separate discrest facts which can be eounted. He then prooeeds .
. $0- determine the relations between them, .these relations bamg. L

o always links: connecting one fact with another external to it. ... .- -.
- . -These are the prlnclples on which Toynbee deals with’ hlstory. _ The .
fifst thing he ‘does is.to out up the fleld of historical study into, L
apeclﬂo numhar of d.lserete sectxons, aach ealled & socxety,” p. 162 w




THE BIBLE AND UNIVERSAL HISTORY 125

for instance, when he emphasizes Russia’s “ Byzantine
heritage ” and regards the present struggles between
Russia and the west as a recurrence of the old struggle
between Rastern and Western Christendom. But the
significant role which Marxism as a novel factor plays in
this struggle is not fully appreciated. The fact that
Marxism is & creed of the West, appropriated by. Russia,
and that part of Russia’s power is derived from the appeal
of this creed to the industrial classes of Europe, suggests
that the struggle is not so much a conflict between Eastern
and Western Christendom as the international projection of
& civil war in the Western world.

(3) The concept of religious progress through the birth
and death of civilizations has the merit of calling attention
to the fact that periods of historic decay may well be times
of profoundest religious insights ; for historic catastrophies
" break the power of the idolatrous worship of cultures and
. colvilizetions. They are, or may. be appropriated by faith
.. a8 divine judgments upon the inclination of men and
nations to regard a tenuous and tentative form of human
order or justice as the final form ; or to think of the stability
of & moment of history as the final peace. Thus Augustine’s
interpretation of Christianity was profounder, not only than
.. the interpretations of Constantine’s clerical courtiers who
© . regarded the stability of Rome as the proof of the truth

_ of the Christian faith.! It was also profounder than that-
of Thomas Aquinas, who subtly compounded the prestige

. of a seemingly stable clerical rule over the na,mons with:

";Wlsdom and the power of Christ.
It is nevertheless doubtful whether history conforms to k
any such pattern of religious growth. Tt is pa,rtlculaaﬂy

- doubtful whether historical catastrophies can be proved to:-

be the instruments of such religious development. Toy_nbee -

*  has difficulty in fitting the religious decay in our *“western” .

pos’o—Chnstm.n secular civilization ” into his pattern. He S

1 0f Charles Coohra-ne, Christiantty and Ola.mcal Gultm's, oh V
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admits that it is ““ at best & superfluous repetition of the
pre-Christian Graeco-Roman ” decay and that ““at worst
it is a pernicious ba,cklhdmg from the paths of spiritual
progress ',

- Actuallywe can never dismiss the possibility that historical
. catastrophies may destroy religion as well as a civilization.
Whenever a religious view of life and history has become - -
too intimately bound up with a civilization, it may be
destroyed in the collapse of a civilization. If religious
faith is unable to interpret historic catastrophies, so that -
- they may be appropriated as divine judgments, men are - -

overwhelmed by them and perish spm’t.ua.lly in thelr oon- '
fusion. '

There is significantly no suggestion in the New Testament
of a chariot of religion mounting to higher and higher
levels through the cycles of the rise and fall of civilizations."
There is, on the contrary, the awesome suggestion that
history remaing open to all possibilities of good and evil, .
' .including the destruction of faith: ‘ When the Son of -

_ Man cometh, shall he find faith on the earth” ¢ (Luke
© 18:8). .The possible destruction of faith would not mean -

- the defeat of God, whose mercy and judgment will triumph -

in’the end. Biblical thought recognizes the tentative and

obscure patterns of meaning in hlstory ; bubt it never sees-.

_them congistently fulfilled in, h1story itself..

- The meaning of history is, in short, more complex tha.n
eonceived in even the profoundest philosophies of: hlstory,, o
. whether classioalor modern. Tt is significant that historians, -

“ag distingnished from phllosophers of history, usually have -
great difficulty with these philosophical patterns of meaning
- becanse they fail to do justice to the oomplezuty of historical

| - pattérns’ and the wide variety of historioal facts. An- -
' eniinent historian expressel his doubts as follows:  Most'

L ‘h.llosophxes of lustory appear to me to be grou.nded'-

Uhmtmmty cmd C’Zaaswal O’ulmr
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on an arbitrary and over-simplified selection of facts. I
do not say that no clue to the ultimate significance of
human action and suffering will ever be found in history.
I can indeed. see evidenoe of design, but the patiern is on
@ scale beyond my comprehension.” !

There are more specific meanings in the Biblical con-
ception of history, as we shall see presently, than merely
the idea that history is potentially and ultimately one
story by reason of heing under one divine sovereignty. But
this Biblical conception which establishes the unity of
history by faith, rather than by sight, is a guard against all
premature efforts to correlate the facts of history into
& pattern of too simple meaning. It is indeed one of the
proofs of the ambiguity of man as an observer of the
historical process, who transcends, but is also involved in
the process, that he cannot construct systems of meaning
for the facts of history, whether of a particular story in
it or the story of mankind as & whole, without making

- .. the temporal locus of his observation into a falsely absolute

vantage point, or without using a structure of meaning
which seems to him to be absolutely valid but Whlch is
 actually touched, by historical relativism.

There is, in short, no possibility of preserving the .sense
of universal history, except by faith, even in a highly :
sophisticated oulture, commsending all' the resources of

" modern higtorical science. While cultures are inter-related,

' they remain go disparate that they cannot. be easily brought '
“into & smgle story by empirical correlations, The Biblical -
faith in a divine soversignty which unifies’ hmtory is not

merely a primitive conception which. cultursl progress out- )

modes. Tt remains a permanently necessary basis for the
idea of universal history. Vearious religious, phﬂosophlo&l .
‘and sclentific efforts to-fill this wide frame of potential

mea.mng with specifio correlations of detailed meaning, will, -,

K 'of eourse, continue to be made and must be made.. But in [
C U BL Woodwa,rd Short Joumey p.-196; -
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« . from’ the historical contmgenmes and to esta.bhsh um-
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go far as they are bound to betray man’s forgetfulness that,
a8 & creature of time, he is incapable of being completely
thé master of time, either as agent or as observer of histori-
cal destiny, they will result in schemes of meaning which

~ will fail to do justice to the whole panorama of the historical
goene, -

m

" The second contribution of the Biblical idea of divine
" transcendence to the concept of universal history is con-
‘tained in the rigour with which the inclination of every -

human, collective, whether tribe, nation, or empire, to make
itself the centre of universal history, is overcome in principle. L
The God who has chosen Israel promises peril, rather

‘than security, as the concomitant of this eminence. The
‘God who is revealed in Christ, brings all nations under his . .

* judgment. The majesty of a suffering servant and crucified
- Baviour will cast down “every high thing that exalteth =
. itwelf against the knowledge of God ” (2 Corinthians 10 : 5). = -
-...~ I .is through the judgment of God, who stands against .-

- and nations to make themselves the false centre of universal
.. "history is broken in prineiple. The scandal that the idea

of universal history should be the fruit of a particular

revelation of the divine, to a particular people, and ﬁna.lly-.f_.:".:-;

cina partmu_la.r drama and person, cease to-be- scandalqus' "

when it is 1ecognized that the Divine Majesty, apprehended

-in these particular revelations, is loss bound to-the pride S

- vof clvlhz&tlons and the hopes and. amb1t1ons of natiozs,
. than tha ‘supposedly more universal concepts of hfe and
* history by which cultures seek to extricate themselves

om the cultures Whmh nega.te the meamng of lustory
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in the rigour of their effort to find a transcendent ground of
truth; and on the other hand from both ancient and
modern sffirmations of the meaning of life and history,
which end by giving history an idolatrous centre of

. meaning. In the first category we must place not merely

the classical culture of the western world, whose ahistorical
character we have previously analysed; but also the
- high religions of the orient. In the second category belong
not merely the imperial religions of the ancient civilizations
of Egypt, Babylon, Persia, etc.; but also modern secu-
larized idolatries, in which some powerful nation, whether
-Germany, Russia, America, Britain, or any other nation
conceives itself as the centre of historicel meaning ; or in
. which a culture, such as the bourgeois culture of the nine-
teenth century, imagines itself the culmmatlon of hxstonca.l
- progress, - - o
In contrast to ahistorical cultures, Blbhcal faith affrms

" the potential meaning of life in history. It is in history,
. and not in a flight from history that the divine power which =

"':':bea.rs and completes history is revealed. In contrast to

- idolatrous historioal cultures the revelation of the divine,.
- which manifests itself in history, casts down ‘eVerything o

which exalteth itself against the knowledge of God. -~ . .-
- According to Biblical faith the tendenoy towards 1dolatry'_' o
in the interpretation of history is a part of the phenomena - -

of original sin, that is, of the inclination of the, human.

- heart’ to solyve the problem of the amblgmty of- huma.n-__'_'_

existenios by denymg man’s finiteness. -The sin is particu- = -
larly evident in the. co]lectlve life of man]nnd because. o
" nations, empires and oultures achieve a seemning 1mmort.ahty,- v

'@ power and a majesty which tempts them to forget that -

.- they belong to the flux of mortality. This inclination

could be interpreted provmona.]ly as the fruit of human

L ignoranice, - It would seem that thie individual men'is -

j .:. : :'fooled by the greater ma.]esty and the seemmg 1mmorta.11t o

! Of Ezeklel 28:32.
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of collective man’s achievements. Therefore he worships -
his nation as god. But there is always an element of
perversity as well as of ignorance in this worship, For .
~ other nations -and- cultures are perversely debased and
become merely the instruments or tools, the vietims or .
allies of the nation of one’s worship. There are no strictly
. pluralistic conceptions of history after the primitive period - -
of culture, when every tribe remembers its own story. -
without reference to any other story or tribal destiny. -
. Sincp the beginning of ancient civilizations history is in- .
* terpreted, not pluralisticaily, but in terms of false com- -
ceptions of universal history. The oulture which ela.bora.tves
* the schems of meaning makes its own desuny into the fe,lse. ;
oentre of the total human destiny.
‘Neither secular nor Christian nations ere immune ﬁom
. the temptation to such idolatry. The history of Christian o
_ nations abounds in ridiculous conceptions of nationalistio
~ messianisms, in which a particular nation is regarded as
.~ the instrument or agent of the culmination of history?} -
- In Nicolai Berdyaev’s The Russion Idea this Christian -
- .'_theologla.n examines the various megsianic ideas in the -
hmtory of ‘Russian - culture. Tnstead of chsmmsmg the
D ery concept of nationalistic messianigm as heretical from . -
"'the Christian stendpoint, he labours diligently to find the . :
. most adequate expression of it and comes to the conolu~ .-
- sion that the modern secularized version of messianism,” -
) axpressed in Russian communism, though not completely .
- . adequate, comes closer to the truth than previous messianio.
- idess. It evidently has not oocwred to Berdyaev thet
"+ one of the most tragic aspeets ‘of human history is that &~
72 “ final » form. of evil should penodlca.lly come-ingo histery, " :
N by the pretensmn of a nation, culture, or cla.ss tha.t iy the " .
- agent of & final form of redemption. - - ' o
"' The wmlenoe and truoulence Whlch flows from the B.ussmn o

For. exa,mples of such na.hona.hatw messianism in the Iustory
hristion na ons see Sa.lo Ba.ron, Relzgzon wnd Natzonal'wm
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illusions are important reminders of the fact that secular
oivilizations do not escape religious idolatries by a formal
disavowal of religion. A secular age spawns these idolatries
more readily in fact, because it has lost every sense of a
~ divine majesty “that bringeth the princes to nothing
and ““ maketh the judges of the earth as vanity ** (Isaiah
40 :23). The concept of the ¢ American dream * according
to which America is & kind of second chosen nation, ordained
to save democracy after the effete nations of Europe proved
themselves incapable of the task, is & milder form of such
* nationalistic messianism. :

‘While those nationalistic and imperial corruptions of
the ‘idea of universal history are the most vivid examples
of the inclination of men and nations to make themselves
into the false centre of the vast panorama of history, they
are nevertheless merely one aspect of the whole problem
of higtorical relativism, which remains one of the unsolved
- problems of modern culture. The. problem forces modern -
" man, who claims to be incressingly the master of historical -

. destiny, into periodic moods of scepticism as he analyses

his dubious position as observer of history. The problem o

is, how & man, nation, or culture involved in the mutabilities
of history can achieve a sufficiently high vantage point

of wisdom and disinterestedness to chart the events of - '

history, without using a framework of meaning which

is conditioned by contingent circumstances of the olass, .

" ‘nation, or period of the observer.
In Dilthey’s profound study of. hlBtOl'lC&l rela.tmsm
he finds escape from scepticism by the assumption that a-
‘common parbicipation in ‘‘ objective spirit”’ allows the.
_observer of historical phenomena an affinity with -the -
‘obgérved . phenomena, transcending the different con-

" . -tingencies. in which the observers and the ohserved are-
. -involved.t Kant has no diffoulty with the problem becanse
B K for hxm, h1story a3 observed belongs.to the realm of nature, :

. Wx].helm D:lthey, Gesammelie Werlce, VIL
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while the observer of history, in so far a8 he is rational,
transcends the. world of nature. :

Karl Mannheim’s solution of the problem of hmtormal
relativism is influenced by the modern confidence in seience.
He belioves that it is possible to develop & * sociology of
knowledge ** which will, in infinite regression, refine historical
knowledge by isolating and excluding the  conditioned
perspectives of persons, classes, interests, and periods until .

“the real truth is reached! An American philosopher, -

Maurice Mandelbaum, seeks to escape historical relativism
by exalting “facts” and minimizing their valuation,
- -through which the historian betrays his own relative view- .
" point. “ Every historical fact”, he declares, “is given
in some specific context in which it leads to some other .-
~ fact, . . . Thus when an historian makes & statement of -
- fact it is not with an isolated fact butwith & fact in a given
" . oontext that he is concerned: And in that context the
fact leads on to further facts without any intermediation or .
" aelection, based on the historian’s valuatlona.l a.ttltudea,
- cla.ss, interest, or the like.” ? i
' The- dlfﬁculty with this solution is that every fa.ct in both

2l th_e fruit of & dozen or & hundred different historical progsures, - -

- forces, and tendencies ; and the root of a dozen or a hundred -

' hlstoncal consequences. The “bare ™ fact is little more

~ “than a date in history. - A victory or defeat in battle may’

“be an explicit event, subject to an una.mb1guoua descnptmn ; S5

-~ but, ‘usually even military victories and defeats are not so
exp].wlt as to- obwate oonﬂ.lctmg interpretation. In- the T

. vast. oompIexlmes of ‘political defeats and victories; in-

terpreta.tmns of ‘the events depend ‘oven more obvmusly'
- upon. the framework of meaning from’ which. they are :

.. ohberved. The larger the area of historical events which:
-+ is gurveyed, the more obvious is it that events in it cen be: -

- correla.ted Wlthm & framework of meaning, to Whmh the_'_:.-'_';'

1Kaa:l Ma.mnhelm Ideology and Utopia. D
Ths Problem af Hwtamcal Knowladge, pp 200—201 ;




THE BIBLE AND UNIVERSAL HISTORY 133

viewpoint of an age, a class or a nation contributes as
much as the faots themselves. There is of course & differ-
ence betweer an honest historian who changes his frame of
meaning if he finds that he cannot correlate the facts within
it, and a dishonest historian who suppresses the facts in
order to preserve his frame of meaning, But when the
area of inquiry is sufficiently wide and complex, even the
most scrupulous honesty on the part of the historian cannot
prevent his viewpoint from colouring the historical picture.
Historical relativism is overcome too easily if, as in the
thought of Dilthey, or Kant, the involvement of the observer
of history in historical mutability is denied ; or if, as in
the thought of Mannheim, & final scientific triumph over
historical  ideologies * iz presumed to be possible ; or
if, as in the thought of Mandelbaum, historical events are -
~ reduced to “facts” which are immune to evalua.tlona.l -
- digtortion. : :
" There is in short.no complete ra.txonal solution for the

. problem of historical relativism. In so far as the human

mind in both its structure and in its capacities of observation
hag a vantage poiut over the flux of historical events, it

is possible to achieve valid historical knowledge, though '

this knowledge will never have the exactness of knowledge
-in the field of natural science. But in so far as men, in- -
dividually or collectively, are involved in the temporal.

*- flux they must view the stream of events from some par-

- “tioular locus. A high degree of imagination, insight, or

detachment may heighten or enlarge the locus; but no .

human power can make it fully adequate. That- fach

is one of the most vivid examples of the ambiguity of the o

~ human situation. The pretension that this is not the case.
© .is an aspect of the * orlgmal sin ”’ which infects all human -
. oulture. Its essence is man’s unwillingness to a.cknowledge o
his, finiteness,

".events with as mueh honesty a.nd w1sdom as possuble

"Men must observe and mterpret the ﬂow of hstonca,l "-.
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Historic sciences will continue to be elaborated and =

soientific. schemes invented to reduce conscious and un- -
conscious ideological taints in historical observations.
Philosophical disciplines will be judged. and scrutinized on
the basis of the adequacy of their guard against the tempta-

tion of the obgerver to pretend to more absolute knowledge o

than a finite creature has the right to claim. All such .°
efforts belong to the legitimate improvement of human -

culture. But nope of them can obviate the necessity of -

using a scheme of meaning for the correlation of the observed .-
- date .of history, which is not the consequence but the.
Ppresupposition of the empirical scrutiny of historical data.
The more the whole panorama of history is brought into -
view, the more obvious it becomes that the mesning which -
is given to the whole is derived from an act of faith.- History
may have & minima] unity by reason of the fact that all
of its events are grounded in the flow of time in a-single.

“world. But this minimal unity gives no key for correlating . -

the wide variety of cultural and political configurations
which distingunish history from the flow of natural events,-

. Hlstory in-its totality and. unity is given s meaning by

‘some ‘kind. of religious faith in the sense that the concept -
* - of meaning-is derived from ultimate presuppositions about .
. ‘the character of time and eternity, which are not the frmt- -

. '.__. “of detailed analyses of historical events.

 'Whether ‘these 'ultimate ~presuppositions of meaning

R conshtuhs an adequa,te framework for the correlation of alll."‘.- |

relevant historical facts is a - question which oan’ be -
o afiproached tationally. Tt is possible; at least, to roject -
.. ll_ooncepts -of: the uniby of history which make some -

- ."':v1ta,l1ty, event or-value within history itself into a premature o g

“are rejected. it will become apparent that the réal centre of -
'meanmg for history must trangcend the flux- of tlme ‘

.:and..idolatrous " centre of its meaning. If such idolatiies .
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therefore not an arbitrary procedure. On the contrary it
prevents ages and cultures, civilizations and philosophies,
from arbitrarily finding the centre of history’s meaning
within their own life or achievements and from seeking
the culmination and fulfilment of that meaning prematurely
in the victory of their cause or the completion of their
- particular project.

Every larger frame of meaning, which serves the observer
of historical events in correlating the events into some kind
of pattern, is a structure of faith rather than of science,
in the sense that the scientific procedures must presuppose -
. the framework and it can therefore not be merely their
consequence. = The difference between structures of mesning -

 is therefore 'not between supposedly * rational” and

sup_posedly ‘irrational ” ones. -Supposedly rational: frames
of meaning may be. irrational in the sense that an implicit
and - unacknowledged centre and source of meaning may
- be inadequate to do justice to every dimension of human
' existence and every perplexity and ‘antinomy in the stuff
.of history. A supposedly ¢ irrational” frame of meaning
nay be rational in the sense that it acknowledges a.centre -
and source of meaning beyond the limits of rational in-
telligibility, partly because it ° ratiomally ” semses the
inedequacy or idolatrous character of centres and sources -

of meaning which are within the hm1ts of ra.tlona,l m—_:_" |
' telhglblhty ' ' '




-." gencies which may be completely irrelevant.to the wider.

'CHAPTER VIII

THE BIBLICAL VIEW: MORAL MEANING
AND MORAL OBSCURITIES OF HISTORY

I

' HE sovereignty of God establishes the general
I frame of meaning for life and history, according to
Biblical faith. But the first specific content. of
the drama of history is furnished by the assertion of divine.
sovereignty against man’s rebellious efforts to establish
himself as the perverse centre of existence. Biblical ..
. faith does not deny the fact of evil in history. On the -
contrary it discerns that men are capable of such bold and -
persistent defiance of the laws and structures of their .-
. existence that only the resource of the divine power and - -
love is finally able to overcome this rebellion. The patterns
~of human existence are filled with obscurities and abysses
: ':_".of mea.mnglessness beca.use of this- posmbﬂlty of eml in
f=:'-'huma.n life. - SR
" The. obsountles and mcoherences of life a.re, a.ccordmg ’uo e
- Biblical faith, primarily the consequence of human actions, -
- 'The' incoherences and confusions, usually defined as
*“natural ** evil, are not the chief concern of the'Christian
" faith, . Natural evil represents the failure of nature’s
~ processes to conform perfectly to human ends. Tt is the-
. .consequence of man’s. a.mblguous position in nature. " As a .
- creature .of nature he i is subject to accidents md contin- -

. purposes, interests, and ambitions which he conceives and:
-, elaborates as. creative spirit. The most vivid. symbol of
n&._tu.ml ev1l is death ‘Deaith is & simple fact in the dlmensmn
Loof nabure -but it is an 1rreleva.nce ‘and s threat of meaxmg-
esaness m the realm of hmtory B1bhca1 fa.1bh m, how«aver,

13
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. only obliquely interested in the problem of natural evil.
It. does not regard death, as such, as an evil. * The sting
.of death ”, declares St. Paul, *“is sin ’.
~ Nor does it regard moral evil as due to man’s involvement

~ in natural finiteness. -On the contrary moral, or historical
evil, is the consequence of man’s abortive eifort to overcome
his insecurity by his own power, to hide the finiteness of -

his intelligence by pretensions of omniscience and to seek
for emancipation from his ambiguous position by his own
resources. Sin is, in short, the consequence of man’s in-
clination to wsurp the prerogatives of God, to think more
highly of bhimself than he ought to think, thus making

- destruotive use of his freedom by not observing the lumts '

to which a creaturely freedom is bound. _
. Man is at variance with God through this abortwe effort
to establish himgelf as his own Lord ; and he is at variance
 with his fellow men by the force of the same pride which
- bringd him in conflict with God. The prophets of Israel

. ‘meemed to sense this primary form of historical evil most

- immediately in its collective form. They felt that Tsrael
was- guilty of it, because it drew complacent conclusions
from the fact of its special covenant with God, The great -
nations and empires which encircled Israel were guilty

because they imagined that their power made them im- -~ -
~ -mortal and secure, The myth of the fall of Adam uni- -

‘versalizes, 'as well a5 individualizes this theme of man's.
_ _' revolt against God. The influence of thls myth upon the

1 thsohl in common, with many liberal theologmns of the nine. -
teenth century made the mistake of behevmg that the Chmst.mn'
faith, in common with other high religions, is & way of gammg ;

" assurance that man is not a. part of the natural world, bu_t is.a” ' _
co-operator with the divine purpose in the world . Faith is thus-a . -

“method .of man being * sure of his apmtua,l umqueness despite his.
subordination - to~ the world of  nature”. From ~unpublished -

Z.';-'f'."Dogmatxk quoted by Goeste Hok, Die Ellzpnsche Theologie Aibert .
'_"'.R@tsohl’s, p. 28, Hegel's definition of evil as the ** discord between

" the inner life of ‘the hea.rb "and tho actusl world n s prompted by e
the same loglc : N R
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Christian imagination is not primarily due to any literalistic
illugions of Christian orthodoxy. The myth accurately
symbolizes the consistent Biblical diagnosis of moral and -
historical evil. Adam and, together with him, all men seek .
to overstep the bounds which are set by the Creator for
man as creature, St. Paul’s definition of sin is in perfect
conformity with this theme, even when he makes no specific
reference to the Tall. - Man’s sin, declares St. Paul, is that
he *‘ changes the glory of the uncorruptible God into an
image -of corruptible man ”* (Romans 1:28). If men fail
~ to penetrate to the mystery of the divine, the fault lies, .
‘according to the Bible, not so much in the finiteness of
their intelligence as in the “ vanity ” of their imagination.

- They are, declares St. Paul, “without excuse ” ‘in: their

- ignorance of God. For ‘ the invisible things of him"from
the creation of the world are clearly seen, being understood
by the things that are made” (Romans I1:20). It is

- obvious; in other words, that the world is not self-derived. -
It points beyond iteelf to its Creator. The failure to

. recognize’this fact is not the fault of the mind but of the-

* . person, who usurps the-central position in the scheme of

" .  things and thereby brings confusion into his own life and -
_ . " into the whole. order of history. Biblical faith has always

o msxsted -upon the embarrassing truth that the cotruption -

- of evil is at the heart of the human personality. It is -

- not the inertia of its natural impulses in opposmon to the_-"',i;
purer impulses of the mind. The fact that it is & corruption
. which has a universal dominion ‘over all men, though it -

: 1s not. by nature but in freedom that men sin, is-the -
“ mystery of original sin”,” which will always be an -

o : offence to rationslists, But it has the merit of being" true

o the facts’ of human, exigtence.!. A solentifio age will soek, .

B ‘:_and also find, specific reasons and causes for the jealousy

of chlldren, or the power lusta in. mature 1nd.1v1duals, or

1% Nothing”, detlares Pa.soal “ offen.ds us more rudely than thls -
. doctrme and yet without this mystery, the most mcomprehenslble
. N of all We are moomprehens1ble to ourselves » Penaaes, 434 "
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the naive egotism of even the seintly individual, or the
envies and hatreds which infect all human relations. The
discovery of specific causes of specific forms of these evils
has obscured and will contintie to obscure the profounder
- truth, that all men, saints and sinners, the righteous and’
* the unrighteous, are inclined to use the freedom to transcend
time, history, and themselves in such a way as to make
themselves the false centre of existence. Thus the same
freedom which gives human life a creative power, not .
possessed by the other creatures, also endows it with
destructive possibilities not known in nature. The two-
- fold possibility of oreativity and destruction in human
freedom, accounts for the growth of both good and evil
through the extension of human powers, The failure to
recognize this obvious fact in modern culture accounts
- for most of its errors in estlma.tlng the actual trends of
~ history. '
‘The tendency of modern culture to see only the areative

S -poss1b111tles of human freedom makes the Christian estimate -

of the human situation seem morbid by contrast. Is not

1There is a remarkable consistency in some of the ancjent stories
of Genesis about the growth of civilization. In a strain of tradition
which Robert H. Pfeiffer distinguishes from the usual J, X} and P
- gources and identifies as the 8 source, the development of mankind
is traced from the garden of Eden (Genesis 2) through use of leaves

-and skins as garments (Genesis 3:7 -and Gonesis 3:21); .the -

" cultivation of the soil (Genesis 3 : 17-19) ; the dsvelopment of artg
" @nd arafts, the meking of tents and invention of musical instriiments, .-
.. the working of metals (Glenesis 4 ; 20—22) to the age of the planting

- of vineyards and the making of wine (Genesis 8.: 20 £,); and finally . - .:_
" .the building of cities and the chstmctmn of la.nguages a.nd na.tlon- :

-ahtles (Genesis 11: 1-9). :
" The. chronicle of this developmerit of civilization is mformed by
the pessimistic’ belief that ‘‘ cultural progress is mccompanied by

.increased wickedness and Lmhnppmess ”, Pfelﬁer, Inr oductwn o ﬂze Lo

Old Testament, p. 163.

relatmn ‘of fresdom.to evil than most modern coneeptions. “The B
. Stolo” ides ‘of & Golden Age of primitive innocensy end.of & sub-

sequent hlstonca.l corrupt.wn is, of courae, a.nalogoua to thla.- strain
_of thought '

i, These ncient stories reveal 8 profounder understandmg of the L
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Kierkegaard .morbid, even Christians are inclined to ask,
when he insists that * before God man is always in the
wrong”’ ? Does such an emphasis not obscure the creative
 aspects of human freedom ¢ Is it not true that men are
able, by increasing freedom, to envisage a larger world and
to assume a responsible attitude towards a wider and wider
cirele of claims upon their conscience? Does the Christian =
faith do justice, for instance, to the fact that increesing -
* freedom has set the commandment, “ thou shalt love thy
" neighbour as thyself ” in a larger frame of reference than
" ever before in history ! Is it not significant that we have
reached & global situation in which we may destroy ourselves
and each other if we fail to organize & new global * neigh-
bourhood * into & tenable. brotherhood ? S
Such misgivings fail to recognize how intimately the - °
dlgmty and the misery of men are related in the Christian .
conception. The dignity of men, which modern culture is-
-ostensibly so anxious to guard and validate, is greater
~ than the modern mind realizes. For it consists of & unique
-+ 'freedom which is able, not only to transcend the ““laws™-
.. of nature or of reason to which classical and modern culture -
~-would bind it, bub also to defy and outrage the very & -
" “structure of man’s existence.  The dignity of men is there-- -
. fore no. proof . of his virtue ; nor is the misery of man &
" proof of his “ bestiality ”, ‘Both the destructive and the.
. creative powers of man are unique beca.use of the speom.l_’
' qu&hty of freedom which he possesses. .
_ -If the destructive, rather than the creatlve, posmbﬂltlesi
‘of freedom seem unduly emphagized in Biblical thought:
o that is because, in the ultimate instance (the,t is When men
L '_are not judging themselves but fesl ‘theniselves under a
" 'divine judgment) they become conscious of -the self’s
" persistent self-centredness. When they are judging them-
B - - gelves they are inclined to be 1mpressed by the gelf’s vutuous"_
o molmatmn to consider interests other than its own. . :
"".It is worth notmg that the behaviour:of & man or nadno :
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viewed from the standpoint of & critical rival or observer is
invariably assessed, not as the morally complacent self
judges its own actions, but as the devout and contrite
self judges it. The Christian interpretation of the human
situation corresponds to what men and nations say about
* each other, even without Christian insights, But without
- Christian insights they bring even greater confusion into
the affairs of men by assuming that only their rivals and
“eompetitors are guilty of the pride and lust for power
" which they behold. Only under the judgment of God
do they recognize the universality of this human situation
" of sin and guilt,

o

. The capacity and inclination of men to disturb the order -
~ and harmony of human life by placing himself, individually
. and collectively, perversely into the centre of the whole

‘drama of life, gives the pattern of history a much greater - .

complexity than is supposed in those intepretations which
assume that man conforms naturally to whatever “laws ™
of life his mind discérns. The Biblical interpretation of

the pattern of history must incorporate the provmmna,l_l -
. meaninglessness and obscurity which human defiance of . -
- God’s laws introduces into the d.mma. of the human story o
The drama is, in essence, not so much a contest between .
- good and evil forces in history as a contest between all men- *
and God. ~TIn this contest God has resouroes of power and =

- ‘meroy, finally to overcome the human rebellion. He asserts

' his sovereignty partly by the power which places an ulti- =
- ‘mate limit upon human deﬁa.nce and partly by:a resource -

history.is partly obscu.re, not only beca.use hu.man deﬁ&nce

“of 1079 and mercy which alone is able to touch the sonrce
. of the rebéllion in the human heart. The divine SOVGl‘elgnty L
~"'ig" always. pa.rtly “hidden ” and the meaning of life 'and -
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and moral evil seem to enjoy long periods of immunity,?

thus calling the divine justice and ‘power in question, but

also because the relation of the dlvme meray to the divine
- justice is obacure.

The climax of the Biblical revelation of the divine
sovereignty over history is in the self-disclosure of & divine . . -
love, which on the one hand is able to overcome the evil -

~ inclination, to self-worship in the human heart and which on
-the other hand takes the evil of history into and upon itself. _
These two facets of the divine love establish the two most . =
important aspects of the Biblical interpretation of history. =
On the one hand there is a possibility of the renewal of
life and the destruction of evil, whenever men and nations .
see themselves as they truly ate under a divine judgment,
which is as merciful as it is termble On the other hand . .
‘the life of each individual as well as the total human en-
terprise remains in contradiction to God; and the final -
resolution of this contradiction is by God’s mercy.  From -
_ the one standpoint human history is a series of new begin-
tiings. These new :beginnings are not the inevitable
. springtime- which follows the death of winter in nature. .-
o Life does not arise from. death, as death from life, in natural ~
" eyoles. - Life may be reborn, if, under the divine judgment -
. -and meroy thie old self or the old culture or clwhza,tmn i
- shattered. . : - S
‘From the other standpomt human life and human hlstory :
 refmsin a ‘permanent enigma which only the divine mercy .
_ .can overcome.  No human life has a logical or consistent -
. comclugion within itself. It requires not only a “life
e everla.stmg " which it is unable to a.chleve of iteelf ; but

o 1 A Glassical exa.mple of the doubts which assail the faithtal when
" “they behold the immunity of. evil ‘doers is found in the ‘words of
) the 73rd Psalm : “ But as for me, ‘my feet were almost gone ; 1oy,
- . steps had well-nigh slipped.  For I was envious at the foolish whon
- Lsaw the prosperity of the wicked. For there are no bands in their
death ; “bub their atrength is firm. . , . Their eyes stand. out with
tness “they have more than heart could wish. ... . And they say;.
. .How d.oth God know v and is. there knowledge in the most h1gh? "
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also the * forgiveness, of sins *’ which it cannot earn itself.
" The total human enterprise is in the same case. - Human
powers and capacities may continue to develop. indetermin-
ately. Bub a “last judgment” sta.nds at the end of all
human achievements ; and the * anti-christ” manifests
‘himself at the end of history. This is the Biblical symbol
of the inconclusive character of human history.. Biblical
faith is, in short, the tremendous assertion that in Biblical
revelation, culminating in the revelation of Christ, man has
made contact with the divine power, which is able to over-
come not only the ambiguity in which all human life and
history is involved but also the evils of history which are . -
 due to man’s abortive efforts to overcome them himself by
his own resouroces.

