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To Travancore






The Proclamation

“ Profoundly convinced of the truth and
validity of our religion, believing that it is based
on dwine gwdance and on all-comprehending
toleration, knowwng that in its practice it has
throughout the centuries adapted ifself fo the
need of the changing times, solicitous thal none
of our Hindu subjects should, by reason of birth,
casle or community, be demed the consolation
and solace of the Hindu Faith, we have decided
and hereby declare, ordain and command that,
subject to such rules and conditions as may be
lavd down and tmposed by us for preserving
their proper atmosphere and maintaining their
rituals and observances, there should henceforth
be no restriction placed on any Hindu by birth
or religion on entering or worshippimg at temples
controlled by us and our Government.”






PREFACE

I am indebted to Srimati Sarojini Naidu for
the title of the book. Soon after our pilgrimage
to Travancore she happened to pass through
Wardha and had summoned me to see her at the
station. She was full of praise for what had
happened in Travancore, and said in her
characteristic way: “ What has happtned is of an
epic character. And no doubt the Epic Fast was
not undertaken in vain.”

The seven chapters n the first part briefly
summarise the struggle for the abolition of
untouchability in Travancore. The second part
contains Gandhiji’s speeches—an important dis-
course given in 1925, three speeches made in 1927,
three speeches during that memorable Harijan
Campaign of 1933-34, and all the 27 speeches
during the last pilgrimage to Travancore. “It is
God alone who can arm the word that I speak
to you with the power to shoot like an arrow and
make a lodgment in your heart,” he said in the
course of his speech at Trivandrum in 1934. “If
you can believe the word of a man who is
perpetually seeking after truth, believe me that
throughout all my waking hours, and if I can say
so, during my sleep also, my one constant prayer
to God is that He may give that power to my
words, so that the Hindu heart may be touched
and it may be purged of the virus of untouchability



and Hindus and Hinduism may be saved [rom the
impending doom.”

There is no doubt in my mind that the
Travancore Proclamation was in answer to this
prayer. The ten days of pilgrimage in January
this year were linked each to each in prayer and
piety. May that prayer be answered furthermore
15 the prayer of one who was privileged to be a
humble participant in that pilgrimage,

I dedicate this brief history of one of the
most nonviolent struggles for religious emancipation
1o the people who carried it through so bravely
and so nobly.

Wardha MAHADEV DESAl
1ath March 1987

P. S.: I am indebted to Sir C. P. Ramaswami
Aiyar and the Archaeological and Devaswam
Departments of the State {or the photographs and
for plenty of valuable information placed at my
disposal. Much of the information about temples
is drawn from Shri Nagammayya’s valuable
Travancore Manual and from a note drawn up
for me by the Archaeological Department and
revised by Rao Saheb Mahakavi  Ulloor
Parameshwar Aiyar.

M. D,
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PART I






I
TRAVANCORE — A PUZZLE

With an area of 7,625 square miles (its extreme
length from North to South being 174 miles, and
its extreme width 75 miles), with the Western
Ghats isolating it from British India on the east
and conferring on it a distinctive culture and civi-
lisation; with a captivating pieturesqueness that
venders it one of the finest beauty—spots in India;
with a progress achieved by it in education, roads
and sanitation that places it in the forefront of
all states in India; with a population of five
million men and women which an equable climate,
an adequate rainfall, and a variety of cultivation
and crops have supported without fear of a famine;
with Hindu rulers who have claimed an instinctive
loyalty from thew people for an unbroken stretch
of years; and yet with nearly two-fifths of its
population counted as untouchables and suffering
from disabilities unknown in any other part of
India, Travancore was, until a little while ago, a
curious puzzle. “ When [ saw with my own eyes,”

exclaimed Gandhiji on first visiting Travancore -

in 1925, “what the State was, what a cultured
ruler and what a cultured Dewan it had, this
existence of unapproachability staggered and puzzl-
ed me. How such an inhuman thing could exist
in such a State, with such a sovereign, such a
Dewan and such a people, baffled me, as it stilt
baffles me” “That in a place so beautiful, se
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lovely,” he said in 1927," when he visited it a
second time, “there should be unloveliness in man
against man was and is a matter of the deepest
grief to me, The world outside has a right to
measure Hinduism by its manifestation in this
State. Unfortunately for Hinduism, unfortunately
for the State, and unfortunately even for all India,
there is not much credit to the State in the
matter of untouchability.”

It was the Vaikam Satyagraha that for the
first time revealed to India the depth of the evil
Untouchability was known in every part of India
but unapproachability was something unknown.
That if the so-called untouchables walked on the
roads round or converging to the sacred temples,
the temples would be polluted or, as the position
was later revised, the devoul temple-goers would
be polluted by their shadow, was revealed by the-
Vaikam Satyagraha, And among these so-called
untouchables (Zieendal castes in Malayalam) or
Avarnas (7 e. those outside the pale of warua)
were men and women belonging to the Ezhava
caste, numbering from nine hundred thousand to a
million and as cultured and educated as the
proudest in the land; Pulayas, numbering about
three hundred thousand, who are agricultural
labourers, without whose labours the Savarnas
could not exist for a single day; Pariahs, humbering
about three hundred thousand, the product of
whose labours could be made use of even in
temples; Shanars or toddy-drawers in ahout the
same number, whose labours too are essential for
the jaggery which is used by all comniunities !
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Taq realise the epic quality of the Temple
Entry  Proclamation that was issued by His
Highness the Maharajah of Travancore on the
evening of the 12th of Novemper 1936, it is
mecessary to understand the magnitude of this
evi]l that existed before the Proclamation wiped it
out. That untouchability in its extreme form of
unapproachability has existed for several centuries
is apparent from Fa Hien’s mention of the
Chandalas who were obliged to live apart and
were required when entering a town or bazaar to
strike a piece of wood as a warnipg of their
approach. Fa Hien never went to South India,
but it is evident that the unapproachability he
describes was an echo of that existing in South
India. That this existed only a little while aga, if
indeed it does not exist now, is apparent from an
incident described in a recent book A4fter Everest
published a few months ago, by Howard
Somervell, a Missionary working in the State for
some ten years now: ‘“Recently, my wife and I
were walking along this little road. Some of the
villagers, untouchables according to the dictates of
the official religion, were going home from the
fields after their day’s work along the same rqad.
Not seeing clearly who we were, for it was late
in the evening, they vaguely perceived that some
one else was coming towards them. At once they
leapt over the wall, and ran off into the fields.
They thought we might he some high-caste
people, and to get near them ov pass them gn the
road would have been g terrible thing, bringing
curses on to their heads from the highly bom
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who would be defiled by their proximity. , . In
some of the wilder parts of Travancore I have
seen a high-caste man walking along the road with
another man some fifty yards in front of him to
drive the outcastes off the road before the great
one comes along. Their presence within a certain
number of yards would contaminate him.”  “But,’”
adds the same writer, “that sort of thing, though
once common enough, is getting rarer as time
goes on, and in the same country of Travancore it
is a usual thing for Brahmin boys to sit next to
outcastes in many of the schools and colleges.”
The Temple Entry Enquiry Committee in their
report published in 1934 remarked that “within
the last fifty years, the idea of unapproachability
has been gradually losing its hold on the Hindu
community . . . Some of us can easily remembexr
how in our school days Savarna boys had to
purify themselves by a bath both noon and
evening on their return from school. This practice
has now almost completely ceased. Now there
may be a few people here and there who
religiously observe theendal (untouchability) every
time they go out into the public road or any
other place which is freely accessible to theendald
classes and make a point of taking a purificatory
bath before re-entering the house. But in the
case of most people, the very idea of pollution
does not enter into their minds in those
circumstances, It may therefore be taken that
generally among Savarnas the sentiment of un-
approachability in ordinary social matters is
mlmost extinct,” '
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But while distance-pollution had been fast
dying out, some of the fiercest battles have
been fought round untouchability regarding places
of worship. It was the Vaikam Satyagraha which
was launched in the year 1924 and which went on
until the end of the year 1925 that drew the
attention of the whole of India to the problem of
untouchability in Travancore. I propose to devote
the next two chapters to a brief history of the
struggle for the abolition of this untouchability. The
difficulties of the problem were many and varied,
Orthodox belief and customs had not only the recogni-
tion of the State but those customs were practised
by even the royalty until a little while ago. Every
sovereign of Travancore, ever since the great
Maharajah Marthanda Varma dedicated the State to
the Deity Padmanabha in the latter half of the
eighteenth century, has been known to be a
staunch Hindu respecting every one of the
religious customs and observances, Lord Roberts
recorded in his Forty-one Years i India that the
Maharajah ( Rama Varma Visakham Tirunal ) who
was ‘‘ unusually enlightened ¥, sat at a state
banquet, “ retired from the table, between my
wife and myself, while dinner was going on; he
partook “of no food or wine, but his close contact
with us ( he led my wife in to dinner and tock
her out on his arm ) necessitated his undergoing
a severe course of purification at the hands of the
Brahmins as soon as the entertainment was over. ™
This is not to say, as Lord Roberts does, that
the Maharajah was “ steeped in superstition”, but
that he respected the existing customs. An earlier
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Maharajgh is said to have obfs@rved “ almost all
the wratams (fasts) and vows caonpected with Sri
Padmangbhaswami's temple and offered large
sums of money as kanikkai (or offering to God).
On ape occasjon the offering so made amounted
.to ong lac of rupees.,” And it is customary for
even the Maharajahs to go to temples bare-hodied
and bare-fogted,

The great esteem, bordering on reverence, In
which these Maharajahs and Maharanis were
held by their loyal pegple made the problem of
untouchability more difficult, rather than easy, of
solytion, because they were believed by the
orthodox to be supporting the evil in all its
forms, and the reformers had not the courage to
displease [sovereigns so [popularly esteemed. The
gravity of the problem may be guaged from the
following copfident statement of Mr. Somervell,
the author of After FEverest pyblished in 19g6:
“Mr. Gandhi, one of the noblest souls of India . .

saw that the basis of untouchability was
religigus, and that the only place to attack it was
the temple, symhol and centre of the religious life
of the fowns and villages. He demanded that the
rights of man should be granted to the outcaste,
and that he shouyld he admitted into the temples.
But hepe he found himsell up against vested
interests of the classes which keep the outcaste
quf. Though certain high-souled men of the
Hindu community have respended, yet jn mapy
parts of India, and particularly in the part jn which
L Jive {Travapcore) ne single untoychable has
been allowed one yard nearer the temples, in. spite
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of Mr, Gandhi's campaign. ”

Mr. Somervell did not know what was to
come within a few days of his having written
these words. Nor did we know it. But what
man could not have done it pleased God in His
infinite mercy to do. But it is apparent that we
should not have deserved His mercy if we had
sat all these years helplessly. Men from all the
Savarna and Avarna classes came forward and
dedicated themselves to the task, Some like Sijt.
T. K. Madhavan and Sit. T.R. Krishnaswami Iyer died
fighting for the cause. Sjt. Kelappan Nair risked his
life. Retired judges like Sjt. C. K. Parameshwaran
Pillai and Sjt. M. Govindan threw themselves
heart and soul into the task. Sjt. Ramachandran
refused to be drawn away by other interests and
devoted all his time and energy to the eradication
of the evil. There were also men like Aiyyan
Kalt and Raman Pillai living away in the interior
of villages, and in hills and jungles, quite un-
known to fame but better known to those ta
whom they carried enlightenment than the, leaders
I have named. They worked in faith and daunt-
lessly, and God has been gracious enough to
reward their faith and thewr labours.



II
YEARS OF STRUGGLE

Though it was the Vaikam Satyagraha that
proclaimed the unapproachability evil in Travancore -
to the whole of India, chronologically it was not
the first step in the movement for the abolition
of untouchability in Travancore. A worker who
handed me a note giving an account of the
agitation says that Sjt. C. Raman Pilla), retired
High Court Judge, was the first m Travancore to
ask for the opening of all State temples to the
Avarnas, at a public meeting held mn Quilon in
1917. Perhaps a more serious effort and the first
in pomnt of importance was made by the late Sjt.,
T. K. Madhavan, a prominent leader of the Ezhava
community and then editor of a Malayalam weekly
Desabhimani, by bringing before the Sree Mulam
Popular, Assembly a representation for the removal
of untouchability and for the admission of all
Avarnas to the Savarna temples. Government
replied that the matter related to religion, and that,
therefore, they could not interfere, thereby com-
pletely ignoring the fact that this favourite plea
always advanced by the British Government could
not be advanced by a Hindu Government which
was bound to protect the interests of the humblest
of its Hindu subjects. Sjt. T. K. Madhavan raised
the question again before the Assembly in 1921,
the Dewan repeating the Government reply made
at the earlier session. In the meantime the great
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Ezhava orgamsation, S. N. D. P. Yogam, with Shri
Narayan Guru at its head, had been passing reso-
lutions demanding temple entry .at every one of its
meetings. Protest meetings were held in various
parts of the country against the attitude of the
Government, and at an important protest meeting
held m Trivandrum Sjt. C. K. Parameshwaran
Pillai voiced the feelings on behalf of the Savarna
Hindus. Then in 1923 the Cocanada Congress con-
stituted the Kerala Untouchability Committee for the
purpose of carrying on work Ior the removal of
untouchability. Other organisations like the Kerala
Hindu Sabha, the Nair Service Society of which
Sjit. C. K. Parameshwaran Pillai was for a long
time President and Sjt. Mannath K. Padmanabha
Pillai, the leader of the Savarna jatha from
Vaikam to Trivandrum, was General SecEetary,
the Yogakshema Sabha, the leading organisation
of the Malayali Brahmins (Nambudwis), and the
Kshatriya Mahasabha also lent their support to the
agitation. The Nair Service Society and the
Nair Samajams specially took up the agitation
and conducted intensive propaganda throughout
the State and created a remarkable awakening
among the Savarnas. To the agreeable surprise
of all the Nambudiri Yogakshema Sabha also
passed resolutions in favour of opening temples to
the Avarnas at their annual conferences,

All this led up to the Satyagraha at Vaikam.
It was a fierce struggle. But the fierceness was all
on the side of the orthodox forces which tried to
resist the attempt to break the wall of prejudice
and to open the road to the reform. The immediate
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objective was indeed very limited —not temple
entry, but only the opening of all the roads round
the temple which were also open to other non-
Hindus. It is impossible to describe here the
various stages in the Vaikam Satyagraha or the
suffering and sacrifice undergone by the hrave men
who fought that lonely battle. But in the interests
of Satyagraha it is necessary to study in hrief
how the movement was carefully watched "and
nursed by Gandhiji at every stage, and how the
surest foundations were laid of a heroic non-violent
struggle which culminated at last in the epic
Temple Entry Proclamation at the end of 12 years.
Let us summarise in brief the principles which
were laid down for the Satyagrahis from time to
time and which were scrupulously observed by the
Satyagrahis :

“1. It was clearly understood that the object of the
Satyagraha was limited, though no secret was made of the
fact that the ultimate goal was for the throwing open, not
only in Travancore, but throughout the whole of India, tg
the Harijans, of all public roads, all public schools, ali
public wells and all public temples which were open to
the other Hindus,

2. That the movement was entirely Hindu, and that
non-Hindus may not participate in it either by organising,
leading or by financing it. Sit. George Joseph was plainty
advised by Gandhiji to express his sympathy ‘by your
pen, but not by organising the movement and certainly
not by offering Satyagraha’, (Before Gandhiji's advice
could reach him he had to take the imprisoned leader
Keshava Menon's place and followed him to jail.)

3 That the Hindus alone must bleed for the move-
ment and pay for it, and that no assistance in the form
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of diréct action from Hindus outside Travancore should
~be sought, since it would betray unreadiness on the part
of the local Hindus for the reform.

4. That the Satyagrahis may not break the barricades
or scale the fences that were put up by the authorities,
or pierce through lines of policemen, It would be a
species of violence,

5. That fasting was entirely out of the question, as
fasting against authorities or a tyrant was a species of
violence, (The only possible case, said Gandhiji, when a
fast would be justified, would be when the local supporters
go back upon their promise to suffer, )

6. That Satyagrahis should stand or squat in relays
with quiet submission until arrested.

7. That steps should be taken to wait in deputation
on the Maharani and the Dewan and to submit a monster
petition signed by orthodox Hindus favouring the reform.”

