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PREFACKH

N presenting this outhine of West Aftican Paganism,
the author ventures to hope that it may prove to
bo of some intcrest to students of primitive re-

ligions, whether workmg in the saentific study of the
History of Religion, or mn the practical task of seeking
to turn our human brethren of other lands *“ fiom dark-
ness to light,and from the power of Satan nnto (fod.”
A sympathetic study of the boliefs of those to whom
he goes to mimster 1, m the witer's opumon, o prunary
duty of the Chmsiian uussionary and proves {o he of
the greatest value in that most responsiblo and blossed
work—dealmg  with human gouls. In compmhing ilng
work he hag relied mainly on s personal mvestigations
during lus missionary carcer, bub has used tho writings
of others for the purposoe of illustration and amplification.

Perimssion to uso {ive of the photagraphs of tho late
Rev. J. 1. 1. Halligoy has been graciously given by the
Wesloyan Methodist Missionary Sociely, and {o reproduce
the illustration of Oro-worship, from a photograph by
one of the author’s fellow-missionaries, by the Church
Mssionary Socicty. The others are copies of Ins own
photograpls and of curios m his own possession.

Special thanks are due to the Editor of the Nagerian
Chronicle, and to the Rev. I, T. Johngon, of Lagos, for
permission to use the articles contributed by the latter
gentleman to the samd periodical, and particularly to
reproduee i full the translation of the Odu Ofunsa.
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Certan slight modifications of the thesws, by way of
minor omigsions and additions, lLave been wmwdo Lo
adapt it for pubbcation; but the publshed work 1
subgtantially the same ag m tho copy subnutted to the
University of Edinburgh and lodged mn s libravy.,

Quoted passages from other wiibers, whelher m hooks
or penodicals, are gven oxactly as found, without
omendation.

Tidwnburgh,
July, 1926,



FOREWORD

AVING been invited by the University of Rdin-
burgh 1o express a judgment on the seentific
value of Dr. Farrow’s work, I was glad Lo meet

with a study of Wost African religion that, while frankly
adoptmg the standpomt of o Christian nugsionary, yel
mantfestly sirove to do full and unpartial justice to the
facts, Of course, in every mquiry we wmmst gtart from
ecrlbain prosupposibions, which m o genge are prejudices.
Tor mstaneo, m considerng roligious history on ity
elhical side, one could hardly avoid treatmg human
suerifice ag o gymplom ol low developiment ; and to say
“low ™ 14 1o apply o sbandard of valuation.  The anthro-
pologist bries bo egeapo from subjective hiag by provigion-
ally adopting one vorsion or anothor of what 19 known as
tho theory of hwmman evolntion  This means, or might
mean, libble more than that ho 18 prepared, with Gibbou,
bo * acquuesee i the pleasing eonelusion thai every agoe
of the world ling increased, and shill increases, the real
wealth, the happmoess, the knowledge, and perhaps the
virbue, of the hwman race.” On such a view high would
sunply stand for advanced and low for backward. But
Dr Parrow somolimes says, nstead of low, ““ degraded * ;
and, laken sitnetly, this teem would imply that there
has been actual backsliding—a ““ falling away {rom grace.”
This 18 quite a reasonable assumption so long as it is
i




v FORFWORD

treated ag such ; and, if we proceod lo verify 1t by farther
regearch, T have no doubt that in the medley of Yoruba
belefs many elements will be found to have “ come
down mm the world” in the cowso of their history.
Especially 1uteresting is the question whether Oloruw,
the Supreme Deily, who al present 1 roverenced bub
searcely worslupped, 18 the rolie of a purer faath—a fare
tree that has bocome choked by an undergrowth of
ammistic supersiitions. Dr. Farrow, I thmk, has dis-
posed of the all-too-facile explunations of earhier investi-
gators ; and, 1o make good his own contention, I expect
that the next stop must be to collect and comparo the
stmilar evidence from the rest of West Africa. Captain
Rattray, for example, has recenily shiown that Nyame,
the Supreme Being of Ashauti, once supposed to be
‘“ otiose,” bhas temples and a regular worslup, oy tho
regt, I hope that Dr. Farrow, and other sludents who
may be led to follow in hig footsteps, will do their hegt to
diseover how far tho natives thomsolves recognise grada-
tions of stalus as belweon the vory vavions ovders of
beings or powers Lo which a sacred eharaetor s nbiributod,
Such a seale of religious values oxists, 1 holiove, in theiv
mindg or as il were ab the Lack of their winds; and
may it not be that herein we havo ready to hand tho
best clue through the mazo of their faithy and faneies to
that central need and conviction which thewr old religion
satisfied after some faghion, and any new religion mnsi
satisfy even more fully 1f 1t iy to succeed ?

R. R. MARETT,
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FAITH, FANCIES AND
FETICH

CHAPTER I
INTRODUCTORY

HE purpose of this trealiso s Lo give some aceonnt
of tho religious beliefs and practices of tho West,
African nogroes, particularly ag oxhibited by tho

trihes of the Yoruba country in Southan Nigeria, con-
tributing somewhal to the study of tho History of
Religion, and also, whilo recognising the elements of
truth already possessed by the sald people, justifymmg tho
propagation of Chiristianily among them,

Something has already been done m this particular
field, but tho chiel works have heen written by thoso
who were nob conversant with tho language, aud who,
with tho exeeption of the late Mr. R. B. Dennett, did
not livo among tho people. These wuters had to gel
their information ab sccond, or thud, hand, and their
work, praiseworthy as 1t 1s for the pamns taken in acquiring
the same, and valnable for what it has recorded, has
suffered considerably from the scrious difficulties which
beset research of this kind.  Dr. E. B. Tylor pomtedly
says, ** liven with much time and care and knowledge of
language, it 18 not always eagy to ehait from savages

1



2 FAITII, FANCIES AND FETICI

the details of their theology. They try lo Indo from tho
prymg and contemptuous foreigner their worship ol gods
who seem to shrnk, hke ther worshippors, boforo tho
white man and his superior Deity.” I Dr. Androw Lang
well says, * Your testimonyis often derived from obsorvers
ignorant of the language of the people whom they ialk
about, or who are themselves influenced by one or other
theory, or bias. ... The gavage informants wish {fo
please or to mystify inquurers, or they answer at randowm,
or deliberately conceal their most sacred institutions, or
Lave never paid any atbention to the subject.” 2 The
two sources of error, ‘ the desire to please ” and ‘‘ tho
desire to myslify,” are ever present in the mind of the
West African pagan who 18 being intorrogated by the
white man. Also the Yoruba language 18 one of peculiax
subtlety. Iis most important feature 19 musical inlona-~
tion, and a frequent method of doceit 15 to ulber the words
of one sentence and to pul upon thom the tones of
another, conveymg a totally dullorent moaning, wlich
only a person with an expert knowledge ol thio language
can detect. Lying is so ecommon that whon a fulschood
18 detected, the culprit excuses himgell by saying, *“ Dud
you not know that I was talling Yoruba 2

Dr. R. H. Nagsau, writing after forly years’ expericnco
in the French Congo, gives us his method,— Wherovor
Ilived I was always leading the conversation, in hut or in
camp, back to a study of native thought. I soon found
that I gamed nothing, if T put my questions suddenly,
or without mask. The natives generally were aware that
white men despised them and their behefs and were slow
lo admit me to their thought if I made a direct advance.”
He says also, *“ Offerng m the followmg pages a founda-

L Pramative Culture, Vol 1. p 492
3 The Making of Relygion, p 43,
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¥

tion of African superstitious beliols and practices, I
promuwso that I have gatherod them fromn a very large
numboer of native witnesses, vory few ol whom pregented
to mse all the same idcas. Any ono clge, inquiring of
other nativoes i other places, would not find, as held by
every onc of them, all that I have rocorded, but parts
of all these separate 1deas will be found held by separate
mdividuals everywhere.”! The writer's own experience
fully comncides with that of ihis eminent authority, and
his own 1nquirios were often of necessity circumlocutory
and indirect. Valuable and reliable mformation was
obtained for him by Mr. (now the Rev ) J. J. Olumide,
Mr. E. 8. Avyeliwo, and other natlive Christian converts,
from the devotecs of special gods, the sard devotees being
ther own relatives, or otherwise well known to thewm.

Another diflienlty, nocessibating caution and judg-
ment in the acceplance of information, is that, m the
abgence of any written language, tho gtandard of hehef
concernng various dertios and powoers varies considerably,
oven in a comparatively small avea. Those eults in which
tho standard of beliot is most carofully guarded are all
connectod with Secret Bocietics. Those organisations
wield enormous power over tho whole of West Alrea,
and ato all of a religious, or semi-religious, nature. The
initiated alone are allowed to know the doctrine and wit-
ness the rites of each, the penalty for revealing which
is death. It would not for a moment be tolerated that
. any white man, or oven unmitiated native, should wit-
ness, still less photograph, such ceremonies ag might at
all correspond to the “ Churinga,” * Intichiuma ” and
“Imtialion Ceremonies” of the Central Australian
tribes as desertbed m Messrs. Spencer and Gillen’s
worls.

1 Febwhesm o West dfrica, p. 35.
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Religion is mtimabely assoctated with every detail
of the lifc ol the Wost Alrican negro, in ibs personal,
social and polilical aspects.  Lrow birth to burwl, and
even beyond, lis wholo personal oxperivnes is rogulatod
and controlled by his roligion. Tho system of govern-
menl 18 likowise entirely 1oligious. The king 18 a sacroed
person. The senate is tho Ogboni svercl society. Tho
executive 18 Oro, the avengng deity, which is ropresentod
by another secret sociely,

There are three great religions found in West Africa
generally, viz. :/ Paganism, maimnly of an aninuslic type,
Mohammedanigm, and Christianity.” The two latior are
foreign introductions, and do nob come wilhin the scope
of this trewtise, wluch deals only with tho fivgt, the
mdigenous belief of the Yoruba trhes, exeept in so far
ag to ghow finally the justilication of Christian missionary
work among these peoplo.