The meroy of God does not accordmg fo the faith of
the New Testament, annul the justice and wrath -of God. -
The paradoxical relation between God’s love and his justice,
. explicated in the dootrine of the Atonement, must be con-

. sidered more fully presently. OQur immediate concern is

‘o _consider the Biblical ides that judgment is one of the

proofs .of divine sovereignty and one (though a nega.twe'

* one) of the factors in the meaning of history.

. The prophets believe that God’s judgments are executed -
in history. That confidence establishes the moral meaning . -

. of history. But they sense & divine judgment above and be-

yond the rough and inexact historical judgments.. ‘Thetein. -
~they establish a frame of reference for history beyond the - -
- ‘obvious and observable facts of history. They look for a. &

- more perfect and exact divine retribution in & future'_
‘messianic age. Thereby they establish both the attitude . -:

" of expectanay towards. the future, ‘which lies at the founds- -
tion of the Biblical attitudé towards & mesningful history.;~. -

istory: which lies st the foundation of Biblical other-
worldliness. - The significance of the condept of the messiani
a.ge hes preclsely in the fa,ct tha.t it conta.ms boﬁ the ide

. -and towards: a fulflment of historical meanings beyond
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of a future history which clarify present obscurities in the L
moral meaning of life; and of the end of history in thh_
* historical existence will be transfigurad. 3
The trans-historical note in the prophetic sense of judg-
ment is revealed not only in the ides of a final judgment -
beyond ‘all the ambiguities of history. It is also revealed
in the prophetic insistence upon an immediately felt divine
condemnation, which does not require historic validation, .
-The prophets felt: Israel to be guilty before God, not because
it failed to conform to some comparative historical standard s
_or fell below the righteousness of other nations. On the .
confrary they assumed its superior righteousness; but this -~
superiority did not obscure its failure to. conform to the
" covenant it had with God.. The prophet Amos predicted

. jndgment upon Tsrael (“ the day.of the Lord will be darkness -

- He felt, in fact, that the complacency, which falsely derived - B3

:-.f-'-_ would hasten the doom.!

L which evil is punished by the operation of historical forces ;

S and military- strategies. of. geourity. He wa.nted no a.llmnce:_-

o -.of Samaria. . . . Ye that put far away the evil day, and ceuse thy

and not light *’) not beceause he was able to weigh historical = -
proba.bﬂltles and arrive at the conclusion that an historical .
‘oatastrophe was impending. He made his predistion of -
* doom. in & period of political security and complacensy. = -

L special sense of security from Isra.el’s umque mlssmn,;_

- Sometimes the prophetxc predictions of hxstorma.l Judg .
C men’r.s upon evil rest upon shrewd analyses of the manner in

. “Woe to thee”, declares Isaiah, “that spoilest and thou
~ wast not- spoﬂed . - . when thou shalt cease to apml '
" thou shalt be spoﬂed » . (Issinh 33:1).. Sometimes the
. predictions ‘est on' erronecus estimates of historical prob-
. sbilities. Thus the first Issiah predioted the doom of
© Tsrael if it placed its reliance wpon ordinary .diplomati

‘1 Vo o ther that are st ease in Zion, snd trust in the mounta'
seat of wolence to:come ‘near; that lie upon bads of 1vory o

toh themselves upon. theu- oouehes, . therefore
hey go eaptwe," Amos 6: 1T Ll
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with Egypt but & defenceless reliance upon God (Isaiah 31).
He falsely promised the nation security upon that basis
and thereby laid the foundation for a new, more spiritu- -
lized, version of the inviolability of Jérusa.lem. Jeremiah
* found this spiritualized version as fecund a source of moral
- complaoency as Amos had found grosser forms of it in his day.
- Isaiah’s error reoccurs perennially in the history of
Christian thought and life. It consists in the belief that
God’s providence establishes a special immunity from
disaster to a nation which makes itself worthy of such
' immunity by perfect righteousness. Actually the historical
process is not so simply moral. Nations, as well as in-
‘dividuals, may be destroyed not only by violating the laws’
of life, but also by achieving a defenceless purity, incom-
patible with the necessities of survival. Ultimately New
. Testament faith was to revere a Christ, whose perfect good-
ness was validated by an obvious defeat in history. But
. there are Christian perfectionists who still do not under-
. stand the logic of the Cross. They hope that if goodness
' is only perfect enough its triumph in history will be assured.
: Though the prophet Jeremiah's predictions of doom were
partly informed by shrewd estimates of historical factors,

they were not primarily prompted by these estimates. He

sensed the significance of the rising Babylonian power for

 the fate of Israel and regarded defiance of this new power .. '
* &g futile. But his counsels, which seemed, on the purely = -~
political ‘level, to be defeatist and treasona.bly pro-Baby: U

~ lonian, were inspired primarily by a religious sense of the- :' '
. fate which nations deserve that exalt: the:mselves a.bove i
measure, Y

..~ The hiatus between a religiousaly chacerned ]udgment upon' | -
- the. pride and power of nations and individuals and the . -

- gotual executions of such jiudgments in the relation of men

) . angd nations on the: historical scene represents the tension - _

- "btween the meaning of life in the ultimate sense, and the -

moral. mea,mng of lustory In 80 fa.r as life, m 1ts mdlmdual :
10 . . : R
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or collective form, which affronts  God by making iteelf
into a perverss centre for the whole of life, also affronts
and wrongs the neighbour by reducing him to an instru-
mentality of the interests of the self, it is subject to punish-
- ment and vengeance, whenever the neighbour acquires the
power to resist such encroachments upon his dignity. The
fact that the historic communities of mankind have been -
able to devise systems of justice, capable of bringing at
least extravagant forms of self-seeking and flagrant in-
fringements uporn the life and the interest of the neighbour
to judgment, represents one aspeot of the moral content
" of actual historical experience, in rough conformity with
the moral meaning of life, religiously discerned. Some of
the same moral meaning is experienced when tyrannical
X natlons, who have lorded it over lesser peoples, are SuCGess-

- fully resisted.

The processes of historical justice are, however, not
exact enough to warrant the simple confidence in the moral

_ ~character of history, which both secular and religious theories =
. frequently ascribe to it. Moral judgments are executed in

‘history ; but never with precision. The same governments
- which are the .source of justice on one level of life, may,

by the: “unserupulous use of their power, become the cause -

- - of mJustme As bétween nations, the cause of justice is-

" ‘even more precarious. Unserupulous nations are punished, :
- if sufficient power is aligned to. implement the. moral con-

 demnation which the vietims of their tyranny sense
: 1nw&rdly In short every execution of moral. judgments

K in history is inexact because of its necessary relation to -

* . the morally irrelevant fact. of power. The power which -
- executes justice in history is never wholly non-moral: The
'power of & government is partly derived from ]ustme, L
for-the suthority of government is never merely the exercise

- ._=of force. The prestige of government, even in undemocratlc__'_'. -

b]ects And tha,t consent and reverence. is. genera.ted'.

‘--n@txons rests upon the consent and the- reverence “of  its.
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primarily by respect for the state’s justice and only second-
arily by fear of the force at the disposal of the organs of
_government, Even in international relations power is not
a complete moral irrelevance ; for the possibility of organiz-
ing a successful revolt against tyrannical empires depends
partly upon the feeling: of a moral revulsion against the
" cruelties and inhumanities of tyrannical and unjust rule.
Thus the sense of justice. is the foundation of the power
required to challenge the power of tyranny. '
~ But these moral elements in the constitution of power
cannot obviate the fact that historical processes are never
purely moral since the equilibria of power never correspond
exactly to the necessities of justice. Arnold Toynbee may
tend to obsoure this moral ambiguity in hlstory by lus
- oonsistent Augustinian interpretation of the *nemesis’
- which overtakes the creativity of nations. Nations, oultuies,
and empires, declares Toynbee, are never destroyed from
. the outside but destroy themselves. Their self-desttuction

- .is always due to pride, or more exactly to the “idolization
. of an ephemeral institution”.! Either they estimate their

own power too highly or they regard some form of social
organization, a certain equilibrium of social forces, a given
class structure, or & traditional constitutional procedure

as final and absolute. ' Failing to recognize the contingent .
- character of ‘all historio forms they are overwhelmed at -

. some particular point in-history by new forces and con-
~ tingent ‘elements, with which a fixed procedure is- unsble

to cope. Toynbee's thesis is in perfoct conformity. with -
‘the general Biblical-prophetic concept of the doom which L

 awaits proud nations, oligarchs and rulers, But good "

nations may be overwhelmed by superier power, . A

strategic mistake may be the cause of the defea,t of a Just
by an unjust. force.? ' : :
" .1gf. Amold Toynbes, A Study of History, Yol IV..

~ 4 Duririg the Tecent war o thoughtful soldier wrote from Ita.ly

“The now highly probable victory of our armies over Nazism § gives-
one a tremendous sense of the mora.l mea.nmg of 11fe It seemed a.t :
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This moral ambiguity in the woof and warp of history
became particularly apparent to Old Testament prophetism
in the exilic and post-exilic period of Israel’s history. The
historic fate of Israel, though deserved in the absolute’

religious sense, did not seem just when the unrighteousness - '

of the nations, who defeated Israel, was compared with
" the righteousness of Israel. The idea that God used un-
‘righteous nations as executors of His judgment, seemed
particularly offensive. The Second Isa,mh does not hesitate
to regard Cyrus of Persia as God’s *anocinted ” whose
“right hand I have holden’’. Those who are religiously or
morally offended by so complex and confusing a-conception
of the operation of divine judgment in history, are warned :
‘““Woe unto him that striveth with his maker ... Shall the
. clay say to him that fashioneth it, What makest thou %”
(Isaiah 45:9). This prophet, in some respects the pro-

. foundest of all prophetic interpreters of historical destiny,

insists on the hidden character of God’s sovereignty over -
history precisely because he is so conscious of the moral in-
exactness of any specific execution of divine judgment in the

. actual processes of history. Tt'is slgmﬁca,nt that the dis-
R Troportlon between Israel’s guilt and its punishment doss not

- disturb his faith in the fact that the punishment is at the
: =Lord’s hand.}

.'The perplexity a.bout the mora.l meaning of the historical

pro_cess is enhanced even further by the fact that innocent

- individuals always suffer in the. process of destroying the -

one time so highly 1mproba.ble that these tymnts would be defeated;
and now . their doom is sure. I ‘confess, however, that when 1
- realize how many stratogic mistakes we have mads and how we

" weré.able to cover these mistakes by the tremendous “productive

' power ‘of America, I become a little confused sbout :the moral

- menning of the. whole thing. Is not America’s fortunate productive. -

o power 88 momlly mrelevrmt as any Nazi ma’orument ‘used againsh - .
us "

+i. 1 Tsainh 40 2: bpea.k ye oomfortu.bly to Jerusalem, a.nd (,ry S

“unto ‘her, ‘that her warfore is sccomplished, that her xmqmty is - -

! ‘pardoned 3 for she hath reeelved of the Lord's ha.nd double for a.ll
hersma"-"i S . :
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powerful centres of collective evil. It might well excrcise
the conscience of our own generation more than it does
when the fate of innocent individuals among the defeated
tyrannical empires of our day is considered. The problem
of innocent sufferers is presented in its most perplexing
- form when it is recognized that the virtuous and the innocent
may, and frequently do, suffer more rather than less in
the competitions of life and history, precisely beocause of
their virtue. A man or nation which disavows the use of
- power as morally too ambiguous to be a means to a good
end, or which refuses to press its own claims in the com-
petitive claims and counter claims of life, ig not certain of
survival., It is in fact almost certain to be worsted in the
pressures of life.! : '
The recognition that innocency and goodness might lead
to suffering rather than to security and success, prompted
the Second Isaiah to. reinterpret the excessively severe
.- vicissitudes of his nation. Perhaps, he suggested in a
. passage (Isaiah 53) which undoubtedly influenced Christ's
" own interpretation of his messianic mission, it was the fate -
of Israel to bring redemption to the nations by its vicarious
suffering for their sins. Here is the beginning of trans-
figuration of suffering innocency from being the final

perplexity of historio emstence into an answer for life’s

- mora.l perplexities.

- For the moment the important fact to note is- that the- .
prophets of the 01d Testament correctly measured the moral -
_problem of life in its dimensions of both height and breadth.
" They discerned that man in his individual and collective -

" experience, is finally confronted by the divine source and - - :

end of his existence; and that this experience inevitably
contains the contrite sense: of being judged. The con-

‘science. is guilty because the individual or the nation is ..~ .

1 Gf. Habakkuk 1: 13, “Thou art of purer eyes then to Beixdld S _
_evil-,' . . wherefore lookest upon them that deal tren.eherously, and ..

h holdest thy tongue when the wxcked devoureth the men: that is
more nghteous tha.n he?” _ .
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discovered in this final experience of faith and revelation
to be involved in a defiance of God by reasen of its pride
and self-seeking. The prophets saw, secondly, that this
experience of judgment is neither irrelevant nor simply
relevant to the experiences of history. It is relevant in
80 far ag the individual and the collective ego is subject to
pressures, punishments, vicissitudes and catastrophies Whiph .
are, and which may be interpreted as, justified forms -of
judgment upon its sins. If they are not so interpreted,
- the catastrophies of history are, or may become, a source
- of confusion and despair. If they are recognized as related
to the divine sovereignty over life, they may become the
occasion for the remewal of life. The prophets also recog-
. nized that the historical process represents no-exact exeou-
tion of & divine justice. Perhaps it would be more correct
to sy that it does mot conform to any human notion of -
- what.the divine justice should be. .There are, in short,
tp,ngents of moral meaning in history; but there. are no-
clear or exact patterns. The moral obscurities of history

~ | must either tempt men to the despairing conclusion that
., there is no meaning in the total historical enterprise and
-~ ‘that history is. merely a bewildering. confusion of * death
. for the right' cause, death for the wrong oause, ;paeng of
':3"_'v10tory and- groans of defeat”, or that it is under a

- sovereignty too mysterious to conform fully to the patterns

Cof meaning which humen beings are able to construct: -
- Yet this sovereignty is not pure mystery, since the ex-

' ‘periences of lifs, in which egotism ‘ and self-worship are
. punished, are in rough and inexact relation to an-ultimate
- judgment upon the self, perceived by the gelf. in- the L

experience of repentance and faith.

. Finally the. prophetic mterpreta.tmn of the. rela,tmn of.
) ,the dmne to historical judgments is true to constant human - -
expemence in ity discernment of two facets of the problem

' ogmzed is due pa.rtly to the fact; tha.t all men ha.ve the =

~of ‘man’s rebellion. The: moral obseurity of hlltory 5
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inclination and the capacity to defy the laws and structures
of their existence. This fact raises the question whether
there is a power great enough and good enough to overcome
the confusion of this rebellion, This is the problem of
redemption in its profoundest form. The moral obscurity
of history is, on the other hand, recognized as partly due -
to the fact that rewards and punishments are not exactly
proportioned to relative guilt and innocency of men and
nations. This is the problem of the quality of justice in
the historical process. In the final instance, it must be
subordinated to the first issue, discerned by the prophets.
But Old Testament prophetism had as much difficulty in
subordinating it -as generations of Christians have had.
. Both issues become the concern of prophetic messianism.

m
.0l Testament prophetiem and messianism established
the attitude of expectancy towards the future, which lies
at the foundation of modern historical consciousness, by

looking towards the future for & resolution of the moral
obscurities of history. In its profoundest forms Hebraic

" messianism hoped for an age in which the conflict between <
" man and God would be overcome, the stony heart ’’ of - -
" recaloitrance would give way to a “ heart of flesh. *’ (Ezeklel =
11:99) and God’s people would “ walk in niy stetutes and -~ -
e keep my commandments ”, when they * shall return wito

" me with their whole heart (Jeremish 24:7). In less .
profound forms messianism, pronused an ideal reéign of

justice by a messianic king. All the disbalances between . |

the righteous and the unrighteous would be redressed, the -

'. -defiance of _powerful rulers end nations would be humbled S

by the power of the Messiani¢ king and ]udge It 1s not '
necessary in this context 0 examine the dlﬂ'erent stra. ':
of Measmmc thought or to mola.te those forms of messmmsm
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which regard the inexactness of historic justice as the
primary problem of history from those which sense the -
profounder problem of the evil in w];uoh all men and na.tlons

are involved. - _

. The important aspect of messianism for our study is
-that it expresses two dimensions or facets of meaning,
~which contain both the modern and the Christian conceptions
of history in embryo. Its expeotant attitude towards the

- future ; its hope for the resolutions of the ambiguities and = -
obscurities of history in a final messianic reign lays the -
- foundation for the non-classical historical consciousness, -
* which is most -consistently expressed in the modern secular -
‘optimism. This attitude towards the future. as a period of
a significant revelation and vindication of God’s sovereignty
~ over history suggests that the obsourities of history are
_ provisional. They are not due to history’s relation to
" nature ; and the historic future is not merely a repetition of
~ the historic past. Prophetism and messianism did not
. anticipate the modern discovery of the constant emergénce
of novelty in Iustory but it did expect the future to change -
. ‘the human situation mdmally, since it would realize moral ..
. _-.---'-mea.mngs of life, which are only obscurely implied in the .
o .presant situation. - ' SN
L0l Testament messm.msm ‘on the other hand Ia.ys the'-'}
L foundataon for. the Chrigtian, . rather than the modern,
- -attibude towards hmtory by the fact that the expeoted
-__mesma,me reign is always conceived as in some sense the IR
- " end, ag woll as the fulfilment of historio meanmgs The IR
© . ‘messianio ruler, whether a glorified “ Son of David " ar-a
; .tmnscendent ““Son of Man ", is alwa.ys more than a mere - :
_hls*bomc ﬁgure, and the messianic ageis. never’ merely the'
' '_"Eculmmatmn of the known historical processes. It is the . *
“consequence of &’ radical divine intervention, ‘The ful-
'ﬁ]ment of hxstmy reqmres a radical tra,nsforma.tlon .of
ditions of nature underlymg history, - Even before -
e amsm 15'_ tra.nsmuted into la.ter Apooa.lypse, in, whwh




MORAL MEANING AND MORAL OBSOURITIES 153

the scene of historical fulfilment is specifically a trans-
figured nature, there are suggestions in it of the destruction
of the natural foundations of historic evils, The messianic
age will be a reign of perfect peace and concord ; and the
discords of nature will be overcome to create the basis for
that peace : “ The wolf also shall dwell with the lamb, and
~ the leopard shall ie down with the kid ; and the calf and
- the young lion and fatling together; and a little child
shall lead them ” (Tsaieh 11: 6). This note of transcendence
measures the hiatus between the meaning of life, as. dis-
cerned in the final experiences of faith and revelation and
the moral ambiguities of history. It distinguishes Hebraic

. messianism from modern interpretations of history which

expect the ongoing historical process to clarify its obscurities
- and overcome its moral contradictions progressively. By
that same emphasis it is both historically and.logically
. related to & Christian interpretation of history, according

- to which the fulfilment of history must transfigure the
- actual stuff of nature-history, thereby signifying that the
mere extension. of . the historical process does not sclve
history's enigmas.

Yot the New Testament fa.1th is radma]ly dlﬁ'erent from Old
Testament Messianism. That fact is signified by the rejec-

. tion, by those who expect the Messiah, of & Messish who died

pelf-giving, But every form of -historic Justme “contains:

_upon ‘e Cross. .. This Messiah, whom the church accepts a8
. the true Messiak, does not correct the moral disbalances of

' hlstoxy “He does not establish the triumph of the righteous :

s over the unrighteous. .The perfect love which His life a.nd
- _-'dea,th exemplify is defeated, rather than tnumpha.nt inthe .

. actual course of history. Thus, a.ccordlng to the Chrlstmn" .

belief, history remains morally ambiguous to the end. - The - g
~ perfoct love of Christ is both the ultimate possibility of all = -

historic virtues and a contradiction to them. Justice re- -

‘mains imperfect unless it culminates in this pelfect love pf '

- elements which pla.oe it-in contradmtmn to suoh perfect lbve
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For the Christian faith the enigma of life is resolved by
the oconfidence that this same love has more than an

historical dimension. This love is the revelation of ‘a

divine mercy which overcomes the contradictions of humean
- life, Suffering innocence, which reveals the problem of-
moral ambiguity of history, becomes in the Christian faith

the answer to the problem at the point, when it is seen

as & revelation of a divine suffering, which bears and

overcornes the sins of the world.

- Thus the Christian faith does not promise to overcome the-

'fragmenta.ry.. and contradictory aspects of man’s historio

existence. It does claim to have apprehended by faith

 the divine power and mercy which will ultimately resolve
life’s ambiguities and purge men of the evil into which they
_ fall because they seek so desperately to overcome them,
In so far as men abandon themselves to this power and
‘mercy in faith and repentance, this destruetlon of self-
" hood through a too desperate effort to preserve and realize.
it niay be overcome, New life is possible by dying to self :

" even as death results from a too desperate effort to live.

oI that sense the Christian faith promises indeterminate

L renewsls of life in history. But on the other hand the

- bota] historical enterprise is not progressively emancipated -
- from evil. .The Christian faith expects some of the most ™
) _exphmt forms of evil at the end of history.! ' But nothing -

~oan happen in history to shake the confidence in the meaning .

* - of existence, to thoss who have discerned by faith the

. revelation of the ultimate power and love which baa.rs aud

' guldes men through their historic vicissitudes, -

.- ¢ Thus the final revelation of the-divine sovereignty in’ ;

S New‘ Testement, faith transfigures the moral perplemty-.'_'-:;‘
“about suﬂermg innogence into the ultimate light of meaning. - -

e ‘It gives life & final mesning without promising the annul- =
2 '_.'_l;._: -ment of hlstory s moral obsourities. Above all it holds out -

ths hops of redemptmn from evil, upon the basis of a humble
O'f"' :mter dlia Matthew 24, and I. Thessaloma.n.s 5
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acceptance of human finiteness and a contrite recognition
of the evil in which men are involved when they seek to
deny it.

The points of reference for the struoture of the meaning
‘of history in the Christian faith are obviously not found
by an empirical analysis of the observable structures and
coherences of history. They are * revelations”, appre-
hended by faith, of the character and purposes of God.
The experience of faith, by which they are apprehended,
is an experience at the ultimate limits of human knowledge ;
and it requires & condition of repentance which is a
posgibility for the 1nd1v1dua,1 but only 1nd1rect1y for nations
and collectives.

The character of these points of reference or these anchors
for a structure of meaning make it quite clear that it is
not possible to speak simply of & ** Christian philosophy of
history . Perhaps it is not possible to have any adequate
* philosophy ” of history at all because a philosophy will

- . teduce the antinomies, obscurities and the variety of forms.

- in. history to a too simple form of intelligibility. Yet &
Christian theology of history is not an arbitrary construet.
Tt “ makes sense ” out of life and history. :
Thet the final clue to the mystery of the divine power is
found in the suffering love of & man on the Cross is not a

proposition which follows logically from the observable =

facts of history, But there are no observable facts of history

. -which cannot be interpreted in its light. When so in- .

terpreted the confusions and ca.ta,strophles of history may
.__,'beoome the source of the renewal of life. '

That life in history is meaningful though the hlstonc' .

~ growth of himan power may sharpen rather than mitigate -

the struggle between good and evil, and may accentuate -
- rather than modify the inclination of the human, heart t0 - S

: "1d01a,try, is also not a. proposition ‘which follows inevitably

“.from an observation of the historical drama ‘The sense of - '

"'meamng is derwed from the oonvmtmn tha.t no human"__ 5
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rebellion can rise so high as to challenge the divine
govereignty essentially. While this confidence in the final
source and end of human life is not a fruit. of empirical
observation, it.is worth noting that the philosophies which
are the fruit of empirical observation, either drive men to
despair by charting the growing antinomies of life or they
prompt complacency by obscuring the obvmua tragio
aspects of life and history. :

The final vision of the fulfilment of life and h1story in

Christian eschatology transcends the canons of reason and

common sense even more explicitly, Christian eschatology
looks forward to an ‘‘end” of history in which the con--
ditions of nature-history are transfigured but not annulled.
This picture of the fulfilment of life involves the rational
absurdity of an eternity which incorporates the conditions -
of time : individuality and particularity. But the alterna-
tive faiths by which men live either: (1) envision an

eternity which annuls the whole of history and thereby

denies the significance of human life in history ; or (2) which
falsely reduces the whole dimension of history with its
partial and fragmentary meanings to the level of naturs ;

or-(3) which assumes that a progressive history ceases at
some point to be a history in time and culminates in sn .~

incredible utopia where unconditioned -good is 'ree.]ized
_amldst the contingencies of history. ' o
.The Christian philosophy of history is ra.tlonal therefore, o

- 'only in the sense that it is possible to prove that alternatives - |
t0 it fail to do justice to all aspects of human exigtence;

and that the basic presuppositions of the Christian fmth :
' though ‘transcending reason, make it posmble to. give an
_-socount of life and history in whlch all facts and a.ntlnomles -
o o comprehended : -




CHAPTER IX
THE FOOLISENESS OF THE OROSS AND
THE SENSE OF HISTORY

I

' YHE New Testament makes the startling claim that
: in Christ history has achieved both its end and a

new beginning, The affirmation that Christ is the
end of history signifies that in his life, death, and resur-
rection the meaning of man’s historic existence is fulfilled.
The divine sovereignty, which gives it meaning, is revealed
to have an ultimate resource of mercy and forgiveness,
beyond judgment, which completes history despite- the
continued fra.gmenta,ry and contradictory character of all
‘historic reality. The affirmation that in Christ there is'a
new beginning, that a “new age " has been initiated in
the history of menkind, means that the wisdom of faith
which apprehends the true mesning of life also contains -
within, it the repentance which is the presupposltmn of the
renewal of life. :
The New Testament olsim seems equally 1ncred1ble from
the standpomt of either Hebraic messianism or a modern

man’s conception of history, because both preserve their

sense of meaning for human life by the hope thab its ob-
‘sourities and - ambiguities will be overcoms in history

itself. : Hebraic messianism -hoped for & messianic end in
~'which the moral obseurity of history, which permitted the
righteous to suffer and the wioked to triumph, -would be . -
- overcome ; or in which the righteous would be given & new
_heart 5o that they would deserve the victory which was.
assured them. In modern culture the process of historieal

growth is expected gradually to overcome both the inexaot-. -

ness of rewards and punishments in history and the inclina- N
tion of the human heart to violate the laws- of life. The "



R either of negating the meaning of history or of completmg g

~his own wisdom. Vet it can. be completed bya revelation,
. the acceptance of which iz posaible only through a con-
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New Testament on the contrary regards the defiance by =

man of the very structure of his existence as & permanent
factor in history which is never completely overcome
except by divine grace.. Yet it promises & new beginning
in the life of any man, nation, or culture which recognizes
the depth and persistence of man’s defiance of God. Where
such self-knowledge is achieved both the release from sin
through forgiveness and the hope of a new life is possible.

" Such & faith came into the world by a highly improbable
revelation and it maintains itself whenever the power of
that revelation penetratés through human pretensions and
discovers men in their true situation on any level of their -
higtorical development. TIts acceptance in the first instance
could not be achieved, as St. Paul insisted, by * wordly
wisdom ”. The revelation of & divine merey in & suffering’
Saviour was not a conclusion about the nature of God at
which men might arrive if they analysed the causes,
“sequences, and coherences of the world and deduced the.
structure of existence from these observable phenomena. . :
Any such procedure is bound, however, to be “foolish”

despite its seeming wisdom. In the case of Greek wisdom -
- the'mind which rose to the knowledge of God was separated .
“from history. History was reduced to the lovel of nature, . .

* - In this process man himself was lost, since men is some-

B thing more than nature and something less than spirib.
The problem of the meaning of history is always the '

‘problem of the meaning of life itself, since man is-an historic. .
~ereature - involved, and yet not involved, in the flux of ..:
~ nature and time, but always involved in & false solution of -

. his predicament. -Thus man is ‘always | in the posmon g

it falsely, if he sesks to complete it from the standpoint of

L trite’ recogmtmn of - the human situation of sinfulness,
o Such repentance is possxble in turn only 1f the ]udgment i
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© over-hanging man is known to be prompted by love and
“to be crowned by forgiveness.
‘Whether in the period when the Gospel of Christ was
first proclaimed and accepted, or in our own day, the
acceptance of such a gospel is always experienced as a
miracle of revelation in the sense that the relation between
God and man which it establishes is not the achievement of
a rational analysis of life.  Yet it is felt to be a new wisdom
and power. From its standpoint it is possible to “ make
sense "’ out of life ; whereas alternative approaches either
destroy the sense of life entirely or make false sense of it.

I

In order to appreciate the seeming. absurdity and the
wltimate wisdom of faith in Christ as the end of history and
the fulfilment of life’s meaning, it will be helpful to dis-
" tiriguish between the form and the content of the drama,
“recorded in the New Testament, as the focal point of this
revelation. The form is that of a story, an event in
history which becomes, by the apprehension of faith, some-
thing more than a mere event. It is an eveni through
which the meaning of the whole of history is apprehended
and the specific nature of the divine sovereignty of history
is.revealed. Tt is presented as the lagt in & series of God’s

- “Inighty acts ”, and one which has & partioularly definitive -
.-cha.mcter Whatever may heppen . in subsequent. ‘ages -

. nothing can ocour which will shake the faith of & true .. _

believer in: God’s sovereignty over all history. He is
“ persuaded, that neither death mor life, nor angels, mor. -

. pnnmpa.htles, nor powers, . . . hor height, nor depth, nor - :

- any other creature ghall be able to separate us from' the
. love of: God which is in Christ Jesus our Lord” (Roma.ns 8

.38-39). The specific content of this revelation involves the: .

orucifixion of the Messiah. In-that dra,ma. all. forma of -



" -messianic hope which involved God’s miraculous interven- _
- tion in hlstory for the purpose of _eliminating its moral
s 'obscunty He was extremely critical of the claims of .

R da.y and preferred to consort with * pubhoa.ns and. sinners *
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human righteousness are made problema.tm except & type

of perfoct love which seems untenable in history. The _

revelatory power of this whole story, drama, event, and -
person requites that it be viewed not as a spectator might

" view an ordinary drama. Both the form and the content

of the drama require that it be apprehended by man in the

total unity of his personality and not merely by his reason.

For it will not touch him essentially if he does not recognize

that its form as revelation challenges him as a rational

though finite creature who is incapable of giving meaning

to the total dimension of his individual and collective history,

whatever partial and tentative meanings he may be able to -

discern by tracing it sequences and tendencies. The

specific content of the revelation on the other hand challenges

~ men as a sinful oreature, whose various alternative methods =
of bringing his history to a meaningful conclusion always
involve soms pretension which is revealed in the light of the :
Cross to be a false conclusion. Thus the olaims of Christ <
can only be heard by man in the unity of his personality

" and in the recognition of the se]:f—contradiction in which
- that unity is invelved in actual life. . -

' The specific content of the Ohnstla.n revelatmn is con-

o qerned with the story of a Jewish teacher, rabbi, and:
prophet who made méssia,nic dlaime for himself and yet

-sought to keep his messianio mission & provisional secret -
since his own view of the messianic end differed ra.d.loa.lly..

. from all ourrent hopes. He. rejected every version of the =

| _virtue of the professionally holy class or ohgarchy of his

- __The 001101\1810]1 reached by St. Paul in the hght of . th
revelatory power of Christ's life, that * there is no differ
‘ence: for all- have sinned and come short- of- the. glory o
. (Romans 3: 22—-23) is a.ntmpated in’ every searchm_'
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criticism made by Jesus of all human pretensions of virtue.
The Messiah would not bring victory to the virtuous but
would die and “give his life a ransom for many ” (Mark
10 : 45). "The guiltless one would expiate the guilt of the
guilty ; and that would be the only way of ending the -
chain of evil in history. - Thus the suffering of the guiltless,
-which is the primary problem of life for those who look at
history from the standpoint of their own virtues, is made
into the ultimate answer of history for those who look
at it from the stendpoint of the problematio character of
all human virtue. This suffering of the guiltless one was
to become in Christian faith a revelation of God’s own
- guffering. It alone was seen to have the power to overcome
the recalcitrance of man at the very centre of man’s person-
*ality, however successful the divine power might be to set
outer limits beyond which human defiancé could not go.
But it alone was also the final dimension of the -divine
“sovereignty over human history. To make suffering love
rather than power the final expression of sovereignty was.
. to embody the perplexity of history into the solution.
" The actual incidents in the drama serve to add vividness
to- this final meaning. The Christ was not crucified by -
criminals or by men who fell below the ordinary standards
of human virtue. Such eriminals were crucified with Christ.
.. ‘One. of the instruments of crucifixion was the Roman -
system of jurisprudence which rightly boasted the highest
- achievements of justice in the ancient world.” But even'a

* . hoasted system of impartial justice is gufficiently human t.o: .

_fear that its majesty may be challenged by one who pro-
claimed himself a king.. The kingdom. of truth is & threat

~ to- every historical majesty. Every historical majesty is
' ‘more anxious and insecure. than it pretends.. A priestly..
oligarchy - was also implicated in -the oruoifixion. This
-oligarchy was certain that it was merely defend.mg o very"- o
""I--"_-"subhme system of rehgmus lega.hsm against an impions -
“rtebel ; but 1t was also defend.mg 'bhe mora.l prestlge of a.ll'_-g.-_ .

11
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“good ” men and more particularly its own prestige and
its seourity. That is the fate of all historic oligarchies and
institutions. There is always an anxious life, individual or
collective, behind the most imposing fagade of ideals and °
principles, of values and eternal verities, to the defence of
which men rise in history.