In these principles Gandhiji had the support
of the spiritual head of the Ezhavas ShriNarayan
Guru Swami.

Let it be noted too that the State authorities
also behaved with remarkable restraint. Though
leaders of the movement like Sjt. T. K. Madhavan
and Sjt. Keshava Menon were imprisoned, they
were freated in jail with consideration and courtesy,
and the Maharam took the earliest opportunity to
rélease all the Satyagrahi prisoners even whilst
the Satyagraha was going on. This was as much
due to the Maharani’s generosity as to the scrupu-
lously non-violent way in which the Satyagraha
was bemng conducted.

But the struggle had to be continued. The
Satyagrahis not only went through much silent
suffering, but also through social boycott at the
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hands of the orthodox and considerable unkindness
on the part of their family members, and some of
them were even threatened with the deprivation of
their share in the family property. Undismayed
they carried on, whilst discouraging things continu-
ed to happen at every moment, and the struggle
seemed to be unending. A peaceful jatha of 500
Savarna Hindus from Vaikam and apnother big
jatha under the leadership of Dr. M. E. Naidu
from Nagercoil marched to Trivandrum to rouse
public opinion and to assure the State
authorities that the bulk of the intelligent
Savarna Hindus were for the reform. Imprison-
ments had now been stopped but the roads were
barricaded, and the Satyagrahis had to pass
through a tougher test than jal-going, for the
barricades meant indefinite peaceful picketting in
sun and rain. I cannot here refrain from giving
the following pen-picture given by Deenabandhu
C. F. Andrews of the quiet determination and
suffering of the Satyagrahis witnessed by him
when he visited Vaikam:

“1 have been to Vaikam and it is impossible adequately
to describe how deeply [ have been impressed with the
character of the work of Satyagraha which is now going
on. Order reigns in every part, everything is perfectly
peaceful and quiet both on the side of the Satyagrahis and
on the side of the police. Yet all the while a desperate
struggle is proceeding and it can only end in victory for
Satyagraha.

I saw each of the barricades in turn. One volunteer
was sitting by the road-side, spinning away at a charkha.
Two others were standing quietly at the entrance to the
roads, while lthe police of Travancore stood opposite
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them blocking their entrance. Thus they stood opposite
to one another in relays for six hours at a time. One
batch goes at six in the morning and leaves at 12 noon.
The other batch goes at noon and leaves at 6 p. m. As
they go along the streets back to their homes they sing
songs about the glory of the charkha and the removal of
untouchability, The people run out to watch them; and it is
as clear to me as possible that the majority of the people
of the place are on their side.

How great those sufferings had been, 1 could easily
understand when I was there on the spot. The volunteers
had actually stood for hours in the water during the rains,
and at one time it had reached as high as their shoulders
but still they had persisted. The police had been given
boats, which were fastened to the neighbouring houses.
But the volunteers had stayed in the water and suffered.
This was told to me by the police themselves, They
were amazed at the fortitute of the Satyagrahis,

+ * * *

There is no sign of despondency or defeat in the
Satyagraha Ashram at Vaikam, On the contrary, there is
every sign of confident victory. Whenever the volunteers
are not on duty at the barricades they are spinning their
yarn and weaving their cloth and carding their cotton. Not
a moment of valuable time is wasted. I was given, for
my owh use, a dhoti which was spun and woven from
first to last by the volunteers at Vaikam.”

To add to their troubles there was an
outbreak of smallpox in the Satyagraha camp.
And all this suffering apparently seemed to be in
vain, The State Legislative Council threw out by
a majority of 22 to 21 votes the resolution asking
for the opening of the temple roads to the Avarna
Hindus. The Government majority of 22 was
made up of 15 officials, 3 nominated members,



16 THE EPIC OF TRAVANCORE

one Brahmin répresentative of vested intérests, and
three eélected members. This showed that the
authorities far from taking a neutral attitude
actively helped in defeating the resolution. There
was despair among the ranks of Satyagrahis,
impatience of the ‘‘slow” imethod of Satyagraha,
and even an inclination on the part of a few to
cross the border-line. Practically from week to
week Gandhiji followed the progress of the
struggle, guiding them, directing them, and often
cheering up their drooping spirits. “What is a
year’s suffering on the part of the few reformers
in their attempt to break down the iron wall of
prejudice 7 he said in the course of an article in
Young mdia. “ To lose patience is to lose the battle.
They must fight to the finish. . . . Breaking of
heads will serve no purpose, To attempt to force
the entry will invite stronger barricades, . . . All the
refotms that havée been brought about by violent
méthods have taken not one year but years. The
victory of enlightenment over darkness in Europe
was a long and torturing process. And one is not
sure that it was a lasting success. There was no
conversion of those who opposed and died, The
others who were converted were attracted by the
sufferings of those who died even whilst inflicting
death on their opponents. The net legacy that age
bequeathed to the world was a confirmation of
belief in methods of violence. I hope, theﬂ‘e_fore,
that the Satyagrahis will not swervé from their
path even though their ranks may be thinned and
victory may seem further off than ever. Satyagraha
s selfeffacement, greatest humiliation, .greatest



YEARS OF STRUGGLE 17

patience and brightest faith. It 1s its own reward.”

This was followed by a visit to Vaikam,
where he stayed with the Satyagrahis, and advised
‘them in detail on the conduct and implications of
Satyagraha. He interviewed the orthodox Nambudinis,
and later paid a visit to Trivandrum where he
waited on Her Highness and interviewed the
Dewan and the Police Commissioner. I give in
the second part of this book containing Gandhiji's
speeches a verbatim report of one of his talks to
the Satyagrahis, as it is a permanent part of the
literature of Satyagraha.

The temper of the orthodoxy may be guaged
from my notes of Gandhiji’'s talk with the
Nambudiris which took place almost within the
precincts of the temple. It is wuseful to record
this, as it was the same Nambudiri spokesman
who carried on this conversation that saw Gandhiji
again after 12 years, when he visited Vaikam
during the Travancore Pilgrimage, and blessed the
Temple Entry Proclamation.

Gandhiji: Is it fair to exclude a whole section
of Hindus, because of their supposed lIower birth,
from public roads which can be used by non-
Hindus, by criminals and bad characters, and even
by dogs and cattle ? :

Nambudiri Trustee: How can it be helped?
They are reaping the reward of their karma.

G. No doubt they are suffering for their karma
by being born as untouchables. But why must
you add to the punishment? Are they worse than
even criminals and beasts?

N. They must be so, for otherwise God would
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not condemn them to be born untouchables.

G. But God may punish them. Who are we
human beings to take the place of God and add te
the punishment? .

N. We are but instruments. God uses us as
His instruments in order to impose on them the
punishment that their karma has earned for them.

G. But supposing the Avarnas said that they
were instruments i the hands of God in order te
impose afflictions on you ? What would you do?

N. Then Government would stand between them
and us and prevent them from so doing. Good
men would do so. Mahatmaji, we beseech you to
prevent the Avarnas from depriving us of our age-
old privileges.

G. Will you prove to me that you are entitled
to prevent them from using the roads? 1 am sure
that the suppressed classes have as much right to
use the roads as you have. The shastras nowhere
lay down that they may not use these roads. D
you know that even the Dewan thinks that you
have taken up a wrong attitude ?

N. How does the Dewan’s opinion help us ?
He is welcome to hold what opinion he likes.
And why, Mahatmaji, do you use the word ‘sup-
pressed’ for these classes? Do you know ‘why
they are ‘suppressed’?

G. Oh, yes! Just for the same reason that
Dyer massacred the innocents in Jallianwalla.

N. So you think those who introduced the
custom were Dyers? Yon would call Shankara-
charya a Dyer?

G. I am calling no Acharya a Dyer. But I do
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characterise your action as Dyerism, and if indeed
any Acharya was responsible for introducing this
<ustom his ignorance was as monstrous as that of
General Dyer.

N. But how can we give up an ancient custom ?
You say the Satyagrahis are going through suffer-
ng. Suffering 15 entirely on our side. The
Satyagrahis sit at the gates of the temples. Their
shadow would pollute us and so we have to take
a long and circuitous way to the temple! Is that
not a great hardship ?

G. That surely is extraordinary. It reminds
one of the old story of the wolf and the lamb. I
beseech you to talk with some reason at least.

N. Reason is out of place in matters religious.

G. If this 15 an ancient Sanatani custom it
must obtain everywhere in India. But I do not
find it in any other part of the country.

N. Surely untouchability is there in every part
of India. We carry untouchability a little further.
That 1is all.

G. You say these people are worse than
criminals. Supposing they became Mussalmans
or 'Christians tomorrow. Would they then cease
to be criminals ?

(The Nambudiri remained silent. But the
Dewaswom Commissioner answered on his behalf:
No fresh Christian or Mussalman convert would
have the right. It is old Christians and Mussalmans
who enjoy the right!)

C. Rajagopalachari (who was present at the
interview): So Christians and Mussalmans may
upset God’s rules and regulations ?
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No reply.

G. You cite Shankaracharya's authority in sup-
port of your contention, Will you show it to me?

N. Yes.

G. And if Shankaracharya’s bovks do not sup-
port the custom you will withdraw your opposition ?

N. There is enough evidence there. But of
course you may explain it away.

G. No, I will not explain 1t away. We will
have it interpreted by recognised Pandits.

N. If the interpretation goes against the custom
we cannot accept it.

G. So then there 1s no authority in Shankara-
charya’s books, but in your own lack of reason ?
Well, supposing the court were to decide that the
roads should be opened to the Avammas?

N. We should use the roads no longer, and we
should leave the temples.

G. And if the Maharajah were to issue a Smriti
throwing open the roads like the Shankaracharya
Smriti that you claim there 1s in support of the
prohibition, what will you do ?

N. The State has anthority to issue what
Smriti it likes. We should have to obey it.

G. I beseech you not to forget that you are
the trustee of Hinduism, and I hope you will not
besmirch its fair name. Well let me suggest a
compromise. Would you accept a referendum ?

N. A referendum of only the temple-going
public ?

G. That's not fair. I mean a referendum of
all Savarnas, I don’t say of all Avarnas. That
should satisfy you.
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No reply.

G. Another suggestion. Supposing we ask a
recognised Pandit in India to interpret the Shankara
Smriti ? Would you accept his interpretaton ?

N. There may be no authority in the Swmritj,
but there would be sufficient authority found in
the commentary on the Smrity,

( An old man at this stage exclaimed: It was
Parashurama who gave us the whole of |Malabar.
Now if you were to ask us to produce Parashurama’s
charter, how can we do so? Similar is the present
right. How can we produce authority for it?)

G. A last alternative. Would you accept
arbitration ? You appoint a Pandit, [ appoint a
Pandit on behall of the Satyagrahis, and the Dewan
acts as Umpwe, What do you say to that?

No reply.

It 1s needless to carry on this episode any
further. Blind unreason could go no further. But
a Satyagrahi cannot afford to be impatient even
with blind unreason.: The struggle went on for a
number of months more before the authorities
relented and opened the roads on three sides of
the temple. The opening of the roads led to
similar attempts in respect 'of other temple roads.
There were beatings and humihations to which the
Satyagrahis were subjected, but they won on every
front.

And yet the reform did not come as soon as one
might have expected. Even the Vaikam settlement
was ‘flimsy in one respect’ as Gandhiji deseribed
it, for the Government had taken shelter under the
terms ‘open to non-Hindus’, reserving to them-
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selves the liberty of excluding the roads to non-
Hindus as much as to the Avarna Hindus, so that
these last may have no excuse to say that the
roads which were open even to non-Hindus were
not open to them. But it was a settlement which
was still the bedrock of freedom as Gandhiji called
it. “I call it a bedrock of freedom,” said he, in
a speech at Alleppey in 1927, ‘“because the settle-
ment is a document between the people and the
State constituting a big step i the direction of
Iiberty in one respect at least.”

But the reform came in dniblets. The roads.
at Thiruvarappu and Suchindram were still under
dispute. Gandhiji had again to wait on the Maha-
rani, the Dewan, the Police Commissioner and
carry on anxious negoliations with them; he had
to appeal to the authorities to withdraw the extern-
ment order against Sjt. Madhavan as also the
general order prohibiting meetings within a certain
radius of Thiruvarappu. His speeches in 1927, some
of which are reproduced in this book, indicate the
stage at which the movement had arrived then.
His last word with the Savarnas was agitation,
more agitation, until the authorities were convinced
that all the Savarnas wanted the monster of un-
touchability to go. And they did not let the grass
grow under their feet. An attempt was also made
at Suchindram to get the 7roads round the
Suchindram temple opened. A Satyagraha was
started there by a Committee of which Dr. M. E,
Naidu was the secretary. This agitation continued
for about a month, when it was stopped im
«esponse to a communication from Sjt. C, K,
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Parameshwaran Pillai who wrote that the Police
bad agreement to open the roads in question,
The Satyagraha was stopped, but the roads
remained closed as before. There were numerous
meetings held all the year round demanding the
opening of roads and now also of the temples,
The moving spirit of the agitation, Sjt. T. K.
Madhavan, died without even seeing all the roads
opened to the Avarnas, much less the temples.
But he had not laboured in vain. His was the
reward of having worked without an eye to the
fruit thereof. It was only in January 1934 that the
Government saw the strength and point of the
agitation and 1ssued the following communique on
the eve of Gandhiji’s visit to Trivandrum: “ Govern-
ment share the view of the Committee that dis-
tance-pollution or ftheendal must cease and are of
opinion that no general public funds should be
spent by Government in the maintenance of public
tanks, public wells, chatrams, etc, admission to
which is denied to any person by reason of his
belonging to theendal caste. They have resolved,
therefore, that all public roads, public tanks, public
wells, chatrams, etc,, maintained by them out of
their general public funds, shall be thrown open to
all classes of people, irrespective of the caste to
which they belong. Measures to carry out these
ebjects soon are being considered.” These measures
were actually taken in May 1936.
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The communique was good but too late i
coming. The objective of the reformers had now
changed. They had made up their minds to be
satisfied with nothing less than the removal of
untouchability root and branch. Gandhiji had
permitted Sjts. T. K. Madhavan and Konoor Nam-
budripad to start a temple entry agitation and, if
possible, to start individual Satyagraha as early as
£1927. The slow but sure way in which the earhier
efforts had led to the opening of ail public roads
and wells, etc., had little by little loosened numer-
ous bricks in the stronghold of prejudice. When the
communique was issued there was no opposition
from the orthodoxy, and no troubles or disturbances
arose over the use of roads which it was said
would be defiled or would defile the adjoining
temples by the Avarnas’ use of them. §jt. T. K.
Madhavan wore himself away in preparing public
opinion, There was the great [Lzhava spiritual
leader under whose guidance and inspiration the
movement had steadily gathered strength, and when
he died the movement, far from slackening, gained
in vigour and determination. The extreme section
of the Ezhavas and Cherumas and Pulayas was
getting restive and even threatened to go out of
the Hindu fold if the Savarnas continued to disown
them. Some of them went so far as to raise the
cry of ‘No religion’ and ‘No God’. During his tours
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in the State Gandhiji met all of these groups and
patiently argued and reasoned with them.

On the other hand the question of temple
entry was far more difficult of solution than the
question of the roads. There was not even the
semblance of shastraic authority for the prohibition
of the use of roads, and though Gandhiji had repeat-
edly asked for authority to be shown to him no
authority could be produced. But for temple entry,
if there was no text prohibiting the Avarnas in the
seminal scriptures, a good deal of literature defining
customs had sprung up during the mediaeval period,
following in all likelihood foreign and iconoclastic
mroads. Some of the smritis did exclude the
so-called Chandalas to whose description of course
hardly any community at the present day could
answer. There were, on the other hand, other
smritis which did provide for exceptions and excep-
tional occasions when the touch of the untouchables
did not constitute pollution or necessitate a bath.