The two writers who have deall particularly with tho
religion of the Yoruba tribes are tho late Colonol Jillig, aud
tho lute Mr. B. B, Dennetl. To cach of theso praso iy
due for the labour oxersised and the awount of inforu-
tron given, but the work of cuch has sulfored from the
causes given above. The earlier wrler, (ol 1l
although he gives many Yoruba words and draws up o
comparative table of tho Yoruba, Ga, and Lwe languagos,
wag evidently not thoroughly conversant with Yorube.
He calls the god of smallpox “ Shankpanue,” whorcas
the correct spelling 1s Sopono. Thoere are no closed
syllables m tho Yoruba language. The only apparont
exception 18 & gyllable ending in “ n,” wineh 18 wmerely a
nagal mionation (ef. I'r. On).

Again, writing of tree-spuits, Blliy desciibes tho (roko
as the “smlk-cotton tree.” No one familiar with the
country and its langnage could have made this mistake.
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The wroko is the “ Afriean oak.” The Yoruba name for
the silk-cotton tree 18 peregun. Moreover, Tillis gives no
authonties for s statoments, which are sometimes
clearly mcorrect, ¢g. m his Yoruba-speaking Peoples
he gtates (on p. 27) that “ m Januvary, 1891, there wag a
great pohtical meeting in Abeokuta, when some Furopean
missionaries were expelled.” Tl is untrue, as regards
the latter statement. The writer was living m Abeokuta
at the time the said meeling was held. Iis raison d’élre
wag a digpute between the chiefs and the British Govern-
ment m Iiagos. Il was suggested by some that the
missionaries should be expelled (as all Buropeans had
been on a smoilar occasion in 1867) ; but this suggestion
was not adopted. None was expellod.

Tt is, unfortunately, not posmble to exonerale the
gallant colonel from a measure of anti-Christian bias,
which at times leads hum to jump to conclusions which
aro geiontifically untrue, as m s treatment of the Yornba
coneoption of Olorun, the gupreme Deily, as shown n a
later chaptor.t

Mr. Dennett was inlimatoly known to the wriler,
whose wife was first cousin to tlug gentleman. Mr, Den-
nebt nover learned to speak the language, bul wrote down
Yoruba words ag given to lum by others ; bui, as ho went
openly 1o prests and keepers of shrines and asked direct
questions, this thoroughly British and un-African method
of inquiry wag very hkely, indeed certain, at times to
lead to imperfect, and, not seldoin, untrue answers.
Mr. Denneti’s interpretations, deduetions and conclu-
siong are often al faull, owing to s poor acquaintance
with the language, and also to the very free play he gave

1 That this expresmon, © ant-Chnstian bias,” 18 justified will be seen
by reference to pp 35 and 36 of Elliy' Ewe-speaking Peoples,1n his
remarks on * the Jewish god [sic] Jehovah "

B
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to s imagination. This iy very prominent m Ius
pamphlet, My Yoruba Alphabet.

The writer gratefully acknowledges s indebtedness
to these two deceased authors and regrets the necessity
of these eritieigms, which, however, havo to be made
since they are both quoted as authorities in such emment
works as Frazer’s Golden Bough, Jevons' Introduction to
the History of Religion, the Iincyclopedia of Religion and
Eihics, ete. It has also to be remembered that Dennett
and Miss Kingsley alike borrow from Ellis and are m-
fluenced to some extent by his ideas.

The writer’s personal invesligations mn the country
were made during the years 1889-1894, before the study
of the History of Religion had come into its present
prowinence, and before the country had been taken over
by the British Government, which during the last ibirty
years hag pul down with sirong hand human sacrifice
and twin-murder. Ior many years prior to 1893 thero
were no Furopeans, or Americans, w the inborwr of tho
Yoruha country except a handful of misgionaries.

The Yoruba Country and its Peoples.—The Yoruba
country is ihal portion of Southern Nigeria which ig
bounded on the west by the country of Dahowey, on the
east by the mixth degroe of east longitude, on the north
by the Imgh table-land {hrough which flows the river
Niger, and on the south by the Bight of Benin.

The population exceeds 8,000,000, and comprises the
following trithes : Yoruba proper, Egba, Lagos, Kelu,
Ijebu, Elati, Ibadan, Ijesha, Ife, and Ondo. The Benin
people are also closely alhed to the Yoruba tribes, and
their langnage may be regarded as 1ts most remote
dialect.

The wrter lived for three years among the Egbas in
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Abeokuta, and for shorter periods among ihe Ibadans
and in Liagos. He has visited other Yoruba tribes.

There is no anthentic history of the Yoruba people
mtil within the lagt {wo centuries or so. There ave,
however, many traditions as to their origin, the majority
pomntmg to their being of foreign extraction, while a few
treal them as an indigenous race, laking its rise at Ife,
whieh 18 still regarded as a place of the greatest sanctity
by all the Yoruba tribes. Some of the traditions trace
theiwr origin to a great flood which destroyed all the world
oxcept one person (or more), a bird and a palm-nui,
from which the Yorubas and the rest of the renewed
world (human and otherwise) sprang.! The bulk of
traditional testimony 1s in favour of their having immi-
grated from tho north-cast. There are strongly Semilic
traits m thoawr customs and idioms. Thow folklore is
rich m fables. Thoir speech i3 enriched with an abun-
danco ol proverbs, most of which show great astutencss
and sound wisdom.

The several Yoruba tribes vary considerably in thowr
dogrees ol eiviligation, and show wmuch cvidence of
degonoration, but they are siill the leading poople m West
Alnea, 1 intelligonee, m agricullure, m commorce and
m military abibty. The Wost Afriea Frontier Force
(among the finest of Brihish-lramned Ahican troops) is
composed almost entively of Yorubas. They are skiful
m the prumitive arts, smelling their own ore, making
sleel tools, growing thew own cotton, spinning, dyeng
and weaving 1t into cloth. Chip-carving, poker-work
and leather-work are practised by thom for decoralive
purposes.

1 Dr Driver 15 mcorrect when he says that * Flood-stories ’ are
‘“abgent 1n Lgypt . . and olmost absent m other parts of Afuica,

excepl where they are due to Chrstian influence  (GFengsss, 8th edn.
pp 101, 102)
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At the beginmng of the eighteenth century, all the
tribes of the country were united under the king of old
Oyo (i.e. Katunga), and the Yoruba kingdom was far more
powetful than either Dahomey or Ashanti. In the days
of Ajagho there were four mam divisions, niz.: Yoruba,
Egha, Ketu and Ijebu. The latter part of the said
eentury was occupied by the long, peaceful and prosperous
reign of Abiodun, who was succeeded in 1800 by
Arogangan, durmg whose reign began the breakmg up
mto vanous small tribes, with consequent inter-iribal
wats, which were fogbered for tho purpose of mamtamn-
ing the glave trade. Tho great town of Abeokuta was
gradually formed in the years from 1825 to 1838, by
refugees from slave-raided {owns, until definitely {ownded
by Lishaln, who 18 deseribed as a grant and a domm-god.

The most superior tribes are the Yoruba proper and
the Tgba, next como the Ibadans and Tjebus, then the
Tjeshas and Ondos, and lagl of all the Binis, or Benin
people.  These lagt thres have been the nost degraded
in devil-worglup, twm-murder and human sacufico.

The Yoruba Language.—Tho language is of a simploe
agglulinating type. All its syllables are open, tho only
apparent exception being a nasal sound roprescuted in
type by the letier “n.” Creat use iy mado of tonos.
Three tiones are recognised, viz. high, middle and low,
e.g. Jo—"to break,” fo—‘1io speak,” fo—*to wash.”
Many Europeans never leam to hear or speak the language
with any aecuracy, becauge they ignore this vilal charac-
tenstied  Three double consonants are used, viz. s for
“sh,” gb, a sound which has no English equivalent, and

1 Dennebl, m his ¥Niger wen Studues, p 00, gives seven dafferent mean-
ngs 1o the word which he prints as *“ Oko,” as though all were pro-
nounced the same  As & matter of fact they are all pronouticed

differently, being from varlous 1oots, and should be gven thus, oko,
oko, 0k6b6, ok, oko, okg, okd, Ins other words similarly,
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P, pronounced as “ kp.” There 18 no pure p m Yoruba.
Special vowels are ¢, pronounced as ¢ wm ‘‘ bet,” and 0
a short, broad a as in “awe.” The other vowels q, e,
7, 0, 1, are pronounced according Lo the “ contmental
method, “ ah,” * eh,” “ e, *“0,” “ 00.”

Bibliography.—Thig treatige is the outcome of tho
writer'’s personal observations wlule 1esding in the
Yoruba country, supplemented by conversations and
correspondence with nalives. ¥For purposes of compart-
son and amplification he has consulted the following
works, and gratefully acknowledges his indebtedness to
their respective anthors :

A, GENERAL WORKS ON THE ANTHROPOLOGY
OF RELIGION

Brinrton, Dr. D. G, Religions of Primilive Peoples  (Now
York and London, 1899.)

Carrinrieg, Dr, J. Bsroiy,  Comparalive Religion, (Loudon,
undated )

Durguurm, B. Llementary Forms of the Rehgious Lule.
(English translation, London, 1915 )

Trazer, Sz J G The Golden Bough. 3rd edn. (London,
1911 1)

Juvons, Dr. P B Introduction to the History of Religion,
8th edn. (London, 1921)

Lave, Dr Awprew. The Making of Religion (London,
1898)

Margrr, Dr. R B Anthropology  (Londom, 1921)

The Threshold of Religion  (London, 1909 )

Mgexzies, Dr. ALtan  The History of Rehgion. 4th edn,
{London, 1918.)

Seencer & Gitumy, The Northern Tribes of Central Aus-
tralia  (London, 1904 )

The Natzve Tribes of Central Austraba (London, 1899 )

Tisparn, Dr. W. 8r. Crair, Comparative Religion,

(London, 1909.)



10 TAITII, FANCIKS AND FETICIT

Tyror, Dr B, B. Prumitive Culture. 3rd edn., (lLondon,
1891,

WARNECK, )JOIIANN. The Taving Forces of the Clospel.
(Fnglish translation. Edinburgh and London, 1909.)

CrawrorD, Dan, Thinking Black (London, 1912)

Arvor, F § Garenganze. 3rd edn. {London, 1839)

TTasrings’ Encyclopzedia of Religion and Tthies. (1909 L)

Encyclopedia Britannica. 10th edn.