Christian piety has sometimes foolishly sought to hmm
the guilt of involvement in the crucifixion to the particulsr
instrumentalities depicted in the actual story. But that

is to misy the real point. In its profounder moments the - |

church has known that Pilate and the priests are symbolic
~ of the fact that every majesty or virtue, which is tenable in
history, is involved in the crucifixion of a *‘ prince of -
glory ” who incarnates & love which is normative for, but
not tenable in history. That love which could not main-
tain itself in history becomes the symbol both of the new
beginning which a man could make if he subjected his life
to the judgment of Christ, and of the mercy of God which

alone conld overcoms the fa,teful impotence of man ever to .

'a.chleve so perfect a love.

. In this double facet of the agape of Christ i is the point- -

: Where & story in history becomes something more. It is :
" recognized by the eyes of faith as the point where the

* - heavens are opened and the divine. mystery is disclosed and

. the love of God towards man shines down upon him ; and _

- man is no longer-afraid, even though he knows hlmself to L
* be involved in the crucifixion. -
' Obviously such a life and such ‘& tragm drama. could not
o be regarded as a revelation of divine majesty, and as con-

L which presupposed repentmce There is no ]ustlﬁca.tmn in
-+ . the revelation for any good man. The natural anxiety of -~
"+, .good men about the threat which they face from evil men, ;"

individual"or nation- is ‘promised " either moral justifica-
tioh or | ultnna.te trmmph The mea.mng of h.'lStOI‘y is; not

“or from naturs is forced inte & subordinate posmon No.:-.
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completed within itself. It is completed only from beyond
itself ag faith apprehends the divine forgiveness which over-
comes man’s recalcitrance. Thus Biblical faith, which begins
with a sense of mystery, embodying meaning, and moves
to a sense of meaning in history which contains perplexity
and ambiguity, ends by seeing human history perpetually,
and on every level of its achievements, in contradiction to
* the divine. It sees the possibilities of new beginnings in
higtory only upon the basis of the contrite recognition of
this contradiction. Significantly the same suffering love,
the same agape of Christ which reveals the divine mercy is
also the norm of & new life. Men may have this new life if
they discern what they are and what God is in this focal
point of God’s self-disclosure. Such & point in human
history can be regarded both as the beginning of & new age
for all mankind and as'a new beginning for every individual
man who is “called” by it, because both the individual
and the collective realities of human. existence are fully dis-
" ¢losed in it. If apprehended at all they are so apprehended
thet the old self, which makes itself its own end, is destroyed
and a new self is born. That is why a true revalatxon of
the divine is never merely wisdom but also power.

The form and dimension of this story of Christ, namely .
its revelatory significance as the point in history where the
mesning of history is completed, is not presented a8 an after-
" thought to the story. On the contrary the whole story is.

pieced together within & Christian community, already .

~ -united. upon the basis of faith that this Jesus is the Christ.

o _The Pauline theological formulations of the meaning of God’s :
~+ revelation in Christ actually precede the gospel accounts = .
~chronologically. But though the story is written from the *-

" standpoint of its special significance in the eyes-of faith, it. S
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still embodies the perplexities of the disciples in acoepting
its true significance. and the tortuous path by which Jesus -
moved against the obtuseness of his own disciples. It is
not presented as & theophany, revealing the meaning of
the efernal world: to finite man; mnor yet merely as the
“gtory of a ‘“ God-man *’ who overcame the breach between .
the eternal and the temporal or the divine and the temporal,
On the contrary it is a part of history though the claim is
made that in it history has found its true fulfilment.
~ §t. Paul recognizes the seeming absurdity of such a claim,
Tt is as difficult for a rational man to accept the possibility
and necessity of such a disclosure as for & virtuous man to
accept its specific content. Its specific content challenged

the virtue of the virtuous; and its form and dimension

challenged the self-sufficiency of human -reagon. Greek
. - rationalism had difficulty with the claim that history could
be the locus of the final revelstion of God and of man’s
true relation to God, because history belonged to nature
and made such a revelation impossible ; and human reason
belonged to eternity and made it unnecessary. Modern |
~ rationalism hag a different problem. Since it regards history

.' - mte]hglble from within itself and expects that it will grad-
- -ually overcome its' own frustrations and moral .ambiguities "

- it combines, as it were, the objections to the Gospel of both "

o Je_ws and Greeks. With the Greeks modern culture does
* . not require the Gospel to malkse life intelligible; and with "
the' Jews it does not require the Gospel to make history -

o meaningful. Modern culture is perticularly offended by the

s - claim of finality of any disclosure of the ultimaté at an.

-, " antecedent xpoint of history, partly. beca.use it believes that .
. hitory itaelf changes the human situation radically and -

S partly because it hopes that historical culture will be able ~

"o refine and perfect any valid solution of whatever may be .~

perennial in the human situation. This modern. objection: . '

S ‘the. Gospel seems 20 plaumble that it has been a.- great'.._"._'___'.";
barra.ssment to the Gospel’s theologmal prota,gomsts 1n._ o



- THH OROSS AND HISTORY 168

the past two centuries. They have done everything possible
to prove that the Gospel message was practically identical
with modern man’s conception of & redemptive history,
Modern. theology did not recognize that the new objection
to the gospel was merely an old objection in & new form.
Men are inclined in every age to resist & truth which
discloses the contingent character of their existence, and
discredits the false answer to this problem of their contingent
life in which they are always involved. To make faith
the requirement of the ultimate meaning of existence is to
recognize the divine mystery as impenetrable by human
* reason. To find that revelation in an historical drama and
person is to understand history as potentially meaningful
_ rather than meaningless, 'T'o experience a divine forgiveness
reaching out to man in his predicament is to recognize that -
the human situation, both individually and collectively, is
such that man is not only unable to complete his fragmentary
life but that, viewed ultimately, there is always false and

-sinful completion in it. Thus faith is the final expression of

~man’s freedom ; but it is an expression which involves the

consciousness of an element of corruption in any specificex- . -

pression of that freedom. Itisthe expression of his final free--
dom in the sense that faith achieves a point of transcendence
over all the contingent aspects of man’s historic existence,
individually and collectively. But it must contain a recog-
‘nition of the contingent and the false element in all hisaotual

* knowing. Tt is thus recognized as a knowledge beyond the

capacity of human wisdom, as a gift of “grace”. The New
“Testament insists that the recognition of Jesus as the Christ

is possible only by the Holy Spirit.! And Jesus himself ag-

sures Peter that his understanding of the messianic oa.lhng -
could only have been inspired by God.? .

1 O'f I Corinthians 12:3: *“Wherefore I giveyou to understfmd tha.t

s '.' no one—can 8ay that Jesus is the Lord, but by the Holy Spirit.”

-7 8 Matthew 16: 17 : ¢ Blessed art thou, Simon Bar-Jonsh: .
for ﬂesh a.nd blood hath not revea.led it unto thee, but my. Fa.ther .
which ix in hea.ven Slgmﬁca.ntly Pater mlsundersmnds the e
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While all Gospel narratives are written in the conscious-
ness of the revelatory significance of the story they tell,
the sense of the dimension of the story influences the telling
of the narrative particularly in the accounts of the resurrec-
tion - of Christ, It seems fairly certain that the earlier
narratives reported an experience of communion by the
disciples with the resurrected Lord in Galilee (I Corinthians
15 : 1-8), while later narratives not only fixed this event at
“Jerusalem but sought to validate it by faoctual details of
which the empty tomb was the most significant. The
. story of this trinmph over death is thus shrouded in-a
‘mystery which places it in a different order of history
than the story of the crucifixion. Yet the church as a
fellowship of believers was obviously founded upon the
conviction of the fact of the resurrection. This *fact”
contained an alterstion in the stéry through faith’s appre- -
~ hension. of the significance of the story. To recognize that
the Cross was something more than a noble tragedy and its
.vietim something else than a good man who died for his
‘ideals ; to behold rather that this suffering was indicative of
" God's. ti'iumph over evil through a love which did not stop ":
h ab involvement in the evil over which it tmumphed to see
in other words the whole mystery of God’s mercy disclosed -

. messianio Tnission in the same moment in which he understands it,
" Beeking to dissuade Jesus not to follow the logic of his messianism,
" which demanded the Cross rather than triumph, For Jesus “ from -
_tha.t time' forth begen to.shew unto his disciples, how that he must -
- go unto Jerusalem, and suffer many things of the elders and chief

- * priests and scribes, and be killed, and be.raised again the third day .

~ Peter’s rojoinder “ Bo it far from thee Lord : This shall not he- unto
_ +thes " .is rebuked by Jesus in the words: ““ Get thee behind s,
_Sa.tn.n, thou art an offence unto me; for thou sa.vouz‘est. not. the

"~ things that be of God, but those that be of men .-

- This encounter is an acourate symbolic descnptmn of the :mxt,ure

of ‘ultimate and human viewpoints which remein in the Christien

- ghurch throughout the ages. ~In so far as it is the commmity in -

“which Jesus is acknowledged as the Lord: it is & new cnmmmuty. o
-difforent: from, all. opher huien. communities. In o far as-ib joins -
1 Peter's abhorence of the Cross itis & sinful community; engu]fed ’
in the seeuntles a.nd msecu.ntms oi hman hlst,ory. o




THE CROSS AND HISTORY 147 -

is to know that the crucified Lord had triumphed over
death and * when he had by himself purged our sins, sat
down on the right hand of the Majesty on high >’ (Hebrews
1:3). It is the revelatory depth of the fact which is the
primary concern of faith.

The effort to certify this triumph thmugh specifio
historical details may well be regarded as an expression of
a soepticism which runs through the whole history of
Christianity. The account of Christ’s virgin birth serves
the same purpose. Christ cannot be known as the revela-
tion of God except by faith and repentance ; but & faith,
not quite sure of itself always hopes to suppress its scepti-
cism by establishing'the revelatory depth of a fact through
its miraculous character. - This type of miracle is in
opposition to true faith.

On the other hand the belief in the resu,rrectmn is 1tself
a miracle of a different order, and a miracle without which

. the church could not have come into exigtence or could not

continue in existence. It is the miracle of recognizing the
triumph of God’s sovereignty in what seem to be very
ambiguous faots of history. There is significantly no hint
in the Gospel record of any gradual understanding even in
the inner cirole of disciples of the true meaning of Christ’s

.death. Peter’s confession of his master’s messianic ministry |
. was immediately followed by a rejection of the tragic cul-

- mination of it which Christ predicted. In the Lukan account

'.-O:_f Christ’s appearance to his disciples at Emmaus. they =
- Temain oblivions of the real meaning of his life, ruefully

confessing ‘ We trusted that it had been he who would ha.ve- ‘.
redeemed Israel ”’ (Luke 24 : 21). '_
The church is thus not grounded upon & slowly da,wmng .

“consciousness of the true significance of Christ. It is

B S

founded in. the miracle of the recognition of the true Christ

" in the resurrection. From the firsh covenant of God' to . N
the. resurreotmn God’s’ revelatlons to & people are: 1

bedded in h1story God spea.ks “ at sundry times 'a.nd
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divers manners’ (Hebrews 1: 1). And the reve]atlons
move towards a climax through & course of history, the
climax being that He * hath in these last days spoken unto =
us by his son " (Hebrews 1: 2). The acceptance of that.
revelation in faith involves a radical bresk in the community

in whieh the revelations occur. It ceases to be a particular .

people or nation. The revelation creates an  Israel of
God » which is gathered together upon the basis of its
accoptance of the revelation by faith.
In so far as these various confrontations between God amd
" His people have a history, there is also & history of revela-
tion. But this is not the history of a broadening religious -
donsciousness or of a more and more successful yearning or
searching after God. For every step in the story requires that
_ divine judgment: be accepted in repentance against the human
- inclination to complete human virtue and wisdom within
" the ]_aister-ica,l structure ; and that the divine mercy which -
prompts and qualifies the judgment be apprehended by faith.
" The climax of the crucifixion and resurrection thus
. --becomes not merely the culmination of the whole series of -

. ‘revelations but the pattern of all subsequent confrontations -

" ‘between God and man. They must contain the crucifixion .
of self-abandonment and the resurrection of self-recovery.
‘Men must die to sin with Christ a.nd arise w1th hnn to"

|- newness of life.?

> In Christian thought the resurractlon of Chmst is, however

_not only indicative of the triumph. of Christ over sin in the

very Cross which seemed to make him its victim, but. also .
-is proof of God’s power to -overcome death. St. Paul in .
" fact deduces hoth the resurrection from the dead and the_"

I 'tnumph over sin from Christ’s reeurrectlon 3

w3 Gu.lu,t_;mn_s 2: :'20. Colossw.ns 2:12. Roma.na 6: 3. II Tlmothy .
- a2 I Cormthm.ns 15 ¢ 12 % Now if Christ be prenched that He rose'_,;.' :

f the dead.” .53 17: * And if Ch.ust be not rmsed yom' fa.lth 15"'_,"
_ _'_.vum yen.reyef.myoursms"' _ A

rorm the dend, how say some among you that there is no- Tesurreotion .
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The logic of such a faith might be expressed in the
following propositions : (1) Life is fragmentary, ending in
‘death. . (2) Man seeking to live and to. avoid death destroys
himself in the very process of seeking to establish his life.
(8) If man would truly live he must die to self; but this
dying to self is no guarantee of the preservation of his
physical life. (4) Men will make nonsense of life if they
seek to make sense of it only upon the basis of their physical
~ spurvival,” But the alternative requires that they believe in
the sublimation of its fragmentary character. These worldly
religions try to make sense out of life in the dimension of
' nature-history which man transcends. Other worldly re-
ligions try to make sense out of life by abstracting some
eternal essence of man from the fragments of history.
Chnstmmty insists upon the potential meaningfulness of
man’s fragmentary life in* history and its ﬁnal completion
by & power and love not his own.

The “ final enemy ** declares St. Paul is death. And the
" finel pinnacle of the Christian faith is this confidence in the

completion of life’s meaning by the power of God.

This pinnacle of faith in New Testament religion it the

final expression of certainty about the power of God to.
complete our fragmentary life as well as the power of his
love to purge it of the false completions in which all history
is involved. This pinnacle has no support from miraculous
facts in history ; neither can it be deduced from a careful =
- observation of the general facts of human nature and

" history. With Plato men have always sought some -

“rational certainty about the immortality of the soul by
seeking to prove that the dimension of human existence
which transcended the mortality of the body would survive

. the death of the body. But that which survives sccord-- |
. ing to the thought of Plato, bears no resemblance to the
. . human self, being no more than the eternal validity of

‘the loglcal faculties of the human mind, Modern Chnatmu-_ _
theories of immortality are frequently u_wa,hd mixtures: of .
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'Christian conceptxons of personahty ‘with this Pla,tomc
assurance.

The Biblical sense of the unity of man in his body, mind,
and soul makes the Platonic escape from the contingent
~ character of human existence impossible. If, therefore,
the New Testament faith ends in the pinnacle of the hope
‘of the resurrection this is also the final expression of a faith
which sees no hope that man may overcome or escape the
contingent character of his existence ; yet is not without
hope, for it is persuaded that a divine power and love has
been disclosed in Christ, which will complete what man
cannot complete ; and which will overcome the evil intro-
duced into human life and history by man’s abortive effort
to complete hig life by his own wisdom and power.




CHAPTER X

‘THE VALIDATION OF THE CHRISTIAN
VIEW OF LIFE AND HISTORY

I

HE Christian Gospel as the final answer to the
I problems of both individual life and man’s total
history is not proved to be true by rational analysis,
Tts acceptance is an achjevement of faith, being an appre-
hension of truth beyond the limits of reason. Such faith
must be grounded in repentance; for it presupposes &
contrite Tecognition of the elements of pretension and false
completion in all forms of human virtue, knowledge and-
achievement. It is & gift of grace because neither the
faith nor the repentance required for the knowledge of the
“true God, revealed in the Cross and the resurrection, can
be attained. by taking thought. The self must lose itself -
to find itself in faith and repentance; but it does not find
itself unless it be apprehended from beyond itself.:
The love of Christ thus always stands in & double relation
to the strivings and achievements, the virtues and wisdoms
~ of history. In so far as they represent developments of -
~ the goodness of creation, it is their fulfilment. ~TIn.so far as
they represent false completions which embody the. pnde
‘and the power of individuals and nations, of emhzatlons
‘and cultures, it is their contradiction.. ,
The truth of the Gospel is not subject to mmple rational
validation because it stands beyond the ambiguities of

B human existexice; and it negates both the complacency
-whlch denies these amblgumes, and the despa.lr which -

1Ph1hpp1a.ns 8:12; ¥ Not ag though I ha.ve already attam.ed '

hend that for whmh a.lso T s.m a.pprehended of Ghnst J esus,” ceE
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results when they become fully known and destroy the sense
of a meaningful life.
Nevertheless a limited rational validation of the truth of
the. Gospel is impossible. It consists of a negative and a
. positive approach to the relation of the truth of the Gospel
to other forms of truth; and of the goodness of perfect
love to historic forms of virtue. Negatively the- Gospel
must and can be validated by exploring the limits of his-
torie forms of wisdom and virtue. Positively it is validated
- when the truth of faith is correlated with all truths which -
may be known by soientific and philosophical dlsc1phnes
~ and proves iteelf & resource for co- -ordinating them into
a deeper and wider system of coherence. . '
The negative task of exploring the limits of human know-
ledge and the fragmentary character of all forms of huma,n

virtue is & procedure not unrelated to the experience of |
‘repentance. - St. Paul distinguishes hetween the ** foolishness

of God ” as revealed in the absurdity of the Cross, and the
“wisdom of the world . The foolishness of God is recog-

. ‘nized as an ultlma.te wisdom in comparison with the wisdom

- of the world. The defect of the Iatter wisdom is * that it
" knew not God” (I Connthmns 1:21). The failure of the
) 'vnsdom of the world to discern the final source and end of
- life.is due on the one hand to the fact that it seeks God . -
" too simply as the truth which supplements historic truth.
- but does not stand in contradiction to it ; which completes -+
- 'human virtue but does not judge it ; and which guarantees
- some historic form of justice and does not anticipate ity )
~ doom. On the other hand the wisdom of the world may .-
. be so impressed by the: fragmentary charactér of human :
" virtue and knowledge and so overpowered by the tra.ged.les o

- and antinomies of life that it sinks into despa,lr ﬁndmg no. .

‘meaning in life and history at all.

.. 'These two alternative forms of the - wisdom “of the'x'
-w_orld ” may be most slmply ‘defined " as- 1dola.try a‘nd.'-_ﬁ..:j_
. a.thelsm and theur frults ma.y be termed oomplacency a.nd'-'
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despair. Consistent atheism is tare. Most forms of osten-
sible: atheism are merely protests against some traditional
or conventional conception of the divine. They ususlly
contain some implicit or even explicit conception of the
divine in the sense that they have a system of coherence
with an implicit or explicit centre and source which is not
explained but is the principle of explanation, Their god may
be ““ nature » or ‘reason ”’ or some particular natural or
historical vitality. Thus the “ god” of Marxism is ob-
viously the dialectical process, in terms of which the
coherences of both nature and history are explained. These
implieit ““gods ” of explicit atheism place most atheistic
systems in the category of idolatry, of the worship of false
gods, rather than the denial of God. The gods are “* false
if they make some inadequate principle of coherence into
the centre of meaning. The worship of false gods may
lead to & hidden: despair, rather than complacency, when
the interpretation of life, involved in the worship, excludes
a true dimension of life from the system of meaning. A
consistent naturalism, for instance, which requires that
man should adjust himself to the system of nature as the
ultimate norm of his existence, excludes the profoundest
© dimension of human personahty from the- structure of
- meaning. -

- Idolatry is more general than. consistent atheism partly_
beca.use it is difficult, if not impossible, to live Wwithout
presupposing some system of order and coherence, which
- gives significance to one’s life and actions. Furthermore
~the idolatrous worship is usually some version of self-
worship, either exalting mankind as such as an object of

~ worship or (in more flagrant forms) exalting some historical -

 vitality or achievement related to a particular tribe, nation = =

"“or culture into the place of God, by making it. the source, S
. cenbre and end of the meaning of life. R
‘Tdolatrous schemes of meaning. ate. a.lso more w1despread. L

than consistent atheism because there are alw&ys prom1om1 '
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and tentative structures of meaning in nature, life, and
history which seem, for the moment to be ultimate, if not
probed too deeply. . The relation of & person to his family
may answer the problem of meaning so long as no great
family loss or disruption disturbs this littleisland of coherence.
“In the same manner the stability of a nation or a culture may
meke the national life or the cultural structure appear to be
the source and end of existence. It is when these seemingly
“ eternal ”’ values are shaken that life is threatened with

despair or is challenged to a profounder consideration of -
- the meaning of life. Thus periods of social and political. - -

catastrophe, when idols fall, may lead men dimly to sense
- an ultimate Majesty “‘ who bringeth princes to nothing and
maketh the judges of the earth as vanity ** (Isaish 40 : 23). o
"They may on - the other hand also prompt men to the .
despairing oconclusion that lifo has no meaning, - -
Biblical faith clearly recognizes complacency and - despalr

as the two alternative fruits of the * wisdom of this world”, =

~“They that sleep sleep in the night; and they that be drunken -+ -
_are drunken in the night ** according to I Thessalonians 5:7.

© “Let us who ate of the day be sober.” The complacency .-
- of sleep- and the drunkenness of hysteria are regarded a3 ‘.

"7 the two enemies of, ‘or alternatives to faith.!" They are, "‘

; 'however not equal enemies, Any consistent confidence in -

1 Pasca.l’s ana.lysm of the two alternatives is the most searching i in

. Chrmtlan literature : ** Without this divine kmowledge ', he declares,

“ what could men do but either become slated by the inner feeling - -
" of their past greatness which still remains with them, or become - -

- despondent ab the sight of their present weakness ? . .. Some -
. donsidering natirre as incorrupt and others as incurable, they could e

" . not escape either pride or .sloth, the two sources of .all vice, ;' .. :
‘For if they knew the excellence of man they were ignorant of his'

: corruptmn. 50 that they essily avoided sloth bup fell into pnde. .
- And i they recogmzed the infirmity of nature, they wete 1gnora.nt of i

+-his dignity ; so. tha.t they could easily avoid venity bub it ‘was to -

o fall into despair. . .. The Christian religion alone hes been able o i

- oure these two. vmes, not by expelling one through means of the
thier; but by expellmg both accordmg to the sunphmty of the
.I-_.Gospe Pemeea, 435 F _ _
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human virtue or wisdom mekes faith irvelevant. A
destruction of such confidence makes faith possible, but
not necessary. , _
The preference which Chrisb has for the “sick ™ as
against those ““ who are whole’’ and his ironic remark that
the latter “ have no need of a physicien ” (Matthew 9 : 12)
. is & perfect expression of the fact that despair has a greater
affinity with repentance than complacency has with faith.
Of course despair is not identical with the repentance
which issues in faith. It is not possible to convince men
rationally of the truth of the Christian Gospel by analysing
the limits of human knowledge and virtue. The rational
analysis may not penetrate through the armour of com-
. Placency ; and when it does it may inflict & mortal wound.
There always remains a mystery of:grace in true. faith
. which is not subject to manipulation. It is nevertheless
important from the standpoint of faith to puncture the
idolatrous pretensions of cultures and to appreciate the

- - gignificance of the periodic moods of despair into which .

" moralism, legalism, rationalism, and every other form of
complacenoy fall. - These moods of despair may be more -
dangerous to the ordinary stabilities of life than complacency.
Self-righteous Pharisees may have & superficial sanity,
superior to the inner confusion of “ publicans and harlots”,

- Civilizations and cultures which are too sure of themselves:
mey distil & measure of stability from their self-confidence. -

~ But ultimately they hasten their destruction by being too

" gure.of themselves ; and the promise that the *“ halt and - |

the blind”’, the “publicans and harlots” will enter the

kingdom of God more easily than those who are whole, " -

. or who wrongly regard themselves as whole (Matthew =

19:10-12), correctly estimates the therapeutic value of the
“recognition: of the sickness in. Whmh a.]l human life is-in- -

: - volved, .

of opt1mlsm in the wmdom of the world but 1t usu&lly" )

.- The note. of pessimism. is. a.lways subordmo,te to the mood
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contains a profundity (not mixed with perverse elements)
~which establishes its superiority over the more popular
optimism. * Thus the classical age expressed its confidence
in the possibility of establishing justice or of esoaping
from historica] ambiguities through reason. But the Greek
dramatists, who recognized that there are tragic antinomies
of life which cannot be brought into a simple rational
harmony, were closer to the ultimate truth about life-than
the philosophers. - The historian Herodotus blurts out the . -
trath which classical philosophy and history usually evade. .
“Of all the sorrows which inflict mankind”, he declares, .
* “the bitterest is this, that one should have consciousness
of much but control over nothing *.*  Herodotus’ convietion .
. is typical of the insights which emerge periodically to dlsturb L
_the conplacency of human self-esteem,
~* In the history of modern culture, the romantm tra.(htlon .
hes been the chief bearer of disillusionment about the
virtue or the wisdom of man or about the stability of
~ human institutions. We have previously noted that modern =
* " naturalism, which seels to understand man from the stand- .

" ‘point of his relation to nature might be expected logically &

.%o issue in dxsﬂluslonment since it emphagizes the natural
o oontmgencnes which condltlon all forms of human eulture;
-and ‘since it can offer no basis of ‘meaning for those
 dimensions ‘of human-existence which transcend the system : - '

- - of nature. Actually, however, the main stream of modern . .
. naturalism generates complacency; rather than despair. It

" doss this by creating & very non-naturalistic. oonﬁdenee in

o the perfecmblhty of human reagon and virtue. . -~ " -
. Death, as the final evidence of the a.mblgulty of - the
' human situation is tisually evaded in naturalism: by .the
‘promise of social immortality. Within the ﬂlckermg

. inconsequential acts’ of separate selves dwelld a sense: of
‘the whole”, declares John Dewey, “which -claims and
dlgmﬁes them. In itg- presence we put off morta,llty and
R S 1Herodotua,1x 16 o R
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live in the universal. The life of the community in which
we live and have our being is the fit symbol of this relation-
ship: . The acts in which we express our perception of ties
which bind us to others are its only rites and ceremonies.” ?
Since men live in particular communities whose existence
_ is even more contingent than that of the individuals who
are able to survey their relations fo them, this is a rather
inadequate triumph over life’'s ambiguity. It is perilously
" gimilar to Hitler's dictum. Tt is not necessary that any of
us should live. - It is only necessary that Germany should
live.”” - On a lower plane of evasion is modern bourgeois -
“culture’s effort to rob death of its sting by the perfection of
appointments for coffin, grave and cemetery in funeral rites.?
‘Modern culture has remained officially as optimistic as
was olassical culture, for reasons we have previously con-
sidered. ‘The subordinate romantic stream of thought, on
the.other hand, usually moves on the boundary of despair.
- Ernest Hemingway is the only modern American novelist
who- deals with the problem of death basically. In typically
romantic fashion he tries to rob death of its sting partly
by a robust affirmation of vitality in defiance of death,
and partly by the suggestion that love between a man and.
‘a woman creafes & deathless realm of meaning. But this
puggestion is only tentative. In Hemingway's Farewell

to Arms death ocasts its shadow upon this bit of eternity |

~and drews the despairing cry from Hemingway’s herome, o .
- _.Ca.thenne that life is © just a dirty trick '

The profoundest expression of romantio despau' inmodern

history was Nietzsche’s revolt against the complacency of

a liberal and Christian culture Nmtzs_che sought to restore
the classical cyolical concept of history, bound to the endless

. recurrences of nature, -where *everything goath every— )
~-thing dieth and everythmg returneth A : '

:" 1.Human Nature and Conduct, p..332.

77 XFor e malicious ‘satire of thig aspecﬁ of. inodem'culfaure ‘ge
 Evelyn Waugh’s The Loved Ongs;

o8 Tnus Spake Zarathmatm, Enghsh tra.nsla.tmn, p. 240._
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It i significant, however, that ages of Christian and modern ~ ~
historical oconsciousness in the background of Nietzsche’s
thought made it quite impossible for him to recapture the

. equanimity of the Greeks in the contemplation of the endless
cycles of history. His sense of the vital unity of human
personality made a simple separation between human
reason and the vitalities of life impossible. His sense of
the spiritual dimension of this vitality made all simple
naturalistic solutions equally unavailable. ‘His solution
was to exploit the eternal dimension, the absoluté meaning -
of .every moment in defiance of history’s oycles. * This, .
however, is- my blessing ’, he declared, “to stand above
everything as its own heaven 2 o

He regn,rdsd this as a. profound afﬁrma.’ulon of life and

~ himgelf as a “yea-sayer”. But the note of despair in this
too robust titanizm is apparent in his final formula for the - .
assertion of human freedom. Man. asserts his true freedom

- -according to. Nietzsche by removing death from the realm.

“of necessity to the realm of decision and desiring con:

melously the fate' which nature has in store for us.? :

7 L Thus Spoke Zarathrustra, Bnglish translation, p. 200,
~*2The inability of a culture which embodies a sense of the ‘meening -
of historical existence to return simply to & classical view without .
'replaomg clasgical equammlty with despeir, is illustrated in an. age

-~ ‘previous to our own, in the view of life end history expresaed m .o

"the Book of Ecclesiastes. - Kobeleth, the “ gentle eynic” who is -
the author of this book, expresses a view of life drawn from Hellenism, -
-in an Hebraic culture, during a period when the disappointment - ..
over unrealized messianic hdpes" filled it with great - perplexity. .= -
- Koheleth interprets history in terms of the classical concept of .

" recurrence : ‘* One generation passeth away, and axother generation:

- oometh': but the earth abideth forever. . . . The thing that hath =~

" been, it is that which shall be ; and thet wluoh is done is that w]nch et

* ghall be done- and there is o new thmg under the sun ”’ (Ecclesxa.stas L

“154,9). S

But this Hellenized Hebrew author is unable to a,ch.leve the. -

- - equanitnity which the classical age exhibited in contemplating the. -
"~ yeourrences. of hlstory Plato, . Anstotle, and the Stoics felt: that -
‘the . meaning of life was fulfilled in the life of reason, sbove the

L chenge and decay- of natute and hxa’aory But the Hebraie guthor ;
B doés 1ot have this assiirazice. -He tries bravely to rise to the Greek -
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. The perverse note in Nietzsche’s thought has been a
‘constant topic of sermon and essay. If modern Nazism
may be regarded (though not altogether justly) as the final
fruit of his moral cynicism and pessimism, it would prove:
very nicely that despair does not necessarily issue in re-
pentanoce and newness of life but rather that, in the words
of St. Paul : ‘ the sorrow of the world worketh death ”
(IT Corinthians 7 : 10).
It-is mevertheless important to be mindful of the pro-
fundity of this despair as compared with the more dominant
note of optimism in modern rationalism.. Nietzsche is
both more perverse and more profound than Kant, for in-
stanoe, in his most optimistic moods: * We may reasonably
say tha.‘o'the kingdom of God is come on earth ’, declares
Kant, *“ as soon as ever the principle has taken root generally
in the public mind that the creeds of the church have

gradually to pass into the universal religion of reason, and

.80 into a moral, that is a Divine community on earth;
- although the establishment of sueh & community may .
“gtill be infinitely remote from us. For this principle,
beocause it contains the motive-force of & continual approach
to perfection, is like a seed which grows up, and scatters
_other seed such as itself ; and it bears within it invisibly
the whole fabrio which will one day illuminate and. rule
the world. Truth and goodness have their basis in the
_ natural disposition of every human being, both in his reason
~and in his heart. And because of this affinity with the -

: 'm_o_ral nature of rational beings, truth and goodness will - o
~not. fail to spread in' every direction. Hindrances arising . -

from political and social causes, which ‘may from time to

confidence in the immorality of wisdom : but he is ﬂna.lly.for"cad to-
the conclusion that the wise man dies as the stupid man. This
. conclusion leaves him only the alternative of clinging desperately to, -

-+ physical existence: “ A living dog is better.then a dead lion .”_-"_-" :

S (Eoclesmstes 9:4). The moral despeir in this solution is obvious, | .-

"~ There is manifestly no - possibility of return from & .culture -
" which embodies the sense of & mea.mngful hmtory 0’ one whlch
equates. huatory with na.ture
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time- interfere with this expansion, serve rather to draw
closer the union of hearts in the good. For the good, when

onge it has been clearly perceived, never abandons the mind. -

“ This, then, though invisible to the human eye, iy the
" constantly progressive operation of the good principle. It
works towards ereoting in the human race, as & community
under moral laws, a power and a kingdom which shall
.. maintein the victory over evil, and secure to the world
under its dominion an eternal peace.” *- :

Kant is not always as consistently optimistic. These

- words do not measure his ability, revealed in other writings,

.. to measure the limits of human reason or virtue. . They o

do betray those elements in his thought, bequeathed to
him by the Enlightenment, and are expresswe of the:
Dnhghtenment’s complacency -

-

We_ have previously noted that the primary root of
“modern complacency is to .be found in the belief that -

- historical development insures man's triumph over what-

'ever is ‘fragmentary, tragic, and contradictory in humen -

i expenence A Christian (Quaker) version of this faith- -

‘states the modern creed exactly: * Quietly undernesth = =

* . -the iceberg of corruption, which causes false pessimism; o

the warm waves of Christian progress are doing their work ;

-~ and soon. i will topple over. . . . Qur sceptioism. results -

" from the fact that we expect irmediate results a,nd are’

. not willing to abide the process of nature.” 2 Rt
Though the complacency is drawn pnmanly from thel

! Rehmon W thm the mets of Pm'e Rzason, Book 117, Apotome I L

s Sectmn 7.