But the question of temples in the South, espe-
cially in Travancore, was surrounded by more
difficulty inasmuch as the temples there are not
the simple unimposing affairs that they are in the
North. They were consecrated according to Agamas,
every part of the temple has its purpose and use,
every little detail in the worship is gone through
carefully and, rightly or wrongly, any disturbance
in the routine is contemplated with a superstitious
fear. Often enough in days gone by the temples
had to go through elaborate and expensive purifica-
tory ceremonies because some rule or instructiom
in the Agamas was infringed. This is how the
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Temple Entry Committee described the Sanatanist
position :

“The sacredness of temples should not be allowed
to be marred by breaking the rules of the Agamas. The
entry of the Avarnas into temples is prohibited by the
Agama Sastras, and such entry, it is declared, will, if
expiatory ceremonies as prescribed are not performed,
destroy the sanctity. If the sanctity (Chaitanya) of the
image 15 lost, the temple becomes a mere empty building
and must certainly cease to serve the purpose of a temple.
Temples are intended for the benefit of thosc who have
faith in the Divinity of the Pratishta (installation) in the
temple and the sanctity of the temple as the abode of
the Divinity., Temples themselves have been consecrated
according to thc Agama Sastras; the deity is nstalled in
accordance with the rites prescribed by Agama Sastras;
and the sanctity attaching to the temple and the deity
installed therein is, according to the faith of the
worshipping Hindu, induced by the peiformances of rites
and ceremonies prescribed by the Agama Sastras. In
order to maintain that sanctity, the rules preseribed or
the conditions laid down in the Agama Sastras must be
observed. 1f we have faith in temples, in the deities
installed in the temples, and in the forms of worship
observed in the temples, we cannot withdraw our faith
from certain conditions alone. All are equally matters of
faith, and it will be improper and illogical to attempt to
apply the test of reason to any one part of them alone.
Just as we cannot reason as to how or why the ceremonies.
of installation induce sanctity in the image or why the
daily ceremonies prescribed by the Agamas are needed to
maintain the sanctity of the image, we should not attemnpt
40 reason how or why restrictions as régards temple
entry are necessary in order not to destroy that sanctity.”

Then there is the insistence on scrupulous
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‘personal cleanliness and purity of those engaged
m the worship as well as personal cleanliness of
those going to worship. This is how the
Travancore Manual published in 1906 describes
the prevailing belief, and the functions and qualifi-
cations of those engaged in worship at the Ananta
Padmanabhapuram temple at Trivandrum:

“ Such scrupulous observance of personal purity is
a characteristic feature of all the West Coast temples.
The accidental entry of a person of any caste lower than
the Sudra into the four walls of these temples requires a
purificatory ceremony known as the Punyaftam, and that
into the Sri Padmanabha's temple would require a most
expensive one. Every temple of importance has got its
Mel-Santis (head priests) and Kil-Santis ( assistants ) for
the daily peiformance of its pujas; but on festive occasions
the help of a Taniri or a Namdudiripad or any such
dignitary specially deputed from of old for the several
ceremonies such as the Sribhutaveli, Kodivettu or Kalasam
is indispensable,

The Sri Padmanabha’s temple at Trivandrum has as
its functionaries two Sanyasins, representatives of the
Vilvamangala Matam, two Nambudivipads, four Nambis
'or arch-priests (two for Sri Padmanabha’s puja and two
jor Narasimha's and Krishna’s) and thirtyfive Kilsenfthars
or assistants to the head priests. The two Nambis of
Sri Padmanabha’s temple called the Falya-Nambi and the
Panchegavya-Nambi make a permanent stay for six years
in the houses assigned to them at Mitranandapuram close
W the temple during the time they are appointed to act
as priests. The other two Nambis are appointed only for
three years. These Nambis ought to be chosen only
Jrom certain established families of North Malabar. The
two Sanyasins are monks of the Nambudiri caste and,
“eing specially connected with the origin of the temple,
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are looked upon both by the Maharajah and the people
with high respect and unstinted veneration. Special
matams to live in have been assigned to them at
Mitranandapurm. These Sanyasins and Nambis and the
minor priests get their daily allowance of rice and pativus
from the temple, The Nambis must lead a celibate life in
seclusion during their term of priesthood. They are also
expected to be highly religious and pure. On their way
after bath to the temple which is connected with
Mitranandapuram by a foot-path three to four feet in
breadth, paved with granite stone specially intended for
these priests to walk on, they carry a cadian umbrella,
the emblem of their office, and are led by a guard to the
temple for fear of being polluted by passers-by. The
Sanyasin { one of the two ) who goes to the temple every
morning is led by two Brahmins with a small bronze
ewer and 2 wooden seat in their hands for him to perform
his puja, and these two Brahmins call out to the passers-
by so as to let the Sanyasin go to the temple unpolluted.
The Tantri Nambudiripad, the highest dignitory of the
temple, makes his appearance only on festive occasions.

Besides the priests and their assistants referred to
above, every temple has got its staff of servants and
servant-maids, such as the light-carriers, the musicians, the
Marans whose business is to sing and sound the conchshell,
the Hute, the 7akil/ or drum and the Puni (another drum
that gives a shrill note ), the sweepers, the vessel cleaners,
the cooks, the water-drawers, the accounts, the Chandra-
karans, the guards, the hereditary singers, the flower-garland
makers, etc. As a result you find that 2 Hindu temple on
this cast is a centre of attraction to the old and the young,
by reason of its perfect system of worship, by the sweet
fragrance and peace it breathes, the health and recreation
it affords, its remarkable neatness, its marvellous punctua-
lity and regularity in all its varied functions, the active
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henefieence which it dispenses and, above all, by the

devotion, the reverence and the 'order which it silently

inculcates on the thousands of votaries that visit it.”
Here is a description of the wvarious parts of

a temple:

“3, The Srikowsl or temple proper. It is generally
square in plan and surmounted by a conical roof covered
with copper plates with a Tashikabudam or Stupam of
gold or copper gilt at the top. Inside this the image is
placed. We also meet with instances of circular Srikovils
in some of the older temples as at Vaikam, Ettumanur, etc.

2. The Mantapam in front of the Srikovil.

3. Corridors or pillared halls used for several purposes.

4. (opuras or towers containing carvings of several
deities and mythological persons. These marvellous
designs of various patterns also adorn the pillars, ete, of
the Mantapas. The powers of design of the Dravidian
architect are fully displayed in the ornamentation of the
temples.

5. Sivelipuras or broad corridors between the gateway
and the inner shrine, the two rows of pillars and the stone
ceiling above having been made the receptacle of the
talents of the sculptor's chisel

6. Dhwajastambha or Flagstaff. In some temples
where there are no flagstaffs temporary ones are used on
Qotsavam occasions. There are besides wells and tanks
used for sacred purposes and a series of low buildings
uged for diverse other purposes.”

All this was too true. But what could not be
proved was that the so-called Avarnas of today
were the Chandalas referred to in the Smritis and
Agamas. The reformers promised that they had
ne thought of taking away from the sanctity of
worship or of the temples, and assured everyone
that the most rigid rules of cleanliness ‘'that would
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be framed would be respected by the Avarnas as
much as by the Savarnas.

The origin of these temples is wrapped in
obscurity, but that of the most important State
temple, viz. the Ananta Padmanabhapuram temple
in Trivandrum, the central place of which s
certainly a thousand years old, as appears from
the inscriptions, is given below :

“The spot where the Trivandrum temple now stands
was formerl} a jungle called Anantankadu. In this jungle
lived a Pulaya and his wife who obtained their livelihood
by cultivating a large rice-field near their hut. One day
as the Pulaya’s wife was weeding her fields, she heard
the cry of a baby close by and on search found it to be
a beautiful child which she took to be a divine infant and
was at first afraid to touch. However, after -washing
herself, she fed the baby with her breast milk and left i
again under the shade of a large tree. As soon as she
had retired, a five-headed cobra came, removed the infant
to a hole in the tree, and sheltered it from the sun with
its hood, as the child was an incarnation of the God
Vishnu. While there the Pulaya and his wife used to
make offerings to the baby of milk and conjee in a
cocoanut shell. Tidings of these things reached the ears
of the sovereign of Travancore who immediately ordered
a temple to be erected at the place.”

It is interesting to note that a Pulaya woman
figures largely in the" supposed origin of the
temple, and yet a Pulaya is the lowest of the low
whose shadow was, until the other day, supposed
to pollute not only man but the Deity !

But I must turn now to the movement itself.
The movement was slowly and surely gathering
strength when in 1932 came Gandhiji’s Epic F ast
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against the Premier’s Award, his concentration on
the Harijan question, and then his =21 days’ fast in
1933. Sjt. Kelappan Nair, who had been closely
associated with the Vaikam Satyagraha and with:
the anti-untouchability work 1n Malabar, had
«declared a fast towards the end of 1932 for the
opening of the Guruvayur temple in Malabar. It
was regarded by Gandhijz to be premature as
public opinton had not been sufficiently cultivated,
and from his fasting bed in Yeravda Prison he had
to send a peremptory telegram to Sjt. Kelappan
to suspend the fast and to withdraw the men who
were inside the Guruvayur temple. He did so in the
interests of the movement itself and 1in the interests
©of non-violence which was to be the only means to
eradicate the evil. He, therefore, had no hesitation
i sending his peremptory advice, “ although,” as he
recognised, “many reformers were actually in the
temple threatening to declare a sympathetic fast
with Kelappan Nair, and although the reformers
thought that the prize was within their grasp.”
The Temple Entry Bill and the Anti-Untouchability
Bill had no other end in view but this that the
powerlessness that many trustees of temples felt
about opeming the temples should be removed,
and that there should be no such thing as
State recognition of untouchability. The =
days’ fast of 1933 was nothing more than a
clarion call to the whole of Hinduism for self-
purtfication.

All these events led to intensive agitation omn
behalf of reformers everywhere. The Guruvayur
referendum  organised by Shri Rajagopalachari,



32 L THE EPIC OF TRAVANCORE

and members of the Harijan Sevak Sangh was =z
great measure of educative value and paved the
way for similar measures in Travancore. This was
followed by Gandhiji’'s Harijan Tour, during which
he covered the length and breadth of India rousing
Hindu public opinion, meeting orthodoxy face to
face, accepting their sneers and taunts and rowdy
demonstrations and even violence with a smile and
a cheer, burning to holy flame when there was
the slightest fear of violence on the part of
reformers, reasoning with those who threatened to
break away from Hinduism or to renounce religion
itself and so cut at the root instead of lopping off
the polsonous branch. As we have seen it was on
the eve of his Harijan Tour in Travancore that
the State issued that communique opening all the
public roads, wells, chatrams to all classes of
people. But Gandhiji wanted nothing more or less
than the withdrawal of State recognition to un-
touchability in any shape or form. And he made
fervent appeals to the State in this behalf in every
one of his speeches in Travancore.

In the meantime the State had appointed
a Temple Entry Committee, composed of nine
members, three of whom were known reformers
and two of whom belonged to the so-called Avarna
castes, The Committee brought to bear on their
task a good deal of industry and research, examin-
ed numerous witnesses, and issued in January 1934
a ponderous report, which is a mine of information.
The two. members who signed the minority report,
Sjts: €. K. Parameshwaran Pillai and M. Govindan,
-recommended immediate opening of the temples,
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but the majority recommendations were fearfully
cautious and failed to reflect the overwhelming
mass of evidence in favour of the reform. The
very fact, however, of the appointment of the
Committee and their labours was a distinct step in
the progress towards reform. They examined wit-
nesses at no less than 24 important places and
had answers to their exhaustive questionnaire from
3,122 persons. The bulk of these was in favour
of temple entry. Of the 325 Savarnas they examin-
ed 238 were in favour of temple entry, all the
evidence of 22 ladies recorded by the Committee
was in favour of temple entry, and the Committee
came to the conclusion that ‘‘there was a strong
feeling among Savarnas in favour of temple entry
being allowed.” All this was an education for the
people.

Then came Dr. Ambedkar’s declaration at 2
conference of the Harijans in the Nasik District
asking them to break away from the Hindu fold,
followed by a scramble on behalf of the various
non-Hindu Missionary organisations to claim the
possible renegades to their own folds. The
declaration did give the electric shock that it was
meant to give to all those working for Harijan
uplift, and intensified the demands of the Avarnas
for temple entry. At a meeting of the Harijan
Sevak Sangh held early in January 1936, Sjt.
G. Ramachandran, the indefatigable Secretary of
the Kerala Provincial Board, raised the question of
an organised and concentrated agitation for temple
entry in Travancore, and he was supported in this
by the veteran leaders of the Harjan ‘movement,
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Sit. C. K. Parameshwaran Pillai, the President of the
Board and Retired High Court Judge of Travancore,
and Sjt. M. Govindan, Retived District Judge and
Ezhava leader. The Harijan Sevak Sangh Central
Board accepted the resolution, resolved that
effective steps should be taken for securing temple
entry for Harijans, sanctioned Rs. 500 for the
campaign, and authorised Sjt. G. Ramachandran to
take the necessary steps n consultation with
Gandhiji. For this purpose Gandhiji suggested *‘ an
accurate referendum or some such means” to
“show beyond all doubt that a great majority of
Savarna Hindns are deadedly in favour of the
opening of Travancore temples to Harijans precisely
on the same terms as themselves. ”

The Kerala Provincial Board of the 1larijan
Sevak Sangh then held an All Kerala Temple
Entry Conference on the gth and roth of May 1936
at Trivandrum under the presidentship of Shrimati
Rameshwari Nehra. This was one of the biggest
temple entry conferences held in the province, and
the main resolution was moved by Sjt. Kelappan.
The Conference appealed to the Travancore Govern-
ment to fully and unreservedly open all State-
controlled temples to Harijans immediately, and
also appointed a deputation to wait upon H. H.
the Maharajah of Travancore and to present a
Memorial signed by as many thousands of Savarnas
as possible, praying for Harijan temple entry. The
Conference was followed by a hurricane campaign by
the Harijan Sevak Sangh workers, who had been
already engaged in this work for over two years,
and they began systematic organisation of public,
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opinion by taking the signatures of all possible
Savarna temple-going adults to a Memorial to His
Highness, of organising bhajan parties, of taking
«quiet ordered parties through all parts of the State
in order to arouse public opinion. A deputation
appointed by the Kerala Harijan Sevak Sangh and
consisting of Sjts. M. Govindan, K. G. Kunjukrishna
Pillai, K. P. Nilacanta Pillai, V, Atchutha Menon,
Damodara Menon and G. Ramachandran toured
throughout Travancore. The people took up the
call with spontaneous enthusiasm. There were
crowded meetings everywhere and the parties
of Satyagrahis evoked a warm welcome wherever
they went. I shall let the Provincial Secretary’s
report speak for itself:

“Public meetings are being held everywhere through-
out the Province. The Malabar District in the North is
doing very well. The Cochin State {s moving rather slow.
In Travancore theie is unprecedented enthusiasm.
Sjt. V. Atchutha Menon, B. A. B. L., High Court Vakil,
who toured Central Travancore, reports that even those
orthodox people who at the time of the Guruvayur
Temple Entry Satyagraha still objected to Harijan temple
entry are now willingly giving their signatures in our
temple entry forms. 20,000 of these forms capable of
including 600,000 signatures have been distributed through-
out the province. Sjt. Atchutha Menon further reports
that in Central Travancoie, where the movement anong
the Ezhavas for migration to Christianity was the strong-
est, he saw clear evidence that the Ezhava masses have.
been considerably impressed by the sincerity of our move-
ment and therefore the conversion movement is beginning
to collapse. We have further reliable evidence of this from.
other sources also. The conversion of the Valiya Rajah
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of Ennakkad to temple entry for [larijans, and the-
propaganda that the Rajah and Sits. Pandavath Sankar
Pillai and K. Kumar are carrying on in Central Travan-
core have produced excellent results. The Pandalam
Committee under Sit. K. Keshava Kurup is leading
in the collection of signatures [rom Savarnas to our
Memorial to H. H, the Maharajah praying for temple
entry. The systematic collection of signatures has not
yet been taken up by all the committees. One or twor
of these have lagged behind. But arrangements are
being made for effective work in these places alsp; so far
the work of collection of signatures can be said to be only
fairly well organised. But we are now concentrating our
attention on this item, and this week this part of the
work will be better organised everywhere, Reports about
South Travancore from Dr- M. E. Naidu indicate that
just as in Central Travancore vigorous opponents at the
time of the Guruvayur Temple Entry Satyagraha have
now changed their attitude and are willing to help.”