B. SPECTIAL WORKS ON WEST AFRICA,

“ ApEgoLs.”’ Burial Customs in the Yoruba Country (a series
of articles m the Nwerian Chronicle). (Lagos, 1908-
1910.
Apams, CAI?T. Jomn, Remarks on the Couniry from Cape
Palmas, etc. (London, 1823 )
Sketches taken during Ten Voyages in Africa. (London,
1822.)
Burroy, R. F. Abcokuta and the Cameroons, (London,
1863 )
Barry, Mes , and Morowy, GoveErnNoR., Noloes on the Yorubu
Country,  (Journal of the Anthropological Instiluie,
xix , London, 1890 )
Dexnerr, R 18, At the Back ol the Black Man's Mind,
{London, 1906 )
Nigerian Studies, (London, 1910.)
Bruts, Con. A. B, Tshi-speaking Peoples of the Gold Coast.
(London, 1887.)
Twe-speaking Peoples of the Slave Coast, (London,
1890.)
Yoruba-gpeaking Peoples of the Slave Coast  (London,
1894.)
Hourcmmson, Tros. I Ten Years’ Wanderings among the
BEthiopians (London, 1861,)
Kmvesiry, Miss Mary. Travels in West Afnea  (London,
1897))
West African Stucies, (1899.)
MacGrECOR, Stz Wrruiam., Lagos, Abeokula and the Alake,
(Journal of the Afircan Sowmely, London, July, 1904 )
MocKLllm-FERRYMAN, Cor. A, F. British Nigeria. (London.
902 )
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Nassav, Dr. R. H. Tetichism in West Afiica. (London,
1904.)

Scnwurrzer, Pror Avserr, On the Edge of the Primeval
Forest. (London, 1992,)

Tarsor, Mrs D. AMavrRy Woman’s Mysteries of a Prmu-
tive People. (Loudon and New York, 1915.)

Sroxg, R, H. In Afmca’s Forest and Jungle. (Edinburgh
and London, 1900.)

Wirsow, Jouny Luiemron, Western Africa.  (London, 1856 )

Church Missionary Gleaner. (London, 1889, etc)

C. WORKS IN THE YORUBA LANGUAGE.

Jounsow, Bismor James. Isin Oiisa Bibo, ni Ile Yoruba,
(Lagos, 1899.) An Englsh edition of this work was
also publbshed entitled Yoruba Heathentsm.

Asavi, ML L. B, and others. Twe Kika Fkenn, (Revised
edition, Lagos, 1920.)

Lirapv, B, M. TIfa, Imale Re. (Lagos, 1901)

Orunmila. (Lagos, 1908 )

Norr.—Nearly all the works named in B and C above have
been allowed to go oub of print. Some are to be found in
the Library of the Umiversity of Edinburgh, others in the
Advocates’ Library, Bdinburgh, and all (including the Yoruba
publications and the Nigerien Chronele) m the Reading-room
of the British Museum, London,



CHAPTER I

OBJECTS O WORSHIP

AN'S communicationswith the external are through
M his senses, and the majorty of our mental con-
cepts are detived from the sense of sight. *“ Visual
ideag " are formed, which in the religious sphoie are
generally expressed, especially in the more prmilivoe
religions, under visible forms, e.g. images, pictures, sacred
ohjecty (whether natural, or of human formation), places,
etc. The regard, veneration, or worship, paid to these hag
been called * fetichism,” “1dolatry,” *“ polytheism,” ote.,
but the worshippers always indignantly repudiato the
suggestion {hat they adore the mmago, slock, stone, ele.,
as such, asserting that their woiship iy given to lhat
spint, or power, of which the material object 18 tho
representation, or the temporary abode. *“A Houth
Alican negro offered food to a treo in tho presence of an
European traveller. The latter observed thai a treo
cannot eab. ‘Oh,’ replied the negro, ‘tree not fetich.
Fetich spirit, not seen, live in free.” V1
To get at the belief of such people ag the Yoruba
tribes, we must, then, conmder first the objecls which
represent that belief, and to which (outwardly at least)
it is expressed in worship.
Professor D. G. Brinton, of Philadelphia, classifies
the Objects of Worship m the following order: the
Celestial Bodies, the Four Blements, Stones and Rocks,

* Waitz, Anthiopologie der Naturvoller, Bd, ii p 188,
12
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Trees and Plants, Places and Sites, the Lower Auimals,
Man, Tafe and 1ty Transmissions. "This clasmfication 18
neoessanly materialistie, dealing with the exteinal things
of rehigion, but we will lollow its order and consider laber
the Spmitual Bemgs which are represented by and
worshipped through these.

The Celestial Bodies.—There is among the Yorubas
no existing worship of the sun, moon or stars, but traces
ol such in the past may be found. Orun (the sun) and
Oshu (the moon) seem to have been deified, but sacufices,
are no longer made to them. The appearance of the new
moon, however, 15 observed as a festival, particularly
when the new yams are in scason.

The Four Elements.—Neither earth, air, fire nor waloer
i8 sacred in tsoll.  The worship of the wind 1, howover,
found m Qye, the goddess of the Harmattan, a dry sirocco
wind which hlows fromn the north, al o ¢orbwn geagon of
thoe year, bmgmg a very line dust front the Sahara.  Sho
ig supposed Lo resido in w cave Lo the north of Torin, or on
Iybett, & mountain whaore foleghe (Uhe dovil) is said to have
lns palaco.  Possibly also in Olore-Blerin, the fonr-headod
mago whieh 13 found outside a town, facing tho four
quarters from whenco como the wimds, to keep away
pestilence and damago by tornado, wo have a survival
of wmd-worship. This figure 18 voally a * fefich " or
““ juju,” nol in itself an orisha, butl representing the four
great orishas, Obalale, Odudua, Shango and Ifa. Iire-
worshup may he traced in the cull of Shango, his priests
claiming the right to acl as salvage moen (for their own
benelit exclusively !) when a housc 13 destroyed by five.
Also when a candidate for the priesthood of Ife (the chief
oracle) iz mtiated, there is the ceremony of Pinodu,
in which he recerves on the open palms of his hands

1 See p. 34.
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(previonsly dipped in comsecraled Ifa wator) (aming
oil from a new lamp, and rubsg tho samo on his body,
without experiencing jury, as a proof that ho is secure
aganst the fiie of sickness and other “ills that f{losh
is heir to.”” In the same initiation there are waboer-
ceremonies for purification, but water-woiship 18 chiofly
represented by the deitics, Qlohun the sca-god, Olosu the)
lagoon-goddess, Qya, Oshun, Qba, goddesses of the three!
rivers bearing the same names, and tho great goddess
Yemajo who presides over the river Ogui.

Stones and Rocks.—These, when 1 any way cuiious
or conspicuous, are liable to become objocts of worship.
A slone slab resting on a pillar of rock, or even of carth,
or a boulder poised aloft, will probably become an object
of veneration. At Ife (the liaditional cradle of the
Yoruba race and rehgion) therc are a few romains of
ancient magonry, of which the origin 18 entarely unknown.
These, according to tribal myths, are the romewns ol
certawn gods, who took part in the work of creation and
then twmed io stone. These stonos arvo worslippod.
Mr. R. E. Denneti hag suggested that thoy are romaing
of two churchos “ made by some black mason, pogsibly
one of thoge natives sent {0 the King of Portugal in the
fifteenth century, and educated by tho Tortuguese. Ilo
may have returned as a lay brother, or even as a priost,
and found his way to Ife.”” T interosting conjocture
has, however, nothing to support it! The slones show
no tiace of cross, crucifix, or any other Christian symbol,
nor is there any record or tradition of any form of
Christianity in the Yoiuba country proper, before tho
arrival of the Church Missionary Socicty’s pioncoer mugsion
in 1848.1 With thesc stoncs and the myth associaled
with them may be compared & somewhat similar instance

! But see note at end of Chapler III
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doseribed by Mossrs. Speneer and Cillon in thewe work,
The Northern Inbes of Central Ausiralia. Tu the chaplor
on I[nihation Ceromowmoes thoy tell of (wo Mythical men
who died on their Churinga, *“ So they lay down on their
Churmyge and died and greab slones arose 1o wmark the
gpol.” ' In the Yoruba country great rochs standing m
the midst of o plun are likowise defied. A notable
nstance of thus 15 the Olumo, which stands 1n the contre
of Abeokuta, a great town of 200,000 inhabitants, with
an encircling wall, {ifleen nules 11 circumference. This
great rock contains o spacious cave and other hiding-
places where many 1efugees found a shelter w the days
when the export slave trade was ab 1ts height, thewr own
towns and villages having been destroyed by the Moham-
medan raiders. Tho name Olumo (Oluwe mo o) signifies
“tho Lord built it ” and mdicales that the place was
regarded as a divimo @il for thoerr protection, but tho
roek itsell soon bocamo an objeel of worshup and human
sacrifices woro offered to i, Thuy ** thoy worshipped
and servod tho creature moro than tho Crealor °  Oke
19 the god of mountaing, worshippod by all who hive m
mountamous or rocky counlry, bocauso, il noglected, ho
18 eroditod with sending landshps and avalanches {o punish
thoso who have boon nogloetful of his waunls. Falling
boulders are always lug handiwork, a tokon that he ig
requiring an olfermg. Another possible cause of the
worship of these greal rocks is the fact that, as the
ovenmg gives place to night, a weird smging noise pro-
cceds from them, ablributable to ““ spuits.” When new
to the counlry the writor was informed by an older
missionary that the sound proceeded from “a lizard

10p, el p 346 Churvnge 18 the name gwven by the Auslialn
Dblacks 1o o charm supposed to possess great magical power, ¢ g. the
¢ pull-roazer.”
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dying among the rocks,” but he noticed that it only
occurred after intenso heat, and began two or threo hours
after sunsel, whence he concluded that 1t was cansed by
friction as the rocks cooled down; but the ammistic
pagan 18 1gnorant of the mmplest laws of natural seicuce,
and attributes all such cffecls to * spimts.” A curious
mstance of the worship of rock and stone 18 that which 1y
paid to his stone anvil by the Yoruba blacksmuth, as the
representative of his god Ogun, tho deily of iron and war,

Trees and Planis. — Certamn trees are particularly
sacred. The slk-cotton tree (Yoruba peregun) is highly
venerated throughout West Africa “from the Senegal
to the Niger,” probably because of 1l majestic appear-
ance, for it 18 of little utihity, the timber being solt, and 1lg
colton possessing neither strength nor durability. 'This
tree often grows to u stupendous height, approximating
300 feel, ** far out-topping all other troes of the foresl.”