R Istme Sharpless, Quakemmn in Polmc.s, p- 97. The Lden’mﬁcatmn
* Christisn progress ” with process of nature ” is an illumineting -
,fasxamn ‘of the ca.pltula,mon of Lhrmt.mn thought to, t.11e modem"
e _reed N . .
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ides of progress, it has been enhanced by the characteristic
circumstances of & bourgeois civilization.. This civilization,
in the period of its expansion, was able to obscure the con-
flict of interest and passion which expresses itself in even
the  most ordered community and in even the most
delicate equilibrium of power between the nations. The
predominance of economic power, which operates covertly
rather than overtly, gave rise to the illusion that
human relations are, or will soon become, a meeting of
mind with mind, in which no appeal to force will be neces-
sary. The fragmentary and contradictory aspects of
human culture and civilization were partly veiled; and
in so far as they were apparent, historic development was
expected to overcome them. Modern complacency was
supported, in short, not only by a oreed of progress, but
by momentary historic circumstances which gave the creed
. a gpecial plausibility,

 That is ‘why the more tragic contemporary historieal
. facts are beginning to undermine this complacency. The
_hidden despair, which is never absent from complacency,
is beginning to reveal itself. One development in modern
culture adds a special depth of pathos to our situation ;
for the most obvious challenge to the complacency of our
_ culture, Marxism, has become the source of a new. and
more fanatic complacency. The Marxist dialectic challenged
“the confidence of Hegelmn rationalism in' the power of
TERSON. 1t saw that reason may be an instrument of interest

- and pession. But unfortunately it transmuted. this dis-

“eovery into & mere weapon of social and. political conflict by
attributing an ideological taint to the moral and social -

ideals of every group except the proletariat. . The pretension = - |

that one group in human society is free of sin, naturally -

.. became the source of new and terrible fanaticisms: Marxism. = -
" also challenged the bourgeois confidence in the virtue and - -
stability of & demoaratic society.. It disoerned the - soeml"__"'

conflicts of somety where. bourgems 1dea.hsts oW notlung
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bub a harmony of social interests. It predicted the doom
of a civilization, when liberal society hoped to achieve ever
wider and more pérfect forms of social justice.: Marxism
became a new religion, to-which not only industrial workers -
but. & vast section of the intellectual classes repaired when -
the pretensions of a bourgeois culture were shaken by the
realities of history.  However, Marxism did not challenge
. the moral complacency of modern culture, essentially. It
only substituted new illusions for discredited ones. It has . .
therefore been more fruitful of a demonic idolatry than
the liberal culture. It sacrificed one great source of virtue, .
~ possessed by the libersl culture : the latter’s provisional
recognition of the contingent and conditioned character of
all forms of historic virtue. This relativism of the liberal

" culture is the source of the democratic virtue of tolerance,

Tt. may be superior not only to Marxism but to forms of -
the Christian faith which encourage a too simple identifica- - -
" - tion of the goodness of Christ with whatever social value - - -
" to. which an eoclesiagtical institution or a devout behever_' o
. ma.y be committed. »
' ‘The Marxist. misapplication of the d;scovery -of the .
~_sinful teint in human knowlédge and virtue leaves this .

S problem gtill unsolved. The liberal culture tries to avoid: "

- disillugionment by regarding the ideological taint in human =
 kniowledge and virtue as the consequence of finite perspec--: .
tives which may be progressively eliminated by a more

“and more astute soociology of knowledge.! The theory

.'_--_'the worse appear the better reason, not only unmttmgly

unfortunately leaves one important aspect of the process of
* - rationalization out -of account: . Men are inclined to make .

': “but: wittingly.  Ideology-is & compound of ignorance and
' chshonesty The ‘dishonest element in ib, the. tendency of .

1 Ag for instanee in Karl Ma.nnhmm g effort to overcome 1deology T
by forréting out the various bases of ideology. He hopes to.lsy
the foundation for & rational politics by & rational purge .of 't
irrational elements in moral and political 1deu.ls See 'mter alm h1

,Idealogy cmd Utopw and M(m aml :S‘omety
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men to justify self-interest by making it appear identical
with the common good, is an expression of the person, and
not of the mind. Tt betrays a corrupted will, which is a
mystery with which. rationalism does not deal, In so far
a8 Freud does deal with the problem, at least in individual
life, he arrives at morally cynical conclusions, thus moving
towards the abyss of despair.!
The complacency of the liberal culture is most unshaken
. in America, where the social and political situation, which
supported it, still bears some semblance to the stability of
previous centuries. The opulence of American life and the
dominant position of American power in the world, create the
illusion of a social stability which the total world situation
. belies. “ The absence of overt social conflict, permits senti-
mental versions of social harmony and stability to arise,
which ‘are overtly challenged only by the fears and hatreds
of racial antagonism. The fragmentary and contradictory
- eharacter of human virtues and ideals is recognized ; but
- the ahyss of meaninglessness is avoided by the confidence
that: & critical analysis of all historic political and moral -
positions will gradually establish the universal truth.

In Europe the movement from complacency to despair -
may be seen much more clearly then in America. The rise
of Nazism in the past decades was, in one of its-aspects, the
growth of & demonic religion out of the soil of despair,

Politically men were willing to entertain the perils of

tyranny in order to avoid the dangers of aanart;hy ; end
- .kpirituslly they were ready to worship race, mation or -

. power as God in order to avoid the abyss of meaninglessness. .~ - "

The military defeat of this political religion has not - °
altered the spiritual situation of modern oulbure essentially.
- The rise of French existentialism is another manifestation of

) the same despair. There are fortunately no’ immediate T
.- political perils in this expression of despair ; for it contains

no effort to esca.pe from- the contingent. character . of. the
1 Oj Slgmund Freud,, Uimhzam-n tmd its chlmtm
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. human situation by .the worship- of false gods. It is in
fact & remarkebly consistent effort o remain within the
abyss of despair and to abjure the obvious idolatries which
seem to offer an escape. Existentialism recognizes that
life and history are not as coherent rationally as the liberal
culture assumed. It also knows that moral ideals are
contingent and fragmentary. Lacking & faith which sees
a higher coherence beyond the immediate incoherences, it
seeks nevertheless to assert the meaning of the present
'moment and the present experience in defiance.of the
chaos of existence. Its islands of meaning in the sea of
meaninglessness are, however, tiny and periodically in-
undated. Existentialism is & desperate affirmation of
meening within the framework of despalr It is & very
accurate index of the spiritwal orisis in contempomry S
- culture.

Perhaps a more perfect example of the movement from' S

~ .complacency to despair in modern culture can be found in

- the thought of a typical liberal optimist. H. G. Wells was,.
© in some respects, the most representative evolutionary
o 1dea.hst of the past generation, After the first world war his
. Ouiline of History expressed the characteristic- hope of. our L
" culture. - The forces and processes of history were, accord- - -
- ing to his conviction; moving towards s universal community, - -

~ democratically organized. . By 1933 when his Shape of
. Things io Comé was published, a note of desperation became . -

- &pparent in his optimism. He saw no possibility of over: '
- coming the fragmentary, parochial, and contingent elements . . .
 in the various human cultures except by a. desperate ex- - .
" “pedient,  Modern technicians, symbolized by & group of -
 conspirational aviators, would establish a world authority,

- sufficiently powerful to dictate the. standards of universal -

"' truth which would inform an educational programme for

" the. whole . of - mankind. This -educational programme
ald ultunately oreste the wniversal mind and the com
rehen.arve culture, essantla.l for the sta'bﬂlty of the umversal
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community. The movement of his thought from democracy
to-tyranny is evidence of his desperation..

Shortly before his death Mr, Wells’s desperate optimism
had finally degenerated to complete despair. ‘He wrote :
‘“ A frightful queerness has come into life. Hitherto events
have been held together by & certain logical consistency as
. the heavenly bodies have been held together by the golden
cord of gravitation. Now it is as if the cord had vanished
and everything is driven anyhow, anywhere at a steadily
increasing velooity. . . . The writer is convinced that there
is no way out, or around, or through the impasse. It is
the end.” ? T 3

The despair which follows upon complacency could not
be more consistently or tragically expressed.- The spiritual
pilgrimage of Mr. Wells is an almost' perfect record in
miniature of the spiritnal pilgrimage of our age, though
in its totality it will not reveal so neat a pattern. Yet
~ the genersl movement in our day is from complacency to

- _despa.ii'. The Christian, faith which *‘ is perplexed, but not

in despair ” (II Corinthians 4:8), seemed  completely
irrelevant to & culture which had no perplexities. Tt has
become relevant, though not necessarily acceptable, to a
generation which has moved from faith without perplexity,
to despair. It is, in any event, the apprehension of a wisdom -

which makes sense out of life on a- different level than the o

- worldly ‘wisdom which either makes sense out of life too

- sumply or which can find no sense in life at all. N
- The- wisdom which leads to complacency seeks both to o

-overcome the ambiguity of humen existence by the power
of reason and to demy the sinful and dishonest pretension
in this enterprise. The wisdom which leads to despmr
understands the limits of reasan, - It also sees something of =

 the dishonesty by which & more.idealistio culture seeks to - :

~hide ‘the contingent character of human knowledge and.-

- wrtue, and the fa.na.tmlsms and power lusts which aze-the .-

rH, G. Wells, The Mmcl at the Enid of its !l'ether, pp 4—«5
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fruit of t]us pretensmn The moral cynicism which results
from this discovery is delicately balanced between com-
placency and despair. In so far as it recognizes the power
lusts and pretensions of other men and nations but not its
own, it leads to a new and more terrible complacency. - In -
8o far as it recognizes the sinfulness of all men, including
_ the self, but knows of no forgiving love which can overcome
this evil, moral cynicism is despair.
The Christian Gospel is negatively validated by the -
ovidence that both forms of worldly wisdom, leading to -
~-optimism and to pessimism give an inadequate view of the
‘total human situation. This evidence is partly derived from
the testimony which the optimists and the pessimists bear -
against each other. The optimists rightly insist that the -
pessimists do not fully appreciate the dignity of man, the
integrity of human reason, and the tentative coherences of

*life and history which establish provisional realms of mean-

. ing. ‘The pessimists rightly declare that the optimists do

. ‘not understand the misery of man in the ambiguity of his

subordination to and transcendence over nature ; that they

. hide of wilfully deny the elements of dishonesty and 'preten-

e 'smn in human culture which are the consequence of man's

. effort to obscure his true situation ; snd that they give a
" false estimate of the stability of cultures and civilization

- because they do not understand. the destructwe cha.ra,cter of o

- -.huma;n pretensions.

% The Christian Gospel is ‘thus dlstmgmshed from both forms -'
7 - of worldly wisdom ; but its truth les closer to the testimony

- of the pessimists than the optimists because itiis & truth which
- cannot be apprehended at all from the standpoint of intellec-

.- tual, moral or social complacency. 'That is why Jeremiah

: ‘condemng those prophets as false who make the. ¢ ‘word

o ._of the Lord ” to .conform to the world’s complacency by~

‘agsuring those. “ who walketh after the imagination of their -
wn heart, no ev11 shall come upon you ”:(Jeremish 231 17).
Thls a,lso 1s the reason for- Chnst ) preference of the moral
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derelicts over the righteous of his day ; for the former have -
some contrite recognition of the real sltu&t1on a.nd the latter

. have not.

Yet the truth of the Christian Gospel i8" not loglca.lly
established from the standpoint of the position of the
 pessimist, the moral cynic and the social catastrophist,
There is no knowledge of the true God in it, and therefore
neither hope of redemption through genuine repentance,
nor confidence that & power, not our own, can complete
what is fragmentary and purge what is evil in human life.
Since this knowledge cannot be supplied by a further
~ rational analysis of the human situation or the course of -
history, there is no force of reason which moves from despair
- to hope or transmutes remorse into repentance. Ultimately

the acceptance of the truth of the Gospel is a gift of grace

which ‘stands beyond both forms of worldly wisdom and:
cannot be achieved by the testimony of either one againat
“the. other :

11X

While the negative proof of the Christian truth cannot be

transmuted into a positive one, which would compel con-

vietion on purely rational grounds, there is nevertheless =

-& positive apologetic task. It consists in correlating the
- truth, apprehended by faith and repentance, to truths
. about life and history, gained generally in expenence Such

. & correlation validates the truth of faith in so far as it . -

proves it to-be & source and centre of an interpretation of -
life, more adequate than alternative interpretations, because .

it comprehends all of life’s antinomies and contradictions - - '

) _'_llfe

| Gospel s apprehended by faith, to truth otherwise known '
Christian theOIOgy is sub]ect to three tempta.tlona to error,”

into & system of meamng and is conduc:ve toa renewa.l of -

In puraumg the task of correla.tmg the truth of the'. .
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Each error tends to destroy the redemptive power of the
truth of faith. The first error is to regard the truth of
faith as capable of simple correlation with any system of
- rational coherence and as. validated by such a correlation,
'Thus many modern versions of Christian theism are em-
barragsed by the traditional Christian trinitarian definitions .
“of God and seek to construct a theistic metaphysical system
without reference to it. Trinitarian definitions are indeed -
embarrassing rationally ; but they are necessary to embody
what is known about the character of God, as apprehended
“in faith’s recognition of the revelation of divine mercy, to
. what is otherwise known about God. At worst such theistic
interpretations may hardly be distinguished from pantheistic
systems. At best they acknowledge God as creator, thus .
.. drawing upon what may be known sbout God in terms of
“ general revelation”. Thereby they acknowledge that the
- world we know points beyond itself to a creative ground .
. -which we do not simply know but yet apprehend by faith,
. But this worship of God the Creator may still be devoid of
.- all the deep'er problems of human existence for which the
* .“Meroy ” of God is the answer.
S ‘Naturally the ascription of dunmty to Christ is equally .
e emba.rrassmg in such systeras of thought. This embarrass- .

© ment is overcome by fitting Christ into some general scheme .
' of the history of culture. He becomes the great teacher or-
exemplar of the moral ideal or either the ant101pator or .

' the culmination of the law of moral progress. His perfect -
. love is regarded as & simple possibility for all men,:if only -
- '_-they are able to recover lmowledge of the ** historic Jesus’”
persuasiveness ag & teacher of the law of love or his rigour
i as itslaw-giver. The moral complacency ‘of modem culture .
s supported rather than challenged, by & faith ‘which thus -
.. - brings Christ into a system of simple historioal possibilities. . -
" The second error srises when the effort is made to guard
he uniqueness. of the truth of faith and to prevent-its .
absorphon mto a. genera,l system of knowledge by mmstmg e
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that Christian truth is miraculously validated and has no
relation to any other truth otherwise kuown. This is the
error to which Protestant literalism is particularly prone,
Tts consequence is cultural obscurantism. The truth of
faith, thus jealously guarded, degenerates into a miraculous
“historical fact. Miracles may be believed without the
repentance which is the prerequisite of the renewal of life.
‘The tendency to transmute a truth of faith, which can
be known only by a person in the totality and wholeness
of his life, into & miraculous fact, which the eredulous but
not the sophisticated may easily believe, accounts for the
frequent ‘spiritual aridity of Protestant orthodoxy. The
whole Biblical story of redemption is not inwardly known
in such orthodoxy. There is therefors no power of & new -
life in its wisdom. and no grace in its truth. The know- -
‘ledge ‘of a series of miraculous events may be perfectly
compatible with a graceless legilism or with racla.l and
rehglous hatreds of every kind. '
" . Failure to relate the truth of faith to other knowledge- a.nd
.e_xpenence furthermoreleads to a cultural obseurantism which
denies the obvious truths about life and history, discovered
by modern scientific disciplines. The cultural obscurantism
of this kind of literalism not only brings Christian truth in
contradiction with the facts, known by natural science and
indisputeble on their own level. It also makes that truth
completely irrelevant to the truths discovered by the socml

- political, psychological, and historical sciences.

Ideally there should be a constant commerce between the

. speoifio truths, rovealed by the various historical disciplines

and the final truth about man and history es known from .

" the standpoint of the Christian faith. In such & commerce - -
- the Christian truth is enriched by the specific insights
- which are contributed by every discipline of culture. But
"' it also enriches the total culture and saves it from idolatrous -
_ aberrations. Thus every d_lsclphne of psychology and- every -

techmque of psychxatry may be’ appreomted as contnbutmg : L
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to the oure of souls provided the self in its final mtegnty is
not obsoured by detailed analyses of the intricacies of person-
elity, and provided techniques are not falsely raised into
schemes of redemption. In the same manner the sooial
and historical sciences may give constantly more accurate
accounts of cause and effect in the wide field of human
relstions. But without relation to the Christian truth they
finally generate structurses of meaning which obscure the

profounder perplexities of life, offer some plan of social

enlightenment as & way of redemption from evil and lose"
the individual in the integrity of his spirit to the patterns
- of cauge and effect which they are able to trace.

- The third error, to which Catholic rationalism is partlo- .

ularly prone, is to validate the truth of faith but to explicate
+ it rationally in such & way that mystery is too simply- -
" resolved into ostensible rational intelligibility. - The rational
‘exposition of Christian trinitarianism illustrates this diffi-
culty from the Christological controversies of the early church
. to this day. Tt is not possible to state the truth about God,
. as known from. the standpoint of Christian faith, except in -
'---trmlta.na.n terms. God, was revealed in Christ in. actual -

. * - ‘history, The Sec)ond. Person of the Trinity thus defines that .
-+ -agpect of the divine power which is engaged in history, and

" . which is known primarily by faith. .. The relation of the Son- -
1o the Father i is most simply stated in the Soriptural word : .
- “God 50 loved the world, that he gave his only begotten
~Son, that whosoever believeth in Him should not perish but -

" have eternal life ” (John 3:16). The relation of the Son’

~to the Father, in which the Father’s love is on the one hand -

o + the force of redemption and the Son’s suffering is on ‘the  ~

- *.other hand the revelation. of redemptive love in contrast. to
" the “wrath ” or the justice of the Father, reveals to us a.

L - partly understa.nda.ble mystery, without the understa.ndmg =

- “of which either ‘the. Christian- doctrine- of redemption de- -
.generates info seritimentality or the Christian conception .
of : law ancl 1ust1ce degenemtes into legs,hsm “This_ 1s .
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mystery rich in meaning. If we seek to reduce it to simple
intelligibility by pretending to know too much about the
relation of Son to Father and to Holy Spirit, we fall either
_ into an impossible tritheism or & too simple monism. In
the same manner the doctrine of the Holy Spirit, as the
third person of the Trinity, is important. If we would under-
stand that all forms of holiness and all signs of redemption in
actual history are not merely extensions of human wisdom
or human virtue but are the consequence of & radical break .
through of the divine spirit through human self-sufficiency.
. Without relating these manifestations to God’s nature, .
“Christian faith degenerates into a shallow spiritualism. Yet
- this fact hardly justifies the long “ filioque * controversy in
Christian history in which theologians sought abortively,
either to prove or disprove that the Holy Spirit proceeded
from only the Father or from both the Father and the Son.
The effort to validate the divine nature of Christ by
attributing -divine' omniscience to the human person is
~an equally abortive attempt to explicate & truth about
Christ; as known to faith, in rational terms, with the
consequence of reducing it to rational nonsense.
Thus & modern Anglo-Catholic theologian engages in the
tortuous effort to prove that Christ both was, and was not,
omniscient. He does this by supposing that there was a
¢ stratification of knowledge in such. a way that quite
apart from the experimental knowledge which he acquired by
the normal human use of the intellect, the Christ includes in

- himself, by the infusion of omniscience which the divine .

--._ﬁ'person possesses. through its real identity with the divine-

nature, the possessmn in" prinociple of" everythmg that is .-

knowable by man®. But he does not always use this'

* . possession because "the exercise of his knowledge is ad- = -
-justed with the most precise and exquisite accuracy to . .-

. the precise needs of every situation with which he is.con-

-~ fronted . This picture of an- omniscient person who usually.
~ hides’ hls om.msclence -comes mto conﬁmt thh the plam-_:




- Christisn piety follows the same course, though it is not

- . agape of which the Cross is the supreme symbol. - The
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Scriptural confession that Jesus did not know the da.y .
and hour” of the final judgment. Jesus’ admission of .
ignorance, we are told, “is neither on the one hand a mere
affectation which would be difficult to reconcile with truth- -
© fulneéss, nor yet on the other hand the sign of the absence of -
Imowledge in the mind considered in its totality .t
It is difficult to understand what could possibly be
gained by such implausible efforts. The meaning of Christ's
revelatory power, as apprehended by faith, is 1mpe11lled a.nd
a logical absurdity takes its place, - :
- Tt is inferesting that Christjan piety and art are usually -
dloser to the truth than various theologies in seeking to '
symbolize the true nature of Christ in both the historical - .
dimension and in the revelatory depth or height which - ..
.. reveals Jesus to be the Christ. Christian art wisely centres =
upon. the Cross in seeking to portray this deeper significance
 of the person of Christ and of the whole drama of his life,
- Other portrayals easily degenerate into sent1mentahty

ingensible to the fact that the teachings of Christ have a
~ rigour ‘which point beyond simple historical possibilities and
P _".:that the life of Christ iy filled with signs of that suffering

. Cross is ‘the symbolic point where this story most obviously -

' ceases to be merely a story in history and becomes revelatory -

of & very unique-divine * glory namely the glory and :_'-.
- -+ 'majesty of & suffering God, whose love and forgweness s
-+ the final triumph over the reca.lmtra,nce of human sin and_

~  the confusion of human history,

. - ‘a,s revealed i in Christ; ig the basic affirmation of the Christian s

-That history is fulfilled axd ended i thls agape of God o

. faith, Such a Jove hoth completes and contradicts every
e form. of Historio virtue. It cannot be eomprehended a8 the
_qompletmn of’ life, by faith, if that ‘which stands in’ co
ﬁradwtxon to-it.in historio forms of vutue and Wmdom

o ' 113 L Mu.acall Ghmt the Ohrzstwn and the Ghurch p 59 _
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not contritely acknowledged. If this truth of faith ceases
to be a truth requiring such repentance it ceases to be a
truth which contains “grace ’, which is to say it loses its
power to complete what is fragmentary and to overcome
what is wrongly completed in human existence.
If the truth of faith merely becomes a “ fact * of history,
 attested by a miracle, or validated by ecclesiastical suthority
-it no longer touches the soul profoundly. If it is made
. into & truth of reason which is validated by its coherence
with a total system of rational coherenge, it also loses
its redemptive power. The truth of the Christian Gospel
‘is apprehended at the very limit of all gystems of meaning.
It is only from that position that it has the power to challenge
the complacency of those who have completed life too
* simply ; and the despair of those who can find no men._ning'
in life.: o ' .

iy



CHAPTER XI |
" BEYOND LAW AND RELATIVITY -

I

which symbohzes the suﬂ'mmg and, forgiving love of

God by which the sinful recalcitrance of the human
heart is finally vanquished, is also the norm of goodness
* for those who seek fo walk in newness of life. So St. Paul
admonished : * Be ye therefore followers of God, as dear
children ; ‘and walk in love, a8 Christ also hath loved us,
and hath given himself for us an offering and a sacrifice to
God for sweetsmelling savour” (Ephesjans 6:1), As the
essential sin of the first Adam was pride and seif-love go the -
‘essential goodness of the ‘‘Second Adam” is saonﬁcml

IN New Testament faith the same love (agape) of Christ

- puffering and self-giving love.

- Thig. ethic of the Cross is as certainly a * scandal” in

. .-the field of ethios as the *foolishness of the Cross” is a .
¢ - geandal in the realm of truth. It is a scandal from the
- standpoint of any common sense or rational ethic, which -
- secks to establish the good in human relations by some .
- kind of balance of, or discrimination between, competing

interests, Heedlessness towards the interests of the self, as

~ ' enjoined i in the ethics of the New Testament, would seem to.

imperil every discriminating concept of justice by which men

: . .seek to arbitrate conflieting claims.

On the other hand & history-minded age brmgs & dﬂferent-

: - charge - agams’o the New Testament norm. = It does not
- -share the fear of the legalists that pure love may imperil .

' ._:.:.tha sanctity of law.. Tt is afraid that the law of love

. represonts & too fixed and inflexible doriception of the final ..

- good. Smce we hve in an unfolding' history it hopes that -
a_.nother age may reves] a more perfect virtue than- Ghrist.-
-evealesd Fur’ahermore a. culture Whmh ha.s leamed to-..

. s : y ..-194.. ’
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gean the vast varieties of social and cultural configurations '
in history is not certain that any.law is adequate for all
occasions. It is the more sceptical because it has learned to
discount the pretensions of universality and eternal validity
which have been made for various structures and norms of
ethics in various oultures. It has learned, in short, that
* the so-called ** self-evident * truths in the sphere of morality
usually cease to be self-evident under new historical circum-
stances and in new occasions. The modern moral temper
is naturally and inevitably relativist. The old debate be-
tween advocates of fixed rules of morality and pragmatists
and relativists has taken & new turn; and this new turn
gives a tremendous advantage to the relativists.. :
- Until the rise of the modern history-minded oulture the
‘advantage was always with the advocates of fixed principles
-of justice. Both the ancient and the medieval world
agreed with Epictetus that  there is & general stendard,
the discovery of which relieves from madness those who
- wrongly use personal opinion as their only meeasure .1
Socrates vanquished the relativistic Sophists who believed
that “man is the measure of all things”, including the
cynical form of relativism which taught that rules of justice
were ideologies of the strong. Medixval Christianity |
incorporated both classical and Mosaic legalism into. the
structure of Christian morality ; and has been as intent to
defeat the ! lawlessness » of the pragmatists and relativists
* a8 the purest rationalists.” ‘But Christian lega.hsm, ag every
. othér advoescy of inflexible rules for shifting historioal -
- gituations, is embarassed to-day. It should long since have
‘beer. embarrassed by the fact that the New Testament .

is strongly antilegalist in tone. Traditional Christianity

~ has appropriated little of the New Testament understanding .~

. of the limits of law. It is particularly on the defensive -
-7 to.day because historical science has fully revea.led the .~

.hlstoncally contingent elements in Old 'I'esta,ment mora.l"_.- -
o ! Diseourses of Epwtetua, Chapter 11, L
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and sociel standards ; and because the modern coneeption
-of history challenges the classical doctrine of the changeless
forms of historical oycles upon which the rationalistic
version of Christian legalism rests.

On the other hand modern moral relativism is usually
quite unconscious of the abyss of moral nihilism, on the
edge of which it walks. Sometimes it flagrantly disregards

" permanent factors in the human situation in its preoceupa--

tion with the novel ; and sometimes it frankly plunges into -
the abyss of nihilism. Thus modern French existentialism
glories in an absurd denial of the fact that human freedom
cannot change the structure of man’s being. Jean-Paul
Sartre writes : * Thus there is no human nature because
there is no God to have a conception of it. . . . Man is
nothing else but that which he makes of himself, . .
- Before the projection of the self nothing exists ; 'not even
- in the heaven of intelligence, Man will only attain existence
" when he is what he purposes to be.” * Thus the paradox
*that man must become what he truly is is resolved ; -and
~ man becomes his own creator.

‘There must bé some way of resolvmg this debate between

- ) _l_ega.hsts and relativists which will refute the legalists

 ‘whenoever they make t00 sweeping claims for fixed standards -
of conduct and which will, at the same time, avoid the abyss
'-'.'bf nihilism: on the edge  of moral relativism. Could the '
- “word of the Cross™ be the resolution of that debate? .
" Could the law of love, which is more than law, illumine the
limits of law in ‘prescribing rules for human freedom ! -
e :Could the law of love, which rises above all spemﬁc la.w,-._"

" refute the claims of relativists who recognize the 11m1ts of .

-1&w but not the penl of Ia,wlessness 3

'11 S
g he 1dea, that the law -of love is an &111':1(10130 for both_f_
egalism and lawlessness may best be tested by a,nallysmg_s-_

] ean Paul Sa.rtre, Emtmtmlwm and Humamam, p- 28. R
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the human situation in. both its individual and social
dimensions, and considering its relevance to both the struc-
ture of the human individual and the structure and the
necessities of human society. In both cases the heedless-
ness towards the self which is implied in the agape of the
New Testament seems to be an embarrassment; for it
contradicts the natural and justified inclination -of the self
to preserve and defend its own existence and it throws
confusion into the nicely caleulated balances and discrimin-
ation of competing interest by which sooiety preserves a
tolerable justice. Yet the relevance of the New Testament
standard to the moral problem of all men in every age may
lic precisely in its indirect and -paradoxical relation to
specific standards, as revealed in these embarrassments.
The law of love is the final law for man because of his
condition of finiteness and freedom. It is not- the only law
of his existence because man is, despite his freedom, a
. ereature of nature who is subject to certain natural strue-

- tures. -But these natural structures have negative rather

than positive forcé. The freedom of man contains. the
“capacity of transcending nature so that the self in the

" unity of its freedom and finiteness contains a bewildering

degree of mixtures of spiritual freedom and natural necessity.

Tn consequence there are not as many * things to do and

" not to do ”* which follow *“in a necessary manner from the
_gimple fact that man is man ” * ag is agsumed by Chnstmn,.
 legalists. It is at any rate apparent that Christian legalism -
.. is ‘oonstantly tempted to embody historically .contingent

mixtures of freedom and necessity into the body of law, .
which is supposed to “follow in. a necessary maner’

from. the primordial structure of human nature. On’ the

other hand the modern thought is always in danger, sither

__.of obsouring what is permanent in the structure of human .

' nature or of denying its essential freedom by its preocoupa.-

- tion with the na.tural * gonceived as the pnmordlad

R acques Manta,m, The B P'Lghts of Man and zhc Natural wa, p 61
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The law of love is the final law for man in his condition -

of finiteness and freedom because man in his freedom is .
unable to make himself in his finiteness his own end.
The self is too great to be contained within itself in its
* smallness. The Gospel observation that “ whoso seeketh
to gain his life will lose it ”’ is thus not some impossible.
rule imposed upon life by Seriptural fiat. It describes
the actual situation of the self, which destroys itself by
seaking itself too immediately. The. true self dies if the
contingent self tries too desperately to live. _
" In normal life consistent self-destruction through self- -
seeking which could be defined as total depravity, is pre- ~
vented. by the various forces of ‘‘ common grace ” which
" serve to draw the self out of itself. These family and -
communal responsibilities, affections, disciplines and pres-
sures are related to the agape, as the ultimate norm, since K
‘they serve to relate life to life creatively though imper-

- fectly and to preserve the health of the self by drawing
. it beyond itself. But these same disciplines also stand in
- = -contradiction to agape because they are fruitful sources of
o eq]l_eot.;ve egotism, being used by the self to make inordinate .

":'-.co]lec__ti've' claims after disavowing individual ones. The =
. gelf-forgetfulness of agape is, in short, no-simple possibility - :
in life.” The self does not get beyond itself radically by

o taking thought. Agape is nevertheless the final law of -

. -human existence becauge every realization of the self Which"'
- s motivated by concern for the self inevitably results in a-

_ - ,_na.rrower and more self-contained self than the freedom of
" -the self- requires. Consequently the highesu forms of self—_- B
~ 'realization are those which are not. intended or caloulated "

- but are. the fruit of some movement of ¢ grace” ‘which

“ .draws the: self out of itself desp1te 1tse]f mto ‘the’ love of '_'_ 

' God and the neighbour. S
.The law of love s we_ have it in the New Testa.ment ls'.'g{-"i
:dbwously nelther & pimple. - law which  states -& mora.]q"'_;f

hga.mon wluoh the self oan - easﬂy fulﬁl by such ; .-ﬂ'-’
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propulsive power as the sense of *“ ought ” may possess ;
nor is it & law which requires the destruction of the self. -
The Christian ethical norm has little relation to mystical
concepts according to which the particularity of egohood is
regarded as an evil and redemption is equated with the
loss of individual consciousness in universal consciousness.®
In contrast to such schemes of redemption from self, the
Christian faith does promise self-realization. “I am
orucified with Christ : nevertheless I live * (Galatians 2 : 20)
~ declares St. Paul in a classical definition of the relation of
- dying-to-self to the realization of true selfhood in the
Chrigtian view. It must be observed, however, that the
promised self-vealization does not include the self’s physical
seourity of historic success, ‘‘ Fear not them ', declares
Christ, ““which kill the body, but are not able to kill the
soul : . but rather fear him which is able to destroy both soul
and body.in hell ” (Matthew 10:28). Here the eschato-
" logical dimension of Christian ethics is suceinctly expressed.
. Tt is recognized that the true self has a dimension, transcend- -
ing. its contingent historical existence, and that it eould
destroy itself in that dimension by trying too desperately
to keep alive. In the Epistle to the Hebrews Christ is
portrayed as emancipating those “ who through the fear of .
~ death were all their lifetime subject.to bondage ** (Hebrews
2:15). -Thus the root of sin (excessive concern for the

. self) isfound in the self’s concern for its contingent: existence,

* The release from this bondage involves emancipation. from-

L anmety about death. Thus the resurrection of Christ s -
*. always portrayed as a triumph over both sin and death,
Siich & faith may easily degenerate into an hysterical claim .

to the “right ” of immortality, in which cage it becomes a - .