The collection of the several thousand signa-
tures to the Memorial, after a thorough explanatior
of the objects of the movement at conferences and
meetings, was an effective education in itsell. The
Ezhava masses were reassured. Meanwhile some

. of the Ezhava leaders exercised a restraining influ-
ence on the wild talk of a few of the youthful
people amongst them and appealed to them to-
exercise a little patience. The following appeal
appearing in the columns of the Hindu was couch-
ed in a language that was irresistible :

“We Have our heroes. . . His Holiness Shri
Narayan Gury, than whom there could be no greater
héto for an Ezhava, was admittedly a Hindu. His
teaching of ‘ One God, one religion, one caste’ is but
he loftiest tenet of philosophical Hinduism. The great
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poet Kumaran Asan lived and died a Hindu. The leader
.of the anti—untouchability campaign, T. K. Madhavan, who
gave the lead to others in the same field throughout
India, spent his life for the cause of reforming Hindu
society; he was a Hindu. 1f we abandon now the religion
«of these heroes of ours, their souls will be turning in
their graves and pointing their accusing fingers at us, they
will be calling us traitors. The Ezhavas in Travancoie
today can very well be cnvied and emulaled by any other
ereal society for their solidarity and united front. On the
question of change of religion differences and dissensions
are bound to arise. The day this guestion is pushed to
its extremes, will be struck the knell of a great and solid
community. ”

Above all the writer appealed to the commu-
nity to '

“Rather bear those ills we have
Than fly to others that we know not of”

During April 1936 Shrimati Rameshwari Nehru,
-who had gone to Travancore to preside over
the All Kerala Temple Entry Conference, under-
took an extensive towr through the State. Every-
where she made a point of asking her audience
whether anyone among them was opposed to temple
-entry by the Harijans, and nowhere did she find a
single dissentient vote, At several places she was
greeted by bhajan parties composed of Harijans and
Savarnas singing devotional songs, Crowds lined
miles of the road along which her car passed, in
order to have a glimpse of her and to greet her
and to wish godspeed in her mission. Her meetings
were altended by thousands of women—Nair, Nam-
budiri, Ezhava and Harijans. Ezhava ladies present-
~ed addresses to her. “I know,” she said to thens,
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and unreserved temple eutry for Harijans, signed
by 50,522 Savarnas of Travancore.

And when the reform came, it came In the
shape of the following Proclamation issued by the
Travancore Government on the 1zth of November:

“ PROFOUNDLY CONVINCED OF THE TRUTH AND
VALIDITY OF OUR RELIGION, BELIEVING THAT IT 1§
BASED ON DIVINE GUIDANCE AND ON ALL-COMPREHENDINC
TOLERATION, KNOWING THAT IN ITS PRACTICE IT IIAS
THROUGHOUT THE CENTURIES ADAPTED ITSELF TO THE
NEED OF THE CHANGING TIMES, SOLICITOUS . THAT NONE
or oUrR HINDU SUBJECTS SHOULD, BY REASON OF BIRTII,
CASTE OR COMMUNITY, BE DENIED THE CONSOLATION AND
SOLACE OF THE HINDU VAITI, WE HAVE DECIDED AND
HEREBY DECLARE, ORDAIN AND COMMAND THAT, SUBJRCT
TO SUCH RULES AND CONDITIONS AS MAY BE LAID DOwN
AND IMPOSED BY US FOR PRESERVING THEIR PROPER
ATMOSPHERE AND  MAINTAINING THEIR RITUALS  AXD
OBSERVANCES, THERE SHOULD HENCEFORTH BE NO
RESTRICTION PLACED ON ANY HINDU BY BRTIY or
RELIGION ON ENTERING OR WORSHIPPING AT TEMPLES
CONTROLLED BY US AND OUR (GOVERNMENT.”

The Proclamation did away, - with one stroke
of the Maharajah’s pen, with all State recognition to
untouchability. It is thus a charter of religious
liberty for all the so-called Avarnas of Travancore
who had for centuries groaned under the weight
of an injustice that had no sanction in Hinduism.

It is the unique character of this Charter that
has for weeks and months wmade it the principal
topic of talks in every Hindu home and made the
‘Maharajah’s name universally acclaimed as ranking
with King Ashoka and King Akbac.
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I have not likened His Highness the Maharajah
lightly to Ashoka and Akbar. The religious
‘tradition has been there in the long royal line. Many
of the Maharajahs, as I have said before, were
known for their plety and for their scrupulous
observance of all religious customs and practices.
Some ol them were also known for their innate
humility and lived up to their title of Padmanabha-
«das. Rama Raja, or Dharma Raja as he was
popularly called by his devoled people, died in
1798 with words on his lips which are stili
remembered. The day on which he lay on his
-death-bed was not considered as auspicious for a
Hindu's death, and the Maharajah in full possession
4Of his mental powers said: *“Yes, I know that
today is Chaturdasi, but it 1s unavoidable considering
the sins of war I have committed with Rama Iyen, .
when we both conquered and annexed several
Jpetty  States to Travancore. Going to hell is
unavoidable under the circumstances. I can never
forget the horrors to which we have been parties
during those wars. How then do you expect me
to die on a better day than Chaturdasi ? May
‘God forgive me all my sins. ” Another Maharajah
personally  superintended every detail of the
sculpturing and carving of the exquisite Kulasekhara
Mandapam-in the Temple at Trivandrum, and tlie
-story 1s told that when an artisan’ who was working
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at a most dclicate figure called out to his servant
for his chew the Maharajah, in order not to allow
the artisan’s work to be intcrrupted, handed over
the chew himself So very much were the
Maharajahs wrapped up with the religious life of the
people. The present Maharajah has inherited this
tradition, and by the great act of his reign has not
only ennobled the tradition but has lived up to the
implications of the title of Padmanabhadas by
esmancipating the humblest of his people. lle will
Iive longer m the memory of men than any other
Maharajah {for having issued a Smriti which is  the
people’s charter of spiritual emancipation. ‘

And if the Proclamation places the Maharajah's
name side by side with the great kings of old, 1t
places the Maharani’s name alongside thosc names
of revered memory — Maharam Ahalyabai  and
[Lakshmibai. “The modern miracle of Travancore,”
said Gandhiji to an American lady who interviewed
him, *1s due to “the mfluence ol one woman, Her
Highness th¢ Maharani of Travancore. When I
was in Travancore some years ago, I met the
present Maharani. She was determined to do
what was the purest act of justice, and it is she
who is at the back of the Maharajah’s decision. It
'was a Iost courageous act to issue that Procla-
mation and still more courageous to carry it out
to the letter. The Maharajah could not have done
it without the support of his mother. So 1 see the
hand of woman in this modern miracle.

But the glory of the miracle is shared in no.
small measure by their able Dewan, Sachivottama
Sir C. P. Ramaswami Ajyar, whom the people are
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likely to remember with the same feelings of pride
and gratitude that they do the great Dewans of
old, Dewan Keshava Pillai and Raja Sir T.
Madhava Rao. Both of these are called the makers
of modern Travancore. But it was reserved to
Dewan Sir C. P. Ramaswami lyer suddenly to
make, what was until a little while ago one of the
“black patches” of India, “a bright spot radiating
its light throughout India”. When one remembers
the Shanar riots of 1858 to quell which Dewan
Madhava Rao had to move the troops and
strengthen the police; and when one remembers
that after all the question was a most clementary
right, viz. the Shanar women’s right to cover the
upper parts of their bodies; and when one also
remembers that after long negotiations the great
Dewan had to consent to the issue of a [’rocla-
mation whiech though it conceded to the Shanar
women their elementary right had to be coupled
with the restriction “that they do not imitate the
same mode of dress that appertains to the higher
castes;” when one remembers all this past history,
one can have an idea of the cool courage and tact
and statesmanship that the issue of this unique
Proclamation must have required on the part of
Sir C. P. Ramaswami Aiyar. May he live long to
see the complete abolition of the distinction between
“higher ” and “lower” castes.

But no smaller sharers in the glory of the
miracle are the people of Travancore, especially
the Savarna Hindus who have accepted the great
Proclamation in good grace and who have testified
once more to the unique power of non-violence.
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Gandhiji has called their response “a mass conver-
sion of the Caste Hindus which no reformer or
missionary could have wrought.” And the response
so deeply stirred him that he has uttered words
about it which will be long remembered :

“It was the work of God who blessed the humble etfort
of man. I had thought that the State would at least have
to post 4 strong police force at the main temples and that
at least a few heads would be broken. But no. The process
began with the biggest State temple, the one that the
Maharajah visits himsell. There was no political pressure
here. Tt could not be imposed on a million people. [ had
no idea that there were nearly 2,000 temples in Travancore.
1 only knew that over ten years ago our volunteers had
been severely hammered for ceven crossing a forbidden voad
near the temple at Vaikam. Now the humblest of the
humble have entered the Valkam temple without the
slightest difficulty. The Proclamation did not enthuse me,
though it was a solid thinz. ¥or I had feared that there
might be a political motive bchind it. But all my fears
have been dispelled. That the orthodoxy, who used to
swear by the letter of the ritual and made so much of
the efficacy of temple worship being destroyed by even
the Parialt's shadow, would fall in with the Proclamation
is a thing | was not prepared for, so soon at any rate.
But God has made possible what man could not have
done.” v

If Gandhiji’s joy, on receiving the reports of
the working of the Proclamation before he had yet
visited Travancore, was so great, one can under-
stand the joy of those who saw the great conver-
sion with their own eyes. This is what Sjt. C.
Rajagopalachari wrote to me after a visit to
Travancore :
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"1 suppose no joy can be cnjoyed otherwise than by
sharing with others. We want a wife, a friend, neighbours,
or at the end of it all God! I imagine the flame of a lamp
feels like that too, and sheds its light around for that
reason. So I imagine the consecrated God in the temple
felt the pain of suppression all these ycars. At least |
fancied so that day, when the priest drew the screen aside
and the Virgin burst into view at Kanyakumari, I wish
you had been with me at the Cape that day. Ramachanciran,
Dr, M. E. Naidu and I went there to see how things
fared there. We saw the Nadar boys and girls, about
thirty of them, washing, talking, laughing and plunging in
the beautiful tank of the temple right on the margin of
the sea, If 1 had been a poet or a painter, it was a vision
I could attempt to fix for others that did not see jt with
their eyes, But as it was, I could only wipe my tears,
The tank was kept not like tanks in these parts, but as
is  lie case with everything in Travancore Devaswam
A dministration, clean and tidy and beautiful, nicely screened
into two divisions for men and women and water splendidly
clean, ' We did not know that there was a place like this at
ally said our Harijan worker of the Harijan Sevak Sangh.
Haw could he know ? They could never dare enter, and the
flight of steps that leads down into it turns at go° and
reaches to the water of the tank which is covered and
completely protected from public view, His statement was
literally true, and his joy that day was all the greater for
it. The boys and girls dried themselves, and one of them
a tiny thing shivered, as you know these little ones da
for the cold. The sacred ashes warmed her up, and ail
of them danced and ran along to the temple. We went
round and came to the sacred doorway. Even then 1
could not believe or realise that we could go im, straight
in, with all this crowd, excludéd all these two thousand
years and perhaps more. The earliest Tamil books refer
1o this great Kumari temple. But we went in and nobody
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stopped us ! All the numerous brass lamps were lit, Aller
a brief and tensc interval, the screen was pushed aside,
the bells sounded, and the goddess burst into view,
beautiful, gorgeous, standing decorated, waiting eternally
for her invisible partner! [t was a joy, And you should
have seen with me the boys standing in a row along the
bars in corridor ariay, bending their necks forward and
stroking their cheeks with their hands in token of prayer
and repentance. Repentance for what ? For our sins, [
suppose! 1 can never forgel the scene,

What a fool { am to rejnice so much over a mere
reparation of a wrong that should never have been done
or tolerated so long | Dut what joy is there in this world
which is not mere reparation or reunion? That is the
great trick of God. Good is good because of evil.”

And this is what Sjt. G. Ramachandran, who
had laboured arduously for the reform and whose
heart bled at the delay in its coming, wrote :

“It was in the bus from Alleppey to Quilon that [
heard the whole matter clinched in the mouth of an old
Brahmin lady who said: It is God’s play and the Maha-
rajah can da nothing which God does not commmand.

Sit. C. Rajagopalachari, who accepted our invitation
and came to Travancore for a flying visit, himself watched
the working of the Proclamation in five of our most
important temples, and he was overwhelmed with joy and
gratitude to find that the Proclamation was being worked
in the completest manner, He was speechless when he
saw the priests in the Anantapadmanabhaswami temple,
Trivandrum, at Suchindram and at Cape Comorin, wel-
coming the Harijans and treating them with affection.

Let there be no doubt about what has happened. It
has created a new mind and a new vision for Hinduism
in Travancore and therethrough for Hinduism all over
India and for religion in general, This great good that
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has come to Hinduism, this Proclamation of supreme piety
will strengthen the fibre in every religion and give
everywhere the strength and the courage to go forward
for the achievement of great spiritual ends.”

But greater joy was yet in store for Gandhiji.
I must devote the rest of the chapters to the great
pilgrimage to Travancore. The reader will notice,
in all the speeches chronologically reproduced im
extenso m the second part of the book, how
Gandhiji  allowed the great awakening to soak
into him, and how he went step by step indicating
the implications of the Proclamation for the people
af Travancore who had so nobly responded to it.
The words must doubtless have soaked slowly
through their responsive hearts as, burning with
the holy zeal of achieving the equality that true
Hinduism connotes, his words rose to a spiritual
crescendo.
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THE PILGRIMAGE
(1)

We left Poona for Trivandrum on the zoth of
Janvary. Gandhiji deliberately asked young Kanu,
his grand-nephew, to arm himself this time with a
dilruba. 1 slightly remonstrated. [ said to Gandhiji:
“You always object to our taking superfluous articles
of luggage, Now is my turn to object. Why add
the dilruba this time? We have already added the
carding bow and cotton. Why this musical nstru-
ment also?’ He smiled and said: ‘You are right.
You may drop out the carding bow if you like.
but not the difrieba, This visit to Travancore 1is
going to be a pilgrimage. We shall have to have
Tulsi Ramayan reading everywhere and sometimes.
if God wills it, at public places also, and we cannot
get a dilruba there.’ 1 was silenced. [ saw that
Gandhiji was already mentally preparing himself
for the great pilgrimage. And indeed preparation
and prayer seemed to be needed. For a few
hours before we arrived in Trivandrum he caught
a severe cold the like of which he rarely gets.
I was alarmed. The cold continued 'practically
throughout the tour. But it did not seem to inter-
fere with the routine. He went through the whole
programme, which Sir C. P. Ramaswami Aiyar had
characterised as ‘impossible’, without coming to grief,
and had the satisfaction of having poured out his
‘whole soul before the hundreds of thousands he
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had met. Has it not been truly said —“ They that
wait upon the Lord shall renew their strength;
they shall mount up with wings as eagles; they
shall run and not be weary; they shall walk and
not faint”? It was really a renewal ol strength
from day to day.

This was his fourth visit to Travancore, three
being exclusively for anti-untouchability work., Dut
he could not call the foreguing visits so many
pigrimages as the visits did not ensure even the
pilgrim’s consolation of a wvisait to the famous
temples in Travancore. The very first visit was
to plead with the orthodox Savarnas and the Stale
authorities to accord the Avarnas thewr elementary
right to use all public roads. The second was
part of a khadi tour, though even during that tour
Gandhijl never omitted to emphasize the importance
of abolishing the curse of untouchability. The first
two had the hearty co-operation of the State; the
third which took place in 1934 had not even the
advantage of that co-operation. This the fourth one
was essentially a pilgrimage — the pilgrimage of
an untouchable now being accepted as a touchable,
as Gandhiji put it, and it had the co-operation of
the State. Twelve years is nothing when one
considers the magnitude of the reform that has
been brought about. Centuries ago Saint Nandanar
went literally through the fiery ordeal in order to
secure a darshan of the deity at Chidambaram.
But his was a lonely penance. The suffering and
the ordeals gone through by hundreds of thousands
of people in close co-operation have secured for
them all the darshan of the living God, not in one
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temple but in all. But Nandanar's penance was
enough to hand him down o poslerity as a saint;
the success of the efforts ol those who have
wrought {or emancipation during the last twelve
years does not ralse anyone to sainthood, but
opens the opportunity of sainthood to one and all.
The condition is that they purify themselves.