With its light-coloured bark covering an cnormous
trunk, bate for one-third or more of 1ts height, surmounted
by a luxurious growth of branches and dark groen foltago,
it presents a beautiful and mmposing appearance. Colonel
Elhs tells us that—

Among the Ewe-speaking peoples of the Slave Coast (who
are next-cdoor neighbours ol the Yorubas—=3, 8, ) the in-
dwelling god of this glant of the forest goes by {the name of
Huntin, Trees in which he specially dwells—for it is not cvery
sill-cotton tree that he thus honours—are swrrounded by
a girdle of palm-leaves, and sacrifices of fowls, or occasionally
of human beings, are fasiened to the trunk or lasd at the [oot
of the tree. A tree distinguished by a girdle of palm-leaves
may not be cut down or mjured w any way, and even silk-
cotiton trees which are not supposed to be ammated by Huntin
may nob be felled unless the woedman fizst offers a sacrifice
of fowls and palm-oil to purge himsell from the proposed

1 Frazer, I'he Golden Bough, i1, p. 14,
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saertlege Mo omit the saeridice i3 an offence which moy be
prushed by death

The Yorubay worslup also the African oak ([roko)
to which the sacrifice of a wlute ehicken 1 offered each
month, The Ayan tree, which has very hard timbor, 18
sacred to Shango, the god of lightning, and from it the
Bhango-axe or club 1 always made. The African maho-
gany (Apa), the dkoko and ke ave also sacred. Some
gpecies of palm are sacred, and every sacred grove is
guarded by a palm-frond Dbeing suspended across its
entrance. Shrines are frequenily dedicated at the foot
of a sacred trec.

Places and Sites.—As mught be cxpecled, many such
are to be found m tho Yoruba country. The most sacred
place 15 the town of Ife, some fifly milos to tho east of
Thadan. Thero are various myths as to the origm of the
Yoruba people and of mankind generally, several of wineh
begin with the tradition of & deluge. But practically
all ropard 1o as the burthplace of the raee. There ig,
however, o firmly ostablishod (radition among the
Yorubag that their ancestors eame from a {ar-ofl country
m the north-cast. 'Tho following is a typieal tradation :

From a far conniry in the interior were sent [ifleen persons,
and with them came Okambi-—a sixieenth—who was presented
with a slave, o tenmpeter, Qlinkin by name, a fowl, and a
bundle tied up with a black eloth. Their journcy brought
them to an wnknown country, where there was nothing but
water The trumpeter sounded an alarm, the bundle was
opened and from it fell some earth and a palm-nul, which fell
nto the water and from 1t sprang up at once a tree wilh
sixteen branches, The weary travellers climbed into it and
rested until the morning, The trumpeber blew o fresh blast,
whereupon the {owl started seratching in the earth and the

1 Pwe-speaking Peoples, p 49 seq., quoted by Frazer, @ B, n p. 14.
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water was dmed up over a great area. Okambi, Okinkm
and the slave Letn came down from the tree; hut Okamby
would not allow the others to descend until they pronused to
pay him periodically 200 cowries as tmbute This all took
place at Ife, which 1s therefore regarded as the place of origin
of the world and of the Yoruba tribes.

Ife is also credhled with being the place of origin
of many of the gods, ¢.g. Ifa, the supreme oracle. Kuso
agein is sacred as the site of the deification of Shango.
Lishabi’s Rock is a cliff on the bank of the river Ogun,
about midway between Lagos and Abeokuta, where
Tashabi, a greal hunter and warrior and the reputed
founder of Abeokuta, 18 gaid to have descended into the
earth after suffering defeatl at the hands of the Dahomians.
Canoemen passing the spol often hail * Lishabi, Oh!”
in salutation of this demi-god, and when the hail 1g
cchoed back by the chff they say that Lishabi is answoring
them. The writer has often heard this dono.

(Groves, which ococupy a large placo m tho worship
of the Yorubag, and are sacred sites, aro not themselves
““ objecls of worship,” although they may contain such.
As a rule, admission to thom is only granted to tho
mibfiated of the particular cult to which cacli 18 devoled.

Lower Animals.—Throughout West Alriea, from
Gambia to the Congo, the leopard 13 regarded with great,
veneration, possibly becaiss of its deep cunning, its great
sbrength and its absolute fearlessness ; henee the proverb,
Akamo ekun yio nt dyonu, ve. ** He who blockades a
leopard will have trouble,” the equivalent of * to heard
& lion 1 his den.” When a leopard 19 killed 1ts face is
covered with a cloth, because it 18 a king, and 1tg pardon
is agked. A similar custom has been found 1 some
parts of Russia when a hear 1s slain. The Alafin of Oyo,
who is the paramount king of the Yoruba tribes, 18 called
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“the Leopard,” and 19 himself regarded ag divine One
of the most powerful and the most dreaded of the secret
societies of West Africa is the Leopard Society, which
hag its stronghold in the lunterland of Sierra Leone and
the Bherbro country. Its members, called * human
leopards,” wore leopard skins, with sharp steel claws in
the pads, wherewith they mnfhcted ghastly and fatal
wounds on thewr human victims. The patas, or red
monkey (Yoruba Ijumere), is worshipped as being itself
an orisha ; butl not all species of monkey aresacred. The
writer possessed one of this kind as a pel, which was
sometimes reverently saluted by heathen people as Oluwa
m, v.e. ** My lord.”

In the various creation inyths a bird (of undefined
species) always figures largely. Theimage of a bird is seen
conglanily in tho crude art of tho country poker-worlk,
ole. ; but the writer has found no traco of a hird becoming
an objeet of worship. Tho nearost approach lo this 18
the easure of rospeel shown {o the vullure and the
turkoy-buzzard, These loathsomo birds are found m
groat numbers in tho towns. They haunt trees in the
markot-placos and waddle about tho streets picking up
all manner of reluse. They are bolder than cily spurrows
or domestic fowls. Since they devour the sacrifices
placed in the siroets for the idols, they are called eiye
orisha, t.e. “ birds of thoe onsha,” and are nover molested
In any way.

Among the Yorubas no reptile is raised to the rank
of a god, or ousha, although crocodiles are honoured as
bemg the slaves of Olosa, the lagoon-goddess  Colonel

—

Ells, in his Bwe-speakmg Peoples, slates that among

those tribes * the crococile is worshipped at Bageida,
Porto Seguro, Savi, Porto Novo and Badagry * and that
formerly *‘ a numerous priesthood was set apart for their



20 FAITH, FANCIES AND FETICH

service.’ 1 Among the Jho tribes of the Oweri disirict
(neaxr neighbours of the Yorubas) the boa-constrictor is
worshipped.  On the 27th day of each month a white
cock ig offered to him, with cowries, palm-o1l or palm-
nuts, white cloth and kola-nuts. The sacnfice is deposited
ab cross-roads, away from the town. There 18, however,
no reptile-worship among the Yorubas, except n the case
of crocodiles belonging to Olosa the lagoon-goddess,
a8 deseribed m a later chapter.

Man.—Man is never worshipped as man ; but only as
being indwelt by some divinespirit. Thenearest approach
to the worship of man qua man i3 in the worship of one’s
own head. Yoruba psychology teaches thal each man
possesses, or 18 indwelt by, three spirits, viz.: Olon
(the ““ Loxd of the head ), Ipin Ijeun (the ** Sharcr ol the
Food ), who dwells in the stomach, and Ipori, who inhabits
the great toe. The first is worshipped and sacrifices are
offered to lum. He1s the “ luck " of the man and hrings

hnm good fortune. Various orishas are men who havo
‘been deified afler death, e.g. greai kings, horoes and
magicians. The worship of ancestors is also general.

There are certamn instances of worship paid to human
bemngs during their hifetime, which are intercsting and
important, notably in lhe ecase of kngs, and of fwins.
All langs, such as the Alafin of Oyo, the Alake of Abeokuta,
the Ony of Ife, and the Awwale of Ijebn Ode, are divine,
and reverence amounting to worship (but not gacrifice)
is pad to them in thew lifetime. Up to thirty years
ago, the Alake of Abeokuta never left s own ecom-
pound, but the new Alake who then came to the throne
did so and paid a visit to the writer. He aflterwards came
to England and was recerved by King Bdward VII. The
face of the Awujale of Ijebu Ode was never seen, even by

1 Op.ed p. 7L,
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his own subjects. He always communicated with them
through & screen. That the divimty residing in the
king 18 sometlung beyond his own personality 1 shown by
the following custom. The Yoruba word for “ i0 reign
18 joba, from je, * to eat’” and oba, “a kng.’ Thid 18
due to the fact that when a new monarch is appointed
he has to eat the heart of lus predecessor, and to retain
and worship, aslong as he lives and reigns, the head of the
game. At his own decease this head is buried with his
body and his own head detached and his heart extracted
for s suceessor to do likewise. The lung’s crown and
throne become sacred. In a paper on ** Lagos, Abeokuta
and the Alake,” read by Sir William MacGregor (Governor
of Lagos), before the African Soeety, he wrtes, © Among
tho Yorubas of West Afuiea . . . the king’s erown 1s saered
and is supposed to be the shrine of a spirit, which has
to be propitiated. When the King (Om) of Ife vistled
Lagos some years 880, he had to sacrifice five sheep to s
erown betweon Ibadan and Ife, a two days’ journey on
foot.”1  The Ashantiis of the Gold Coast beheve that * the
thrane or chairof a king or chuef 18 inhabiled by a spirit
to which it 13 consecrated and to which saerifices are
offered.” 2
Twm cluldren are sacred throughout the Yoruba
country, but whereas m the Niger and Ondo districts
(until checked by the Brilish Government) all such had
to be sacrificed, ;n Abeokuta and Yoruha proper guch
-are, and for long have been, regarded as demi-gods, the
mother herself paying them special honour wlile living,
and, should one die, replacing it by a wooden inlage
which must be carried about, washed, ete., ag though
still hving, and 1o which sacrifices of food must be offered.