~ ‘transcendental version of the old sin of trymg too des--
. peratively to live,

" .. *Modern, qun51 -Buddhistic versions of such schemes of selvation

s may be found in Aldous Huxley’s Perennial Plnlasophy and Geru.ld" :

: Hea,rd’s The Oreed of G’hmt



200 FAITH AND HISTORY

Tt must be obvious that the triumph of faith over anxiety_,'

which is the prerequisite- of love, is no more & simple possi- |

bility than agape itself. Such faith and such love are
~ultimate possibilities which cannot be claimed as actual
schievements. Yot there are partial realizations of them
.in history, so long as they are not proudly claimed. as
achievements. These impossible possibilities describe the
true norms of the self in ita freedom over nature and history.
If the agape of the New Testament must be distinguished
from the destruction of selfhood in mysticism it must also
* be differentiated from the conception of love as conceived
in sentimental and moralistic versions of the Christian
faith, Modern liberal Christianity has sometimes sought to.
. make suffering and sacrificial love into a simple possibility
which would become progressively less sacrificial and more
successful as more and more men incarnated it. Sometimes .
it has sought to remove the embarressing connotations of -
- -heedlessness towards the self in the New Testament agape -

“'and reduced the norm to the dimensions of the olassical

 philia or eros, that is, to the level of mutual love or the

. " love which calculates its relations to others from the stand- -
=" point of its-own need of others. Walter Reuschenbusch,
- ~-who was not completely oblivious to the deeper dimensions

- of ‘the New Testament. norm,. nevertheless ocoasionally
" equated it with the idea that “man is fundamentally -
" gregerious and his ‘morality consists in being a good member

of his community "' Shirley Jackson Case thinks that the -
. heedlessness towards the interests of the self, enjoined in the -
INew ‘Testament agape, was meaningful in the. securities of .
. .an. agrarian’ society and must be- reinterpreted to fit the < -

._ 3 - insecurities of an industria] society.? Dean Albert Knudson L
L is. embarrassed beoau_se _the ethic . of the Sermon on _the:_. -.
. - Mount seems-to ** negate the right of self-defence ” in which

se it would be in conflict with a.ny ra,tmna,l prudentml

:}'.1 Ghrwnamty and the Social Order, p. 67, : S
- The Soml Tnum_'ph of the Early Church, pp. 223—226
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ethic, which must grant the self this right. - He belioves
therefore that the injunction, * Resist not him that is
evil” must not be taken literally but as an oriental
extra,va.ga.nce intended to discourage wolence and passion
in dealing with our enemies % . -

Even when the norm of love is thus reduced to the dimen-
gion of & prudential ethic it falls under the stricture of
modern psychiatry. In a significant analysis of the relation
of love and self-love from the standpoint of a non-relativistic
psychological theory Erich Fromm comes to the conclusion
that the religious demand, ** Don’t be selfish , is an impos-
gible one; and that it implies the illegitimate command,
““don’t be yourself 2 TFromm correctly discerns the weak-
‘ness of a Christian moralism which regards the love com- -
- mandment as the expression of a simple obligation which -
the self can, by sufficient will-power, obey. But in order to
elimiha)te this error he falls into the more grievous one
of making love of the neighbour a *phenomenon of
abundance *-~a by-product of the overflowing vitality of .
the self which first loves itself3 - Such a view fails to
. measure the freedom of the self in its dimension of tran- .
scendence over self, which makes it impossible for it to
be rich within itself. Whatever spiritual wealth the self
has within itself is the by-produot of its relations, affecta-
tions and respon51b111t1es, of 1ts concern for life beyond
- itself. - .
.. To gua,rd against such errors in bo’ah secula and: Chmstmn'
""'mterpretahons of love, Anders Nygren wrote his monu-

. mental work on Agape and Eros; the thesis of which is that -

& rigorous distinction must be made between the *un-

motivated *’ self-giving love which the Gospels ascribe to.” .

& merciful God, and the classical iden of Eros, which, accord-
.~ ing to- Nygren, is. always a caleulating love, seeking to -
SR complete the self from the standpoint of the solf and which -

 1The Principles of Christian Ethics, p. 820, - S
¥ Man for Himself, p. 127, o A lbid, p. '126. _' e
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therefore makes love the servant of self-love. Nygren,
however, fails to take the paradox of self-realization through
self-giving, as we have it in the New Testament, seriously.
Consequently his agape is really a complete impossibility
‘and irrelevance for man. It describes the character. of
God. but has no real relation, as source and end, towards
" philia and eros, towards either mutual love or expressions
of love, tainted with self-interest, which are the actual
stuff of our humsan existence.

Nygren’s thesis has been. challenged by the Jesuit scholar,
Father M. C. D’Arcy. D’Arcy points out that the agape
. of Nygren’s concéption cannot be related to actual human
experienco at all, whereas in a true Christian life the grace

- of agape prevents self-seeking love from degenerating into
.. @& consistent egoism and thus has a creative relationship to
. the whole range of human experience. D’Aroy falls into
the opposite error, however, of finding & natural ground
for agape in a certain type of eros whlch does not seek 1ts
own but seeks to abandon itgelf.? -

The perpetua,l relevance of the morm of agape to the

k! In The Mmd and Heari of Love.

“D’Aroy astutely compares the Hios of classical thought a3 out-" -

* . lined in Denis De Rougemont’s Love in the Western World with the - K

. classical Hros as defined by Nygren. De Rougemont centres his
" attention upon that aspect of the Hros motif in classical thought .

through which the self seeks to be lost in the other or through which -

the lovers seek death together. This, he rightly declares, is not
. identical with the more rational eros doctrine which seeks the com-

. pletion of the self from its own standpoint. In the cne 0888 the-_" i
- - tielf seeks escape from self ; and in the other case the self completes, -
c. - iteelf too simply through its intellectual love. D'Arey finds & -~

. natural ground for agape in the eros of ae]i—a,ba.ndonment descnbad‘ _5
- by De Rougemont. '

77 Actually an erotic love whmh floes from self in despair is as near
- .and &5 fer from true agape as an erotio. love which seeks to com- |

i -plete the self from its own etandpoint. ‘Tt may be significent that )

the. a.blest Protestant treatise on this sub]ect should separate. the

* the ablest: Catholic treatise should find & too sunple basxs in, huma.n
-natu.te for tha gmoe of agape .

graoe of true ajape too radically from the realm of “nature ' while - :
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struoture of human existence lies in the fact that it is both
the fulfilment of theself’s freedom and the contradiction of
every aotual self-realization in so far as every actual self-
realization is partly an egoistic and therefore a premature
closing of the self within itself. Agape is thus as the final
norm of the self as free spirit, a perpetual source of judgment
upon every other norm which may be used tentatively to de-
seribe the self's duties and obligations. At the same time
it refutes the lawlessness of those theories which imagine
that the freedom of the self entitles it to have no law but
its own Will. Such a proud assertion of the self’s freedom,
and disavowal of its finiteness leads to self-destruction.

il

- Since the human self is not simply free spirit, transcending

. .its finite conditions in indeterminate degree, but a creature

. ‘subject to natural and historical limitations, it is subject
" %0 other law, subordinate to the law of love. In defining
this law Christian legalism continually involves itself in
the error of fixing and defining “immutable " norms,
which a modern history-conscious culture is able to refute. -
For while human nature has, in one sense, an immutable
_ structure, it belongs to the freedom of man to create new
configurations of freedom and. necessity, which are not as

. :'f-_.easﬂy brought under fixed norms as Christian. Iega,hsm

imagings, - The worst form of legalism has been’ that of .
Protestant literalism, which frequently insists upon apply-

- ing certain Scriptural injunctions, as absolutely normative = - -

for the ethical life under all conditions, even though. it .
- -is quite obvious that the injunetions are historically- con-
" tingent.! Liberal Protestantism has usually fled from -

T Aﬂa.gra,nt example of such a literalistic legalism was the authonty e

‘of the Biblical mJunobmn *Thou ghalt not suffér a witeh to. hve "o _
(L.xodus 22 :18) in our eu.rly New Englu.nd Calvmlsm _ S
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such literalism into the opposite error of agsuming that . -

Christians could live purely by the law of love without any
normetive principles. In comparison with such literalism

- and such sentimentality Catholio moral theory is remark- . - |

‘ably sane and circumspect. Yet its efforts to derive an

immutable moral law from *“reason * ultimately betrays it - |

~ into quite obvious absurdities. .
The “natural law™ of Catholic moral theory which
Thomas Aquines defines as “nothing else but the rational

creature’s partioipation in the eternal law” of which

“each rational creature has some knowledge” ? derives -
law from reason in two ways. Sometimes it would seem
that the natural law consists of moral judgments which
reason. knows intuitively or as “self-evident’ deductions -
- from the primary proposition that ‘‘good is to be done. -

and promoted. and evil is to be avoided”?® Usually the -

- “gelf-evidence ” of more detailed requlrements of the

‘natiral law consists in their derivation in a ““necessary”, -

* that is logical, manner from the primary proposition that

- good.is to be done and evil avoided.* About the hazardous -
. chiaracter of these specific norms of the moral law we must i

A SPG&k presently. At the moment it must be observed that i

_ .Teagon accordmg to the theory somebimes seems to arrive

_ “ab the truths of the moral law lnductwely and analytma,]ly, o
- 'rather than decluotwely Tt seeks to disoern the permanent

- ‘struoture of humsan existence. For there is “an order ora.:

* * disposition which human reason can discover and according -

~ " _to.which the human will must act”$ In this sense the

" law is ‘ natural * not so much because it embodies the -

- _'_.self ev1dent truths of praotma.l reason a3 because reason -
o dlBGBI‘nB a.na.lytma.lly ~the perma.nent structure of” huma.n o

ot Sunmm theol. T, Quest. 91, Art, 2. 3 Thid,, Quest 93, Arb 8.

‘Thoma.s Aquma.a writes: * Hence this iy the first precept of
law, that good is to be done and proinoted and evil is 40 be avoided.
All ‘other precepts are based upon this.” Ibwl Quost. 94, Arb 2
: f.-"Josaph Rickaby, Moral thloaaphy, PD. 138—140 U
i J acquas Mzmha.m., The nghts of Man a'nd N a.tural wa, P 61
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nature, it being assumed ‘‘ that there is & human nature,
and that this human nature is the same in all men ™2
There is indeed a permanent structure of human personality,
which modern relativists are usually unable to recognize in
their obsession with the changing aspects in the human
‘situation. There are, however, always historically contingent
elements in the situation which natural law theories tend.
falsely to incorporate into the general norm ; and there are

new emergents in the human situation which natural law
~ theories tend to discount because their concoption of an
immutable human nature cannot make room for them.

' The attitude of modern relativism and of Catholic moral
theory towards the ethie of sex will serve as an example
of the limitations of each. Bertrand Russell, a typical
exponent of historical relativism in the morals of sex,
argues that modern technies of birth control justify
- promiscuity when perenthood is not intended. Such a. -
theory obviously disregards one important immutable -

" . agpect of the human situation, namely, the organic unity
‘between. physical impulses and the spiritual dimension of -

‘human personality. This organic unity means that sexual
relotions are also personal relations and that when they
are engaged in without a genuine spiritual understanding
between persons and without a semse of personal respon-
sibility to each other, they must degrade the pa,rtners of .
. ‘the sexual union.? . S
L Cathohclsm on. the other hand prohibits bu'th oontrol '

_ .even in. ma.ma.ge, on the ground that it is 1ntnnsma,lly )
" againgt tature > ' The entire argument ‘against birth &
control in Catholic - ‘theory rests upon the second use of .
the word “nature” ; for it could nob pessibly be main-
. tained that the prohlbltlon follows as'a direct and necessary
- _deductlon from the primary proposition that good should.

S ¢ Js.cques Maritain, The Rights of Man and Natwral Law, P 60.
' -3 % Bertrand Ruasell, The Scientific Oulook, Ch. XVI. .
% Encyclical On Ohristian Mamaga m Our Day, by l?ope I’mq XI T
par. 8. - E
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be done and evil avoided. Nature in this context really
means the primordial nature which has the obvious
purpose of perpetuating the species through sexual inter-
course, - But it is also a ocharacteristic of human nature
that its freedom endows all natural impulses with new
dimensions, relates them to other impulses in complex for-
~ mations and enables men to discriminate between various
_ends of the same impulse. Birth control is & new freedom,
. gained. by technical society, which makes sexual inter-
course without procreation possible. Even Catholic theory
. admits that sexual intercourse may have * secondary ends
gsuch as the cultivation of mutual love and the quieting of

- - concupiscence ’.! The satisfaction of these secondary ends

is permitted *so long as they are subordinated .to the
primary ends”. But the primary end is not guaranteed, -
" according to theory, by an adequate number of ohildren,
It is seoured only if actual intercourse has the possibility

"of procreation. Yet it is not regarded as contrary to nature .
~ fo indulge in sexual interoourse if *‘ on-account of natural-

reasons either of time or of certain defects new life cannot -

" be brought forth”. (Ibid.) It is not even. contrary to

nature 0 seek 10 av01d conception by limiting intercourse to
periods in which conception i is least likely, When all these. -
- exceptions are granted, it becomes the more arbitrary to

- insist that the artificial prevention of .comeeption is - -
~ contrary to nature. It remains arbitrary even if ome:

- "recognizes that the new freedom of contraception creates ;
‘new temptations to vice and makes marriages. posmble in

i which the primary aim of marriage is not fulfilled. ~But -

" ‘this fact is merely an example of the sinful possibilities in

- the exercise of all forms of human freedom. 'Tn the same :

/. manner- modem mdustrml ‘methods- have mcrea.sed the -
B tempta/mon to avarice and modern means of warfare have .
: mcreased the temptatlon to cruelty Tbis preclsely beoa,use i

Encychcal On Ohrmmn Marrwge in Our Duy, by Pope Pms XI '
par, 60, . _ e
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human freedom introduces sinful as well as creative elements’
into the various historic configurations of human. vitality
that it is so dangerous to define the “ human nature which -
is the seme in all men”. Tt is certainly dangerous to £l
the “ natural law.” with too many specific injunctions and
- prohibitions.?

Catholic legalism has obviously ela.borated a standard in
this instance which makes a loving consideration of the
" problems and perplexities of parenthood, particularly
under circumstances of poverty, very difficult. In actual
practice it operates to lighten the burden of parenthood
" among those classes ‘which may avail themselves of birth

" confrol information through private means and to deny

. this advantage to those classes who depend upon public
~ clinics, which Catholic pressure upon public law sup-
~ presses. The Catholio standard may come in increasing

.conflict with the wise policy, since modern medicine reduces
: _.mfant mortality to such a degree that increase in popula-
" tions has been enormous in the industrial area. = Malthusian-

* ism, which had presumably been reduced to irrelevance, has
therefore become, onge mors, & plausible theory. Mankind
‘may be breeding too prolifically for its own good despﬂ;e
the knowledge of birth control.

There is not much that is absolutely immutable in the
‘gtruoture of human nature except its animal basis. Man's
- freedom to transmute this nature in varying degrees, and -
L _the umty of the natural and the spiritual in all the va.rlous

i Tbis worth not.mg in this conneotion that Thomas A.qumus ‘hed -

o less ‘gpecifio content in his natural law then is found in modern

Catholic theory. Aquinas said: * Although there is necessity in -
_common. principles, the more we descend to the particular the more -

we encounter defects. . . . Truth or practical rectitude is not the

. - same for all as to what is particular, but only as to the common ;-

.. .. .principles. . . The grea.test number of conditions added the
. greater numbar of ways in which the prmclple meay fail.” Swmma
* theol, I, Quest. 94, Art. 4. This warning, if taken seriously, would -

challenge some of Thomas’ own elaboration of specific rules of . .

conduet but even more some of those which have been subsequently e

ela,bomted.
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transmutations and - transfigurations of the original . '
*“nature”’, Man’s social nature is derived from both his
natural gregariousness and from the requirements of his
. spiritual nature, previously discussed. But no particular
- form of human society can be defined as according to the -

laws of nature. The most immediate limitations of man .
. 88 & oreature of nature are immutable ; but "a.ny particular -

~ historic expressions of them is mutable. Most of the natural
or creaturely limits of human nature, such as his hetero-
" goxual character, his survival impulse, dnd his ethnic

- particularity are only negatively operative in the construc--
- tion of norms. Eighteenth-century. rationalism involved
itself in confusion when it tried to raise the survival impulse

to & primary norm -of ethical life. Nazi racism became

: :11'1volved in perversity when it sought to raise the natural
~ fact of ethnic particularity info a positive law of ethics. -
- Even Reformation moral theory led to confusion when it

. -sought to deal with historio structures and m_smtutlonﬂ,
such as marria.ge and the state as belonging to the order
of creation ” (Schoepfungsordnung). ' S
~ There are many norms of conduet, va,hda,ted by expenence, o

B bebween the conditions of man’s ‘crestureliness and the law -_:}'..'

.-.--"_of love, which is the final norm of man’s freedom. But .

" they must be held with some degree of tentativity and be -

~ finally subordinated to the law of love.- ‘Otherwise the norm
. of yesterday becomes the false standard of to-day; and -

© lawlessness is generated among those who are most consoious

.. of, or most a,ffected by, the historical changes in the human"
N sﬂ;uatzon : o

A |
_ The aﬂape of C]Jrlst -which the New Testament regards
e the final' norm of human. life, would seem t6 have an

'ven_ more problema.tm relevangce to the structure of huma.n
mety than to the structure of mdlvxdua.l exmtence Oa.
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the idea of sacrificial love be anything but an embarrassment
when the community’s need of social harmony, justice and
peace are considered ? The justice of a community requires
a careful and discriminate judgment about competing
rights and interests. The admonition to be heedless of
the interests of the self introduces confusion into such
discriminate judgments. In the collective relationships of
mankind ruthless aggression must be countered by resolute
defence ; and the impulse of dominion must be resisted, if
slavery is to be avoided. A sacrificial submission to a
ruthless antagonist may mean a noble martyrdom if .the
interests of tho self alone are considered. Bub if interests,
other than those of the self are sacrificed, this nobility
becomes ignoble “ appeasement . This fact our Christian
perfectionists learned (and sometimes failed to learn) in
the tragic decades of recent history. The justice of even
the most perfect community is preserved partly by the

- _rational elaboration of principles of equity in which the

_non-caloulating, non-prudential snd ecstatic impulse of
" agaope would seem to have no place. Justice is partly
. maintained by balances of power in which the push and
shove of competing vitalities in society is brought into
some kind of stable or unstable equilibrium, Unwillingness

‘or inability to pub in one’s claims amid the vast system .

of claims and counter-claims of society, means that one’s -
olaims will not be considered. A saintly -abnegation of
. interest may encoumge the ruthless aggrandizement.of -

_ the - strong and the unscrupulous. -These facts ‘are ‘so. .
- plain that every effort to introduce suffering love as & simple

alternative to the complexities and ambiguities of soclal _.
justice must degenerate into sentimentality. '
. For this resson the main streams of Christian thought-

= ~ have reserved. the norm of love for the realm: of personal o

“and intimate relations, above and beyond the structures of -
" justice by which society preserves & tolerable harmony. -

Oathoho moral theory pla.cel these ultxma.tea of. agape m the o
14 '
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‘realm of *counsels” of perfection, which may be fulfilled
more perfectly in the life of the dedicated ascetic than in the
market place. Luther makes a rigorous distinction between
the realm of grace and the realm of law. Forgiving love has -
& place in the one realm ; but in the other realm nothing is =
known of it. In this realm of ‘‘Casar® nothmg is known
but * chains, the sword and the law .

This distinction i provisionally justified by the fam-,
that there is obviously a more direct relevance of the norm
~ of love to the relation, particularly the intimate relations,

.-of peérsons than to the rough and ambiguous methods by
which a community preserves & tolerable harmony and .
justice. The most direct relationship of love to  the
‘problems of community would seem to be the purifying

~ effect of saorificial love upon mutual love. Mutual love

~and loyalty are, in a sense, the highest possibilities of social
life, rising above the rational calculations and the power-

. balances of its rough justice. The grace of sacrificial love

o . 'préizénts_ mutual love from degenerating into a mere caloula-

- tion of mutusl advantages. If mutual love is not constantly
replenished by impulses of grace in which there are no .-
- calculation of mutual advantages, mutual relations de-
' {-genera.te first o the cool caloulation of such a.dva.nta.ges :

©. and ﬁna.]ly to resentment over the inevitable lack of com- _'_.

' plete reciprocity, in'all actual relations. - . -
"' But this is not the only relation of agape to the structures

. - of justice in society. If love is remboved from its position

. ‘ag final, though indirect, norm of all human relations, by
" ‘what standard are the structures: of justice measured %

o “Did; not-Linther’s rigorous distinotion between the realm of

© . grace and the realin of law destroy the ultimate criterion
. for ]udgmg the moral quahty of the positive law of historio -
-+ states ? The result was that the order of the state became -
‘an end. in iteelf ; and the lack of justice in that order was' -
spted-too. uncritically. Perhaps justice degenerates. into .;_'
- mete order mthout Justme if the pull of love is ot upon it
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Catholic moral theory had the advantage over Lutheran
theory because it subjected the justice of positive law and
of historic structures more consistently to the criterion of
“natural law”. But Catholic theory assumes that the
requirements of natural law are absolute and inflexible,
being contained in the reason which the creature shares
with God. But. this olaim for the absolute validity -of
rational norms must be questioned from the standpoint
of New Teatament doctrine as well as from the standpoint
of modern relativism. Here is the very point at which
the New Testament norm of agape may resolve the debate
between legalism and relativism. The question which must

‘be raised is whether the reason by which standards of
justice are established is really so pure that the standard
.does not contain an echo and an accent of the claims of the
- class or the culture, the nation or the hierarchy which
presumes to define the standard. May not the scruple
that we ought not to enter our own claims in the ‘balanoces
of justice,! represent a profound consciousness of the con-
contingent character of our claims and the taint of interest -
in the standards by which we regard our claims as justified !
One need only consider how every privileged class, nation,
or group of history quickly turns privileges into rights, to
be stubbornly defended against other claiments in the
~ name of justice, to recognize the importance of this final -

- seruple about our schemes of justice from the- standpom‘o of
- - Chrigtian love.

Tt is important to note that modern relativism cha.llenges
Christian and other forms. of legalism not merely on the
ground that their laws are too inflexible to be adequate -

for all, partioularly for novel situations; but also'on the

" ground that the norm of justice is frequently actually &

tationalization of the interests of one party to the dispute L

10f..I Corinthians 6:7: *“Now therefore there is utterly 8

fault among you becnuse ye go to Inw one with gnother, :Why do . : -
" ye not rather take wrong ? 7 Why do ye not suffar 3ourselves tohe .. -

defra.uded 37
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- which the-standard is to adjudicate. Karl Marx’s jeer at
legalism contains this charge in simplest form :. “You
transform into eternal laws of nature and reason the social
forms springing from present medes of production and
forms of property. What you see clearly in the case of -
ancient property, what you admit .in the case of feudal
property, you are of course forbidden to admit in the case
of your own form of bourgeois property.”’! Marx is right
even in the description of the unconscious form in which .
rationalizations of interest express themselves. It is always

. possible to see a problem of justice more clearly when

our own interests are not involved than when they are. In

the latter case we are forbidden “ to admit” the truth -
‘because interest.is subtly compounded with our reason.

. This jeer at bourgeois legalism and moralism did not
prevent Marx from elaborating new, and supposedly - -
“ gternal ' principles of justice in which equality became
the absolute rather than the ‘guiding principle of justice.
Thereby liberty was subordinated to a too great degroe.

- Furthermore the socialization of proporty became too
" simply the condition of justice, supplanting the previously
‘too simple confidence in property as the instrument of

.justice. The new Marxist legalism, springing from &
- .jprowsmna.l moral cymmsm, is' characteristio of. the spirit- .

uslity of our-age beyond the confines of Marxism. Mora,l__
cynicism, scepticism and relativism are usually only provi-

sional. There are consistent moral sceptios such as L. -
‘Westermarck who believes “that mi :ial standards ate

based upon emotions which necéssa._rily'_-vary'with different;
“individuals ** But usually the relativismgof both. the ' .-

o “older romantieism and of modern pragmatism is - only -
."f-provxsmna.l Thus Herder protested againgt the false ..

.. universals of the rationaliste of the Enhghtenment and '.
' ‘suggested that each culture tmd &ge had 1ts own standmd

Gommumat Mamfeato, o ‘ ' '_ Lo
_ t.mmty cmd Mm als, P. 411 See &ls_o hj Eg].,-;c@ Relatmty ¥
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But his relativism was relieved by his certainty that
* constant development is the purpose of God in history ”
and that “ history is & stream which flows unceasingly
towards the ocean of humanity ”.! In the same fashion
John Dewey’s pragmatism is quite innocent of the taint of
moral eynicism which is frequently levelled at it by the
advooates of law. Like Herder and all modern believers in
development, he seems at times to beliove that growth and
development are themselves a norm fo which life may
conform. “ Since there is mothing in reality to which
growth is relative save more growth ", he declares, * there
_is nothing to whioh education is subordinate save more
education. . . . The criterion of value in education is the
extent to which it creates the desire for more growth.”?
Actually this confidence in growth as & norm of life is
qualified by the belief that historical development moves in
a partioular direction. For Dewey the direction includes
both freedom and justice. If one were to make a charge
- against modern evolutionary relativists it would be that
they usually implicitly accept some version of the Christian.
norm which they explicitly deny. Very frequently also they
fail to recognize that the two values of freedom and order
which ars involved in the Christian norm of love, are not

easily reconciled, when the effort is made, as it must be
made, to embody the law of love into norms of justice.

Failing to recognize the complex relation of freedom to
order, they frequently end by sacrificing the one to the other, -
- Thus Joseph Needham is convinced not only thet “ history
is on our side ” but that what puts it on our side is the
growth towards communism, ““The question is not whether
communism will come or no ”, he declares, “ the question is
how much culture can be saved from fascist barbarism .3
© Needham’s belief that history is moving towards communism

can be matohed by equally simple beliefs that it is moving

1 Johann Gottfried Herder, Werke, Vol. &, 612,
2 Tohn Dewey, Democracy end Bducation.
% Joseph Needham, History is on Our Side, p. 34.
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towards a llberta.rmn democracy. In each case the ultimate
norm, supposedly supported by the actual processes of
history, either sacrifices freedom too mmply to order or
order and equality to freedom.

Moral oyniciem and scepticism is almost as rare in moral
theory as atheism is in religious theory. For every Sartre
or Westermarck there are a hundred provisional moral
sceptics who end with a new, and usually too simple, state-
ment of the norms of social justice or with an inadequate
estimate of the structure of selfhood.

Christian legalism is, therefore, in error when it seeks to
support its too rigid and inflexible rules by raising the
spectre of moral anarchy. It is doubly wrong if it denies

_that its supposedly absolute norms of justice may become
- the bearers of injustice in specific situations. The principles
. of “natural law ” by which justice is defined are in.fact '
" not so much fixed standards of reason as they are rational
~ efforts to apply the moral obligation, implied in the love
. commandment, to the complexities of life and the fact of
sin, that is, to the situation created by the inclination of
nien to take advantage of each other. The most. universal
.- morms are also significantly the most negative, such as
the prohibition of theft and of murder. . They define our

.- . obligation to the neighbour-in such minimal terms that they

have achieved almost universal acceptance in the con- -
soience of humanity. There are, however, “ self-evident”’
.. moral propositions, included in most summaries of moral -

intuitions which have neither such * self-svidence.” or -
- unanimous a,ccepta.nce in history as the prohlbltlon of -
- murder, Aquinas points out; for instance, that the proposi-..
tion that “contracts ought to be kept ” is a generally valid

- rule but is nevertheless subject to contingenay. - “There "

. are situations in which contracts ought not to:he kept. - '
... Any definition of moral rules beyond those which ‘mark .
the minimal : obhgatlon of ‘the self to the neighbour are .
'dxsonvered upon close analyam, to be ratmna.l formula,tlons :
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of various implications of the love commandment, rather
than fixed and precise principles of justice. All principles
of justice are designed to arbitrate and adjudicate com-
peting claims and conflicting rights. In this adjudication
the Aristotelian prinociple that everyone is to have his due
defines the spirit of justice, but the formula counteins no
indication of what each man’s due is. It is equally
impossible- to derive any specific criteria from the general
Thomistic proposition that we ought to do good and avoid
evil, :
 The most frequent general principle of justice in the
thought of modern as well as Stoic and Catholio proponents
of natural law is the principle of equality. The dominant
position of the principle of equality in all natural law
. ooncepts is significant. Equelity stands in a medial
. position between love and justice. If the obhgatlon to
love the neighbour as the gelf is to be reduced to rational -
_ calonlation, the only guarantes of the fulfilment of the
- -obligation is a grant to the neighbour which equals what -
 the self claims for itself. Thus equality is love in terms of
logic. But it is no longer love in the ccstatic dimension. .
For the principle of equality allows and requires that the - _
self insist upon its own rights and interests in competition
- with the rights and interests of the other. Therefore
equal justice is on the one hand the law of love in rational

" form and on the other hand something less than the law

~ of love. The heedlessness of perfect love cannot be. present -
coin the rational caloulations of justice. ‘The salf’s lack of

" concern for its own interests may have to. be Teintroduced -

‘into the caloulations of ]ustme, however, when and if it = .
becomes apparent that all caleulations of justice, however -
rational, tend to weight the standard of justice on the md.e
of the one who defines the standard.

- This existential defect in definitions of justice beoomes =
a.ppa,rent just as soon as it is recognized that equality is .

+ & guiding, but not ‘an absolute standard of ]ustme If a.s__._ )
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in Marxism, equality is made into an absolute standard,
it- bears the ideological taint of the ‘‘lower ” classes in
society, They rightly resent unequal privileges but they
wrongly fail to appreciate the necessity of inequality of
function, without which no society could live. Undoubtedly
the classes in society who perform the more important
functions appropriate more privileges than the proper
performance of function requires or deserves. Yet on the
. other hand the function does require some special privileges.
Tt is possible and necessary to correct this ideological taint
in Marxist equalitarianism. An adequate social theory
must do justice to both the spirit of equality and to the
necessities of functional -inequality. But such a social -
theory cannot possibly have the validity of what is usually
-meant by *“natural law ”. It will be filled with speculative
* judgments on just how much special privilege is required

- for the performance of certain functions in society. It will

* certainly contain as many ideological taints as any Marmst g

theory. -

. Tt must be obwous that as one moves from the pnmary
- principle of justice to more deteiled conclusions, judgments

. become more hazardous, and conclusions should be regarded
‘a8 the fruit of social wisdom rather. than of pure logic.

L Mot of the proposmons which are presented to us in the :

name of “ natural law * are in fact in the category of what
- Aquinas defined as *secondary principles which . . . are
. certain detailed “proximate conclusions drewn from first
. principles ”’ ! and which he admitted to be subject to change. -

. Others might well be placed on the even lower level of
. practical applications to' partioular problems. about which
Aquinds admits that *the more we descend towards the

- patticular the more we encounter defects " for *in matters -

" of action truth or pr&otlcal rectltude is. not the same- for

L 3.11 ne

B The: right ’oo the. possesswn of property ‘a8 deﬁned in '. :

f."'lﬁunma theoLI Quest 94, A8 ' ’Ibzd Art 4 o
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Catholic natural law theory is a good illustration of the de-
fects of a too inflexible legalism. “ Every man has by nature
the right to possess property of his own *, declares Leo XTII
in the Encyclical, “* On the condition of the Working Man .
Property is ‘“natural ” according to the theory in both
meanings of that word. * Natural” means, on the one
hand, that man, as distinguished from animals, has both the
ability and the inclination to appropriate instruments, goods
and land and ““make them his own”. It is ‘““natural”
on the other hand in the sense that reason justifies this
- extension of the power of the person as logically implied
in -his power over himself and because it contributes to
social peace and justice since. “we see that among those
who hold anything in common and undivided owner-
ship, strifes not infrequently arise " (Aquinas). The social
wisdom of regarding property as a relatively effactive
ingtitution of social peace and justice cannot be challenged.
It is & “remedy for sin” in the sense that it gives the
person. power to defend himself against the inclination of
others to take advantage of him. It endows him with
instruments for the proper performance of his function and
‘grants him a measure of security in an insecure world.
- But both Catholic and Probestant social theory tended to
- make the right of property much too absolute. The wisdom . -
-of some of the early church Fathers was forgotten. They -
understood, that the power of property could be an instru-
- ment of injustice as well as of justice ; and. that it could

. be the fruit of sin as well as'remedy for sin.

These seruples of the early Fathers achieved & new K

~ relevance in an industrial age in which new and dynamic =

. aggregates of economic power developed. They were £00 -
' inordinate to come into the category of defensive power;

- and they obviously encouraged the temptation to injustice - )

. in men. - For great inequalities of power always tempt the
. strong to take advantage of the weak. Resentment a,galnst L
Tising. m;us’mces in an industrial society gave bu‘th to & newW-. _' B
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and heretical religion of social redemption. Aeccording to
this Marxist religion property was the very root of sin in
human nature; and its abolition would redeem society
from sin, ushering in an Utopian harmony of all interests
and vitalities. This heretical religion blew the half of the
truth which the early Fathers of the church had recognized
(namely that property could be the fruit and bearer of sin),”
into a monstrous error.

The error should have been countered by 8 profound
reconsideration of the whole problem of the relation of
property to justice. Instead it was met by a hard -and
fast Christian legalism, proclaiming eternal  principles of
natural law, which daily experience continued to prove
problematic and contingent, rather than eternal. Iy

-Even Pope Leo XTIT, despite his interest in and wnder-
standing of the problems of justice in an industrial age,
declared categorically that proposals for the socialization
- of property “are emphatically unjust because they would
~ rob the lawful possessor, bring the state into a sphere not
its own and cause complete confusion in the community .1
-, . Less than & century later the Vatican made a much more
* qualified judgment on the problem of property ; for Pius XTI
declated : It may well come ‘about that the tenets of
~ a mitigeted socialism will no longer differ from those who
.. seek to reform' society according to Christian principles.