The whole journey to Travancore lay through
onc seething mass of humanity. People thronged
the stations at all hours of the day and night and
made anything like rest or sleep umpossible. They
thronged even the stations where the train was not
scheduled to stop, and they lined the roads in close
proximity of which the train passed. Perhaps theiv
enthusiasm exceeded on this occasion that shown
on any previous occasions. So great was the  juy
ol emancipation from age-old shackles. Qur tramn
stopped at a station called Shankaranayanarkovil.
s the name indicated it was the place of a famous
temple, and the temple too was visible from the
train. In the course of afew words addressed to them
Gandhiji said: “When will the temple I see in frout
.of me be opened to all Harijans ?”" “Soon,” came the
veply. “So when [ return from Travancore,” said
Gandhiji, “you will ask me to stop here to open
this temple? Won’t you ?” And there was uproarious
laughter and a chorus of voices—“Yes”. Not to
be beaten, Gandhiji said, “ But I cannot accept an
invitation to open a temple where all kinds of
animals are offered for sacrifice, not for their faults,
but for our own sins. There is no smriti which
countenances these sacrifices. If there is, it is not
a smritl.  You must stop thesc sacrifices if you
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ever offer them.” At another place he gave a one-
sentence message: [ hope to see during this
pilgrimage of mine things that I never saw before,
and also hope to see that this great Proclamation
of the Maharajah was really deserved by the people.”
These words seemed to contain in themselves the
serm of Gandhiji's speeches to be delivered in
Travancore. The speech at the mammoth public
meeting In Trivandrum contained — as indeed all
his speeches, long or short, did—a full-hearted
expression  of thankfulness to His Highness the
Maharajah and ller Highness the Maharani for
their noble Proclamation; but it also contained a
fervent appeal to the people to realize the impli-
cations of the Proclamation in order that it may
bear permanent fiuit.

Those who wmnted to see the depth of joy
that this Proclamation had given to the Avarnas
vught to lave seen the celebrations on the wgth
of January at Trivandrum after the close of the
public meeting. Scveral scores of thousands of
Izhavas had gathered there to iake part in the
thanksgiving and rejoicing, and they had gone to
considerable expense in having the best and the
most richly caparisoned elephants in the State to
take part in the procession.

“How did the procession go off?” was the
question that Gandhiji put to Sjt. M. Govindan,
an ex-judge and Ezhava leader of the celebrations.

“Very well indeced,” he said, beaming with
joy. “The procession was over a mile long. All
the best State clephants were there, one of them
being the largest elephant in the world.
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“But,”' said Gandhij;, twitting him, “surely
you do not mean the largest in the world? It
musi be the largest in Travancore.”

“No, Mahatmaji, 1t is the largest in the
world.”

“Have you seen the elephant fair at Sonepur
in Bihar where thousands of elephants assemble
every year 7’

“No, Mahatmaji. But this was the largest
elephant we know."

“ That’s better. And how about the fireworks ?”

“Very successiul. The rockets could be seen
from villages situated several miles fiom here.”

“ And did His Highness give his darshan 2"

“ Why, Mahatmaji, he saw the processton him-
sclf, and rode along with the procession for part
of the distance.”

Well 1f this was the joy of an ex-judge, one
can have a measure ol the joy of the rank and
file amongst them. Socially and economically not
much inferior to the Savarnas, the one million
Eshavas of Travancore were feeling this exclusion
from temple entry-the most. In fact untouchability
meant nothing else to them. The removal of the
exclusion thus means. for them the abolition of
untouchability,

But what about the less articulate ones? The
Pulayas indeed had gone mto the temples. But
what about (those who were regarded as still
humbler than they?:He appealed to the Ezhavas
to make all the Avarnas full and equal sharers in
their joy.

Their other duty was the duty of self-puri-
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fication commensurate with the mighty reform that
they had secured. “I hope you will make a wise
and religious use of the Proclamation,” he said at
a big meeting of the Pulayas at Venganoor. “It
depends upon our mental condition whether we
gain something or do not gain anything by going
to the temples. We have to approach these
temples in a humble and pemtent mood. They are
so many houses of God. Of course God resides
in every human form, mdeed in every particle of
[Tis creation, everything that is on this earth, But
smce we very fallible mortals do not appreciate
the Jact that God 1s everywhere, we Impute
special sanctity to temples and think that God
resides there. And so when we approach these
temples we must cleanse our bodies, our minds
and our hearts, and we should enter them wm a
prayerful mood and ask God to make us purer
men and purer women for having entered their
portals. And if you will take this advice of an
old man, this physical deliverance that you have
secured will be a deliverance of the soul.”

“Of course,” he said at another meeting, “ it is
open to the Savarnas and Avarnas to make the graci-
ous Proclamation perfectly useless,—the Savarnas
may be sullenly discontented and not purify their
hearts of untouchability, and the Avarnas can make
it perfectly ineffective by misunderstanding the grace
of the Proclamation and by not going to temples
in the right spirit. The Maharajah, the Maharani
and the Dewan have done their duty by issuing
the Proclamation which has no reservation, menial
or otherwise, behind it; and if both Savarnas and
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Avarnas prove by their real religious conduct that
they were worthy of this high act of State, believe
me Travancore will go down in history as the
saviour of Hindu religion which was in danger ol
perishing. For I have seen nothing during these
long years of struggling against untouchability, to
modify my opinion that if untouchability lives
Hinduism dies. I wish I could infcet all of you
with the same belief and that in every one of your
acts you will show that the taint ol untouchability
has been removed from your hearts,”

The organizers of the tour so arranged that
Gandhiji  should make a point of visiting every
important temple — temples he deliberately refrained
from entering during his previous tours. The great
speech at Trivandrum was made after he had visited
the great temple of Anpanta Padmanabha — His
Ilighness’ own temple. As we went South towards
Cape Comorin, we came to a small place called
Tiruvattar where a temple believed to be the most
ancient in Travancore stands. Here three years
ago Gandhiji had to address a meeting under the
shadow of the imposing walls of this temple, and
he happened to utter these words: ‘“The temple
doors are closed against us today, but God willing
they will have to be opened to us soon.” Imagine
the ecstasy and thanksgiving that overtlowed
Gandhiji’s heart as he addressed a meeting after
having been taken through the vast spaces of this
great temple. Sitting on the top of a high {flight
of steps that leads to the temple ‘he addressed
some ten thousand people who listened to him if
solemn silence: " The sins of past ages have been
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obliterated by literally a stroke of the pen.  Thongh
i was the name of the Maharajali that {raced Ihe
signature over the Proclamation, the spait behind
was of the Lord Padmanabhaswany. 1 understood
only today the heautiful legend that passes current
in Travancore about the Maharajah, As you all
know —1 suppose every child in Travancore
knows that the Maharajahs in Travancore are
known as Padmanabhadas. They are so many
Vieeroys of Padmanabhaswami, and as ! understood
yesterday the Maharajah has to go from day to
day to that temple and to receive instructions
about the day's work from Padinanabhaswami.
That the thing does not happen as T have described
"to you as between man and man, 1s true, but the
spirit behind the legend 1s an excellent spimt. It
means that the Mabayajah may not do anything that
Is wrong or sinful and has not the stamp of God's
approval. And so as | said it is the spirit of God
that moved the Maharajah (o take the great step
he has taken, and 1 wish to congratulale you who
are the beneficiaries under the greal Proclamation.
It 1s a great act whose significance we are yet
too near in time to realise. During my last tour
I addressed a gathering outside the forbidding-
looking temple walls as they then appeared to
me. [ regarded myself voluntarily as a Pulaya
or a Pariah, the lowest amongst the low, a
Harijan  amongst Harijans. But the Maharajah
himself as 1 have now learnt bears the title of
servant of God, /. ¢ Harijan, and proudly signs
himself as such. No doubt he is the frst among
God’s servants, let us hepe by right of service.
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He is not the first lord among lords and masters.
Tn service there is always open and meritorious
competition. It demands no reward, no distinetion.
Jet us look at the Proclamation in this light
Let Nambudiris and other Brahmans and the
so-called high-caste people of Travancore rise to
the occaston and be voluntarily Harijans amongst
Harijans, servants of God, and let 'all the world
know by their action that in virtue of the Procla-
mation there is none high and none low hut all
are equal in the eyes of God.”

As I have humbly shared the privilege of gomg
into these celebrated temples, I have stood dazed
and stupefied at the vasiness of the conception of
those who planned these temples and at the petliness
of man, whom when darkness enveloped not even
these temples helped. Indeed he made these sources
ol light so many caves ol darkness! I wish I had
the pen to describe at least one of the numerous
temples I have seen during this tour. Travancore
does not yet boast an archaeologist of the genius
and industry of Rice who prepared those memorable
ten volumes of Epigraphia Caynatica. When we asked
anyone about the dates of these temples they vaguely
said : ' thousands of years.” When they were more
precise, they said: ‘five thousand years.” Ancient
they must be, certainly more ancient than any other
shrines in India, and yet not pre-Aryan, as they
enshrine all Aryan gods — Brahma, Vishnu, Mahesh,
Krishna, Rama and so on, and yet the architecture
is so mmlike any other architecture in the north of
India. The main image standing or seated at the
heart of the shrines is surrounded by a series of
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symmetrical courts which have nunierous subordinate
shrines, and the whole is supported by massive
pillars of immense size and beautiful design. The
Ananta Padmanabha temples at Trivandrum ( Tiru-
Ananta-puram) and Tiruvattar have huge image-
of Lord Vishnu rechining on the thousand-hoodsd
Ananta cobra  The temple at Suchindram, perhaps
vaster than either of the two, has the umage of
Shiva, and the temple at Kanyakumar: that of the
Vigm Uma who won the Lord Shiva by dint of
her extraordmary austerittes. The other paits of the
temples have valious unages -the  Trivandram
temple has a huge hall of pillars containing a
gallery of images ot various derties constructed
with consummate art, and the Suchindram pillayrs
represent - stonce the wholo story of Ramayana.
The floot in front of the .\nanta Padmanabha
temples at I'mvandium and Tnuvattar 15 one whole
block of stone about =25 feet by 23 feet, and the
gopuram over the gate of the Suchindram temple
15 the biggest and the most elaborately construct ed
in the whole of India.

These are crude and meagre details. What
words can convey the magnitude of the conception
of the T.ord who les in undisturbed repose over
the universe which is as uncomfortable as the coils
of a hydra-headed cobra can be, and who when
contemplated with concentration relieves one of
all fear of birth and death? What pen can convey
the matchless austerities ot Uma who elected to
ain thereby as her consort no earthly sovereign
but one who had smeared himself with the ashes
.of all earthly passions, who lived in close proxi-
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mity of death, and who was at oncc aLord of
terrors and of compassion? lLegend comnnects the
story of Uma with the Shiva in Suchindram temple
& few miles away. I love rather to think of Uma,
whose feet are washed by the Indian Ocean with
his two hands the Bay of Bengal and the Arabian
Sea, winning by her penance the lLord who has
his abode in Kailasa, the northernmost point ol
India, Ewven thus can penance storm the gates of
Heaven!

I have in an carlicr chapter described the
legend associated with the Ananta Padmanabha-
puram temple at Trivandrum. ook at the follow-
ing legend about the Suchindram temple :

“Sage Attri and his wile Anasuya renowned tor her
chastity were doing penance in a hermitage near the
m odern Suchindram. The 7rimuris desirous of testing the
chastity of Anasuya came here in the guise of three
Brahmins when Attri happened o be absent hrom home
and requested Ahiksha (alms) of her Aceording to the
rules of Hindu hnspitality an A&y or guest is a  divipe
person and shoulr be propitiated at any cost. She receiv ed
them with due hospitality, and when they were seated o
meals they intoimed her that all thiee of them had made
a vow that they would not eat anything if served by u
person who wore any garment, in other words she should
serve them nude. I'inding hersell in a predicament and at
the same time confident of her own purity, the holy
matron sprinkled a little holy water upon them with a
prayer to the Almighty that they be immediately converted
into babes. This was effected and she fed the babes with
milk and nursed them. While she was thus fondling these
children, Parvati, L.akshmi and Saraswati, the respective wives
of Shiva, Vishnu and Brahma, came to the spot in search.
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of their Jords and finding them all in this condition gave
themsclves up to severe penance, God Mahadeva appéared
before them and granted their request. The three babes
were converted into three Gods, and Anasuya found belore
her the Zrimmrtis, Brahma, Vishnu and Shiva in their own
forms. Anasuya fell at their feet, asked forgiveness lor
having made them children and prayed that she should
hiave three similar children, and accordingly a son called
Dattatreya was born to her who combined in himself all
the essential virtves ofthe Frfmurtis, It is in commemoration
of this event that all the three deities, Brahma, Vishnu
and Shiva, are worshipped here.”

No wonder that the name of Devi Anasuya
should be deemed to be purifying and thousands
upon thousands of women ol all ages have cherished
the tradition assoclated with her name. The temple
is universally acknowledged as a place for self-
purification, Indra also having been said to have
carned his expiation here.

The antiquity of some of the temples like
that of the Kanyakumari at the Land’s End is
unchallengeable, and there is not only a mention of
the temple in the Mahabharata but even in Periplus
where the author has recorded : “ Those who wish
to consecrate the closing part of their lives to
religion come hither and bathe and pledge them-
selves to celibacy.” Manimekhalai, a well known
Tamil work of the znd Century, narrates a tradi-
tion to the effect that Sati, the wife of a Brahman
of Benares, walked all the way to Cape Comorin,
hathed in the sea there, worshipped at the feet of.
the poddess Kanyakumari, and was purged of
her sin of unchastity. So great was the value
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attached to virtue, so great was the faith in the
power of penance in those days.

But the great lessons at the back of these
legends were forgotten with the passage of time,
we clung to and strove to protect the crust, which
well-nigh crushed the kernel, and ultimately forgot
that there was any kernel inside. Not unless we
realize the kernel once again will these temples
prove to be the instruments of our emancipation.
It was somc such thing that Gandhiji bad in mind
when he had to face an assemblage of something
over 50,000 people at Nagercoil. He just left the
thought before the meeting, trusting to some future
occasion to develop it:

“This untouchability was, and | suppose I must still
say it is, a weedy growth upon Hinduism, so much so
that it threatened to smother the finest flowers of
Hinduiem, I regard this DProclamation as a very brave
attempt — an  outstanding attempt — to rid Hinduisin of
the curse of untouchability, and in issuing the Procla-
mation the Maharajah and his advisers have laid the axe
at the root of untouchability. But the Proclamation wild
be of no use if there is no response on the part of the
Savaing and Avarna Hindus, Lver since my coming to
Travancore, I have been doing nothing but visiting
temples which were until a little while ago forbidden
ground to me by my own choice. So long as these
temples were barred against the major part of the Hinda
population of Travancore the temples could go on as they
liked. The Proclamation is the beginning of the process
of purification of Hinduism, and in this process both
Savarnas and Avarnas have to play their due part: It
would be a great reflection on Savarna Hindus if the
untouchables of yesterday were to be left to their own
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tesources. It is therefore absolutely necessary for  you
and me to find out the place temples have in the growth
of Ilinduism. You and I have to hAnd out whether a
living God resides in these temples. 1 assure you that
our search will be m vain unless we pul our hearts into
it and apply our minds to 1. In all humility I faney
that I know how that search is to be made. But I must
seek some other and better opportunity for making that
enquiry. It may be sufficient for the lime being if 1 have
succeeded in stimulating your appetite for that search,”

In discovering 1its duty arising from the
Proclamation and in giving effect to it, Travancore
might well prove the torch-bearer for the rest of
India.