1 Jowinal of the African Society, No 12, July, 1904, p. 472
2 Frazer, T'he Golden Bough, 3rd edn,, 1. p. 304,
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The mother hersell receives congratulations from her
neighbours, and presents, as an offermg to tho wee
deities.

Life and its Transmissions, — Under tlus heading
must be included a number of gods of & superior order,
wluch are not represented by any of the former classes.
Chief among them are those who (traditionally) took
part in the creation of man, those who concern them-
selves with hig preservation and with the reproduction
of the race, and some who injure or destroy the sane.
Such are Obatole (** King of whiteness ), an exiremely
good orisha, Odudua, his wife, and their offspring, ¢.g.
Yemago, Olokun, Ogun, and others, who cannot be tracod
back to any human origm, bul seem to have heen always
accepted as ungeen spintnal powers, Neaxly all of those
are represented by some visible objeet, or “ idol,” usually
an image made of wood or carth, or some gpecinl pieco
of rock or stone, either in 1t8 natural rough eondition, or
artificially eut and polishod. Many shrinos are seon in tho
open streets of great towns, containing an imago, sacrod
mound of earth, ote. Some of thoso are deseribod and
illustrated m the following chapiors.

Having thus reviowed somse of tho many objocts of
worship, we are now in a position 1o congider tho *“ spirits
which are belhievod to indwell or lio bohind thom. These
are deseribed in the suceeedmg chaplers, ag the ©“ Objecls
of Belief.”



CHAPTER IIT

THE OBJECTS OF BELIEF. (A) THE SUPREME DEITY

HE writer, when living in the Yoruba country,
found that the worship of the people showed g
belief 1 spintual beings of various types, {alling

properly into four distinel classes, viz. : (A) a Suprome
Daty, Olorun by name; (B) a large class of Leyger
Gods, or Orishas, their number being variously slated ag
201, or 401, by their babalawos, or pricsts, but probahly
comprising ovor 600; (C) the Spmts of the Dead
(Ancesior-worship, ele.); (D) a supreme Spimt of Eyil,
Loshu, 1.e. the ** Devil.”

(A) The Supreme Deity—Olorun.—Anthropologists
are divided in opmion as to whether there ig to be found
m the rehgion of primtive races a beliof in one Supreme
Being, and whether, 1f found, such a conception is not
merely that of a glorfied ghost, or of & nature god who
hasg “ outgrown the derties of that class and come to oceupy
an 1solated position.”! Dr. Andrew Lang has clearly
shown that such a conception is found, and that this cannot
have been evolved from sheer animism.2

We find among the Yorubas a belief in a Being called
Olorun, whose position is unique in several respects, as
will be shown. Heis regarded, by pagans, Mohammedang

1 Menwes, Iistory of Relgion, p. 36

® The Making of Rehgion, Chaps, IX, and XTI,
23
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and Christiang alike, as ihe one Supreme Tiemal Being,
and that thisis not due to Mohammedan or Christian influ-
ence 1§ evident from the fact that sush was the pagan
belief before either of the latter religions eame mto the
country, and this again is proved by tho traditional
accounts of creation held by all classes of pagans, par-
ticularly those who never came under the influence of
the foreign religions. Yet the late Colonel Elhs, in his
book, Yoruba-speaking Peoples, classes Olorun among the
onshas, and says “he is the defied firmament” and
“ merely & nature-god, the personally divine sky, and he
only controls phenomena connected m the nalive mmd
with the roof of the world ¥ To support hus contention he
gives fanciful and very inaccurate demvations io the
divine titles Eledn and Olodumare. TFurthermore, he
brings the following charge against * nussionaries ” :

Just as the missionaries have caused Nyankupon, Nyonmo,
and Mawu to be ¢onfused with the Jehovah of the Christians,
by translating these names as “ God,” so have they done with
Olorun, whom they consider to be a survival from a primitive
revelation, made to all mankind, m the ehildhood of the
world.!

The colonel tacitly admits thal experiencod religious
teachers, of various nationalties (French, German and
British) and various Christian denominations, among
Ashantis, Dahomians and Yorubas, etc., all agree i testi-
tying to the existence of this behel. Yet all this weight
of expert testimony he lightly ignores ! He treats Olorun
as having been to some extent superseded by Shango, the
god of lightning. Mr. Dennett, on the other hand, in Jus
Nageran Studies, while he ikewse confounds Olorun wth
the orighas, suggests that he is a development of Shango,

1 Dr. Andrew Lang shows, from the soldier’s own writings, the
wealkness of his logie (The Making of Relion, pp 246-2560)
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otherwise called Jakute! Against the opinion of these
two writers, whom we must regretfully regard as superficial
observers, we have tho judgment and testimony of the
lato Bishops Crowther and James Johnson, and of Bishop
Oluwole, all being Africans and thoughtful nien of culture,
and of the late Rev. Henry Townsend and Rov. J. Buckley
Wood (each of whom lived and worked for over forty
years among the Yorubas), and of seores of other mssion-
aies, who have all recognised and testified to the fact
that the Yoiubas have a clear conception of the one
Bupreme Deity, whom they call Olorun.

Dr. R. H. Nassau, after a lifclong experience among
the Bantu t11bes of the Gaboon and Ogowe disiviets of the
French Congo, bears a sinular Lestimony as to the existence
of a corresponding helief among those peoples 1 Professor
D. G. Brinton, of Pennsylvania Universily, writes, “ It
hag been abundantly shown thai amid the tribes of the
West Coast of Afiea, to whose gods the term fetich,

citrgo, was first apphed by the Portuguese, the recognition
. G PP y 8 g

and worship of tribal and national divimties and even of a
Supreme Beomng, ruler and creator of the world, are clearly
displayed.” 2 An carlier obscrver and writer, Mr. F. J.
Hutchinson, British consul al Fetnando Po, says, “ The
idea of God entertamned by the Kalabarese 18 confined to
their icomprehensibility of natwal causes, which they
attribute to Abasi-Lbun, the ik ternt for Alomghty God ;
hence they believe He 18 too lngh and too great to liston
to their prayers and pefitions ” 3 The Rev. J. L. Wilson,
for eighteen yeals an American nussionary m: West Afiica,
writes :

“ The belief in one great Supreme Being, who made and

v Febwchism in West Africa, Chaps 11 and IV
% Rehgion of Primative Peoples, p 133
3 Impressions of West Africa (London, 1858).
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upholdg all things, is umversal. Nor is this ides imper-
fectly or obseuiely engraved in their mmds.  Tho impres-
sion is 80 deeply engraved upon their moral and mental
nature, that any system of atheism sluikes them as too
absurd and preposterous to require a denial. Iverything
which transpires in the natural world beyond the power of
man, or of spints, who are supposed to oceupy a somewhat
higher place than man, is at once and spontaneously
ageribed to the agency of God. All of the tribes of the
country with which the writer has become acquamted
(and they are not a few) have a name for God, and many of
them have twa or more, significant of Hig character ag a
Maker, Preserver and Benefactor. In the Grebo country

* Nyiswe is the common name for God, indicative of T

characler as a Maker. In Ashanti He lhag two names,
wiz.: Yankumpon, which sigmfies ‘' My Greal Fiend,
and Yerm, ‘ my Maker.” " !

Such is {he lestimony ol many expert and experienced
witnesses to the fact that, throughoul West Afrien, hoth
among Negro and Banlu fwmbes, there 13 o Dbeliof in o
Supreme Deoity. Evidence of the oxisience of wuch a
belief among the Yorubas will now be givon.

Firgt, we have the witness of the names and tatles
given o thus Deity :

Olorun—This is the nome by which e is gencrally
mentioned. It signifies  Owner of Meaven,” Orum (the
Yoruba word for “heaven”) may be compared with the
Greck Obpuvés, and with the Varune of the Rig-Vedsa, with
which it may perhaps be plulologically connected, Like the
English “ heavens ” and the Hebrew DY, it 1s used for the
“sky” as well as for the dwelhng-place of the Derty. This
title, then, expresses the greatness and majesty of God

Eleda.—This word 1s derived from de, “to create,” from

* Western Africe (London, 1856}, p, 209,
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which we get edu, ““ creation,” and then Lleda, *“ maker” or
““owner of creation > This term, therefore, sigmfies that He
18 the Maker and Preserver of the ereated miverse Logically,
1t {ollows thatl this conception of Him cannot have been
derived, or evolved, from animism, for He, as Creator, must
have existed prior to all the created universe. Dr, Andrew
Lang says, “ The Supreme Bemg of savage [aiths as a rule
never died al all He belonged to a world that knew no
death.,” 1

Alaye.—This word, from ye, “to hive,” aye, ““life,” or “a
Iving thing,” denotes “the Owner of Lafe”” Tt is more
gpiribual then the last-named term, referring o the living
principle rather than the creature in which that principle
resides. It must not be confounded with 4lusye, ©“ the Owner
of the world,” or * of the universe,” aiye including both the
sarth and the heavens,

Olodumare.~—The derivation of this word is uncertain,
It is generally taken to denote * the Almighty One.”” Bishops
Crowther and Johnson so regard 1t, but the latter gives as an
alternative “ The Lver-righteous One.” A slightly different
form of the word is “ Olodumaye, “ the Belf-existent One ”

Elemi.— The Owner of Breath.,” Hma 18 “breath” or
“apirit ”’ (Greek mvebpa).

Oga~0g0.— The High One of Glory ”  Thig term 18 used,
Ike the others given above, ‘“only of the Supreme Being”
(Crowther).

Other titles, such ag Oluwa, “ Lord,” commonly applied to
Him, are somelimes given to orishas, or to living human
beings, and thercfore are not grven here.