"For it is rightly contended that certain forms of property

" must be reserved to the state since they carry within them .

- -an opportunity -for dominating, too great to be left to

. private individuals.” * The difference in accent between

o “the two encyclicals. can hardly be-denied. Some rather -
S tmgm social hmtory in western civilization acoounts for' o

" the difference, One s tempted to speculate whether some |

.- of that. history - might have been avoided: if the earller_
e _enuyehca.l had- conta.med the wisdor of the. gecond. . -

_Eneychcal Kt On ‘the Conchtmn of the Workmg Man, ”, 'pa.r 3
_ "Encychcal HIA Beatormg the Ohnstmn Social Order ”, pa.r 114,
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In any event the difference between them is not to be
accomnted for by a difference in the logic by which reason |
moves from primary to secondary prinociples of justice. It
is a difference in social wisdom, determined by differences in
social experience. The difference proves that the applica-
tion of general principles of justice to particular situations,
includes not merely the application of general rules to
particular instances and persons, but to particular epochs
_ and to particular types of general institutions. The institu-

tion of “property” is not ome but many. Property in
land may mean the power of the landlord over the peasant
and it may mean the security of the peasant in his own
land. Property in industry may mean inordinate power ;
and it may mean the right of an inventive genius to profit
from his inventions.

There are in short fewer spemﬁc pmnmples of justice
with ““eternal ” validity than is assumed in almost all

- theories of natural law.

“Rules of justice do not follow in a “* necessary manner ”
from some basic proposition of justice. They are the fruit of
a rational survey of the whole field of human interests, of
the structure of human life and the causal sequences in
human relations. They embody too many contingent
elements and are subject to such inevitable distortion by
intereat and passion-that they cannot possibly be placed in
the same category with the logma,l propositions- of “mathe-

" matios or the analytic propositions of science. They are = . |

. the- product of social wisdom . and mwisdom., ‘Reagon.

~itself is not the source of law, since it is not posmble to- _ o

~ prove the self’s obligation to the neighbour by any rational
analysis which does not assume the proposition it intends °
to prove. Vet reason works helpfully to “define the
_obligation of love in the complexities of vanous types-
" of human relations, '
~ Tf the agape of New Testament mora.hty is the negatlon L
as well as the fulﬁlment of every private vu'tue 1t is. a,lso
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the negation and the fulfilinent of all structures and schemes
of justice. It is their fulfilment in the sense that the
heedlessness of perfect love is the source and end of all
réciprocai relations in human existence, preventing them
from degenerating into mere calenlation of advantage. Tt
is also the source of the principle of equality and may
be & complement to it in all intimate and private relations,

Yot agape stands in contradiction to all structures,
schomes and systems of justice, in so far as all historio
schemes of justice embody sinful elements, because they
contain implicit rationalizations of special interests. This

_sinful- corruption is as obvious in rational definitions of
justice as in the positive laws of justice which are hlstorlca.lly
enacted in given states.

Thus & Christian morality, inspired by the spirit of the
Now . Testament must be as ready to challenge legalism as
relativism. Against relativists it must insist that no man
or nation, no age or culture can arbitrarily define its own
law. Against legalists it must ingist that there is no virtue
in law as such (Romans 7:7-25). It does not have: the

- power within itself to compel obedience, All genuine

obedience to law is derived from the grace of love which is
more than law. Neither does law have the virtue to define.
+ " the interests of the melf and the neighbour with precision

“since there is no completely disinterested intelligence in .

history. If the faulty judgments of law are not corrected '.
. bylove, law is alwa,ys in da.nger of becommg the mstrument
: '_of sin.! -

o 1In recent Protestant moral theory Dmﬂ Brunner, in his- Juauce‘
and the Social Order ténds to revert to an slmost pive Thomism in

- 'seeking after s * ]usmce ‘which transcends human caprice and con- -

vention ™ (p. 85) in-the resources of reason. Karl Barth on. the

o ther hn.nd deals’ ra;mhst-flco.lly with the existential factors revealed. -
- in"the justice of an actual community in his Christengemeinde und

.-."m not a-slmmed of posmble a.{ﬁmhes between hig’ thoughb a.nd*

. Buergergemeinds. But he.is rather unnecessarily oryptic. and em-
“+i" - barrassed about the fact that there are implied standards of natural L
© % - law ™ in his diseussion of the justice of 4 state: Ho declares thathe -
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The Pauline admonition against legalism : *“ Stand fast
therefore in the liberty wherewith Christ hath made us
free, and be not entangled again in the yoke of bondage
(Galatians 5 : 1), is ingpired not merely by a consideration
of the moral defects in any specific system of law but by
the limits of law as such. The admonition has heen
shockingly disregarded by every version of the Christian
faith. Each has found some way of making law, whether
derived from Scripture or from the supposed absolutes of
reason, too binding. The only exception to this legalism is
found in modern sentimental forms of Christianity which
assume that the supremacy of the law of love makes it
posgible to dispense with subordinate laws of justice. Tt is
not possible to dispense with them; but it is important
to recognize the historically contingent elements in every
formulation of the principles of justice.

Tt is specially important to reaffirm the New Testament
- spirit of freedom over law in our own day because the task of-
preserving justice in the rapidly shifting circumstances of
a technical society and of preserving personal integrity
under conditions of growing human power require that
the spirit of love be freed of subservience to traditional
codes. Tt is not wise to alter social customs and traditional
_ restraints upon human expansiveness lightly.  The ‘more
the historical Toot: of social restraints is known the grea.ter '

‘“ naturel law "’ concepta but declines to elumda.te the pomt further :
~Ultimately he comes to some rather curious conclusions about the -

.. sgourge of Justme in the civil society: ‘‘ The divine ordinance -of

- _the state *, he doclares, “makes it quite possible that it may in its -

. own sphere comse 10 quite correct theorstic and practical conclusions
- and decisions, even though one might, considering the dubious -

source of the judgment, expect mothing but error and misad-

- venture " (p. 31), This means that the standards of justice in any

. society are so corrupted by sin that-only n mysterious overruling
. providence achieves the kind of soeial harmony and peace which we

~ know in some states, Actuslly the justico of the m_ost healthy - -
* human communities is nob as mysterious as that. It is e revelation .

* of man's residual capacity for justice, despite the corruptlons of
self- mterest in his standards and in his practices. :
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must be the inclination to deal conservatively with any
viable structure of the human community. But no historic
structure or traditional restraint deserves the sanctity
which is usually ascribed to it. A truly religious morality
must appreciate the virtue of historic and traditional forms
of justice against attack by abstract forms of rationalism ;
but it mugt at the same time subject every structure of
justice, whether historically, rationally, or scripturally
validated, to constant sorutiny. ‘




CHAPTER XII

FALSE ABSOLUTES IN CHRISTIAN
INTERPRETATIONS OF HISTORY

I

" ﬂ 7‘HILE the Christian interpretation of history
' has achieved & new relevance through the
_ obvious inadequacies of modern interpretations,
it would -be wrong to present the truth of the Christian
view without & contrite recognition of the errors which have
~ crept into various Christian interpretations. One of the
most tragic aspects of human life is that the profoundest
truth may become the source or hearer of grievous error.
The self-worship of individuals and nations, of oivilizations
~ and ocultures may express itself more plausibly through
 facets of truth, embodied in a truly universal religion, than -
by obviously idolatrous religious ideas. There is therefore
never an absolute defence against the corruption of Christian
~ truth through the pride and pretension of nations and
cultures. The sad history of fanaticism in Christian
civilizations proves that no version of the Ghnstla.li faith -

has been completely immune to the error of clmmmg .

- absolute and final significance- for contingent, pa.rtml a,nd: .

E -p&roohla,l moral, pohtw&l and culbural insights, ' co
S This therefore necegsary to- sub]eat Chrigtian mterpreta,-_"'-'l
- tions” of life and history to constant re-examination, in .
" order to detect the errors which become compounded with
its truth in various sta.ges of hlstory In our own day .
thls re-examination has become the more important becaunse

C Citis necessary to incorporate what is true in the modern

.+ digcovery of a moving time and a development in history .. '

o into the final truth of the Christian Gospel. - There is nothing - '.

incompatible between & Biblical conception of & dynamc' L

history and the modern view of historical development.
: 223 . S
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if the modern errors of regarding historical development
.28 self-explanatory and of equating it with redemption
are avoided. If the affinities  which exist between the
two views are fully explored, some insights, drawn from the
modern view, may in fact, serve to correct some of the
errors which have crept into traditional statements of the
Christian view. '
The core of the Christian view of life and history is
embodied in the twofold significance of the love of Christ, .
" Tt is on the one hand the symbol of the norm of man’s
higtorioal existence. Man must reslize himself not within
himself but in & responsible and loving relation to his
fellowmen. The insufficiency of -men as & finite creature .
requires his fulfilment beyond himself ; and the freedom of =
man as §pirit means that the limits set by nature and history -
‘upon his obligation to his fellows are final. In so far as
human history represents an extension of human freedom
. the discovery of this fact accentuates the this-worldly
_emphasis of the Christian faith. The fact that his Tegponsi-
' bility to his fellowmen in a global community has become
. an historic urgency underseorea the potentw.l mea.nmgf\ﬂneas
of historic existence.

-But the love of Christ has another dlmensmn in Chrmt:a.n o

' fmth The self-realization through love which is promised
doss not carry the guarsntee of historical survival, Tt

. makes historical survivsl more problematio, for_1t_pomts_ to- -
~ the fact that the highest form of human goodness embodies.

a heedlessness of self which endangers the self in its physical ;

. gecurity. Thereby. it points to a dimension of existence

- - trangcending physical existerice but involving the existential - |
~ self rather than merely timeless mind, the Logisticon of Plato -

- ot Aristotle’s Nous. In sentimental forms of Christianity

o such & love is rega.rded 858 gimple possibliity. TIn classical: K

B '_-"--._:Chmstmnmy it is understood, not only that such love ca,n-'__.':i
K -."i._be fully- reahzed only at the expense of life itself (the

o smlple moml mea.mng of the Cross) but also ’oha.t a.ll h1stono e
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forms of life, individual and collective, embody a positive
contradiction to it. The contradiction to it is not the
animal survival impulse of man but the spiritualized
survival impulse, the will-to-power and the pride by which
men seek to overcome their finiteness and actually aggravate
the competition between life and life. This contradiction
-is recognized as a permanent element in man’s. historie
situation, the permanency being symbolized by the vision
of the most explicit defiance of the law of love appearing
at the end of history in the Anti-Christ. The human
situation is not, however, regarded as hopeless ; for wherever
men recognize the reality and the power of sslf-love, and
stop pretending the possession of & goodness which they
do not have, the power of self-love may be broken. In so
far as it perzists men live in the hope and faith that God
will overcome what they cannot overcome. The meaning of
life is completed in principle whenever it is recognized that
all human completions are not only imperfect but contain
positive contradictions to its true meaning, It is in this
“gense that a love which transcends the possibilities of
history-becomes also the pledge of the completion of life
beyond human possibilities. Such a faith can of course
only be-held on the ground of & view of life which makes :

all human virtue problematic and sees all historio achieve- -

- ments as ambiguous. Tts basis is-repentance. - Yet it can:
be nega,twely validsted by the simple process of recogmzmg }

- the" problema.tm ‘character of all humen virtie and the

. -smhiguous character af . all. historic ‘achievements, by =

. methods of ordinarily objective ana.lyses of human history,
~ particularly by analyses of segments.of human history

which are bereft of the fagades whlch are erected in penods

of historic stability. _
- This Christian conception of Life and hlstory is obvmualy o

" not some- simple bit of wishful thinking, It embodies the

' most tragic conception of historio realities into it universe . -

of mea.nmg But -it must be fra.nkly a.dm1tted tha.t thlﬂ

1K
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" truth was subject to various forms of corruption. Some -
proponents of the Christian faith frequently seek to press
thege very errors upon modern man as alternatives to the
* error of his religion of progress.

One error in Christian thought arises from the fact that
the individual is always able to achieve a purer realization
" of meaning than can be realized communally, The brother-
hood which is achieved in human society is stabilized by
such institutions as government and property, which
contradict as well as support the justice which is the in-
stitutional approximation of the law of love. This fact has
tempted some versions of the Christian faith, particularly
Protestant versions, to betray a defeatist attitude towards
the social existence of mankind, to exclude the possibility of -
_ redemption and a new life in man’s social existence and
to confine redemption to individual life. The thought of -
Martin Luther perfectly exemplifies this error. Luther
believed that “ the world is far too wicked to be worthy of
good and pious lords.” Tt must have princes who go to
. war, levy taxes and shed blood and it must have spiritual
tyrants who impoverish it with bulls and letters and laws.
'This and -other chastisements are rather what it deserves
and’ to resist them is nothing else than to resist God's -

. chastiséments.” * Tn so far as Luther believed in the

- possibility of perfecting the social life of man he placed an

~unduse reliance upon the virtues of rulers rather than upon - -
the reform of social structures and institutions. T know .

of no state™, he declared, “which is wall governed by means’ = - -
“of law. If the magistrate is wise he will rule Tmore pros- .

_perously by natural bent than by laws.:. . . More stress
: --ought therefore be placed upon puttmg good a.nd wise men

- in office than on making laws, for such men will themselves 3
~ be the best Jaws and wﬂl ]udge every va.nety of cage ‘with e

‘o hvely Justma 73

A:’H reitise Gancem'mg the. Ban, Works, IL, p. 51 PR
e Ou vhe' Babyloman Oamtmty of the Ohurch Worlca II p 263
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This negative attitude towards the structures and in-
gtitutions of social and political life is integral to a wide
tendency in Christian thought which may express. itself in
_the optimism of the American social Gospel as well as in
the pessimism of Luther.® It fails to understand that the
moral ambiguity in all social structures and institutions
does not prevent the possibility of an indeterminate im-
provement in them. Luther's defeatism on social life is
implicib in his rigorous separation of the realm of grace from
that of “civil poliecy”. The way to discern the difference
between the law and the Gospel”, he declared, *is to
place the Gospel in heaven and the law upon earth *'.. This
“ heaven * was actually the interior life of the individual.
. “ If the matter be a question concerning faith and conscience
let us utterly exclude the law and leave it on earth. . . .
" Contrariwise in civil policy obedience to law must be
severely required. - There nothing must be known concerning
“the Gospel, the remission. of sing, or heavenly righteousness
“or Christ himself but only Moses with the law and the
works thereof.” * .

The indeterminate possibilities of a higher justice in the
social structures of human society, which modern culture
has discovered, refutes this defeatism, even though the
modern hope-in the gradwal elimination of all moral.
~ ambiguities in the political and economic institutions of ..
- menkind is an error. No form of property or government .
.can’ bp made into & simple instrument of pure justice ; -but

. neither can s society without property or government -

. achieve & perfect accord of life with life, = An individualistic.

and pietistic version of the Christian faith obsoures the .
moral and social meaning of human existence and evades .

“man’s responsibility for achieving a tolerable accord with

- his neighbours. The rapidly shifting circumstances of &.. .

- technical civilization require the constant. exeroise: of tlus'-"' '

"10f. Franeis Pea.body, J aaus Christ a'nd thé Somal Queatw
3 Gommenmry on Galaham.a SR i
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responsibility, not merely in order to achieve a more perfect
justice but also to reconstitute ana rooreate older forms of
justice and. community which the advent of technics tends
to destroy and disintegrate.

8

-If Lutheranism gives a classical expression of the error
in Christian thought, derived from the fact that the in-
‘dividual transcends every social structure. and community
and is therefore tempted to regard its moral ambiguities as
proof of the unredeemable character of man’s social existence,

" both Catholicism and Calvinism are safe against this
~error. They have a lively sense of the individual’s re-
spongibility for the whole of his common life. Each seeks
in its own way to bring. the social structure under the -
dominion of justice, though neither assumes, as does '
. sectarian Christianity, that sinful elements in the social
structures, in the economic and political institutions, could -
- 'be wholly eliminated. But both Catholicism and Calvinism
are tempted to an opposite error. They seek to guarantee
-* the justice of the social. institutions of the community by

- bringing them under the sovereignty of some - unambig-

uously righteous will. In the case.of Catholicism this -
 righteous power is the church and in Calvinism it is the
“rule of the saints”. In both instanceés new evils are
" 'introduced into history by the assumption that there is =
. 'm either the church as a redeemed community, or in the -

“ gaints 08 redeemed. individuals, & source of pure goodness :
and justice, which can guarantee the justice of the state

~‘established under the aegis of either, This assumption
.obscures the relative cha,mcter of historical forms of virtue

- and justice and thereby tempts Christians to the fanatioism .. .
~ which the pretension of fighteousness gonerates.. Christ -

ceases to be, in these forms of the. Chnsbmn fa,1th 8 source
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of judgment upon the church or the ““ holy commonwealth *’
but becomes its secure possession. The faith may there-
fore continue to generate humility and charity in the lives
of individuals ;- but it becomes a source of collective pride.
Beginning with ‘Augustine’s definition of the church as
the only society in which perfect justice prevails, Catholicism
congistently obscures the contradiction between the histor-
ical and the divine which exists, and is bound to exist,
within the redeemed community in so far as that com-
munity is related to all the natural stuff of human history.
Despite all the Augustinian reservations about the imper-
fections of the historic church, the basic assumption of its
perfection is established by him and tends to become more
- unqualified, Tt is significant, furthermore, that an uncritical
attitude towards the church is also trarigferred to a Christian
- state, that is a state in which God is explicitly acknow-
ledged as Lord. . While there is an undoubted difference
between a pagan community which acknowledges no sove-
. reignty beyond its own will and knows no majesty beyond
. its own pride and & “ Christian ' state which recognizes an -
. ultimate Majesty and Judge, it is the general tendency of
Catholic political thought to over-estimate this explicit
acknowledgment and to obscure the fact that all particnlar
communities in history, as indeed all individuals, tend to an

idolatrous self-worship, even when they are officially or = -
' forma.lly “Christian”. Thus the inolination of Catholicism S
© . to exémpt the. church from involvement in sin tends to

- 'pohtmal views m which Chmstwn states are mcluded in tlus
*” exemption,

The pretensions of perfecmon for the church as a redeemed -
commu.nlty begcome the more intolerable in so far as- expl_wlt
- authority of the church over political communities is
claimed. For such.- authority, whether conceived as ditect
.orindirect, is in the context of a.oulture which a.ccepts the
Catholic faith, & source of pohtma.l power. Thus s partioular. -

form of pohtma.l power. is denved from the pretenslon of i
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a sanctity, ostensibly transcending all particular and com-
_peting forms of power in history.

TFrom Hildebrand’s subtle, or perhaps not too subtle,
transformation of Augustine’s conception of the spiritual
~ authority of the Civitas Dei in the civilas terrena into a
claim of the supremacy of the sacerdotium over the reghum,
the Catholic church has never varied in its insistence that
the church which claims authority over the “ ultimate end’
‘of human life must have supremacy over the state which
seeks the lower end of civil justice.

~ The olaim of a direct authority of the church over civil
government, elaborated in the Middle Ages, has been
_modified in recent centuries. The authority is now claimed
to be- “ indirect””. All Catholic authorities are declared by
the Catholio scholar, Joseph Mausbach, to be unanimous -
“in thinking that the church has indirect authority over
temporal matters and temporal life, since in all that con-
cerns teligion and miorals in the highest questions of life,
she is and must be the court of last regort ’2 That there
is little difference between the olaim of “ direct ”* and of
“indirect” authority is attested by a Oatholio scholar
_ _WhO thmks that “ this controversy turns on the. name
1Aqumas, or his dxsclple, states the-argument in De remomne
principum a8 follows: *‘sinece man, by’ 11v1ng virtuously, is . . &

ordamed to a higher end, which consists in the enjoyment of God . .
then human soclety must have the seme end as individual -

" ‘man. . But beoause man, doas not attain this end, which is the - o

T possessxon of God, by human power but by divine power . : .

- therefors the tesk of leading him to that end does not pertan to

- ‘buman government but to divine, Consequently government of this
. -kind pertains to that king who is not only man bus also God, namsly -
.~ ‘to-our Lord Jesus Christ.”’ It is further claimed. that the * ministry -
..of this kingdom is entrusted. not to earthly kings but to priests and . -
~in. the highest degree to the .chief priest, the successor of St. Peter, -

"~ the Viear of Christ, the Roman Pontiff to whom all kings and peoples

“are subject as to our Lord Jesus Christ himself, " For those to whom

. " 'pertain the eare of intermediate ends should be subject to him to .

“whom pertains the care of the ultimate end a.ncl be dn‘ected by hls -
rule.” Bk, I, ch. .14, = .. .

- o E O'atholw Moral .’Z‘eachmys and Its A'miagonwts, P 367
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rather than the thing. In esseuntials the two kinds of
authority seem to be identical.” * Pope Leo XIII, in his
Encyclical Sapientie, to oite but one of dozens of possible'
Papal affirmations of this claim, asserts that it belongs
to the Pope to judge authoritatively not only what the
. SBacred Oracles contain but also what doctrines are in
‘harmony and. what are in disagreement with them ; and
also for the sane reason to show forth what things are to
be a,cceptsd as right and what are to be rejected as
Worthless
It is dﬂﬁcult to know what is more dubious in this claim.

of final authority over all human authorities, whether it
- is the usurpation of the Divine Majesty by a human
dominion or the effort to derive the authority of a sacerdotal
institution from the powerless power of the perfect love of
‘a orucified Lord. In any event the fragmentary and
sinful character of all historic reality is falsely transcended.
The consequences of this error are apparent wherever the
church seeks to protect either itself or its * Christian ™
 civilizations from the fury of new forces in history., In all
* such efforts enmity against the church is falsely interpreted
- a8 enmity against God and against Christ. . A special pathos
© is revealed in these historic situations because the human-
~anxieties of priestly oligarche and the anxzious survival
~‘impulses of an historic institution are so patent in the
- ‘polemios of the church even when, and pracisely When, it
-~ claims to be dealing with only eternal verities. '
'The Calvinist theocratic impulse is not as consmtently :
".'pretentlous as the Ca.thohc_ effort. at" dominion. But '
Calvinism’s various theocratic experiments, in which. not
"the church, but the “rule of the saints” or the “holy -
commonwealth "’ was accorded an idolatrous sanctity, have
all proved how dangerous it is for the Christian faith to
~ equate any.form of. historic virtue -or poWér with the™
g Horgenroother, Katholzsche Kzrohe und Ghmstlzcher Staat, I 1" .

* P 448 S o . : . :
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sanctity of Christ. The Calvinist holy commonwealth is
. sometimes .assumed to be holy because it has drawn its
constitution from the Scripture and has thereby avoided
the corruption of the world. By * receiving from the Lord
both the platform of their civil poliby as it is set down in
the essentials of it in the Scripture, end also their laws,
which they resolve by His grace to fetch out of the word of
God, making that their only Magna Carta and accounting
no law, statute or judgment valid than it floweth or
appeareth to arise from the Word of God ”,' the Saints
hoped to avoid the sins and corruptions of the world,
unmindful of the fact that many institutions which “appear
to arise from the word of God ” are just as surely touched
by special interest as those which have a less’sacred deriva-
tion. Moreover no one can guarantee that the institutions
~ “which appear ” to arise from the Word of God, may not
become the vehicles of a special oligarchy, seeking power, or
-in any event, becoming corrupted by the power which
acorues to its special function in society. Priestly olig-
archies, 'including those which have transmuted the

‘prophets of yesterday into the priest-oligarchs of to-day,

" have a rather odious repute in' buman history, preocisely "

" because their rehglous claims and pretensions have been. -

~ partioularly successful in obscuring the power impulses of =
- the oligarchs, both from themselves and their victims.
‘One need only think of the very good opinion which the
religious oligarchy of the Massachusetts theooracy had of . -
' itself and the indictment which Roger Williams ‘makes of

L its Pharisaio. pretensions to measure the differonce between

‘appearance and reality in every theocratic system which-

~endows religious leadership with political power or denves'_ -

pohtwa.l power from the religious: funotion.

Calvinistio theoerats sometimes took pu,r‘omuln.r pains ‘no

-..'._guara,ntee the problty of the saints ’ who were to rule

- '-_the ‘holy commonwea.lth But. even the most rlgorous

1 J ohn Blhott, The Ghmtwn Umwmonwealth, 1660 Ch 1, Part 2
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“Dblue laws  could not establish the wisdom or charity
which true statesmanship requires.* Furthermore the
tendency of a religious oligarchy to nse civil power for the
_suppression of religious dissidence, inevibably. introduces
the evil of religious fanaticism into the a.dmlmstra,tlon of
the civil community.2
Both the Catholic and the Calvinistic efforts to overcome
the moral a)mbiguities of human history by bringing political
power under religious control, whether under an explicit
ecclesiastical authority, or a “ rule of the saints * or through
& constitution derived from Secripture, must be honestly .
designated as dismal failures, which justify the indictment
which both secularists and Christian sectarians have brought
~ against them. They prove the error of transmuting the
Christian faith, which in principle does not believe in the
possibility of any human or historic force or agency standing
above or beyond the human predicament, into & false
support for theocratic experiments, There is a profound
pathos in these failures. They prove that just as sin is

" Richard Baxter sought in his 4 Holy Oommonwealil, (1659) to

" agsure the virtue of the electors by the following provisions: * The

Moral Quelification of Electors must be this, that no man choose

- but those that have publicly owned the Baptismal covenant,
personally, deliberately and seriously, teking the Lord for their
only Clod, even the Father, Son snd Holy Ghost, the Creator,
. Redeemer and Sanctifier; and thet lyeth not under the guilt of
- eny of those sins for which God would have men put to death or
.+ ¢ut off from hispeople . . . viz, for Blasphemy, Idolatry, persuading

" to- Idolatry, Murder, Manstesling, Incest, Sodomy, Adultery,

* presuriptucus sm.m.ng and obstinate refussl to obey Msgistrate, . -

. Priest, or Parent, in case of Gluttony, Drunkenness and the like :

all wizzards and those that turn after wizzayds a.nd much more hke -

which may easily be collected »," -
" ®The debate between John. Gotton and. Roger Williarme on ﬂns L

* issue’ illumines the whole prablem of theocratic government. Cf. *.

Roger Willinms The Bloody Tenent of Persecution (1644),. John.
Cotton enswered in'the tract “ The Bloody Tenent washed white in”

- tho Blood ‘of the Lamb™, and Rogsr Willisms® zebuttal. “/The -

. Bloody Tenent yst mare Blond.y " (1652), rlgorously exposes the * -
. perils of theocra.tm persecutmn. . RO
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‘the corruption of man’s oreative freedom so also the ultimate
form of sin i & corruption of man’s quest for redemption.
Wherever the longing, expressed by St. Paul in the words
“that I may gain Christ ” is not accompanied by the
Pauline reservation ““ and be found in him, not having mine
own righteousness, which is of the law * (Philippians 3: 8, 9)
and wherever the final virtue is claimed as & secire pos-

gession, rather than as intention and hope;, and the . '

contradiction between even the most disciplined historic

vitalities and the divine will is obscured, there new evils

are created. If the effort of modern culture to make history

itself into a false Christ is to be refuted, the Christian faith

must allow modern culture to bring its evidence against

. Christianity iteelf, wherever the Christian life or thought
* has created false Christs of political power.

o

: - Neither Catholicism nor Calvinism has any illusion about
‘the inevitability of sin in all human striving, Their

. religions pretension arises from the fact that in the one . -
~ ocase the church and in the other the Holy Commonwealthis - - -
~ given a too shsolute authority over the affairs of men,

- Tt remained for secterien Christianity to seek a complete -

~ freedom from sin in society and thereby to lay the founda- -

tion for even more monstrous evils. The Anabaptist

: secta.na.msm of the continental Reform&tlon, and the -

© sectarian movement of the Cromwellian period of England

- are one-pided expressions -of the facet of hope in' Biblical
- faith, expressed in the petition, *“ Thy kingdom come, thy -

. will be done on earth ag it is in heaven”. They are justified

" ‘ protests aga.mst failures of orthodox Christianity to challenge E

the moral evils in pa,rhoula,r sooial ‘situations and against

o Ty a.hza.tmn of the wﬂl of God m hls’oory The deslra tha.t_'

+the' dissipation of the true Christian impulse: towards the = -
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-“not only heaven shall be our Kingdom but this world
‘bodily ” ! ig & true and necessary aspiration of the Christian
life. But the hope that human life in history can be freed
of every taint of sin, and that man’s social existence can
be emancipated from every moral ambiguity, inevitably
generates evil in a pathetic effort to overcome the inexorable
relation of sin. and freedom in human life.
There are forms of pietistic sectarianism which have no
interest in the social realities of man’s existence. They
seek for an individual bliss and perfection at the price of
~denying the social dimension of human personality and the
- sooial responsibilities of the Christian life. They usually
breed a Pharisaic self-righteousness which may be an
unlovely caricature of Christian love but which lacks the
social power or interest to be of special peril to human
society. Our concern is with those forms of sectarianism
. which seek for the unqualified realization of the Kingdom
~ of Christ in history, which usually means the reconstrustion
of human society into a commonwealth of perfect love or
~ perfect equality or perfect liberty. But not all forms of

socially radical sectarianism breed the fanatic fury which -

makes the pretension of perfection so dangerous. We
must, in fact, make a sharp distinotion between the soft
and the hard utopianism of various forms of sectarianism.

© The soft utopians do not set themselves in array against
“.an evil world, or claim that their cause is the perfect

-embodiment of the divine will, -On. the contrary they are- - a

usally pacifistio, holding to the conviction that if only all -
individual Christians did live perfeotly by the law of love, ]
all strife and contention would be progressively eliminated =
- and a universal kingdom of love established. The Men-
nonites of continental Europe and the Quakers of Crom-

wellian England represent the soft Utopian wing of radical - o
sectarianism., Mennonite'perfectlomsm is legs inclined to - -
the behef th&n Quakerism that. ain- can. be progresslvely. o

1In Gl'mn/pae of Zion's Glary, 1641
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eliminated by perfect love. If is content, rather, to seek
after the perfection of love for each imdividual Christian
life and leave the total problem of the completion of history
to God.. Quaker perfectionism, on the other hand, usually
indulges in the hope that suffering love will gain progressive
vietories in human history until it becomes triumphant love.
‘One reason why the whole of modern liberal Christianity
has become infected with the illusions of soft utopianism
is because the modern idea of progress seemed to reinforce
all the hopes for the progressive triumph of pure love
which the soft utopians cherished. The spread of the
- pacifist movement in modern liberal Christianity, par-
tiularly in the Anglo-Saxon countries, to the point where
it seemed that the perfactionist hopes of the small sectarian
- churches would be shared by the whole of Protestantism,
~ was undoubtedly due primarily to the substitution of the
~ idea of progress in liberal Christianity for the truth of the

" Gospel. In the words of 8 typical exponent of the American
“gocial gospel ” * the new social order will be based not
on fighting bub on fraternity . . . not simply because the-

" co-operative fraternal life is the hlghest idea] of human living
" . but because the spirit and method of co~opemt1on is the
" acientific law of human progress *.}

. At its best, secte,nan perfectionism seeks to raise symbols
of the perfect agape of Christ in history, thhou_t making
any-claims that the character of human history will be
changed thereby but rightly insisting that such symbols
 remind Christians of the peril as well as the necessity of -

. uging instruments tainted with sin to fight evil. At their -

' - worst, sectarian Chnstla.mty, liberal Christianity, aiid modern
© meoular llbera.hsm have all bscome united in the errors and -
-gentimentalities of & soft utoplanism, which manages to -

B evu.de the tra.glc rea,htles of life and to obseure the mora.l -

L Ha.rry il Ward, The New Sooml Order, p 104, I'01 the eﬁec’b-..
of ‘thé-‘modern idea of progress npon Quaker thought see, Isa.a.c :

: Sho.rpless, Quakewwm in Politics.
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ambiguity in all political positions. These evasions are
.aohieved by hoping for a progressive alteration of the
character of human history. This soft utopianism is free
of the sin of fanaticism but it is not without its dangers.
The recent encounter of the democratic world with tyrannical
foroes might have proved fatal to civilization had not the
cornmon sense of children of this world outweighed the
- illusions of the children of light. TFor the soft utopians
were prepared to meet malignant evil with non-resistance,
~ hoping that kindness would convert the hearts of tyrants.
The soft utopians represent only a negative peril to
‘soclety in comparison with the positive peril which the
fanaticism of hard utopianism engenders. The hard
-utopians create & fighting community which regards itself
as the embodiment and champion of an ideal common-
wealth of perfect justice or perfect love, for which it is
ready to do battle against all ecnemies. The hard utopianism
of the continental Anabaptist movement in the Reformation
" period was perhaps too fantastic in its claims and too
romantic in its ventures to reveal the real peril which inheres
in- these pretensions of hard utopianism. Nor can one
- speak of too great a peril to society from the hard utopianism
of the fighting sects of the seventeenth-century England,
when Diggers and Levellers and Fifth Monarchy Men,; who

constituted the left wing of Cromwell’s army, sought to . .

establish & communist or an anarchist society. Thé_ Diggers’
. may have defined the idesl commonwealth too much in
-equa.hta.rmn terms and the Levellers too much in libertarian :

- terms,! failing to recognize as. perfectlomsts always do, )

_ 1'I'he libertarianism of Cromwellisn army radicaliem expressed- '
‘itself ‘in. wide. range of thought frori the anarchism of the * Fifth' -

- Monarchy Men.  who would have no other ruler except Chnst_- L

~ himself and hoped that the destruction of the English monarahy

_ “would bring this * fifth ** monarchy of Christ into .existenocs, to . .-

the mdwmlua,hsm of the *“Levellers” who believed that no clv1l :
. covenants.-could ‘ever destroy -the individual’s innate . nghts

- the words of Richard. Overton in An Appeal from the Commons. tof SERE

. the Frae People (1647) e It is & ﬁrm la.w a.nd ra.dlca.l prmalple
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that perfect liberty and perfect equality are harmoniously

united, only in that love (agape) which transcends all law,
Some . of the sectarians sought to achieve perfect hrotherhood

through the abolition of government and others through

the abolition of property. But the error of regarding

either government or property as the root of all evil could

be regarded as & necessary corrective to orthod6x Chris-

tisnity’s blindness to the moral perils in the institutions

of both government and, property. The Cromwellian sects

made very great contributions to the development of Anglo-

Saxon democracy, despite their errors, But they also laid

the foundation for the civil war in western oivilization,

when the half-truth for which the sect stands was set in

violent contradiction fo the -half-truth propounded by
orthodox Christianity.