VI

THE PILGRIMAGE
(2)

As the days went by, the pilgrimage became
so to say a sacred bath in the great Ganges of
revival and selfpurification that is sweeping over
the land. We had been told that there was sulki-
ness in several quarters, that in some orthodex
areas like Vaikam there was a move on the part
of the most orthodox to boycott the temples. But
we found evidence of no such thing, Gandhiji
addressed mecetings of tens of thousands of people
at various places in the South and the North of
Travancore, but there was not one dissentient voice.
In the temples themselves, thousands of Savarnas
rubbed shoulders with thousands of Avarnas, and
among the most understanding of the Savarnas the
change of heart drew tears of joy from the eyes of
spectators and a confession from Gandhiji that “ it
would have been a stupid act of foolishness on my
part if I had not visited Travancore, if only to see
this temple and to see the affectionate way in
which the Harijans were taken into the temple.”
These words were uttered at Kutamaxgloor, a
Nambudiri stronghold, where Nambudiris not only
attended the meeting in vast numbers but showed
an enthusiasm and fraternal spirit that was nothing
short of the revelation of a miracle. The principal
temple trustee would not be satisfied wuntil he
walked side by side with Gandhiji holding the
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ambrella over Gandhiji’s head, and until he gently
pushed forward a number of Harijan young men
in front of Gandhiji and took them right up to the
door of the gardhagriia—the sauctine sanctorums.
tle had invited a number of Harijans to take part
in the festivities, these were playing a circular
dance in front of the temple as we went there, and
on our approach led the procession into the temple.
To the principal Nambudiri tantri and trustee who
organized the whole affair, it seemed as though he
was going through a purificatory rite, as he took
the Harjjan yvoung men and women in front of the
procession and insisted on their having the prasea-
dam. The words revival and a new birth were
thus not idly uttered by Gandhiji, who expressed
a hope that the Savarna Hindus of Travancore
would carry out the Proclamation to the fullest
oxtent and “descrve to be called the liberators of
Hinduism, if not its saviours.” This temple is said
to date back to the time of Parashurama who built
it, and not even the Maharajahs were supposed to
enter it before this revival,

At Chenganoor Gandhiji was invited to open
for the first time a private temple belonging to the
Nambudiris and situated right in the heart of
their private mansions. The Nambudiri women
observe a kind of purda by veiling their faces by
means of a big palm leaf fan when they approaciI
strangers. Scores of these women assembled in a
hall in front of the temple. They had discarded
their purda and were anxious to see Gandhiji
leading a procession of Harijans right to the door
of their private shrine. The principal men flung
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themselves in front of Gandhiji, and said, not to
Hatter him, but to express the feelings that were
welling up in their hearts: ‘Our house 15 indeed
purified today.” .\n old Nambudiri lady, who must
be nearer eighty than seventy, gave Gandhiji a
precious necklace of gold and pearls, and the
P’ulaya boys who hesitated to go in —a thing they
bhad never in  their wildest imagination believed
they could do —were led by the chief man and
given prasadam.

At Kottarakara Sjt. K. N, Nambudripad invited
Gandhiji to open his principal private temple and
declared open seventeen other temples belongng to
him. He has a temple in Cochin too. He is wilhng
to open it, but evidently he awaits the State
Proelamation there.

The joy of the Avarnas can hardly be describ-
ed in words. 1t was heartfelt, full of thanksgiving,
overflowing, delirious. They felt the visible embrace
of brotherhood, and enjoyed the darshan of the deity
as though they had really experienced the sight of
God. They naturally {lung themselves before the
deity, but they also flung themselves before His
Highness and Gandhiji. His Highness escaped the
embarrassment as he does not often appear in
pubtic. Gandhijt could not escape it, as he is
alwavs one of the public, belongs to them! A
famous verse thus eulogizes the guru:

g Mfag {91 @8 Reaw @1l @
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{Both the Lord and the guru are in front of me;
whom shall I do my obeisance ? Him will I do it
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first who showed me the Lord.) That represcnts
somewhat the Ieelings of the vast multitudes whose
juy and thankfulness knew no bounds.

Critics have often said that the temple entry
agitation was a crealion entirely of the reformers
and had nothing to do with the Harijans who
never cared for temple entry. These critics, if
they were sincere and if proofs would bring any
conviction to them, should have gone to Travancore
and witnessed the spontaneity of the rejolcings over
the Proclamation. In a place called Aranmula we
were put up m a Government camp-shed which
overlooked a beautiful river called Pampa. Our
meeting was on the other bank. Hours before the
meeting thousands had gathered there, but when
Gandhiji went to board the boat which took him
across, there were thousands more who stood in the
waist-deep water and simply obliterated the river
for several hundreds of yards. They followed the
boat and swelled the original meeting. Even here
they stood under the hot sun without making any
noise and lisiened to the speech as best they could.

In Vaikam the crowds that lined the streets
leading to the temple — streets which were scenes
of Satyagraha 12 years ago — and the crowds In
the temple and at the meeting were numerically
perhaps the largest. It was something to have
passed those brief hours with them and to have
participated in their rejoicings. '

But if these scenes of rejoicings filled one
with joy and thanksgiving, the scenes in the temples
at prayer time were sacred memories, ennobling
and uplifting. As a rule the Travancore crowds
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are the most disciplined in India, but thewr behavi-
our in temples whenever Gandhiji held the prayer
meetings was a sight for the gods to see. At Takazi,
where a private temple was thrown open to the
Harijans and where the opening of several other
private temples was announced, Gandhiji was invited
to go on the silence day. There was no rush, wuo
scramble for daershan, no noise. A meeting of about
two to three thousand men and an equal number
of women kept to their seats in a corner of the
vast courtyard of the temple, as Gandhiji with a
party of Harijans went Into the temple and wor-
shipped there and was taken round the myriad-
lighted temple. [ enjoyed the unique privilege of
explaining the various parts of the evening prayer
to them, and they listened to the transiation,
sentence by sentence, in rapt attention, and then
took part in the actual prayer in silent stillness
which filled the whole atmosphere. The scene was
repeated night after night at Vaikam and Kottayam
and other places, and even Gandhiji's heart, which
has never suffered from any lack of prayerfulness
and faith and devotion, experienced a fulness of
faith and a new meaning of temple-going never
experienced before.

No wonder the Nambudiri trustee who had
led the fierce opposition against the opening of
the temple roads at Vaikam to Harijans twelve
years ago, came specially to see Gandhiji after
the meeting and the temple-prayer, to express his
satisfaction at what had happened, and told him
that he had no doubt that he ( Gandhiji ) would now
inspire a new faith in the people and attract a
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larger number of temple-goers than usual. “I have
not been a temple-goer,” said Gandhiji to him, “but
now that this liberty has come to me all of a
sudden, I fecl fascinated, and the divine stillness
that surrounded the prayer meeting under the
ashwaittha tree in the temple-yard now stimulates me
to find new ways and means lor attracting people
to temples. My temple-going is not an idle thing.
It is a definitely sacred thing that has come to me
in my life at an opportune moment.”

“Would you say anything about the mode of
worship ? "’

“l will not criticize il. The new thing has
come upon me with a newncss which humbles me.
1 refuse to look at 1t with the eye of a critic. One
thing certainly I have noticed, wjz. the want of
intelligence and dcvoutness on the part of priests.”

For the first time al the public meeting in
Quilon Gandhiji summed up the credal belie! of
Hinduism in an Upanishadic mantra, and thercafter
at every meeting gave lucid and simple commentaries
on the numerous implications of that all-compre-
hensive mantra. He gave a literal exposition of it for
the first time at the public meeting at Quilon, then
devoted the whole of his speech at Haripad to the
same mantra, and at other meetings demonstrated
step by step the fact that the whole of Hinduism
was verily contained in that mantra. He described
it at one of these meetings as the golden key for the
solution of all the difficnlties and doubts that may
assail one’s heart. “ Remember that one verse of the
Ishopanishad and forget all about the other scrip-
tures. You can of course drown yourselves and be
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suffocated in the ocean of scriptures. They are good
for the learnedif they will be humble and wise, but
for the ordinary man in the street nothing but that
mantra 18 necessary to carry him across the ocean.”
The Kottayam speech, part of which was
addressed to the vast mass of Christians who formed
part of the public meeting there, was also a sort of
commentary on this great manira. Peace on earth
and goodwill among mankind nceded nothing more
nor less than an acceptance of the truth underlying
the mantra, which was no abstruse formula, no
exclusive credal doetrine, but a universal law :

S @ afe SRt e o
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“ God the Ruler pervades all there is in this
Universe. Therefore wrenonnce and dedicate all to
Him and then enjoy or use the portion thai may
jall to thy lot. Never covet anybody’s possessions.”

Some of my Christian friends have suggested
that the Kottayyam speech was a kind of conver-
sion propaganda addressed to Christians. Nothing
could be farther from Gandhiji's thought. It was
not an appeal to the adherents of other faiths to
be converted to Hinduism, but an appeal to then
to realise the essence of Hinduism, no# to decry
it in their ignorance, and if they at all cared for
peace and goodwill to help the Hindus — Savarnas.
and Avarnas-both —of Travancore to realise the
lofty spirit of. Hinduism. In their tolerance and.
respect for Hinduism ;based on an understanding
of it lay the:value-of their adherence to Islam or
Christianity.
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THE PILGRIMAGE
(3)

How a little incident impresses itself on
Gandhip’s memory and becomes pregnant with
meaning, was apparent from the way in which
Gandhiji used for the purpose of his pilgrimage
the story he had heard from the priest in the
Anantapadmanabhapuram temple at Trivandrum.
‘ Padmanabhadas’ — servant of Padmanabha —is a
familiar title of H. H. the Maharajah, but we were
told for the first time by the priest that not only
did the Maharajah worship in the temple every
day but that he made a point of taking leave of
the Deity whenever he left the State and of
worshipping the Deity on return before resuming
the reins of government. That gave the clue to
Gandhiji for many of his speeches, and both for the
'‘benefit of the ruler and the ruled he dwelt at length
on the implications of the title ‘ Padmanabhadas’.

When exactly the Maharajahs came to assume
this title Gandhiji did not know but would have
liked to have known. This is what the Travancore
Manual says about the origin:

“For the better safety of his anclent house and the
consolidation of his acquired dominions so as to make
internal disturbances in the country impossible and make
his own position secure, the thoughtiul Maharajah deter-
mined upon the bold step of dedicating his kingdom to
Shri Padmanabhaswamy, the tutelary Deity of the Royal
shouse of Travancore. Accordingly on the morning of
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the s5th Makaram o925 M. E. (January 1750 A. D.),
accompanied by the heir-apparent and all the other male
and female members of the Royal family, the Maharajah
with his Prime Minister proceeded to Shri Padmanabha’s
temple where all the priests and Yogakkars had also
been summoned. His Highness laid his State sword before
the God on the Otakkal wmantapam and made over the
whole territory to the Devaswam and assumed its
management as the vassal of that Deity. Irom this day
forward he styled himself Siri Padmanabha Des, meaning
" the servant of Shri Padmanabhaswamy”. This stroke of
policy had the desired effect and the people of Travancore-
have ever after regarded the country as the possession
of God and the person of the sovereign as His represen-
tative to them on earth. None of them would dare to do
or speak ill of their sovereign for by so doing they would
be guilty of Swamidrokan. or blaspheming the Deity.”

I should hesitate to characterise this dedication
2s a “bold stroke of policy ”. We of a latter-day
weneration have no idea of the faith that inspired
the old rulers. Raja Marthanda Varma was humble
enough to own his insignificance and gave back to
the Deity he revered what he knew he had received
from Him. It must also be remembered that the
idea of this dedication did not originate with Raja
Marthanda Varma. Lithic records show that even
as early as the 14th century the Maharajahs of
Travancore called themselves “ Skhvi Padmanabha-
padakamala—Paramaradhaks®, FPadmanabhadas is
only a beautiful abbreviation of this older appe-
Nation. Raja Marthanda Varma whole-heartedly
adopted the noble tradition and gave it a new
meaning. It was reserved for Gandhiji to clothe it
with a newer meaning full of great implications,



THE PILGRIMAGE 71

But tradition can both ennoble and bind, It
must not be forgotten that even untouchability was
traditionally accepted by the Hindu State a little
while ago. There 1s i the State Museum at
Trivandrum an ivory model -of the human skelcton
which was prepared specially for Raja Marthanda
Varma (not the first Marthanda Varma, but another
who flourished in the sixties) who wanted to study
human anatomy but whose Hinduism prevented
him {rom touching bones! And I have already
referred in a previous chapter to the story of Tord
Roberts about Raja Rama Varma.

That tradition of untouchability is now broken,
and only the . other day His Highness the Maba-
rajah, says a_ press report, refused to worship in a
temple in Attingal which has not yet been opened in
the terms of the Proclamation. No wonder Gandhiji
said mn his speech at Vatkam, “I verily believe that
when all else about Travancore is forgotten, this one
act of the Maharajah (7... the Proclamation) will be
remembered by future generations with gratitude.”

Gandhiji met a vast number of Ezhavas, leaders
and the rank and file,  in Travancore, but this
time the only feeling they had to express was that
of thankfulness and rejoicing. In 1927 a deputation
of Ezhavas and Cherumas waited on him with
questions such as these: “How shall we deal with
injustice ? Should we remain in Hinduism or should
we not? Do you hope for a purified Hinddism
within a reasonable time?” In 1934 they were
more resentful and aggressive, and questioned even
the necessity for religion. ‘Caste and religion are
the enemies of Harijans,” they ¢aid, and invited
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Gandhji to discard both. These sceptical amd
atheistic voices were, thanks to the Proclamation,
conspicuous by their absence during the present
pilgrimage. At Varkala a Swami, speaking more
on his own behalf than of the Ezhavas, reminded
% Gandhiji of the late Shri Narayan Guru's dictum,
i ‘One Religion, one Caste, one God’, and declared
-that ‘in a caste-ridden country even Mahatmas are
not iree.” But he too did not decry religion, and
at Shertalla;, from where Gandhiji had received
those resentful letters in 1934, had met this time
a vast gathering of ISzhavas to celebrate the Temple
Entry Proclamation and to express their thankfulness
to His Highness. The Dewan was specially invited
to address what was called the Temple Entry
Session of the S. N. D. P. Yogam, and the oid
cries seem to have disappeared. But Gandhiji
harked back to the earlier days, and in addressing
them took the opportunity of advising them not te
be swept by occasional storms of passion but to
hold on to the moorings. “Last time,” he said,
‘“when I passed through Cochin and Travancore I
had the pleazure of meeting several Ezhava friends.
Many of them were very bitter against Hinduisime
and Hindus. They took pride in saying that they
were atheists and no Hindus. They would gladly
burn the books which passed under the name of
Hindu scriptures [ know that this Proclamation
has steadied these unbelievers. I sympathized with
them at that moment, as those who discussed with
me will bear testimony. They could not help being
bitter and atheistic when they saw that it was the
hand of Savarnas that was held against them.
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They were bound to take the Savarna beliel and
practices as an index of true Hindu belief and
practices. But now they know that the Savarna
heart 1s changed. In passing through Travancore
I have found no opposition among the Savarnas I
have met during this pilgrimage. I have not
discovered any distinction between man and man,
and if these crowds contained thousands of erstwhile
untouchables, they also contained thousands of so-
called Savarnas. But assume for one moment that
the Savarna heart is not changed. Why should your
religion depend upon their change of heart? OQur
religion ought to be tolally ndependent of the
conduct of other people towards us. Our religion
has its source from God within, And if we will
be true to our God, we will never forsake the
faith we derive from Him. With God as our
Guide, Master, Ruler, in everything that we may
do, we can dely the whole world’s opposition and
stick to our taith. And I dare to say that the
mantra whose meaning I have given you is
calculated to satisfy the highest aspirations of any
being on earth. May it satisfy your aspirations also
and may God give you strength to live up to it.”

But the pilgrimage was not just a tour for
participating in rejoicings. As Gandhiji said to an
interviewer recently, “it was not a tour merely of
exultation, but of self-introspection, self-purification
and a warning. We could not afford to rest on
our oars. We must be more vigilant, wider-awake
and see our work through.”