The second line of evidence ig found m the attributes
ascribed to this Deity, Olorun, by pure pagang, who have
never been influenced by Christians or Mohammedans,
although 1t 18 nol suggested that every pagan Yoruba
has a complete conception of all these attributes as
belonging to Olorun  He is credited with ommscience,
absolute power, justice, goodness and benevolence, and
generally, or at least frequently, with omnipresence. He

1 The Making of Religion, p. 202
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is called mame, 1.e. *“ holy,” alanu, © mererful,” and is samd
to preserve men’s ives ﬂ,ﬂd lo giV e them all gO()(l things,
notwithslanding the fact that prayer for particular
blessings 18 generally offercd to other gods, and, in many
cages, even to the devil. L'he wirler, visihing one snorning
in a village al somo dislanco from Abeoliuta, where there
wag no Christian, alter olforing tho usual salutations, asked
the following questions: “ Who created us ? "—* Who
preserves ng ? '— Who gives us food ? "—** Who sends
ug 1ain and sunshine 27 To each question the answer
was given, “ Olorun ms,” t.e. " Ih1s God | And tlus was
the usual experience on such visils. Occasionally, some
very ignoranl person would say, “ . o mo !’ 1. We
do not know,” or would give credit to lus or her own
particular idol, but such were rare exceptions.

Again, the proverbs of the Yoruba tribes, wlich are
very many, often veler to Olorun, and in such a way as
to show His supremacy and oxcellenco, ¢.g. Enatt a ko le
i, w fi won le Olorun lowo, v.e. ** Thogo whom we cannot
cateh we leave in the hands of God.” This provorh im-
plies belief 1n His omniscience, omnipolence and justico.
And agam, O fi ya fun Olorun ja, fowo le eran, i.e. * Toavo
the battle Lo God aud rest your head upon your hand.”

Moreover, in the case of tho various orishas, thoro i3
nearly always some hisiory, or myth, 1o account for
the origin of the partienlar cult. In the caso of Olorun
there 18 nothing of thig kind. He is pre-existent to all
buman knowledge. In the language of the Now Testa-
ment, He is “the Unknown God,” having “ neither
beginuing of days nor end of life.” There are traditional
stories of His work in creation, and many West African
negroes have traditions of a tume when there was direct
communication hetween heaven and earth.

The foregoing facty sufficiently establish the truth
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of the statement that the Yorubas have a concoption of a
Supreme Deity, who holds a position that is unique among
thewr various Ohjects of Beliof.  He 18 1o he regarded as
probably the same Being whom the Tschiwis call Nyanhu-
pon, the Gas Nyonmo, the Ewes Mawu, and the Bantu
tribes of the south-west coast, Nawnbi, Anyambi, ete.

The Yoruba pagan having some mental conception of
this Supreme Deily, wé next inquire as to lus attitude of
mind towards Him, first remarking that, while the study
of African psychology is very fascinating, it iy equally
difficult and perplexing. Miss Mary Kingsley says,
* Stalking the West African 1dea is one of the most charm-
ing putswits in the world . . . as besol with difficulty and
danger as guzzly-bear hunting.” African mentality is
exiremely complex, and cqually variable, not only as
between different individuals, bub often in one and the
50 person.

Fear has boon said Lo be the firsi, element m religious
psychology, but it does not appear to hold a prominent
place m the Yoruba’s conception of Olorun, as it does in
his regard for the orishas and the ovil spirit, Fshw. The
only aspect of foar, as distmmet from reverence, or awe,
that seems to exigt m this coneeption of Him, 18 the fear
of rotrthution, and that nol in the sense of vindictiveness,
but of offended justice. The {eeling of awe, or reverence,
for Him, is, however, stiongly marked. Ho is spoken of
as hugh and holy, and to such an extent that direct worship
seems never to be offered to Him. The idea started by
Ellis, and copied from him by Dennett and Miss Kingsley,
that the Supreme Deity started the work of creation,
both of the universe and of man, and then indolently lefl
it to others and took no further interest in 1t—became a
spiritual nonentity m fact—and theiefore is not wor-
shipped, or regarded, 18 an utierly meorrect presentation
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of the Yoruba conception of Him. The reason thal e,
18 not directly worshipped 15 that He is 1egarded as too®
exalted for man to approach with the famiharty (albeit |
respectful) that 1s shown towards the lesser deifies. The
fact of the existence of this revorential awe, and also of
a meagure of faith in Him, 15 clearly shown by the fast
that He 15 constantly mentioned n daily conversation, as
will be 1llustrated shortly. Although the higher aspects of
love to God are beyond the capacity of the unenlightened
pagan mind, iraces of love to Him are occasionally found
among the more thoughtful and earnest Yorubas, and
gratitude (although often of an apparently conventional
type) 1¢ constantly expressed.

The mamfestation of this conception is shown hoth
n 4 negative and in a positivo manner.

On the negative side, sacifice, which 1 various forms
plays such a large parl m Yoruba worship, is never
offered to Olorun. e is too high and (m a sense) boo
digtant to Do thus cireetly approached. Also (as
Dr. Andrew Lang poinls out) the Suprome Deity, not
being a ghost, or disembodied spirit, has no need of food
offerings, ele.

Agamn, prayer, which 1s hkewise constautly offored
to the various orishas and {o Eshu (tho devil), is never
divectly offered to God, except that, m cases of doepest
distress, the ejaculalion 13 ultered, Olorun shanwu, a.e.
* God have mercy !

On the posilive mde, the nature of this conception
ol God is demonstrated by the fact that He 15 constantly
spoken of i daily life, and that the salutatious of the
pagan Yornbas show trust in His preserving care and
beneficent goodness. The final salutation al night 1g
usually, O d’owuro 0! Olorun 10 jo ma e 0! 1.e.“ Uniil
the mommg ! May God wake us up well!” And the
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morming salutation corresponds, IZ Kowuro of O ju re
b1 2 re “ Good morning Do you wake well?” To
which the response is, 4 dupe Uodo Olorun! or A yin
Olorun ! ve. * Thanks be to God!'” or “ We praise
God ! A simular reply 18 given to inquiries as to health,
ete. Again, when a Lkindness has been shown to any
person, the usual response 1s, Olorun yiwo busy 4 fun ol
t.e. * May God bless you!” or some similar expression
of gratitude.

The proverbs of the country, already quoted to show
the belief in the Bupreme Deity, also manifest the nature
of that helef, as resting on His goodness, wisdom and
might. TFaith i His justice to execute judgment after
death may be mferred from the following occasonal
remarks of Yorubas, smarling under a sense of wrong
and of their own malilily to avenge it :

Olwun ta 0 se it i, alt emd @t 100 N1 110 0 MWW enall 0 11
wa; e, As o this thing which you have done 1o me, both
T and you have Lo account for it before Him who sees us”
The reference is to Olorun, who is expressly named in the next
quotation, “ Nugbati emi ba ku, alv emi atv awo i o 10 0

nawegu Olorun ™, we “ Whenaver T die, both T and you have

to go and narrate 1t before God ” ¢

The higher knowledge of the Supreme Doily seems o
be restricted Lo, and jealously guarded by, the few. One
morning & youth was Lrought to the writer’s dispensary
in Abeokula for {reatment and was recommended as
having a specital claxm upon the Christian mussionary’s
consideration because he was Omo Olorun. An inquiry
as to what this meant led to the explanation that, very
occasionally, when Ifa (the supreme oracle) is consulted
as to what orsha a new-bhoin child 15 to worship, the
answor is given, “ He 18 to worship no orsha. He 18 to

1 By J. Johnson, Iswn Orsha Brbo me Ile Yoruba, pp 511
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H

be omo Olorun,” i.e. “ a child of God.” THore wo have
a further proof that Olorun 18 1ot to bo regarded ag an
“orisha ™ ; but stands apart as tho Supremo Duly.

The question as to the origin of this concoption n
the pagan mind must be briefly considered. It has been
suggested that this belief was derrved fromn Mohammodan,
or Chustian, sources. Now the first introduclion of
Christianity mto the Yoruba country was m A.D. 1888,
when Christian Tgbas, liberated slaves Irom Sierra Leone,
returned to Tagos and Abeokuta. The first Chnistian
misgionaries were gent in 1845. The Yoruba boltef in
Olorun had exsted for untold generations before these
dates, as 18 evaidenced by the ancient myths concerning
His work in ereation. There is no record or {radition of
any previous Christian witness in the country.!

The advance of Mohammedamsm dunng the last
thirty years has been very rapid ; hut prior {o that time,
although the Islaime fmth had gamned a cortam mumnber
of adherents among the Yorubas, these were a very small
proportion of the whole, and some parts of tho country
were quite untouched by 1its influence. Tho Yoruba
coneeption of Olorun is quite distinet from the Islamic
Allah, and there 18 not the slightest evidenco on philoe-
logieal, philogophical, or historical grounds that tho two
are causally connected.

The Yornba conception of the Supreme Daty must bo
regarded as belonging purely to the people in their pagan
condition ; but it is not so easy a matter to say certainly
whence they derived it. It is difficult to believa that it
can have been developed from Animism, for there iy a
wide gap to be brdged over belween the ghest of the
lesser gods, or orshas, and the Supreme CGod, Olorun.
Bince He 18 conceived as being the Author of all ereation,

1 Bee note at end of this chapter,
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He must of necessity he pre-cxistent to that creation.
No Yorubha would allow for a moment that Olorun wag
a deified man.

It has been pointed oul by others that the belief in
the Supreme Deity among primilive peoples is one which
18 hazy, and the deity concerned is found to be retirng
towards a state of oblivion, and that this 18 clearly indi-
cative of a declension from previous knowledge, rather
than an advance mnto clearer and fuller truth. We
ghall have occasion to pursue this subject further m a
later chapter.