The real perils of the “ fighting sect ” did not develop
fully so long as this form of utopianism remained within
the general framework of the Christian faith, The perils
became more apparent as the Marxist movement of the
. nineteenth century presented a seoularized version of.
- gectarian perfectionism. In this version the working class,
‘more particilarly the ¢lass of industrial workers, were
- nature, engraven in tables of the heart by the finger of God in creation, - -

for every living, moving thing, wherein there is the breath.of life
to defend, guard, and deliver itself from all things hurtful, destructive,

-and obnoxious. . . . Therefore from hence is conveyed to all men in
general and to every man in partioular an undoubted principle of

"reason : by all rational and Just means to deliver hlmlBlf from all- o

" oppression, violence, and cruslty.”

. The equelitarianism and communism of the D1ggers ” is rooted o

~ in the belief that the earth was originally a * common Lreasury” o

" Qerrard Winstanley, in words which establish the historical nexus

ﬁ:_ _between, Christian radical sectarianism and Merxism, insists thab

- ;% youhave Séripture to support you in making the earth a-ecémmon - - .
i -'.treasury” ‘Winstanley also a.nt;elpa.ted the Marxist theoryof the - -
+ " withering away of the state . - * When once the earth becomaa a. -

’ 'uommon treasury e.ga.m, as it must ”, he writes,—* this enmlby m -
' ‘alllands will cease. For none shall seelk dominjon over others; ... .
. . < nov desire more of the earth than a.nother " In The True Laveller '8 o
o .Standard Aderwad 1649. . -
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constituted into a messianic olass whose triumph over
their foes would prove, according to their faith, to be not
« merely & triumph over particular foes but the final triumph
over evil in history. The “saving remnant” of this
messianic class would be’ the ° vanguard” of  class-
oonscious *’ workers, the members of the communist party,
whose purposes were so identical with the very purposes of
history that every weapon became morally permissible to
them and every vicissitude of history was expected to
‘contribute to the inevitability of their victory. '

. The Christian myth of the Fall was reinterpreted so that
‘an original state of innocency was posited as existing before
the rise of private property. In this state man had not
lost the communal essence of his existence. The rise of
private property constituted the Fall and the socialization
~of all property was therfore expected to usher in the king-
dom of perfect love on. earth, in which, when fully developed,
everyone ‘“would give according to his ability and take

" according to his need ”. ‘The state was regarded as merely
 an instrument of olass domination. It would * wither
.: &W&y_”
* were defeated. An anarchistic millennivm would erown
the final triumph of the proletariats. Meanwhile a “dic-
tatorsh;lp of the proletariat” was morally legitimatized both -

after all the enemies of this new commonwealth

~ to practice a- tyrannical rule over the faithful and to
~conduct ruthless conflict against all enemies. There s no

o question about  the religious .character of this whole -
programe, daspme its . ostensible scorn for religion and . -
itg Pretension to a  scientifio * interpretation of the *“laws "
of motion " in lusﬁory A “ dislectical ” process ‘becomes

surfogate: for the absent God. This process: guarantess
.- the victory of the cause which the faithful deem to: be -
- unquelifiedly just. - Everywhere the sense of the - u1t1mate.._..__-

* which characterizes religion reveals itself. This furthermore -
_ & religion mdu'ectly related to- Biblical faith bub. perverted '
et bW pom.ts The ﬁrst perversmn 15 that 1t ha,s N0 FENSE
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of & conflict between all men and God. It knows only of
a conflict between the righteous and the unrighteous. This
conflict is existentially interpreted, wit}l congiderabla
~ justification, as one between the privileged and the poor.
Marxism, is thus a secularized version of messianism, without
the knowledge of the prophets that the judgment of God
folls with particular severity upon the chosen people.
The other perversion of Christian faith lies in the expecta-
tion of the complete realization of the kingdom of perfect
righteousness in history. This utopian hope, partly derived
from sectarian Christianity and. partly from the pgeneral
utopian temper of the eighteenth and nineteenth century, -
* completely obscures the fact that corruptiong of the mean-
 ing of life are bound to appear on every level of history, so
- long as human freedom is real freedom and therefore con-
‘tains the possibility of evil.
. The combined impact of these two perversions genera.tes
* the fanatic fury of orthodox Marxisr, Its non-prophetic
messisnism endows & particular social force in history

*with unqualified sanctity and its post-Christian utopianism

- prompts the illusion of the appearance of & kingdom of
. perfect r1ghteousness (i.e., & classless society and an anarch-

istio brotherhood) in hlstory The - self-nghteous fury, - -

- prompted by these two errors, constitutes the real peril of .-

_~orthodox communism., Most of the conventional objections .

- to Marxist “materialism” and “atheism " are beside the .
~ point, Its materialism is, on the whole, & ]ustlﬁed reaghion -

~to pletistic religions which do not understand the social -
. charaoter of life ; and to *“ spiritual ” versions of Christianity

e which do not understand the unity of 1nd1v1dua.1 and collec-
" tive man-in the material and sp1r1tua.l -dimensions ‘of his -

: widolatry. Tt worshlps a god who is the unquahﬁed a.]ly of e

-one group in human sooiety aga.mst all others, o
7+ 'The fanaticism of this new religion rent the socm.l and
e :'cultural umty of Western soclety and. helped to clea.te.._‘ g

life. Tts ostensible athelsm is less significant than its -
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the social confusion out of which the even more primitive
political religion of Nazism emerged. The fact that this
religion gained & foothold in one partioular nation has
created an almost fantastio religious situation in the western
world. For thousands of intellectuals and millions of
‘workers, particularly’ in - continental Europe, desperately
seeking for & sense of meaning in life, after the utopianism
of & bourgeois culture had ended in disillusionment, were .
~ willing to invest all their spiritual capital in this new hope,
~ though it was made even more implausible by the fact that
- the messianic pretensions of a particular nation were -

. compounded with the messianio pretensions of & particular

- angwer to-the ultimate problom of human existonce itself.

olass. There are still numberless people in the western -
world who oling o this hope desperately, even though it-
“becomes nereasingly difficult to regard the tortuous polities
- of an anxious dictatorship as the strategy which will usher
in a Kingdom of perfect righteousness.. . That so desperate
& hope and faith ghould still be regarded as cradible by
. many is an indication of the desperation of modern men
* about the meaning of life." '
The new evils which have been 1ntroduoed into modérn

_' hmtory by this new fanaticism must not, however, obseure o
the fact that Marxism is the perversion of a profound

truth, Tt understands, as the. purely progressive view of”

hJatory does not, that civilizations and cultures do not merely -

. growbut that they must die and be reborn if they are to have’
& new-life, - Tts programme of the socialization of property

s a promma,te answer to the immediate problem of achieving. - o
. justice in a technical age. . The validity of this answer to. -
an 1mmed.1a.te problem would have been the sooner recog— .
- niged had it not been falsely made into an absolute answer . -

- to the immediate problem and in addition into an- ultimate . - "

T Europea,n aivilization will undoubtedly resort to increasing
‘'sodialization of properby on pragmatic and expemmentul -
terms But xt ca.n do so now only a.fter _devastatmg w

18 -
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which were caused in part by the social confusion generated -

by the fanaticism of this new political religion. The

struggle between rich and poor, between the owners
and the workers in modern industrial society, is a fact
which Marxism illumined, and which both orthodox
Christianity and liberalism were inclined to obscure. But
Marxism falsely made it into & final fact of history which
was supposed to bear within itself the possibility of an

ultimate redemption of history. The illusions of Marxism . '
are thus the end-products of a Christian civilization which .

either failed to realize- the highest possibilities of life in

- history or which claimed the. realization of & perfection -

~ which can never be achieved in history. The fact that
some modern political conflicts should be between quasi-
feudal social and  political organizations, given undue
sanctity by the Catholic faith (as for instance in Spain) a,nd-'.'
revolutionary political organizations which are involved in
the pretension of being the protagonists of & perfect social
- .order, is a nice indication of the confusion and evil brought .
.. intohistory in a Christian culture, which in both its orthodox -
- - and heretical forms, fails to recognize or fear the divine

judgment’ which remains over all: historical achievements
- and realizations of meaning." The goodness of Christ must .
' . be embodied in the stuff of history. - But it can never be-

‘80 embodied that it does not also stand in contradiction -

%o history in judgment and become the completion of hlstory .
e on]y by dmne mercy rather than by human aehlevement




- CHAPTER XIII

FULFILMENTS IN HISTORY AND
THE FULFILMENT OF HISTORY

X

_ HE fact that the grossest forms of evil enter into
- history as schemes of redemption and that the

Christian faith itself introduces new evils, when-

- ever it pretends that the Christian life, individually or

. colleotively, has achieved a final perfection, gives us a clue
to the possibilities and the limits of historic achievement.
There are provisional meanings in history, capable. of being

. . recognized and fulfilled by individuals and cultures; bub

mankind will continue “to see through a glass darkly ”
‘and the final meaning can only be anticipated by faith.

- It awaits a completion when * we shall know even as we

are known”. There are provisional judgments upon evil

. in history ; but all of them are imperfect, since the executors “

““of judgment are tainted in both their discernments and -

their actions by the evil which they seek to- overcome, . :
History therefore awaits an ultimate judgment. There -
are renewals of life in history, individually and collectwely R

~ but no rebirth lifts Jife above the contradictions of man’s a

- ‘historie existence.~ The Christian awaits &’ ¢ gellera.l resur-'
.Tection ”’ as well as & “last judgment”,

These escha.tologma.l expectations in- l\TeW Testa.ment ’ -'-j_
' faith, however embsrrassing when taken hterally, -are

* necessary for a Christian interpretation of history. If

~ ‘they are sacrificed, the meaning of history is confused by _.
. the introduction of false centres of meaning, taken from " .
_the contingent. stuff of the historical process ; new evilis

' introduced into history by the pretended culminations -

" within-history itself ; and tentative judgments are falsely o
e "regarded a8 final.- Whether dea.hng with the. Alpha. oF thie
o : 243 .
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Omega of history, with the beginning or with the end, the
- Christian faith preventy provisional meanings, judgments,
~ and fulfilments from becoming ultimate by its sense of a
final mystery of divine fulfilment beyond all provisional
* meanings. But it does not allow this ultimate mystery

.. to degenerate into meaninglessness because of ity confidence

‘that the love of Christ is the clue to the final mystery.

There are forms of the eschatological hope which tend
to deny the provisional meanings, the significant rebirths
‘and the nocessary moral judgments of history. They
‘reduce historical existence to complete darkness, illumined . .

- only by a single light of revelation; and they reduce

historical striving to complete frustration, relieved only by
the hope of a final divine completion. This type of Christian
eschatology is as false as the optimism which it has dis-
. placed ; for it destroys the creative tension in' Biblical
* faith between the historical and the trans-historical. When
followed consistently, the Biblical faith must be frmtful

* " of genuine renswals of life in history, in ‘both the individual
+.and collective existence of man. These renewals are by =
*-" the.power of the -very humility and love which is derived

- “from an &wireness of the limite of human virtue, vnsdom .
- and power, .

.We have prevxously oonsldered the Chnstmn mﬁerpmba.-_ -

t;on of the poss;b1hty_ snd necessity Qf the renewal of the -
' life of the individual. Christian faith insists that “ except = -

* aman'be born again . , : he cannot enter into the kingdom

o ‘thaalf Thand: +hin fite nf ealf.dealkine individisle giva 18 -

" of God ” (John 3:5). The question to be answered is what

_-'hght thm ‘Christian, dootrine of the renewal of life throws .
" upon the fate of civilizations and . cultures. *Can they .’
-@scape death by reblrth? Ts the renewal -or reblrth of
© individal life an analogy for the. pOSSlbﬂl‘bl@B of man’s” *

elf- whioh aeeks the reahzatmn of itself within itaelf d.estroys

collective enterpns;eezz The individual s promised. new. .
fo if he. dles to.self, if he i “ crucified with Christ”,. The .- "
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clue to the self-destruction of cultures and civilizations %
And does the promise of & new life through the death of
the old self hold also for the life of nations and empires §
The classical view of the fate of civilizations and cultures
makes no distinction between these historic organisms and
the organisms of nature. The former are, as the latter,
subject to nature’s oycle of birth, growth, decay, and death,
This analogy is obviously mistaken since human freedom is
- 'mixed with natural necessity in all historical enterprises.
Civilizations. come to life and prosper by the ingenuity of
_human freedom, - Presumably they die by the misuse of
that freedom. Perhaps they can be reborn by the renewal
of that freedorn. The modern interpretation of history does
not understand the cycle of birth and death of civilizations
and oculture at all because its conception of the indeterminate
possibilities in history leaves no room for death or judgment. .
Yet civilizations do die ; and it may be that, like the individ-
ual, they destroy themselves when they try too desperately

- to live or when they seek their own life too consistently,

- ‘and collective organisms in human history.. One obvions
- 'difference’ between them is that there are no d1sorete o

- Thus neither the classical nor the modern interpretations of
_ historie reality conform to the observable facts. Does the -
‘Christian interpretation of life in history, though primarily *.
- applied to the life of the individual, also conform to the: .
facts of man’s collective existence and does. it ﬂlumme':-."-
'those facts where they are obscure ? S
*In answering these questions it is necessa.ry to; begm by' B
- defining ‘the most important differences between. individua

. integral: collective orgamisms, correspondmg to the- life-o
o the md.mdual One may speak of cultures and: 01v1hzat10ns
. a5:'“organisms ’ *‘only inexactly, for the. pu:cpose of des
N -lng whatever umty, eohesmn a.nd common purpose i orms
~ the. v&rmga.ted vitalities of & natlon, yilize
", The pohtxca.l forms -of .collective life:has
of mner mtegnty tha.n _he cultura, for
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organized through organs of government, which integra,té o

" their common life, and within limits, articulate a common
will. But political communities are overarched by struec-
tures of culture and civilization, less discrete and definable .
than the political communities, but nevertheless possessing
o common ethos, distinguishahle from competing forms.
But these forms and structures are so intertwined and
may be viewed on so many different levels that the two
outstanding historical pluralists of our day, Spengler and
Toynbee, can give plausible reasons for tracing their history
" in such completely different dimensions,  that Spengler
finds only four cultures in the history of the world whﬂe
Toynbee counts twenty-one. .
~ To speak of our Western civilization as “ Christian * i
- to analyse it on, a different level than when we speak -of it

a8 democratic. Tt may die as a Christian civilization and |

yet live as a democratic one, or vice versa. Is modern
secularism in the West the executor of judgment upon,
- or the inheritor of, a * Christian civilization ™ ¥ And is’

_“the ourrent communism of what Toynbee identifies as

% Eastern Christendom " the fulfilment or the annulment - :

- ofthe ethos of that civilization % Shall one regard modern

- communism, tra.nscend.mg the confines of Kastern -and

Western. Christendom. as an integral ciltire or civilization. -
E ‘with its own peculiar fate, ra.th’er_ than "a.n'a.spect of the - .
fate of those cultures and civilizations which become :in-

" volved in civil war $ - Such questions reveal how various a.re' 2

~_the dimensions of the cultures and cmhza.tlons, whlch one.

.- ‘must seek to interpret.. ' o
.-, Rven if the inguiry is limited $o pohtmal orga,msma one._ :

. faces. complex formations. Imperial structures overarch -

':"-'_';'.'-nntlonal entities and the fate of one need not be. identical

and ‘the- British . Commonwea.lth of na.tlons stﬂl endure ;-

- * ‘with that of the other.. The British Empire m1ght perish

or-even ‘that mlght perish and;" the. United - ngdom
preserve health oompa,ra.ble to that of- Sweden, for msta.nce,'_
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after the heyday of its imperial ventures.. There are -
furthermore no simple distinctions between. life and death
in collective organisms. Nations may persist in & coma, or
"a kind of living death, which has no counterpart in the
destiny of individuals, These differences between the
‘individual and the -colléctive life of mankind make it im-
possible to reach as precise conclusions about the fate of
nations and empires as about the destiny of individuals.
They make generalizations about cultures and civilizations
even more hazardous.

But such differences must not obscure the obvious

similarities between individual and collective life, which -

create analogies between the fate of individuals and pations.-
It is perticularly significant that the interpretation of human
~ destiny in Old Testament prophetism was first eoncemed
with nations, rather than individuals. )
The most important similarity between the hfe of in-
" dividuals and collective organisms is that the latter, Tike "
the former, have the same sense of the contingent and
insecure character -of human existence and they seek by
" 'the same pride and lust for power to hide or to overcome -
‘that insecurity. Though ' nations and empires have a
longer life-span. than individuals they are all, as the prophet -

~observed, *delivered unto death” (Ezekiel 81:14). . They |

. 3 seek ]ust ag the individual, to overcome their mortality by. .

' their own power. . This effort invariably involves them:in . .

e to-avoid: . They *sot their heart as the heart of God 2";

bt the  vicissitudes of history prove the vanity of. thls o

.'.'!pretenslon.s of divinity, which hasténs the fate which thay"_'_

pretenslon The * terrible..of the nations’ ghall: “d.mw_‘,____'_"." .'
 their swords against the beauty of thy wisdom”. They
will be proved to be * men and not God * **in the hands of o

" him that slayeth them (Ezekiel 28 :6-9). These Wordﬂ '

- of the prophet Ezekiel to Tyrus are & sucoinct interpretation. -
. of the whole Biblical approach to the destiny. of nations.

- Men seek in then' collectwe enterpnses, ever more th&n in
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their individual life, to claim an absolute significance for
their virtues and achievements, a final validity for their
~ social structures and institutions and a degres of power
- which is incompatible with human finiteness. Since the
_ collective achievements of men are more imposing than those
of individuals, their power more' impressive and their
ocollective stabilities less subject to.-the caprice of nature,
the idolatrous claims which are made for them are always
more plausible than the pathetic pretensions of individuals.
The plausibility. of these pretensions delays the Nemesis
upon human pride ; yet the death of nations and empires -
is more obvionsly. self-inflicted than that of individuals,
For the collective enterprises of men are not physical
“organisms and are therefore not subject to ‘natural fate.
. They are created by the ingenuity of human freedom and
-are  destroyed by corruptions of that freedom.! This
" moral and religious content of historical destiny must not
be insisted upon too consistently. Nations may become the
viotims of historical caprice, even as individuals may have

- their physical fate sealed by a caprice of nature, Nations

ey ‘perish simply-because they lie in the path of the

- superior forces .of advancing ermpires. Yot the prophats
were certainly right in interpreting the destiny of their

... nation in another-dimension than. one which would Lave .-
- mwade the wealmess of Israel, in comparison with the circurn-

" _ambiént empires, the. clue to its historical fate. Nations;.

~like- md.mduals, may defeat superior power . by special
. measgures of spiritual grace. They may also, within limits, =

. "achieve & spiritual vietory in the agony of physical defeat.

" Such victories in defeat have historioal s1gmﬁca,nce 28 well."' .
) an a.bsolute slgmﬂca.nce tra.nacendmg hlstory .

SR 3 tha great achxevement of Amold ’I'oynbae ] Smdy of stt iy -
. ’ohat he finds the clus to- the fate of civilizations in the use and -

Toynibes and Spengler is the differenide bebween . olasmca.l u.nd
.Clmatmn mterpretatmn uf hlstoncal oycles '

buse. of freadom, and does hot, after Spengler's manner, seek to ;.
quate historieal with' phymca.l organisms, . The differénce ‘between..”
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: Human communities -are exposed to both external and
~internal dangers. All historic communities have a limited
‘and particular character. They are bounded by this.
. ocean and that mountain or a line of demarcation, drawn
by this or that historic victory or defeat. They live in
partly co-operative and partly competitive relation with
other communities, The superior power, skill in battle or
geographio advantage of & competitive community may-
threaten it with defeat ; and defeat may lead to enslavement.
To ward off such dangers the community makes itself as
powerful as possible. It -also faces the peril of internal
- disintegration. The ideal possibility of any historie com-
munity is & brotherly relation of life with life, individually -
within the - community and ocollectively between it and
others. This ideal possibility is marred by competitive
oonfliot with other groups and by the coercive character of. :
its internal peace. :
- " The internal peace of a commu.mty is alwa.ys pwrtly

coercive because men are not good enough to do what -

_-ahould be -done for the commonweal on & purely volun-
ta.ry basie.  There are' both organic and moral forces of
- ‘inner cohesmn . but they are .not suﬂ&'clent o obviate

~ . the necesslty of coercion. Idea.]ly the “coercive power of s
. government is esta,bhshed by the-whole soclety and isheld

. responaible- to it. - - Actually the. ideal is never completely
- -attained  even in ‘the most democra.tm societies. “The *

oligarchy which helps to organize & community ga.ms its. "
- position either by the military prowess by which it sub- . .
]ugated the community, or by some: priestly prestige ‘which -

~ gave.its will and law an authority beyond its own power;
_or (as in modern states) by some special measure of power

. -or skill with which it organized the vital forces of the com- - ..

- mumty Grovemmen’o is thus at once-the source of order ...
. and the root of m]ustme ina commumty Thus the extenml
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peace between communities is marred by competitive
strife and the internal peace by class domination. Both
forms of sin are related to the insecurity of the community.
Tt must make itself powerful to ward off the peril of the
external foe; and it must allow an oligarchy to arise
within it to wa,rd off the peril of anarchy. '
The indictment of the nations by the prophets of the
Old Testament was congerned with these two facets of
collective sin, Israel was indicted for seeking its own ends,
. rather than the will of God. The prophets sought to make
nations as well as individuals conform to the absolute and
final possibilities of human existence. The other facet of
the - prophetic indictment concerned the *elders” the
. ““princes "’ and the ““ judges " of Israel. They were accused
" of gubverting justice and justifying *‘the wicked for &
reward " (Isaiah 5 : 23), of orushing the needy (Amos 4:1), of
_ having the spoil of the poor in their houses (Isainh 3 :J4),
" of living in complacent luxury (Amos 6 :4); in ghort of
~ exploiting their eminence in the community for their own
" advantage. This second indictment calls attention to the
N ,mewtable corruphon of government. because the coercive
“power required to maintain order and unity in & community

. is never a pure and disinterested power. It is exerciged =~ ..
- from a pa,rtmula,r centre and by & particular group in -

“soclety. In the modern penod the liberal society assumed.
. _that it had destroyed every specific centre of power in ‘the
- commumty by the democratio checks whlch_ were placed = .

" upon -the orgens of government. But this proved to
" be_an illusion. - The proletarian revolt againgt- bourgsois

_'.'somety was. prompted by resentment agamst the injustices =~ .

‘which arose from the inordinate power of the ‘commercial

3 ~and mdustna,l oligarchy of modern society. The new com- N

. Tunish soclety nmade the same mistake in turn. Tt a.ssumed .

'--ownershlp, would oreate an idyllic society without oligarchis _-
-POWer But thm new somety carne under- the 'byra.nmcs,l'-f:

tha.t the destruction of an. ohgarchy, whoge power rosted in, - B
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power of & new oligarchy of political overlords, who com-
‘bined economic and political power in a single: organ.
These modern errors prove the persistence of the tendenoy
~of the organs of order in & community to become instru- .

ments of injustice. The same power required to establish the . |

unity of & society also becomes the basis of injustice in it be-
‘cauge it seeks its own ends, rather tlhian the commonweal.

The basic pattern of man’s collective life thus corresponds
to Augustine’s description of the civilas terrena the concord .
of which is alternately or simultaneously corrupted by
conflict and domination. The conflict is the inevitable
~consequence. of the tendency of partial and particular com-
" munities to make themselves their own end ; the domination
and injustice in the internal structure of particular com-
munities is the consequence of the idolatrous self-worship

‘of the oligarchies which “have ‘the responsibility for the - -

order and unity of the community. Thus man’s collective,
a4 his individua), life, is involved in death through the very
strategies by which life is maintained, against both external
" and internal peril. But there is life as well as death,
virtue as well as-sin, in these social and political configura- -
_tions. . 8t. Augustine’s Christian realism errs. in its too

. congistent emphasm upon the sinful corruptions of. the " -

| “world’s peace. - Civilizations and -cultures do rise ‘and -

- .prosper .and: they have periods of crea,hwty &nd stabﬂlty o
. before’ tha destruotwe .elements in' “them overcome . the____:__:
-”crea.fflve ones Augustme ma,y, in fa.ot ha.ve ma.de the i

“the Roman Empn‘e in the period of its decay, thus- faﬂmg AR

to do justice to the creative achisvement of the Pa,w Rmana e "
at its best. SR
- The oreative and virtuous element in hlstome commumtzes .

. and in the ruling oligarchies within them are’ of two types .
:-.(1) the virtues which & community exhibits in its. genuine - T
'concem for life beyond ita borders and which an ohg&rchy 1+ S

- - oommumty achleves by & creative mterest 1n the welfa.re
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of the community. (2) The virtues which comiaunities and
ruling groups within & community have by grace ** rather
than by moral achievement. The latter form of virtue i
historically the most important. It is the virtue which arises
not from pure disinterestedness but from the provisional
coincidence between the interests of a ruling group within
a nation and the interests of the total community, or from
the coincidence between the interest of a powerful imperial
community and the wider community of nations, which its
-power helps to organize. A too moralistic approach to
the' eollective life of mankind usually fails to do justice to
this important “* righteousness which is not our own”,
-this virtue by grace of providence and coincidence rather
tha.n by goodness.
Arnold T'oynbee’s profound am.lyms of the fate of historio
civilizations and communities’ finds the cause of-the dis-
- integration of an historic community in the chauge of
‘its ruling group from that of & ‘‘ oreative ” to that of
“an * oppressive "’ minority, His analysis is- informed by
o genuine Biblical-Angustinian understanding of historic

- destiny, But the' distinetion between the * creative ™ and

. the ‘“oppressive ” penod. in the life of & minority is too

mora,hstma.lly conceived.  Ruling oligarchies within & -
pational ‘community and hegemonic nations within an . -

‘imperial community are never purely creative, even in -

their heyday, except ““ by grace”. The grace which makes’ i
. them creative is the historic coincidemce between their -

R wﬂl—to-power and the requirement: for wider unity

within: ‘a nation ‘or community of nations, which that L
EE w111-to -power serves.  The priestly oligarchs of Egypt and -
- Mesopotamis who, with or without the do-operstion of .
- military’ confederates orgamzed the first great civilized -
- - corimunities, were “ oppréssive " from the beginning, in the .

" 4ense. that their “Justice ‘was always corrupted by a lust -
. "for power.  They appropriated mote privileges iri payment -
o for thelr servico to their commumty than their contnbutmns R
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- warranted &t the very beginning of their rule. Every -
community of history has paid a high price in injustice
 for its wider cohesion., Modern imperial communities, in
which an advanced nation has helped * backward ™ peoples
to come in contact with the larger world, have never been
free of exploitation, even though imperial powers may have
evinced ‘& certain degree of responsibility for the woak
which the weak did not appreciate until the hour of their
emancipation. (Modern India, involved in internecine
~ gtrife, may yet discover that the order imposed upon a
. people, incapable of avoiding anarchy by its own resources,
‘is not as unmixed an evil as it had supposed in its resentment
. against foreign rule.) But on the other hand no imperial -
power is quite as perfect a “ Father ” to its immature
_ chﬂdren ag it pretends, _
* The capitalistic ohga.rchy of the modern bourgeom soclety
had & creative period, not because it was prompted to -
develop modern technical power ocut of motives of dis-
~ interested love of mcience. It was creative because the
- profits it claimed for its services did not completely annul
the benefits it bestowed upon the modern community by
" the extension of the community’s technical power. There -
_ is & period in the life of nations when the exercise of even - .
.. irresponsible power makes for peace and order, however .~
- unjust the order a.nd hoWever tentmve the ethbnum of T
its peace. L
Yot it is possible to dlstmgulsh between « oreaﬁlve R
" :* oppressive >’ periods in the life of an ohga.rc}uc mmonty
““within & nation or .an hegemonic nation. within. a oom
- unity of nations. ' An analysis of the historic ] process of this
. decay will bring us closer to ‘the secret of the poseubm i
of ‘both *“death through life’ and of “new life. through
~ desth * in the. destiny of oivilization, Tt i this alterna.twe‘
_ whioh constitutes the relevance of the ‘Biblical conqept-of

31

. -.the renewal of life through the death of the old self, for h

oollectma ex;penence of ma,nlmi
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Ruling groups within a mnation and hegemonic nations
in & community of nations face the alternative of dying
" because they try too desperately to live, or of achieving
a new life by dying to self. This alternative is offered
when their power, prestige and pride are challenged by the
emergence of new social forces in history. The emergence
of these new forces is the historic execution of the absolute
- judgment which constantly hangs over them by reason
of their ‘sin”. In history God always chooses the
things which are not, to put to nought things that are
(I Corinthians 1 : 28). A traditional equilibrium of power,
" an established structure of justice, a hallowed system of
- social norms, comes under historic judgment when the
- emergence of new clagses or nations, or the acquisition. of
. new technios or powers in the hands of previously subject -
_groups, challenges the established hierarchical structure of
" . power. Such new elements and forces are constantly arising
. in History: That faot has been clearly discerned in the

. .--'_modern view of history. But the new. forces of history

. do not; merely complete and perfect the old and established

- forma.” They are forced to enter into competition or even. "

" into & life and death struggle with the old forces. History -
- .is; for this reason, not a reslm of indeterminate growth -
“. and development Tt is & realm of conflict. In this ocon-
. flict new forcés and forms of life challenged: the established

- powers and orders ‘They are a reminder to the established - '

o i “forms: and powers of the contingent cha.rac‘oer of all historic

.. configurations ;-and & judgment upon the pretensmn whmh o
- '_demes this contmgenoy :

- Tt is precisely at the point of challenge by new forces that o

,new oompetmg forces i lustory tempts them to - ma.ke"'-"%-:ii_._..

the-old structures, powers and formg of life-either a.tmphy : :
and 416 destroyed ot submit to judgment and are renewed. .-
'trophy and are. destroyed if and when the ohs,llenge
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even more extravagant claims for the absolute validity of
their power and justioe than they have previously made
and to regard the competitor and foe merely as an interloper
or as & foe of all order and justice. - From the standpoint
* of pure morals, as we have previously noted, no oligarchy
in society is ever purely disinterested. But it becomes
~ excessively oppressive when the ohallenge of new forces
.. tempts it to increase its idolatrous claims rather than be
persuaded of the ephemeral and contingent nature of its
rule. Thus the landed aristocracy of medieval Europe
created an order of society in which ““ Christian ” concepts
of justice and charity were used to oreate the illusion of
- an absolutely valid and stable form of social organization.
These absolute claims became inoreasingly insufferable and
untenable as they were asserted against the challenge of
. & rising middle class. The forms of moral and political

- control of an agrarian economy did not fit the necesgities
- of & commercial age ; and the social and political supremacy -
- of the landed aristocracy, whioh was always unjust from the -
stanidpoint of the peasants, became untenable from the
~ standpoint of the rising middle olass. This new oclass had .
* effective power to challenge the rule of the aristoorats, - -
. while the peasants lacked such power. The longer the . -

. power - of the landed aristocracy remained unchallenged . o

" “the more absolutely valid it seemed to___those ‘who ‘wielded.
- it. " But when it was finally challenged the new: sense of
" insecurity. tempted the holders of it to make Vel more
) --'_extra,vagant claims for its validity.. One ma.y Tnote HOI
" -thing of the sams desperation. in the attitude of the whi
'overlords in South Africa and the Amerma.n _aout _
states, as they meet the ohallenge of a once '__mpo’ten'b
: coloured world, now growing in. strength. .
- :The institution of monarchial: a.bsolutlsm was the apex
: 'of the pymm.td of :power .in the agrarian world of Bur
_.and Asis. Tn non-Christian “cultures the '
lute momrohs were unasha.medly idolatrons
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* right *” which kings claimed in Christian cultures were only
slightly less idolatrous, Wherever the power of monarchy
was completely broken by new social foroes, the self-delusion,
caused by idolatrous religious claims, proved to be the
‘chief cause of its blindness in recognizing the validity of
competing claims upon power and of its inflexibility in
dealing with new social forces. ' :
The culture of the middle classes, which suppla.nted
~the civilization of a Catholic agrarianism, has been prevail-
ingly secular rather than specifically religious. But this
secularism did not prevent the institutions of modern -
capitalism. from claiming as absolute a moral and social
validity as the more pious aristocratioc world claimed for
iteelf; and of meeting. the competitive challenge of the
. industrial workers with the same religious rigidity as thet

with which the aristocrats met the challenge of the capitalist.
The Babylons of this world always declare : *I sit_ a queen ;
and. am no widow, and shall see no sorrow”. And this
- 'se]f-a.ssura.nce is always the primery cause of then: undoing :
. “Therefore shall her plagues come in one day, death, and .
mourning, and famine (Revela.’mon 18:7, 8). The death , .-
" and famine in the life of man’s social instibutions and cultures
- -is thus never o' ‘much the fruit. of a natural mortelity as