He gave at one place a gentle but stern rebuke
to those who seemed to entertain the complacent
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fceling that everything had been achieved, that
‘““ the religion has been purified,” and that “all
social inequalities have been removed and the
Fatherhood of God and the brotherhood of man
has been effected, and we are in the happy land of
Ramarajya in every sense of the term.” In fact
these were the actual words used in an address
that was presented to him. So he said, “I know
you have made these bold assertions in pardonable
enthusiasm. But now I would ask you to abide by
your statements and prove the wvalidity of the
assertions made here by your worthy conduct. [
should not wonder if you were to prove equal to
the assertions you have macde here, because as you
have given me the information this is a Nambudiri
stronghold and this is a private Nambudiri temple
that they have generously and whole-heartedly
opened to the Harijans. The way to live up to
every assertion is by every individual doing these -
very things in his or her own life, and T tell you
that a life of spirituality truly lived is far more
infectious than all the microbes put together can
prove on this earth. And whereas we dread all
these infections and would rather escape them, this
is an Infection which we would all welcome.”

But did Gandhiji return from Travancore an
cnthusiastic believer in temples as they are today ?
Would he not purify the present temple-worship,
and would he not educate the priests and the
temple-goers ? These and similar questions have
been asked him.

He answered them briefly m the course of the
interview [ have referred to:
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“1 certpinly left Travancore with spiritual treasures
that 1 had newly discovered. For what I saw there was
vastly beyond my expectation and more than delighted
my heart, The temples gave me a loftier and nobler idea
of temples and temple-worship. I had visited temples
before in North India but I had not dene so in a devout
spirit, and they had failed to ‘stir me. But the majestic
Travancore temples spoke to me. Ifvery carving, every
little image, every little oil-lamp had a meaning for me. But
that does not mean thatl am satisfied with everything. I put
my revolutionary plan before Iis Highness in my last speech,
for I look upon the Proclamation itsell as revolutionary.”

At Pandalai he made a fervent appeal to the
Maharajah and the Dewan, and also to the people
to do their part, and finish the work of endmg
untouchability root and branch, not only in
Travancore but in all parts of India.

The appeal to the Maharajah about the spiritual
renovation of the temples and the spiritual equip-
ment of the temple-priests, who “should not be
ignorant people following their calling for a liveli-
hood, but men proud of their privilege of bringing
the message of God to temple-goers, showing by
their own conduct and their life that these temples
are abodes of divinity,” was of course of a
general nature, but was occasioned by certain
facts observed by Gandhiji. Thus at one place a
number of Brahmans were chanting verses in front
of the image. Gandhiji asked them if they would
chant the Ishopanishad for him. To our great sur-
prise they not only did not know the verses by heart,
but' they seemed to be innocent of even the name
of this Upanishad. At another place a priest, who
was quite alert and active and knew a pumber of
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languages, was on his own admission innocent of
Sanskrit. The conditions in other temples, I dare
say, are better, but if we are to make the temples
“repositories of Hinduism” and capable of “impart-
ing spiritual power”, a temple with an ignorant
or mercenary priest should not be tolerated.
Indeed the Devaswom Department’s Adminis-
tration Report contains interesting details of the
work being done by the State in the direclion
indicated by Gandhiji. “The year” (1935-36),
says the report, “was one of a general religious
awakening among the Hindu population of the
State consequent on the measures taken towards
the development of the cultural side of Hindu
worship, such as the expounding of religious
subjects through lectures, Harikathas, and the hold-
ing of religious conventions on a large scale.” The
“'Shri Chithrodaya Deva Pooja Patasala® opened
at Thiruvella in 1935 is making steady progress.
“The study of the Vedas and the suantras demands
a good deal of repetition and concentration, and
the period of one year allowed for the whole
course was found 1n actual practice to be quite
inadequate. The necessity for the extension of the
term of studies from one to two years, the enlarge-
ment of the present syllabus by suitably supple-
menting the training in Vedas, mantras, and the
inclusion of a course of general instruction in the
Sanskrit langnage thus became imperative . . .
The necessary proposals were submitted by me to
Government and Government were pleased’ to
sanction the revised scheme which was given effect
to from 1—-1—Hll {(: e 1936 A.D.).” Steps are
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also being taken to have “a Tantri College opencd
for imparting instructions to candidates in Samskrit,
Vedas, Vedangas, Samhitas, Tantras, Shastras,
Yoga practices, etc, so as to make them 1deal
priests for service in the Devaswoms.”

Then there were religious discourses given by
“erudite lecturers and persons of acknowledged
piety and reputation in religious scholarship,” and
these were ‘“ attended by thousands of people of
all classcs and communities.” Then there were
religious conventions. The convention at Kot-
tayam included ‘“lectures on Ilinduism and ex-
position of Puranic stories by persons of acknow-
ledged piety >, “ display of indige\nous arts such as
Chakkiyarkoothu, Patakom, etc.,, musical demon-
strations, Harikathas”, and so on. ‘“One peculiar
feature of the convention at Thiruvelia,” says the
report, was that ‘“ there was complete silence and
rapt attention notwithstanding the fact that the
subject matter of the lectures was more serious,
abstract and technical than on other occasions.”
Daily bhajans arc being held in almost all the
temples, and the Commissioner says that he has
already ‘ addressed the Assistant Commissioners
of Devaswoms on the desirability of opening
classes to teach subjects connected with the Hindu
religion in all important Devaswoms on Sundays
and other holidays.” A central Religious Library is
now under construction at Trivandrum, and a serious
effort is being made to revive and promote
Kathakali,,Chakkiyarkoothu, Patakams, Koodiyattam
and Panchavadyams, which represent the fine arts
peculiar to Travancore.
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The appeal to raise the economic and social
condition of the Harijjans was no less important
than the one for the spiritual renovation of
temples. Some of the temples have jewcllery
worth lakhs of rupees, the Anantapadmanabhapuram
Temple 1n Trivandrum having numerous pots and
utensils made of solid gold. There are In some
of the temples vast halls which can seat two to
three thousand Brahmans to dinner at a time, and
on certain occasions they are thus fed and feasted.
A little dialogue that Gandhiji had in the Harijan
Boys” Hostel at Trivandrum shows what Gandhiji
felt as he returned from the temple full of gold
and jewellery :

“We badly need two good cows,” said Sjt.
Govindan. ‘“Can’t you send them from Gujarat?”

“Yes,” said Gandhiji, laughing, “give me the
money and I send you the cows.”

“But we have no money.”

“Why not steal one of the golden pots from
the great State Temple?” said Gandhiji raising
more laughter. ‘“No, stealing is not the thing, for
theft must be a thing unknown in a Hindu State
like Travancore. But begging for a good purpose,
like feeding Harijan boys, can’t be unknown. You
tell the authorities that if they can afford to pour
out milk for the Brahmans from those golden pots,
would they not pour out a little buttermilk for the
Harijan boys from brass pots, now that they have
abolished untouchability ?

In fact the complete spiritual renovation of
temples means that every part of them must
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belong to every one in the community, so much
so that no one may be tempted to cast hungry
eyes on their riches and splendour.

It 1s gratifying to note that Gandhiji’s appeal
is already finding a spontanecous response. The
Dewan declared recently at a memorable meeting
of the Pulayas that the Proclamation was not an
end in itsell but the beginning of the end, the first
step in the rehabilitation of the State. He asked
the people to shed both the superiority and the
inferiority complex, declared that all words signi-
fying ““ depressed” or ‘‘lower classes” were going
to be abolished henceforth from all State docu-
ments, and looked forward to a time when all the
distinctions of “high” and “low” would be a
thing of the past.

The State had thus not only withdrawn its
recognition, which 1t had until a little while ago
given, to untouchability, but had thus proclaimed
it to be a thing to be eschewed. The people had
"now to eradicate it from their hearts, and in
this the good Dewan promised the State’s hearty
co-operation.

Travancore 1s known throughout India as a
beauty-spot, but a scornful critic might well with
Bishop Heber have said about it some time ago:

{
“Where every prospect pleases
And man alone is vile.”

It has, however, purged itself of the blame
and besides being a beauty-spot it has, if I may
say so, become one vast temple itself. For beauty



8o THE EPIC OF TRAVANCORE

is éickening if it is divorced from purity., True
beauty should make onc exclaim like Wordsworth :

“ There’s not a nook within this solemn grove
But were an apt confessional.”

Let Travancore be such a solemn Temple of
Beauty for all the people of Hindustan.



Sachivottama Sir C. P. Ramaswami Ajvar
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VAIKAM

( March 1925)
[A TALK WITH THE SATYAGRAHIS |
The Satyagrahi’s Duty

I am sorry that I shall be going away today
without having a chat with you which I would
regard as complete and satisfactory. But it seems
it is not possible to do more. Those in charge
of arrangements about my programme are of
opinion that 1 ought to see, in order to help the
cause, more places than Vaikam. [ bave yielded
to their advice; but my own conviction based on
past experience 1s that the success ol the move-
ment depends more on yourself than on outside
support. If there is nothing in you, or if there is
not much in you, any amount of enthasiasm
brought about by a passing visit like mine will be
of no avail. But if I had not come here and
there had been no enthusiasm on the part of the
public, and if you had been true to yourselves,
there would have been nothing wanting. Your
work would have commanded all the enthusiasm
that might have been needed for a cause like this.
Therefore if 1 could have passed here a longer
time than I have, it would have been ‘more profit-
able. However, that could not be done in face of
the advice of friends who are guiding me.

Forget the Political Aspect

But I want to tell you as briefly as I can
what [ expect of you. I would ask you to forget
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the political aspect of the programme. Political
consequences of this struggle there are, but you
are not to concern yourselves with them. If you
do, you will miss the true result and also miss
the political consequences, and when the real heat
of the. struggle 1s touched you will be found
wanting. [ am therefore anxious, even 1f it
frightens you, to explain to you the true nature of
the struggle. It is a struggle deeply religious for
the Hindus. We are endeavouring to rid Hinduism
of its greatest blot. The prejudice we have to
fight against 1s an agclong prejudice. The
struggle for the opening of the roads round the
temple which we hold to be public to the
unapproachables is dwut a small shirmish z';z‘ the
big battle. U our struggle was to end with the
opening of the reads m Vatkam, you may bhe sure
I would not have bothered my head about it. I
therefore, you think that the struggle is to end
with opening of the roads in Valkam to the un-
approachables, you are mistaken. The roads must
be opened. They have got to be opened. But
that will be the beginning of the end. The end is
to get all such roads throughout Travancore to be
opened to the unapproachables; and not only
that, but we expect that our efforts may result in
amelioration of the general condition of the un-
touchables and unapproachables. That will require
tremendons sacrifice,

Convince Oppon.ents by Suffering

For our aim is not to do things by violence to
opponents. That will be conversion by violence or
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compulsion, and if we mport compulsion i matters
of wrcligion, there is no doubt that we shall be
committing swuicide. 'We should carry on this
struggle on the lines of strict non-violence, <. e.
suffering in our own persons. That is the meaning
of Satyagraha. The question is whether you are
capable of every suffering that may be 1imposed
upon you or may be your lot mn the journey towards
the goal. Even whilst you are suffering, you may
have no bitterness—no trace of it—against your
opponents. And I tell you it is not a mechanical
act at all. On the contrary I want you to feel like
loving your opponents, and the way to do it is to
give them the same credit for honesty of purpose
which you would claim for yourself. I know that
it 1s a difficult task. I confess that it was a
difficult task for me yesterday whilst I was talking
to those iriends who sisted on their right to
exclude the unapproachables from the temple
roads. I confess there was selfishness behind ther
talk. How then was I to credit them with honesty
of purpose? I*was thinking of this thing vesterday
and also this morning, and this 1s what I did.
I asked myself: ‘ Wherein was their selfishness or
self-interest? It is true that they have their ends
to serve. But so have we our ends to serve. Only
we consider our ends ta be pure and therefore
selfless.  But who 1s to determine where sell-
lessness ends and selfishness begins?  Selflessness.
may be the purest form of selfishness.” I do not
say this for the sake of argument. But that is
what I really feel. I am considering their condition
of mind from their point of view and not my own.
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Had they not been Hindus they would not have
talked as they did yesterday. And immediately we
begin to think of things as our opponents think of
them we shall be able to do them full justice. I
know that this requires a detached state of mind,
and it is.a state very difficult to reach. Nevertheless
for a Satyagraht it is absolutely essential. Three-
fourths of the miseries and misunderstandihgs in
the world will disappear, if we step into the shoes
of our adversaries and understand their standpoint.
We will then agree with our adversaries quickly or
think of them charitably. In our case there is no
question of vur agreeing with them quickly as our
ideals are vadically different. But we may bhe
charitable to them and believe that they actualiy
mean what they say. They do not want to open
the roads to the unapproachables. Now whether
it is their self-interest or ignorance that tells them
to say so, we really believe that it is wrong of
them to say so. Our business therefore is to show
them that they are in the wrong; and we should
do so by our suffering. I have found that mere
appeal to reason does not answer where preju-
dices are age-long and based on supposed religions
authority. Reason has to be strengthened by
suffering, and suffering opens the eyes of unier-
standing. Therefore there must be no trace of
compulsion in our acts. We must not be impatient,
and we must have an undying faith in the means
we are adopting. The means we are adopting
just now are that we approach the four barricades
and as we are stopped there, we sit down and spin
away from day to day; and we must believe that
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through it the roads must be opened. I know that
it is a difficult and slow process. But if you believe
in the efficacy of Satyagraha you will rejoice in
this slow torture and suffering, and you Wwill not
feel the discomfort of your position as you go and
sit in the boiling sun from day to day.. If you
have faith in the cause and the means and in God,
the hot sun will be cool for you. You must not
be tired and say ‘how long’, and never get Irritated.
That is only a small portion of your penance for
the sin for which Hinduism is responsible.

Need for Discipline

I regard you as soldiers in this campaign. it
is not possible for you to rcason out things for
yourselves. You have come to the Ashram because
you have faith in the management. That does
not mean faith in me.” For I am not the Manager.
I am dirceting the movement so far as ideas and
general direction are concerned. Your faith, there-
fore, must be in those who are managers for the
time being. The choice before coming to the
Ashram was yours. But having made your choice
and come o the Ashram it is not for you to
reason why. If we are to become & Powerful
nation, you must obey all directions that may be
given to you from time to time. That is the only
way in which either political or religious life can
be built up. You must have determined for youu-
selves certain principles, and you must hav? joined
the struggle in obedience to these principles.
Those who remain in the Ashram are taking as
much part in the struggle as those Who go and
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uifer Satyagraha at the barricades. Every piece of
work "In connection with the struggle 1s just as
important as any other piece, and therefore the work
of sanitation in the Ashram is just as important
as spinning away at the barricades. And if in
this plage the work of cleaning the closets and
the compound is more distasteful than spinning, it
should be considered far more important and pro-
fitable. Not a single minute should be wasted in
wlle conversation, but we must be absorbed in the
work before usg; and if every one of us works in
that spirit you will sec that there is pleasure in
the work itsell. Every bit of property, anything
m the Ashram should be regarded by you as your
own property and not property thal can be wasted
at pleasure. You may not waste a grain of rice
ur a scrap of paper, and similarly a minute of
your time., It is not ours. It belongs to the
nation and we are trustees for the use of it.

I know that all this will sound hard and diffi-
cult for you. My presentation may be hard, but it
has not been possible for me to present the thing
in any other way. For it will be wrong on my
part if I deceive you or myself in believing that
this 1s an easy thing.

Have a Spark of Sudhanva’s Faith

Much corruption has crept into our religion.
We have become lazy as a nation, we have lost
the time sense. Selfishness dominates our action,
There is mutual jealousy amongst the tallest of us.
We are uncharitable to one another. And if'I did
xot draw your attention to the things I have, it
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would not be possible for us to rid ourselves of
all these evils. Satyagraha is a rclentless search
for truth and a determination to reach truth. I can
only hope you will realize the import of what you
are doing, And if you do, your path wil be
easy — easy because you will take delight in
difficulties and you will laugh in hope when every-
body is in despair. 1 believe in the illustrations
rishis or poets have given in religious books. for
cxample, I literally bclieve in the possibility of a
Swdhanva smiling away whilst he was being drowned
we the bodling oil. For to lum it was greater torture
to forget his Maker than fo be in boling oil. And
s0 it can be in a lesser measure here, if we have
a spark of Sudhanva’s faith i this struggle.