An Early Roman Catholic Mission,—* Benin was discovered by
the Portuguese mn 1485. Allonso de Aviro, the discoveier, on his
return to JKuiope, was accompanied by an ambassador from the King
of Baun to the Courl of Portugal, with the request that Chustian
miamanatles maght be sent to mstract lus people.  Fernando Po was sent
to the Gulf ol Benm and , . . ascended the Benin River to o place called
Gaton, whero he founded a Portugnese settlemont A church was bwlt
and 1000 persons baptised ug adhorenis of the Roman Chuieh,  Accord-
mg 1o Barbot, at a laler period, the King of Bemn promised to bring
aver Jus wholo kangdom to the Roman Catholic Churehif he was provided
with & white wife, The wile was sent, bul no conversions seem 1o have
tollowed, and the Portuguese scon lost possession of Bemn”  (There
18 no ovidenco of this mssion having penetrated the Yorubn Country
proper —8 N 1) J T. Wilson, Western dfnea, p 191



CHAPTER IV

THE OBJECTS OF BELIEF. (B) THE ORISHAS

NDER the term ¢“Orisha” are included many
gods, stated by the priests generally to be 401
i numbor, although some say 201, but probably
the actual number is at least 600, if not more. The
figures given by the priesls are the old sacred numbers ;
but as they have been added to from tume to lime by
the consecration of new deitics they can no longer he
correct. These orishas vary greally i the powors
attributed to them and m the respect paid to thom.
Some of them, according to the mythology of the
country, werc always spirts, of divine ongin, exisling
prior to all creation ; others are deified men; others
again are the spurils of animals, frees, rocks, olc.
They may be classified (according to the respect pad
to them) ag general orishas, worshipped {hroughout
the country; local deities, and personal ones. The
first class will melude most of the nature-gods, and the
two latter many tutelary ones.

The term * orsha ™ is of uncertamn derivation. It
is usually regarded as from #i, ““ to see ” or ““ find,” and
sha, *“ to pick up, select, or choose.” Bishop Johnson
says this term “‘ was orginally applied o some Dbeings
whom Ifa, or Orummmala, the Son of God, had sont out to

search about for, and collect together, the wisdom which
34
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he had strewn about, and who were successful in themr
gearch and collection, whilst others failed, and who were
spoken of ag awon f 0 11 so, ¢ e. those who were succesgful
in making their collection, and who after, and n con-
sequence of this, became objects of worship.” Other
supgestions have been made, of wlich Dennetl’s con-
jecture that it means * the beatified departed one” (as
if from ore, *“ a deparied spint **) cannot be correct, smee
the chief orishas never wore humean beings, and so cannot
be ores, or departed spirits !

Modes of worship will be dealt with in a later chapter ;
but we may here notle that each orisha has its own special
days for worship, demands its own special sacrifices,
and enjoms 1ty own ewo—the Yoruba term for *“ taboo.”
When reference is made 1o human sacrifices 88 demanded
by any dely, 1t denoles that such were offered until the
country came under Brilish governmeni ihirty years
ago, when all such wero forbidden ; bul afterwards, even
when British oflicors were stationed m Ibadan to cnforce
tho keeping of tho treaty abolishing such practices, the
writer had personal exporience of the offering of o human
sacrifice in tho said town in the year 1894. Il is qute
possible thatl such are secrotly offercd even now.

T 18 cortain that some of the Yoruba divinities have
been borrowed from other tmbes. Thig is the case with
Shango the god of lightning, and his wife Oya, the river
ngel, who have both been imported [rom the Niger

f territory. [Hko-Ifa comes from the Akoko tribe, Aje
from the Tkun, or Popo tribe.

We now proceed to the consideration of some of the
more important orishas.

Ifa.—Although not possessing so great a number of
personal devotees as some of the other gods, Ifa may be
regarded as the most important and the supreme onsha,
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for he 18 the greatest oracle of the whole Yoruba country
and 18 consulted on all important occasions. He decides
what orisha each new-born child 18 to worslup, He tells,
in lime of trouble, famne, sickness, etc , which gods have
been offended and what sacrifices they demand.

There are various mythical stories ag to the origin
of this cult. One of these states that he was the off-
sprmg of Obatala and Odudua, who were pre-existent to
man, go that Ifa 18 not a deified man, but was a god
before the creation of the world. On the other hand, in
a Yoruba pamphlel, published by the Egba Government
i Abeokuta in 1906, by Mr. Oyesile Keribo, on the
‘“ History of the Gods,” he writes as follows :

Ifa was a native of Itase near the Ife country, and of poor"
parentage. In his youth he had great aversion to manual
labour, and therefore had to beg s bread To bebler lus
condition he applied to a wise man for advice, and this sage
taught him ihe art of divination, tracitional slories with
matters relating thereto, and medicine, as an easy means of
obtammng a livelihood IIe afterwards became vory popular.
The sixteen onginal odus correspond to the sixteen original
stoties tanght to Ifa, ete. s parents, bemg poor, were not
known 1 the country, IHence he was afterwards considered
ag without parentage and was deified after death,

Other accounts represent him as a skilful medieal
man and diviner, born at Ife, and according to some

very popular, but to others unpopular. Colonel Rllis
Says ¢

He fried to teach prediction to the mhabitants of Ife;
but they would not listen, so he left the town and wandered
about, ndulging in a vanety of amours, then fixed his abode
at Ado, where he planted a palm-nut on a rock, whence
sprang up sixteen palm-trees at once.

No reliance can be placed on any of these stories,
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whieh appear lo have been invented by lovers of the
marvellous, to gain a reputation for Imowledge. The
following wmyth, however, has much more mmportance,
as explamning the very close connection between Ifa and
Eshu, which exists to the present day : !

In the early days of the world, when the human race was
few in number, the gods were stinted 1n sacrifices and so often
went hungry and had to {orage for themselves. Ifa took to
fishing, but had no success, and, bemng hungry, consulled
Eshu (who 18 also called Zlegba), who told hum that if he could
obtain sixteen palm-nuts from the two palm-trees of Orungan,
the chief man, he would show ifa how to {orecast the fubure
Ifa could then use his knowledge to forccast the future and
benefit mankind, and so receive abundance of offermgs in
reburn, but he stipulated that the first choice of all offerings
should be ks Ifa agreed, and went to Orungan to ask for
the nuts, telling bim for what purpoese he required them.
Orungan, delighted at the prospect, took his wife with him
and hastened to gel the nuts; bub, finding Lhe trees too high,
drove the monkeys to them, who ate the pulp of the fruit
and threw down the “mnuls,” ¢.e. the hard shell which con-
tains an oy kernel, Orungan’s wife, Orwshabl by name,
t1ed these in her waist-cloth, as a ohald 15 carred, and so bore
them to ffa. Xlegha (Eshu) then taught Ifa, who, 1 turn,
taught Orungan, and so made um the first babaluwo. There-
fore, when a man goes to consult Ifa, ns wife always accom-
panies him, or, 1f he is unwarried, his mother, and the woman
curries the sixteen palm-nuts, Also, the babalawo, before
beginming the divining process, utlers the nvocation,
Orungan, @ jubs 0!  Orsabi, ¢ juba o/ i.c. “ Orungan, we
respect thee ! Ornishabi, we regard thee!”

The priests of Ifa are called babalawos (baba-li-awo,
the father who has the secret) and find their office very
lucrative, so that a proverb says, * the wisest priest ig
he who adopts the worship of Ifa.” These priests pluck
off all hair, shave ther hoads, and generally wear

1 Sece the illustration on p. 90.
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white elothes, although some, as those al Ife, wear light
blue.

In consulting the oracle, the habalawo uses sixtoon
palm-nuts, from a gpeeial palm-troo (the Opelifa), and a
divining bowl, w.c. an engraved circular board, or a
rectangular one, with a handle, similar to & Mohammedan
wriling tablet, shaped thus :

Sometimes a fan i3 used, of a square shape. This divining
bowl is called Opon-Ifa. Tts surface 18 covered with
white flonr (werosu), or dust, from the irosu tree. Upon
this the priest works, and with one of the fingers of the
right hand imprintg cortain signg, to mdieate such In
representatives ag may be left in tho palm of his left
hand, after he has atlempled wath onoe gragp of the palm
of hig right hand to take up all the six{een nuts which
were held therein. Or, he may hold these sixteen nuis
loogely in the right hand and throw them through hig
half-closed fingers into the left hand. If two nuls re-
mam 1 the right hand, he makes one mark, thus |, on
the hoard; but if only one remamns, he makes two
such marks, {|. This process is repeated eight times, and
the marks are made in two columns of four each. The
cornplicated nature of tlus process is shown by the fact
that behind each of the sixteen nuts are sixteen sub-
ordinate deities, Bach such deity 1s termed an Odu,
.. a ‘* chiefl ” or “head.” There are thus 16X 16=256
leading Odus, and each of these 256 hag 16 subordinates
again, bringmg the total number of Odus to 4096. Some
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inerease this agamn by mulliplying each of these Ly 16
lesser subordinates I Add to these figures the fact thal
in the 8 throwmgs, or drawings, of the 16 nuis, there ig
a possibility of a vast number of different resulls, and
that in conneclion with each Odu there are supposed
to be 1680 traditional stories, each of which 13 represented
by a brief couplet, which must be memorsed, and it
will be geen that the task of a habalawo is no hght one,
even 1 he confines his altention, as 13 usually the case,
to the 16 principal Odus. Most babalawos commit to
memory a large number of the couplets, or stories m
brief, connected with each of tho prncipal ones. Then,
when an Odu appears on the consulting bowl, the diviner
thinks of the most appropriate story attached to i,
guitable o the case about which he is consulted, and so
gives the oracular response and preseribes the appropriate
gacrifice. It follows thal these men should be deep
thinkers, and such ig found to be the case,

The response of an Odu 18 given in the form of a
parable. So that it is a common sayng :

Owe my Ifu tpu,
Omoran ny wmo—
By ba wipe @ mo—
Nigbats @ ko ba mo,
A m, ko se !
that is,

“ Ifa always speaks in parables,
Tt is the wise man who understands—
If we should say we nnderstand—
The wise man will understand—
When we do not understand,
We say, It 15 of no account !

(or, It i3 not fulfilled 1)

When the bahalawo 18 particularly fortunate, and Eji
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Oybe, the prince of all tho Odus, appears on the edge
of the bowl, he may he heard saying, with the authonty
of Iji Ogbe

B ¢ bu bo oju,

By ba bo wmu,
Isale agbon ni « ipar i re.