- the consequence of & vain delusion which seeks to hide the »

" contingency and mortality of every power and ma.;esty in
.. human history. o
~: But there is fortuna.tely another poss1b1hty in hlstory o
The powers -and majesties, the institutions and: structures -
coof human contrivance do-not always meeb the ‘challenge
- of competitive forces: by. increased rigidity and idolatry.’ -

- Somitimes the competmve challenge seives to moderste 3

. the 1dolatrous claims. Judgment Jeads  to ‘Tepentance.
There is 10b as. clearly defined an experience of- repenta.nee S
in. the Life of communities and social institutions ag in that
: dividuals, - Yet. there is & posmblllty that old’ forms
i s’nmctures of hfe ma,y be renewed ra,ther than’ destroyed
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by the vioissitudes of history. These experiences estabhsh
the validity of the Christian doctrine of life through death
for the collective, as well as for the individual organism.
‘The history of the institution of monarchy gives us a
simple example. Absolute monarchy has been destroyed
/in every nation in which modern conditions prevail. But
‘the institution of constitutional monarchy has proved to
be a most efficacious instrument of democracy in many of
the most healthy of modern nations.. Its virtue lies in its
~ capacity to symbolize the permanent will of the national
community in distinction to the momentary and shifting
acts of will which are expressed and incarnated in particular
governments. The political wisdom incorporated in con- -
- stitutional mona.rchy is literally a wisdom vouchsafed to

. men “ by grace”. For neither the traditional proponents

of monarchism nor its opponents had the wisdom to con-
ceive the insbitution of congtitutional monarchy. The
- first wanted to preserve its power unchanged and ‘the
latter wanted to destroy the institution. The emergence of
this old institution in & new form did require that its

.- defenders yield, however reluctantly, to new social foroes in

" . superior- to that of even. those communities m whmhjn

. 'The -clear out: victory of the: rising. middle cla

- -gociety. . The monarch was shorn of his power ; whereupon
it was discovered that his powerlessness provided the com-. ...
munity with & new form of power, which was completely com- . -
- patible with the requirements of a more democratio justice. -
“In the same manner those national communities. in which
: arlatocra.tm and agrerian economic amd pohmcal msh‘ouhonsf
- ylelded to, rather than defied, the power of rising middle: .
~ “classes, and subsequently of the industrial ola,sses have been "
~ able to Preserve "both & eultural and & ‘political ‘health™
- which has been denied communities in Whmh the old" and.
- the new forces ela,shed in"mortal comhat. Their- healt_'.h.-m _

~ foices have been able to-gain. complete vmtqry over: the old:

N French Revolutlon and of the workmg cla,sses,_' 0 the Russian. -
L
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Revolution has not resulted in & saner or healthier life of
the community. Nor has the fact that the political life
of the United States began on an unchallenged bourgeois
basis, without the irrelevance of a feudal past, made
American life healthier than that of the best democratic
nations of Europe. It has rather contributed to an un-
critical acceptance of bourgeois ideologies which robs our
culture of the flexibility required in dealing with new social

forces and configurations in the latter days of the bourgeois
disintegration,

v

~ The fact that a clear out victory for advancing social
“forces is no better guarantee of social health than their
defeat is pa.rtlclﬂarly ingtructive. It  proves that the
‘advancing social forces of history, which are, from the
- absolute viewpoint, instruments of divine judgment upon
all established institutions, are always involved in the same
-idolatries as the forces against which they contend. They
~ are nob content to be instruments of providence. They
- claim god -like. qua.htles for themselves, . It is partioularly
gignificant that the liberal idealism of the commercial-
~ clasges and the Marxist ideology of the industrial classes _
. both essentially secular, should have.exhibited inoreasingly =
- clear evidences that the taint of idolatry is upon. the idealism

- of the cha.llengers as well as of the challenged in history. - |

. Utopm is, as Karl Mannhel.m has insisted, the ideology of
o the' dmpossessed 1 They are not content to prove that the

o rule of the past has been unjult and that their own rule -~
* would be more just. . They insist rather that their rule . .

will establish - absolute justice, and furthermore that it
wo - willbe free of coercion. There is an 1mphed an&rch:tsm in:

the llbera.l-bourgeom theory of - government and com: -
'umsm mdulges in the fa.tuous ‘hope- that a revolutlonary .
! R 1Ideology cmd Utapm, ch. 4 B .
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use of force will finally destroy the necessity of coercion
"~ in society. Thus the executors of divine judgment in
history forget that they are also under judgment, and
thereby they increase the measure of new evil which attends
the abolition of traditional injustice. -~

The fact that there are mo disinterested executors of
. judgment in history prevents the historical process from

" issuing in the progressive abolition of evil, which modern -
culture. had hoped for. The fact that there should be
' increasingly pretemntious claims of such disinterestedness
~ among the executors of judgment upon established historical
forces creates the possibility of more monstrous evils
 ariging through the effort to abolish evil. Of this the history
of modern communist tyranny is a vivid example. But
even if communist utopianism had not crested the corrup-
tions of commuhist eynicism, there wonld be no absolute -
guarantee in history against the possibility of such:aber-
 rations, These new ovils in the renewals and rebirths of

~ the collective life of man are analogous to the evils which

- arise in individual life through the spurious claims of
o perfeotmn among redeemed sinners. It is thus as true for
" humen institutions as for individualy that, in the ultimate’ = -

instance, they are “justified by faith and not by works.

lest- any man should boast”. The more uncrmca,lly a .
civilization or culture, a - natmn or empire: hoasts of its - .
dlsmterested virtue, the more ‘certainly does it corrupt‘ -
‘that virtue by self- delusion, - Tt belongs ‘to-'thé'_deepej_St
- tmgedy of our age that the proletarian revolt a.ga,m.st 8
boulgems civilization should have heen informed. by even

prevmus cmhz&tlons a.nd tha.t 1t should ha.ve upon_ the_-__.

hlstory
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It would be wrong, however, to attribute these modern
idolatries altogether to the secular character of our modern
culture and to its explicit denial of a Majesty which * maketh
the judges of the earth as vanity”. It is significant that

~when “ God-fearing *' nations of our own day pretend to
defend & Christian civilization against the  ridiculous
priest-kings of Russia’s secular religion, they involve them-
selves in dishonesties and pretensions almost as ridiculous
ag those of the latter. They pretend for instance that they
must destroy the industrial equipment of a vanquished
foe in the interest of peace. Yet it is quite apparent that
this destrnotion is prompted only partly by the desire
to lame the aggressive power of the beaten foe. It is
primarily intended to destroy his competitive power in the
rivalries of peace. These dishonesties are too patent to
be denied ; yet nations engage in them ag if they were
pla.umble

~_ 'The stubbornness of these pretensions of collectlve man
' raise the question whether  the word of God ** ever reaches

the heart of nations and cultures, whether they ever discern -

& judge beyond themselves ; or antioipate the doom to

: . ‘which their self-secking exposes them in the end; or

. whether they interpret the defeats’ to which they are sub- -

‘ject from an ultimate standpoint. . The *vain imagina- .
" -tions ” of collective man are so plausible from the stend- -

_-point of the individual, the mortality of nations is g

' ghrouded in the seem.lng 1mmorta11ty of their long life, |

" " and the pomp and power of the community is so impressive

“in o coraparison with the individual’s- impotence, that the. '
i final words of- ]udgment and mercy - scarcely penetra,te,
. 't0 the hearv of nations. They are furthermore involved in

RS despa.u‘ which the individual does not know. - They bave - '

" - no’other life than their life in history, since they lack thoss
_ga.ns of self- transcendence which place them wfuhm o

reach of & mea.nmg of emstenoe beyond their physma,l life, "

Collectwe an olmgs more desperately $0. 13h1s life tba.n the
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individual because he is not certain of & deeper dimension
of meaning. There are, therefore, no martyr nations,
" though there may be martyr individuvals, It is mot im-
possible, as we have seen, for nations and cultures, rulers
and communities to interpret their vicissitudes as judgments
upon their pride and thus to be reformed, rather than
destroyed, by the bludgeonings of history. There are, in
fact, indeterminate possibilities of such renewal; so that
no culture or civilization need to die by a fateful necessity
of its sin. But the judgments of God are not so clear to
-nations or cultures that they could escape a final nemesis,
when some final triumph or some extraordinary period
of stability, or some phenomenal success tempts them to
& final form of Hybris.
~ The significance of the contest of the prophets of Israel
with the pride of their nation lies precisely in the fact
. that in the contest 1t heca.me more and more apparent -
that only & saving *remnant ” within the nation could
finally understand the ultimate issue. The prophets.
warned the nation to “beware that thou forget not the
~ Lord thy God, . .. lest when thou hast eaten. and art
full, and hast built goodly houses and dwelt therein . . . -
" thou say in thine heart, my power and the m:ght of my
- hand hath gotten me this wealth”, in which case “as the
nations which the Lord destroyeth before. your . fa.ce, so.
shall ye perish ** (Deuteronomy 8 : 11-20)." :

~Such warnings were heeded. only rela.twely «In the abso-'.- _
' lute sengo Tarael, as every other nation, defied them. This g

..'.Why the messianic hopes for -the. renewal of- the nation”

"~hecame more and more & hope for the: redemption of t]ie L .-"f"j-._
whole of ‘history. . -Ideally : the Christian-. commumty s o

. “ saving remnant ”’ which calls na.txons to- repentanoe ‘and -
‘renewal without' the false: belief that any. nation or culture__
_~oould Mfinally fulfil the. meanmg of hfe or oomplete the-
._.purpose of hlstory ST ‘.
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v

The Imowledge that * the world passeth away and the
lusts thereof ” and that every civiias ferrena is a city of
destruoction, does not, however, negate the permanent values
which appear in the rise and fall of civilizatious and cultures.
- A feudal civilization may be destroyed by its inability to
incorporate the new dynamism of a commercial and in-
* dustrial society, But there are qualities of organic com-

- munity, including even the hierarchical organization of the

community, in a feudal society, which transcend the fate .
' of such a civilization. In the same manner a bourgeois
* sooiety, though inyvolved in a self-destructive individualism,
also contributes to the emancipation of the individual in

terms of permanent worth, There are thus facets of the -
~ eternal in the flux of time. From the standpoint of Biblical
faith the eternal in the temporal flux is not so much
& permanent structure of existence, revealed in the cycle of
change, as it is & facet of the agape of Christ. Tt is * love
" which abideth”. An organic society may achieve a har-

- mony of life with life without freedom. In so far as it
is without: freedom it is not & perfect incarnation of agape.

" But in so far as it is & harmony of life with life it is an e

} - imperfect symbol of the. true agape. A libertarian society
* may sacrifice community to the dignity of the individual.

- But in so far as it emancipates the individual from social . -
" .restraints which ere less than: the restraints of love, it .

- {ltustrates another facet of the full dimension of agape.
" Thus the same civilizations which perish because they

~ . violate the law of love at some point, may also contribute

 a"deathless value in so far ag they exphca,te the ha.rmony of .
‘life with life intended in creation. -
< Tf -this- be so, the question, arises’ ‘why the proeess of .
"lnstory should not gradually ga.ther up the timeless values
and " eliminate the worthless. 'Why. should not history: .-
K Wm.nowmg process in. whmh truth is separa.ted ﬁ‘om o
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falsehood ; and the falsehood burmed as chaff, while the
- wheat of truth is “* gathered into the barn . In that case
die Weltgeschichte would after all be das Weltgericht. There
is one sense in which this is true. Yet this conception of
. history as its own judge is finally false, It is true in the
sense that history is actually the story of man’s developing
freedom. In so far as increasing freedom leads to har-
monies of life with life within communities and - between
‘communities, in which the restraints and ocohesions of
‘nature are less determinative for the harmony than the
initiative of men, a positive meaning must be assigned to .
growth in history.  There is, certainly, positive significance
~in the fact that modern man must establish community
in global terms or run the risk of having his community
destroyed even on the level of the locsl village. To establish
community in. global terms requires the exercise of the
ingenuity of freedom far beyond the responsibilities of men
of other epochs, who had the support of natural forces, °
_ such a3 consenguinity, for their limited communities, The -
-expansion. of the perennial task of achieving a tolerable

o harmony of life with life under ever higher conditions of
* .. freedom and in ever wider frames of harmony, represents -

" the residual truth in modern progresswe mterpreta.tlons of o
‘history. L
.. But this truth is transmuted into error very qumkly i it
- ig assumed that inoreasing freedom agsures the achievement
of ‘the wider task, The perils' of freedom rise: with' ifs-. .

: promlses ; and the perils: and. promlaes are mextnca.bly o
©interwoven, The parable of the wheat and the taresexpresses .

. the Biblical attitude towards the: possibilities of history
. exactly.. The servants who -desire to uproot the tares

which have been sown among ‘the wheat are. forbidden to’
do so by the. householder ¢ Jest while' ye gather up the .

o -_ta.res ye root up also the whea.t ‘with- them, "Let: both
. grow together until the harvest : and in the time of hiarvest'
S I w111 sa.y ‘wnto the rea.pers, Ga-ther ye togethe firgt t}
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tares, and bind them in bundles to burn them : but gather
the wheat into my barn *’ (Matthew 13 : 20-30).

There is, in other words, no possibility of a final judgment
within history but only at the end of history: .The increase
of human freedom over nature is like the advancing season
which ripens both wheat and tares, which are inextricably
intermingled. This simple symbol from the sayings of our
Lord in the synopties is supplemented in the eschatology of
the Epistles, where it is Christ himself who becomes the
judge at the final judgment of the world.

History, in short; does not solve the enigma of hlstory
There are facets of meaning in it which transcend the
flux of time. These give glimpses of the eternal love which
bears the whole project of history. There iz & positive
meaning also in the ripening of love under conditions of

“increasing freedom ; but the possibility that the same-
- freedom may increase the power and destructiveness of-
self-love makes it impossible to find & solution for the mean-
ing of history within history itself. Faith awaits a final
judgment and a final resurrection. Thus mystery stands at
. ‘the end, as well as at the beginning of the whole pilgrimage
- of man. But the clue to the mystery is the agape of Christ.
- It is the olue to the mystery of Creation. - All things:
_ were made by him ; and without him was not any thing
.. made that was made” (John 1:3). Tt is the clue to the .
- mystery of the renewals and redemptions within history, - .

- . since wherever the divine mercy is discerned as within and

-above the wrath which destroys all forms of self-seeking,

~.life- may. be tenewed individually and collectively, Tt'is
" also ‘the clue to the final redemption of history, The
..~ antinomies of good and evil increase rather than diminish .

- in. the long course of history. Whatever provisional mean-

ings there may be in such a process, it must drive men fo
' despair when viewed ultimately, unless they have. dlscerned' .

the'. power and the mercy whmh overcomes the emgma. of
1ts end - . .
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The whole history of man is thus comparable to his
individual life. He does not have the power and the wisdom
to overcome the ambiguity of his existence. He must and
~ does increase his freedom, both as an individual and in

~ the total human enterprise ; and his creativity is enhanced
by . the growth of his freedom. But this freedom also
tempta him to deny his mortality and the growth of freedom
and - power increases the temptation. But the evils in -

- history are the consequence of this pretension. Confusion
follows upon man’s effort to complete his life by his own -
power and solve its enigma by his own wisdom. - Per-
plexities, too simply solved, produce despair. - The Christian
* faith is the apprehension of the divine love and power
which bears the whole human pilgrimags, shines through its
enigmas and antinomies and is finally and definitively
revealed in a drama in which suffering love gains triumph
over sin and death. This revelation does not resolve °
all perplexities ; but it does triumph over despair, and
leads to the renewal of life from self-love to love. _

Man, in both his individual life and in his total enterprise,.
moves from a limited to & more extensive expression of
- freedom over nature, . If he agsumes that such an extension

of freedom insures and increases emancipation from the
_bondage of self, he increases the bondage by that illusion,” -
_ In go far as the phenomenal increase in human power ina -
technical age has created that ﬂlusmn, it-haa also involved -
our culture in the profound pathos of dlsa,ppomted hopes; -
“caused by false estlmates of the glory a,nd the Imsery of
- man, )
- To understand from the standpomt of the Ghnstmn'
. faith, that man cannot complete his.own life, a.nd ca.n ne1ther L

~historical - pilgrimage, is not to- rob hfa of me&nmg
responmblhty A
. .. The love towa,rds God a.nd the nelghbour, whmh 1s___
. ﬁnal vmtue of the Ghnstlan'-hfe, 1s ‘Tootad:
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recognition of the fragmentary character of our own wisdom,
virtue and power. The forgiveness which is the most
perfeoct expression of that love, is prompted by a contrite
recognition of the guilt with which our own virtue is
tainted. Qur faith in the faithfulness of God, and our hope
in His triumph over the tragic antinomies of life do not
annul, but rather transfigure, human wisdom. For they
mark the limit of its power and purge it of its pretences.
For * God hath chosen the foolish things of the world fo
confound the wise ;. and God hath chosen the weak things
of the world to confound the things that are mighty . . .-
~ that no flesh should glory in his presence .




CHAPTER XIV
~THE CHURCH AND THE END OF HISTORY

I

ya sbudy has frequeniﬁly ‘taken note of the fact
that the New Testament envisages &' culmination

of history which is not, literally speaking, within
time-history. It looks forward to & final judgment and a
genera] resurrection. which are at once both the fulfilment
and the end of history. They imply an end in the senses -
of finis; but the end in the sense of felos, that is as the
moral and spiritual culminstion of the meaning of history
18 nob within history itself. We have called attention to
the significance of the symbol of the anti-Christ at the end
of history, as indioative of the belief in the New Testamerit
that history remains open to a.]l posmblhmes of good and
ovil to the end. '
© The “anti-Christ” can be, and has been mterpreted in
_ two ways. The symbol can, be mterpreted as meaning that
‘the most explicit form of evil, the. most obvious defiance -
of God, appeaTs at the end of history. It can also be in- - .
terpreted. as meaning: that the evil whlch appears’ ‘st the
" end is the assertion. of selfish ends i the: name of Christ or e
Line the name of God. Tt is not possible to choose a.hsolutely . e
‘hetween. these- two inberpretations ; - bub it is important t0 " .
‘,;‘;"_13'-'_"'recogn1ze tha.t both are legitimate ‘interpretations of the"
 final evil, * Tt is partioularly important for the ohurch not .
to disavow the second mterpreta.tmn, because it is the form' S
of the evil to which the -church is temjpted.: It is not .
tempted to defy God explicitly ; but it is bempted to-dn-
 ginuate historical evils into the final sanctity. Tt suooumbs -
to that tempta.tmn Whenever i identifies its own Judgments e
- with God’s ]udgments ; or whenever 11'. pretenda that the
o , 267 - . S
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meaning of history has culminated in the church as an
historical institution. -

The New Testament looks towards the end of history
with faith and hope, rather than with fear, despite its
anticipation of increased antinomies and contradictions
between good and evil in history. Fear has been banished
by the faith that this final climax, as well as the whole
drama of history, is under a sovereigaty of divine love,
which has been revealed in Christ.

Nothing is added to, and much may be subtracted from,
the power of this. faith by idle speculations about the
charactér and the time of the end of history as finis. Specu--
lations based upon the second law of thermodynamics
would seem to make the actual end of history certain but

very remote. The certainty of an historical end may
 tempt all those to despair who find the meaning of life
only in-the historical process. Against such despair the
Christian faith insists that the end as jfinis is not identical
‘with the end as telos. The felos is in the Resurrection,
- Apgainst the complacency to which men may be tempted by
the ‘temnporal remoteness of the end, New Testament faith
. introduces a note of urgency and insists that “ the time is

. ‘ghort (I Corinthians 7:20). It derives this sense of

urgency from the feeling that the ultimate judgment and the

B ._ultlma.te issues of: life impinge upon each moment of time.

_ There is a natural inclination to transmute this qualita- -
- tive judgment into quantitative speculations and to derive o
.- “from it the belief that the end is temporarily imminens,
. This tendency is not la.ckmg in the New Testament itself. -
. A8 & consequence the first two Christian centuries were
involved in.the ﬂlusory hope. of an Jmmment return of
© Christ ‘a8 final judge and . redeemer.’ Many subsequent

N genera.tmns were beguiled into the expectation of an actual

; end of’ lustory at.an imminent point in time, whenever -
-+ some particularly flagrant form of evil seemed to conform o
o theBlbhca-llypredmted final evil, which was to _he'_r'ald-_phe o
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end of history. The escliatological fears of our own atomic
age are similarly derived. It is now fairly certain that
atomic destruction is not likely to rise to the height of
imperilling the global structure. But since it has brought
the destruction of the whole of civilization into the realm of
possibilities, sensitive spirits naturally feel that this form of
destruction is really the final evil. Since hwman decisions
. are involved in this new historical fate, more obviously
_ than in any previous impending catastrophies, the sense of
~ eschatological urgency is morally justified. But specula-
tions about the end derived from it are not only scientifically
1mpla.us1b1e but religiously wrong. Against all such specula-
tions about the finis Christ’s observation that *“of that
day and hour knoweth no man, no, not the angels of heaven,
but my PFather only ” (Matthew 24:38) is a pertinent
. reminder of the limits of ]mowledge about the end of hmtory
within history.
i, then, it is impossible to define the end of history as
a partioular event in history and since the end as felos lies
- outside of history, the question arises why the . Biblical
symbols should be taken seriously st all. The answer is

that without them Biblical faith degenemtes either inté

Platonism or utopianism. In Platonism eternity becomes -
& fotum simul which gathers up all historical events and . -
annuls their unique s1gmﬁca.nce in’ the etema.l moinent.

.: _ The mgmﬁca.nce of the dramsa of history with its fateful o
o demsmns, ite. cumu]a.mve eﬂ'ects and its unique events is -

. Tost. By the symibol of the Tesurrection the Christien faith .~
‘hopes for an eternity whmh tra.nsﬁgures, but does not axmul
the temporal process. .
The symbol of the last ]udgment on- the other ha.nd o
. emphasizes the moral ambiguity of history to the end T
* ‘negates utopian illusions in progressive mterpreta.tmns of
~ history as rigorously as the symbal of the Resu:creotmn .
~ rejects the Platonic flight into an eternity of * ‘pure "’ b_emg L
B These ascha,tologwa.l symbols tmnscend the ra.tmnﬂ.l butb
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they do justice to the temporal and the eternal dimen-.
gions of man’s historic existence. Platonism and modern
utopianism are only superficially, but not ultimately, more
rational. For in elaborating frames of meaning in which
eternity exists without time or time without eternity, they
tear the two dimensions of human existence asunder.

I

The Christian church is a community of hopeful believers,
who are not afraid of life or death, of present or future
~ hisfory, being persuaded that the whole of life and all
historical vicissitudes stand under the sovereignty of a
holy, yet mercifiul, God, whose will was supremely revealed
- in Christ. Tt is & community which does not fear the final
judgment, not because it is composed of sinless saints but

because it is & community of forgiven sinners, who know
~ that judgment is merciful if it is not evaded. If the
divine judgment is mot resisted by pretensions of virtue

- but is contritely accepted, it reveals in and beyond itself
- " the merey which restores life on & new and healthier basis.
- Ideally the church is such acommunity of contrite"
_behevers Actually the church is always in danger of

- becoming a commumty of the saved who have brought
' ; the__meanmg of life to merely another premature conclusion. .
~ “Tt'is in danger of becoming & community of the righteous = . .
" who ask God to vindicate them against the uprighteous;

* or, éven worse, who claim to vmdma.te God by the fruits of -

. their own nghteousness TIn that case the church loses the o
“true love of Christ, Whmh is.the fruit of a- contnte heamt A

by claiming thet love as a secure possession. - -~

“In short, the church is-always in ‘danger éf becommg e

a.ntl-Cbnst beoa.use it is not sufficiently eschatologma.l 6

ions. “of.its righteousness. There is & modern
.. form- of- egcha.tg_lqgma.l Christianity, particularly upon the

11ves too I._1tt1e by faith and hope and too much by the._.-" L
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European continent, which goes to the length of disavowing
. the Christian’s respongibility for the weal of the world in
its frantic flight from the moral pretension of the pharisaic
church. Ideally the faith and hope by which the church
lives sharpens rather than annuls its responsibility for
seeking to do the will of God amid all the tragic moral
embiguities of history. This faith and hope are the con-
dition of a true love * which seeketh not its own . They are
.the condition for & courageous witness against * principalities
and powers ”’, which is untroubled by punitive strength in
the hands of these powers and which does not mistake the
~ judgments of the church as an historic institution for the.
" final judgment of God.
- 'Without such a faith and hope the church seeks to
vindicate itself by the virtue of its martyrs and its saints,

This vindication never avails: in the end beoause the

“godless ” are always able to find for every martyr and -
gaint in the church, & score of pious frauds, or religiously
/inspired bigots or self-righteous Pharisees. Without the
final eschatological emphasis the church claims to be the

: . Kingdom of God. Actually it is that community where

the Kingdom' of God impinges most unmistakahly upon

‘history because it is the community where the judgment and .

the meray of God are kmown, piercing through all the pride :

IR _&nd protensions of men and transforming their lives.
. The church which claims to be itself the end of hlstory,.-

__the fulfilment - of history’s meaning, secks to prove the
- gruth ‘of its message by the continuity of its traditions, -

-thé « vahdlty " of its order and the solidity and prestige - -

of its historic. form. ‘There is.an obvious pathos in .this - .
attempt to- achieve a - transcendent perfection within

- history.. The tra.dmons and continuities by whmh the;.

. church ' seeks secunty before . the final Judgment oan be - . _:
proved.-- by a,ny ngorous scholarslnp to be more: “dubious .. - -

“ orders?: ‘or the “ order
nna ‘of oa.thohmty,
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reflect historical contingencies of Roman or of Anglo-Saxon
or of some other history. An actual historic unity and -
~ geographio universality of the Roman church gives such
claims a momentary plausibility ; but this only serves
to make the claims of absoluteness more pretentlous and
therefore more implausible, .
- There are fragments of the church which find these olaims
~ of absoluteness for the church’s means of grace so intolerable
that they seek to live by unmediated. grace, dispensing as far
as possible with theological, liturgical and other traditions

- and disciplines. But this merely leads to-a crude immediacy
- in which the aberrations of the hour are not checked by
~ the insights of the Christian ages. The worship of the

church becomes cheap and banal, lacking the full treasure
-of the Christian testimony; the teachings of the church |
. become sentimental and moralistio, lacking the discipline

| ~ of long experience ; and the life of the church becomes.

lawless, lacking the discipline of a Christian consensus.

© . 'Nor are the claims to perfection which the saints make

. on the basis of unmediated and direct grace any more
.- tolerable than -the claime of absoluteness made for ‘the -
i :'-ﬁeané'o'f grace by other parts of the churoh. R
_ .~ There are fortunately signs of & greater humility in the .
" chiurch, which may lead to the wsmn of a truly Catholio
. church. above the fragments ‘which now claim to be the

" whole' church. The unity of this one church will be the
o ‘more certainly realized if neither the fragments, nor yet
. the sum . “total of the fragments, claim absolute truth or

. grace’ as & secure- possession. ‘The churok, as well ag the
' individual ‘Christian, must live by faith and hope if it
would live by love; for it, as well as the: 1ud1v1dua,1 i
k. involved in the ambiguities of history. If it ‘pretends to -

. trénstend them absolutely, rather than by faith and hope,"

‘Subjected. to'the more terrible judgment. One form
of - this Judgment 15 the ‘seorn’ of the * godless who ﬁnd-
.10 dlfﬁcult.y in dmcredltmg these pretensxons ' . :




©_ -agsured possession. Tt will show. forth- that’ love f,he more

THE END OF HISTORY 273
igs

A community of grace, which lives by faith and hope,
. must be sacramental. It must have sacraments to symbol-
iz the having and not having the final virtue and truth.
_.It must have sacraments to express its participation in the
agape of Christ and yet not pretend that it has achieved
that love. Thus the church has the sacrament of baptism
~ in which ““ we are buried with him by ba.ptisin into death :
that like as Christ was raised from the dead by the glory of
the Father, even so we should also walk in newness of life
(Romans 6 :4). The admonition that “we should ” walk
in newness of life is & nice indication in Pauline thought of
his. consciousness of the Christian’s having and yet not’
having that new life, which is the fruit of dying to self, The
Christian participates sacramentally and by faith in Chiist’s
dying and rising again ; but he must be admonished that
he should walk in that newness of life which is ostensibly
his assured possession. He is assured that he is free from
gin and yet admonished : * Leb not sin therefore reign in
your mortal body ”’ (Romans 6 :12). '
. The supreme sacrament of the Christian church, the

© Lord’s Supper, is filled with fhis eschatological tension. . :

Ttis msmtuted with the words : “ This do in remembrance
" of me™. St. Paul declares that “ as often as ye eat this

bread, a.nd drink this cup, ye do ‘shew ‘theLord’s’ death_

41} he come” (I Corinthians 11:26). Thus in-this sacra-
- ‘ment: the Christian community lives. by & great memory

. and & great hope. The present reality is different because -
of that memory and hope. 'What lies between the memory * - -
and the hope is a life of grace, in which the love of Christ . -
is both an'.achieved. reality in the community,- and s

virtue which can only be claimed vma.nously The. Chnstls,n L
“community does not. have the perfection. of Ohnst as ap.. |

' ‘surely the less certam 11; 1s of 11;5 posseasmn
ST . .
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- Ideally the community of grace knows nothing of class or
race distinctions: In Christ */there is neither Jew mnor
Greek, there is neither bond nor free ” (Galatians 3 : 28),
Yet there is no community of grace in which there are not
remnants and echoes of the world’s pride of race and class. -
-If there is no sacramental agony in the church about this
corruption, the religious community easily becomes a seed-
pot of racial pride and bigotry. It would be ridiculous,
however, if the church dispensed with the sacrament wuntil
such time as it could prove itgelf free of every racial prejudice,

‘It is equally ridiculous that fragments of a divided church .
. are unable to have a common observance of the Lord’s

Supper until the divisions are absolutely healed.  The-
divisions can never be absolutely-healed, unless all fragments
of the church submit to the fragment which makes the
- most extravagant pretensions. The pride of race and
.clags, the ocultural and national divisions of the human
- communiby, the contingencies of various histories can never

- be completely excluded from the human and historic life

of the church ; and yet they canrot be accepted with an

_ ea.sy conscience, .

" Ideally the sacraments save the Chnsiuan life from moral
. pretensxon_ ‘because - they: emphasize - that. the Christian
community is always involved in having and yet not having

' the final truth and grace. The very fact, however, that the

. sacraments may be the instrumenta of the final pretension
of various fragments of the church, proves that they are
“also subject to corruption. They easily degenerate into a
magic which gives an unrepentant heart an even cheaper -
* seourity before the final judgment than any simple moralism. .
_When the eschatological tension disappears .from the -
sacraments, sacramental piety hecomes -a source of & .

: ':;_'.pa,rtxeulaarly grievous religious eompla.cenoy That is why

| " & truly Catholic church would require-& cons1der&b1e degree -

,""_of pa.tlence with the periodic rebellions in the ‘Christian

commumty a.gams’o sa,cra.mental p1ety These. revolts a.re' B
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based upon. the understanding that means of grace may
become corrupted. That understanding belongs to a truly
Catholic church; even as a truly Catholic church would
finally persuade the advocates of wnmediated grace that
these historic means are as necessary as they are perilous.
- If the full eschatological meaning of the sacraments, as we -
find it in the Gospels, were restored, the tension between
these two forms of piety in the total church might be.eased.
. It is obvious, in short, that the church may hecome
involved in a more grievous error than the world, precisely

. because it is the bearer of a Gospel according to whioh all

bumen, truths and virtues are rendered problematic. One
may question whether any fragment of the modern church
' understands as well as the prophets of Israel understood,
how severely the judgment of God falls upon the community
which is the bearer of the judgment. It falls with particular
severity upon the mediator of the judgment because the
mediator is always tempted to claim an unproblematic
geourity as a reward and comsequence of his mediation.
Tt is this temptation which makes Mr. Toynbee’s hope im-
~ plausible, that the self-destruction of pretentious empires .
and cultures will finally lead to the victory of a universal
- church in actual history. It is indeed promised that the
~ gates of hell shall not prevail ageinst -the church ; but-the
* church’ which has that security cannot be. any- parucular-“

church. thh all ‘'of its historic admixtures of. the grace of.-._. ' _
- Chrish a.nd the pride of nations and cultures. The secure

E -";church o precmely that community of saints, known snd
" unlmown, among whom life is constantly transformed be-
cause it is always under the divine word. '
The truth of the Gospel must be preached to-day to a.
generation which hoped that historical development would . -
. gradually emancipate man from the. ambiguity of his
- position of strength ard weakness and would save him

- from the sin-into which he falls by trying to evade or deny .

' the eontr&dlotlon in Wh.mh he hves -Experionce has proved
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that mode of salvation to be an illusion. But a Gospel
which can penetrate through this illugion and save men
from the idolatrous confidence in history as a redeemer will
also shake the false islands of security which men have
gought to establish in history in the name of the Gospel.
- If the “weapons of our warfare are not carnal, but
mighty through God to the pulling down of strongholds;
oasting down imaginations, and every high thing thab
exalteth itself against the knowledge of God, and bringing
into captivity every thought to the obedience of Christ ”
(IT Corinthians 10 : 4-5), they will also pull down many &
- stronghold which has been ostensibly erected in the name
of Christ. If God can take the “things which are not, to
bring to nought things that are : that no flesh should glory *
_in his presence ” (I Corinthians 1 : 25), He will surely not
exempt priest or prophet or any community of the “saved ”.
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