NAGERCOIL,
{8-10-27)

A Hideous Dactrine

Whilst it gives.me great pleasure to pay a
second visit to this most beautiful part of India,
I cannot conceal from you the deep grief I feel for
the fact that in this fair land untouchability has a
sway which it does not exercise in any other part
of India. I feel deeply humiliated as a Hindu to
find that it is in this enlichtened Hindu State that
untouchability appears in its most hideous form of
unseeability and unapproachability. I speak with a
due sense of my rvesponsibility when 1 say that
this untouchability is a curse that is eating into
the vitals of Hinduism, and I often feel that unless
we take due precautions and remove this curse
from our midst, Hinduism itself is in danger of
destruction. That in this age of reason, in this
age of wide travel, in thi> age of a comparative
study of religions, there should be found people,
some of whom are educated, to uphold the hideous
doctrine of treating a single human being as
an untouchable, or unapproachable, or unseeable
because of his birth, passes my comprehension. As
a lay humble student of Hinduism and claiming to
be one desirous of practising Hinduism in the
spirit and to the letter let me tell you that I have
found no warrant or support for this terrible
doctrine. Let us not deceive ourselves into the
belief that evervthing that is written in Sanskrit
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and printed is shastra and has any binding effect
upon us. That which is opposed to the fundamental
maxims of morality, that which is opposed to
trained reason, cannot be claimed as shastra, no
matter how ancient it may be. There is enough
warrant for the proposition that I have just stated
m the Vedas, in the Mahabharata and in the
Bhagavadgita. 1 therefore hope that it will be
possible for the enlightened ruler of Travancore to
blot the curse out of the land during her reign,
And what can be nobler than that a woman should
be able to say to hersell and her people that
during her rule it has been possible for these
people who have been suffering from age-long
slavery to receive their full freedom?

Wake Up Priests and Savarnas

But I know also her difficulties and those of
her councillors. A Government, be it ever so
autocratic, is always timid and cautious in moving
in such reforms. A wise Government will wel-
come an agitation in connection with such reforms.
An unwise Government, impatient of public opinion,
will use violence in putting down such agitations.
But " from my personal experience of Vaikam
Satyagraha I know that you have a Government
which will not only tolerate but welcome agitation
in order to strengthen its hands to achieve this
reform. The real initiative, therefore, must lie
with the people of Travancore, and that too not
with the so-called untouchables, miscalled . also
‘Avarna’ Hindus. To me the very word ‘Avarna’
Hindu is a misnomer and a reproach to Hinduism.
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In many cases the remedy or the initiative lies not
with them but with the so-called Savarna Hindus whe
have to rid themselves of the sin of untouchability.
Let me tell you thal it is not enough for you to
hold the belief passively that untouchability is =a
erime. e who is a passive spectator of crime is
really, and in law, an active participator in ir. You
must therefore begin and continue your agitation
along all lawlul and legitimate lines. Let me, if
my voice will reach them, carry my voice to the
Brahman pricsts who are opposing this belated
reform. It is a painful fact, But it is a historical
truth, that priests who should have been the real
custodians of religion have been instrumental in
destroying the religion of which they have been
custodians. I see before my eyes the Brahman
priests in Travancore and also elsewhere destroy-
ing the very religion of which they are supposed
to be custodians, from their ignorance or worse.
All their learning, when it is utilised i order to
sustain a hideous superstition, a terrible wrong,
turns to dust. 1 wishy therefore, that they will
recognise before it is too late the signs of the
times and march with the events which are taking
them and us voluntarily or involuntarily along the
path of truth. Al the relygions of the world,
while they may differ in other wespects, unitedly
proclaim that nothing lives in this world but truth.

The Path of the Reformer

Let me also warn the impatient reformer that
unless he keeps himself on the right, straight and
narrow path, he will hurt himsef and hinder the
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reform about which he 1s rightly impatient. I
venture to claim that I have placed inthe hands of
the reformer a matchless and priceless weapon im
the form of Satyagraha. But then the conditions
of successful Satyagraha are fairly hard. It he
has faith in God, faith in himself, faith in his
cause, he will never be violent, nor even against
his most fiercc opponent whom he would accuse
rightly of injustice, ignorance and even violence.
I state without fear of contradiction that truth has
never been vindicated by violence. A Satyagrahi
therefore expects to conguer his opponents or his
so-called enemies not by violent force but by force
of love, by process of conversion. His methods
will"be always gentle and gentlemanly. He will
never exaggerale. And since non-violence is other-
wise known as love it has no weapon but that of
self-suffering. And above all in a movement lile
that of the removal of untouchability, which in my
opinion 1s essentially religious and one of seli-
purification, there is no room for hate, no room foi
haste, no room for thoughtlessness, and no voom for
exaggeration. Since Satyagraha is one of the most
powerful methods of direct action, a Satyagrahi
exhausts all other means before he resorts to
Satyagraha. He will therefore constantly and con-
tinully approach the constituted authority, he will
appeal to public opinion, educate public opinion,
state his case calmly and coolly before everybody
who wants to listen to him, and only after he has
exhausted all these avenues will he resort to Satya-
graha. But when he has found the impelling eall
of the inner voice within him and launches out
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upon Saytagraha he has burnt his boats and there
is no receding. Let me, however, hope that it
will not be necessary 1n this land for people to
undergo all the suffering for removing a wrong
which is so patent.



TRIVANDRUM
(9-10-27)
Hinduism and Untouchability

As at Nagercoil, here too the best part of the
day has been devoted to discussing this problem.
Though it was partly a social call that I paid to
the Dewan we naturally began to discuss this
thorny question. And if you found me coming to
the meeting a few minutes late, it was because I
had gone to pay my respects to Her Highness the
Maharani Regent, and 1 found mysclf again discuss-
ing this very question with her. I have always,
after having paid the first wisit to Travancore,
lunked forward to a series of visits to this enchant-
ing land. Its most beautiful scenery, the location
of Kanyakumari in Travancore, and the simplicity
and freedom of the women of Travancore captivated
me when | first came here. But the pleasure that
all these thoughts and associations always gave
me has been seriously marred by the thought that
untouchability had assumed its most terrible shape
in Travancore, and it has pained me to think that
this evil has existed in that terrible form in a
most ancient Hindu State, which has the privilege
of occupying the first place in all India 1n edu-
eational progress. And this existence of untouch-
ability in its extreme form has always caused me
so much pain, because I consider myself to be a
Hindu of Hindus staturated with the spirit of
Hinduism. I have failed to find a single warrant
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for the existence of untouchability as we helicve
and practise it today in all those books which we
call as Hindu shastras. But as [ have repeatedly
said in other places, if I found that Hinduism
really countenanced untouchability I should hawe
no hesitation in renouncing Hinduism itself. For [
hold that religion, to be worthy of the name, must
not be inconsistent with the fundamental truths of
ethics and morality. But as 1 believe that untouch-
ability is no part of Hinduism, I cling to Hinduismn,
but daily become more and more impatient of this
hideous wrong. So, when I found that this question
was ayituting  Travancore, | had no hesitation in
plunging myself into it. I I have taken up this
question, 1 have done so not in any way te
embarrass the State., For I believe that Her
Highness the Maharani Regent is solicitous abont
the welfare of her people. She also claims to be
a reformer along these lines, and I fancy that {
commit no breach of confidence when I tell you
that she is eager to see that this wrong is removed
at the carliest possible moment.

Duty of State and People

But then Governments cannot afford to lead
in matters of reform. By their very nature
Governments are but interpreters and executors of
the expressed will of the people whom they govern,
and even, a most autocratic Government will find
itself unable to impose a reform which its people
cannot assimilate. So, if I was a subject of
Travancore State, I should be entirely satisfied to
know that my Government was willing to <carry
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forward this reform as speedily as the people were
willing to assimilate it. But having satisfied myself
of that one thing, / should not rest content jfor one
single moment Uil | had carvied the wmessage of
reform from wmouth to mouth and village to villape.
Well-ordered, persistent agitation is the soul of
healthy progress, and so if I were you, I would
not let the Government rest till this reform was
carried through. Not allowing the Government to
rest does not by any means mean embarrassing” the
Goovernment, A wise Government welcomes and
needs the support and warmth and encouragement
of such an agitation in order to achieve a reform
which the Government itself wants. I know that
when 1 was here last, I was told that the Savarna
{ Caste ) Hindus were all most anxious for this
reform of the abolition of untouchability in every
shape and form. But I am afraid that the Savarna
tindus have slept over thewr wish. They have
not given a concrele form to their wish, and [
believe that 1t 1s the bounden duty of every Hindu
mn the State to wake up to a sense of his duty
and to wake up his lethargic brethren also to =
sense of their duty. And I have not a shadow of
doubt that if the Savarna Hindus could with one
volce express their wish, this monster of
untouchability would go. It would be wrong,
therefore, to ascribe our own lethargy and slothiul-
ness to the Government.

The Secret of Satyagraha

But reformers in every community and every
country are to be counted on one’s tinger-tips;
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and I know that the brunt of all such reform falls
upon the devoted heads of that small band of
reformers. What are the reformers then to do in
the face of this evil of such long standing, is really
the question one has to solve. The reformers all
over the world have resorted to one or the other
of the two methods that I am about to mention.
The vast majority of them have drawn attention to
evils by creating wild agitation and resorting to
violence. They have resorted to agitation that
embarrasses the Government, that embarrasses the
people, and that disturbs the even tenor of the
life of the citizens. The other school of reformers,
which I would call the non-violent school, resorts
to agitation of the gentle Lype. It disdains to draw
attention by doing violence n thought, word or
deed; but it draws attention by simple self-sullering.
It pnever exaggerates. It never departs by a hair's
breadth from truth, and whilst impatient of evil
does not mean 1ll even to the evil-doer. I have
given that a short name and [ have placed it
before this country as before South Africa in the
name of Satyagraha. Do not for one moment
mix up Satyagraha with civil disobedience. Civil
disobedience is no dowbt a branch of Satya-
Lvaha. It comes not at the beginning but at the
Sfag end. [t presupposes cimmense discipline. It
presupposes great self-restraint. [t ts based upon
charity, and it never puls an unfavourable or un-
warranted construction even wupon the motives of
its opponents. For it seeks not to coerce but to
convert. You may, therefore, imagine my painful
surprise when I found the whole of my doctrine
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and my remarks grossly misinterpreted by a friend
who visited me in Virudhunagar. I saw in the
Trivandrum Xxpress a report given by him of
what had occurred between him and mysell. It
was a distortion from start to finish of the conver-
sation that I had with lim (A voice: “Shame ).
But there is no warrant for crying “shame”. The
gentleman who cried shame evidently does not
know the virtue or meaning of charity. For I do
not for one moment suggest that the friend who
saw me has consciously or deliberately dis-
torted my meaning. [ am prepared to believe the
explanation that he gave me this morning. But [
have drawn your attention to this prominently in
order to illustrate what I mean by Satyagraha, and
also to show yuu the danger of those who do not
know this fine weapon trifling with it. I am simply
giving this example in order to warn the would-be
reformer against undertaking this method unless he
1s absolutely surc of his ground and unless he has
got more than the ordinary measure of self-control.
And seeing that I am enamoured of this method of
Satyagraha, which 1 consider to be a matchless
sveapon, [ do not want it to be misused or abused,
so long as I can prevent it. [ therefore advised
this friend to keep out of this problem until he had
understood what Satyagraha really was, and unless
he had assimilated the true spirit of it.

But this again is not intended to damp the
zeal of even a single reformer. I am going iato
the problem so much in detail, for the simple
reason that I want vou Lo work at it in order to
gat the quickest possible solution. I want, therefore,
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humbly to suggest that those of you who have had
some experience of public life should take up this
movement and make it their own and harness the
energy and the will of the youths who wre interested
i this problem but do not know how to solve it
And [ Ssuggest also that you place yourselves in
touch with the authorities and day after day worry
the life out of them until this reform is achieved.
For 1 am free to tell you that not only is Her
Highness desirous of carrying out this reform but
so is the Dewan himself. But, belonging as he does
to a different faith, you and [ Hindus can appre-
ciate his limitation. In my opinion, so far as the
Government is concerned, it is on the side
of reform; only the Initiative will have to
come from you and not from the Government.
You will forgive me for having dealt with this
very important question in a highly technical
manner. | could not do otherwise as I have no
other time at my disposal so that I could have
conveneéd a few of the leaders at a conference and
discassed the pros and cons. [ ielt therelore that
you would overlook the heaviness of my speech
in connection with untouchability before a big
audience as this.

VYarna and Ashrama

One question was put to me arising out of"
this question this morning, and that was what was
the bearing of Varnashrama Dharme upon un-
touchability. That means that I should say a
few words about my conception of Varnashrama
Dhkdrma. So far as I know anything at all of
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Hinduism, the meaning of warna is ncredibly
simple. It simply means the following on the part
of us all the hereditary and traditional calling of
our forefathers, in so far as that traditional calling
is not inconsistent with fundamental ethics, and
this only for the purpose of earning one’s liveli-
hood. I regard this as the law of our being, if
we would accept the definition of man given in
all religions. Of all the animal creation of God,
man is the only animal who has been created in
order that he may know his Maker. Man's aim in
hife is not, therefore, to add from day to day 'to his
material prospects and to his material possessions,
but his predominant calling is from day to day to
come nearer his own Maker, and from this
definition it was that the rishis of old discovered
this law of our being, You will realise that if all
of us follow this law of rarna we would limit our
material ambition, and our energy would be set
free for exploring those vast fields whereby and
wherethrough we can know God. You will at once
then see that nine-tenths of the activities that are
today going on throughout the world and which
are engrossing  owr attention would fall into
disuse. You will then be entitled to say that
varna as we observe it today is a travesty of the
2arna that 1 have described to you. And so it
undoubtedly is, but just as we do not hate truth
because untruth parades itself as truth, but we
sift untruth from truth and cling to the latter, so
also we can destroy the distortion that passes as
warna, and punify the state to which the Hindu
society has been reduced today.
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Ashrama s a necessary corollary to what 1
have stated to you, and if varna Loday has become
distorted, ashrama has altogether disappeared.
Ashrama wmeans the four stages in one’s life, and
I wish the students who have kindly presented
their purses to me ~— the Arts and Science students
and the Law College students—were able to assure
me that they were living according to the laws of
the first aslrama, and that they were brahinacharis
in thought, word and deed. The Bralmacharva
Ashrama enjoins that only those who live the life
of a bralunachari, at least up to =5 years, are
entitlted to enter upon the second Ashrama, i. e.
Gritasthashrama { Householder’s  Life).  And
because the whole conception of Hindusim is Lo
make man better than he is and draw him nearer
to his Maker, the rvishis set a limit even to the
Grihasthashrama stage and imposed on us the
obligation of FNanaprastha and Sannyasa. But today
you will vainly search throughout the length and
breadth of India for a true bralunachari, for a true
grihastha, not to talk of a vanaprastha and san-
nyast. We may, in our elongated wisdom, laugh
at this scheme of life, if we wish to. But [ have
no doubt whatsoever that this is the secret of the
great success of Hinduism. The Hindu civilization
has survived the Egyptian, the Assyrian and the
Babylonian. The Christian 1s but two thousand
years old. The Islamic is but of yesterday. Gureat
as both these are, they are still in my humble
opinion in the making. Christian Europe is not at
all Christian, but is groping, and so in my opinion
is Islam still groping forits great secret, and there
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is today a competition, healthy as aiso extremely un-
healthy and ugly, between these three great religions.
As years go by, the conviction is daily growing
upon me that varna is the law of man’s being and,
therefore, as necessary for Christianity and Islam,
as it has been necessary for Hinduism and has
been its saving. I refuse, therefore, to believe that
varnashrama ha