Ada fun Orunmale wagbatijo alo gba ase F'owo
Olodwimare ; o rubo,  Olodume e sy wa fi ase fun u.
Nigbats ghogho arye ybo pe o tv gba ase Vowo
Olodumazre, nwon sv wwo (0. Ghogho eyiti o we
svmse.  Latt igba na wa m o nwipe, 4 se/

that 18,

When we wash our face,
When we wash our nose,
We fimsh off bencath the chin,

Ifa was consulled for Orummla once, going to receive
authority from the Almighty, He saculficed. And the
Aluughty gave him authority, When all the world heavd
that he had received authority from the Almighty they came
to hom,  All that he said cate to pass.  Liver sinee then we
say, < It will come 1o pasy!”

The cost of imibiation as a babalswo s very groal,
gornetimes ag mueh ag £150, & vast sum o & Yoruba.
The course of training iy long ({rom three to seven years),
and the ritual of anitiation claborale, including purification
by water, and the test of exlinguishing the Odu fire, or
Pinodu, as explamed m Chapter IL

While the chief function of Ila is that of divination,
he is also credited, as a secondary one, with the power
to cause fecundily. Women pray to him to be made
fruitful ; therefore offerings are made to him before
mariiage, stenlity being accounted a disgrace. But,
although Ifa is supposed to cause conception, he does not
form the child in ulero, that being lhe office of Obatala.
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He has many subsidiary tatles, one of the most impot-
taut of these hemg Orunmula, which means Licrally
“ Heaven Ikmows salvation.” Ela, another of lus attri-
butive names, and o prineipal one, is o eontraction of
Orunmila, and 18 intended to represent him to hig wor-
shippers chiefly mn the character of saviour and deliverer,
one that 18 strong and mughty, unconquerable even by
death, so that all who look to him for help i any time
of trouble, or threatened cvil, even m death, will not
fail to receive lus help. Although tlus name is used as
if it represented a separate and distinet personality, and
is attached to a separate and digtinet representative
figure, made of picees ol ivory, carrymg fom eyelels
each and corresponding m number to the Ifa palm-nuty
(ITm), whieh, with one Oduso, are seventeen m all, Ela
is, nevertholess, the same daily as Tfa, represented after
8 gpecial manuer. Very speeial and lofty {itles are given
to him, and m songs and proverbs full salvation 18
aseribed to lum. s worshippors say, * dwa
Oyiguyigl, o ki 0 ku mo,” 1.e. “ We ourselves aro hecome
Oygiyigl, (1.e. the gtone which gave birth {o Ifa) and we
can die no more !’ Tla holds & very ngh place m Ifa
worship, and 18 found in connection with each of the
256 Qdus of the system. 1l 18 always humbly and
reverently involied and its favour sought for acceptance
whenever Ifa 18 to be worshipped with a sacrifice, e.g.

“Q thou Ela' Son of the Ruler,
1 humble myself before thee |
or,
“ 0 Blat Iprase the sacnfice of acceptance,—
O Elat T praise the hie-giving sacnfice,—
0 Ela ! I praige the sacnfice of labour,”
Harvest offerings are always presented to him.t
1 Bp, J. Johnson, Isin Bibo Orisha, p. 29
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Opele is the name of a losser oracle, who is regarded
a8 o messengor of Ifa. He 18 represented by cight small
laths of wood, and as it is a far easicr task to consult
him, the babalawog do so cach day, and in all lesger
causes; but Ifa must be consulted every fifth day
(Yoruba reckoning), for that ushers in the new week
and is Ifa’s day, and al any other iimo on any im-
portant” matter. The bandicoot is sacred to Opels,
since 1t lives chiefly on palm-nuts. On Ifa’s day,
sacnfices of pigeons, fowls and goats are made 1o him,
and on very important occasions he has demanded human
sacrifice.

There are other divinitics which are consulted as
oracles, but this is not their chief function, and they are
(as oracleg) all wnferior to Tfa. Some are lacal, and only
approachable at spocial seasons, ag the Oro flare of the
Tjeshas (a sub-division of the Yoruba race) in the north-
eagb. This deity i smid to como to carth once a year,
when he dwolls i o spoeial grove, and iy wailed upon
and consulled by an Aworo, a chiel priest. Tho orishas
Oshun, Yemaja, and Oshosi aro consulied by thoir
devotees, and so 18 Ishu (Llegbara), tha ovil gprit,
whose answer is never disrogarded.

Obatala.—Wo have dealt with Ifa first, as boing the
great oracle, and so seoming 10 altan greater prominonce
than the other orishas. Nexl to him in imporiance, and
execeeding him in the number of s worshippers, 18
Obalala. This name signifies ** King of whiteness.” He
ig the god of purity. Another title it Orishala (v.e. Orisha ;
—anla) v.e. “ the great orisha.” Other designations are:
Obaba Arugbo (“ the ancient King-Father "), Omshapopo,
the orisha who kneads clay, and orisha oj'ema = *‘ the
orisha who enters man.” These last two names refer
to his traditional part in the creation of humanity. He
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18 also called Omsha ghingbimlk, 1.e. “ The huge (or hulky)
orisha * (Crowther).

A tradition of lus omgm 1s that he was made by
Olorun, who, after he had created the universe, handed
1t over to Obatala io set it in order, give the finishing
touches, and then conduct 1ts course. The myths eon-
cermng him (as in the case of all the leading orishas) ave
far more anthropomorphic than anything told of Olorun.
They tell how God formed man in the rough, and lefl
Obatala to give him a face, cyes, ears, nose, mouth and
skull—presumably, bram also—so that the senses and
intellect of man arc aseribed to him. A second myth
gays Obatala formed man out of elay. Yet another
myth says that Oduduu (not Olorun—see below) formed
man’s body of clay and Obalala compleled the work as

just stated, and that Olodumare (**the Almghiy,” i.e.

Olorun) breathed mio man and so he became ¢ a living
goul.” It 1s the work of Obatala (when Ta hag caused
coneeplion) to form tho ehild wn ufero ; hence any physical
defect m the new-bom child 18 attributed {0 him, and such
chuld 18 dedicated to lum from birth. Thig 1s notably
the case with albinos. It 18 supposed that such defects
are to show hig cdispleasmre at having been neglected, or
1o demonsirato his power.

Another of lus offices ig thal of civie guardianship.
Heig called ““ protecior of the town gates,” and 18 roughly
depicted on the doors of lus temples as a horseman with
g, gpear, altended by a leopard, torfoise, fish and serpent.
His image, hikewse, is that of the horseman with a spear.

His worshippers must wear wlnte clothes, and eat
white food, using shea-bustier (instead of the usnal red
palm-oil) i their cooling, abstaining from red meat,
and using and olfering the white (or *“ bitter”) kola
ingtead of the red one. s special offering is that of
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edible snails. The necklace wom hy his worghipper
mugt be of opaque white heads.

There is 1o record of hig ever deyiring Llinman sacrifice.
According to one myth he once lived on earth, attaimng
a very great age, but was so disgusted with man’s ways
that he voluntarily ascended to heaven.! It will be seen
that this orisha represents the highest concepiion of
goodness represented in Yoriba polytheism, apart from
the belief in the Supreme God. He represents the nearest
approach to the Jewish conception of tho “ Word.” 2

Odudua.—As Obatala i the highest male orgha
among the Yoiubas, so Qdudua, also ealled Odua, is the
chief goddess. In one point she excels Obatala, for she is
not said to have been made by Olorun, but to have had
independent existence, hofore thal greal orisha was
ereated.

Here again the demvation of the namo ig uncertain.
It may come from dudu, “ black,” and fwa, * oxistence,”
and so mean *‘ the Black One.” T. 8. (the unidenlified
writer of a series of articlos on Yoruba deitics in thoe
Nigerian Chronicle) says thal this tatle was given, aftor
his death, to ono of the original immigranis into Yoruba-
land about the eloventh or twelfth conlury, and that his
real name was lost. He rogards Odudua os a contraction
of Odu t o da wa, whieh means a ** self-existont porsonage ™
~Mterally it ig “ Chief who created us” or . . . who
created existemee.”” The myths given by this witer
vary greatly from the generally received traditions of the
country, and are strongly Fuhemenstic He gives a
buman ongmn for leading orishas which, aceording to

1 . 8, Nigersan Chaomele, Vol, I No 18, March 19, 1909,

? Dennett calls Orishala “ the female Iorm of Obatala, ” T have not

found any ground for this. Vel the accounts given by different natives

gm‘sy sﬁ(\) greatly that some may hold this 1dea, but it is not general —
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general tradition, existed prior to the creation of man;
but s interesting stories would be more aceeptable if they
had some authoritative corroboration.

Odudua i also called Iya Agbe, 1.e. *“ Mother of the
Gourd ” (or “. . . of the closed calabash.”) Sheis always
figured in a sitting posiure, nursing a child. She i3 saud
to be the wife of Obatala, and their union is sometimes
regarded as symbohsing the union between the earth
and the heavens (i ¢. sky). The babalawos illustrate this
unton by two large flat cut calabashes, carefully whitened,
wlieh, having been once joined, can never be opened.
These are kept in their tomples, the one over the other,
10 represent the mesting of earth and sky on the horizon.

The myths do not represent her in any favonrable
light ; but credit her with blmnduess, which was inflieted
on her by her husband, who tore out her eyes ag a punish-
ment, becange in the beginning of the world, when they
were hoth shul up mn the darkness of a closed calabagh,
she complamed bitterly and railed on him. As soon as
he blinded her, she cursed him 1 the words, *“ Naught
shalt thou eat bub snails,”  Again, she s said to have for-
saken her hugband through an illicii passion for a hunter.
She fled [rom Ife to Ado (fifteen mmles from Badagry).
There & town wag buwlt and a temple dedicated in her
Lionour, and there, at her festival season, cattle and sheep
are sacrificed, and the women who are her devotees give
themselves up to unbridled immorahiy in her honour.
She 18 regarded as the patroness of “ love ” (). The term
ado 18 applied as a reproach to immoral persons of either
gex. It is remarkable that such a good deity as Obatals,
should be eredited with possessing such a wicked wife.

Yemaja.—Before Obatala was deserted by Odadua,
ghe 1 gaid to have borne him a son ond daughter,
Aganju and Yemajo vespectively. This brother and mster
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eveniually married and had a son Orungan, who com-
mitted ncest with lhus mother, Yemaja. She flod from
him in horror and shame, bul ho pursued her until ghoe
fell. Her body swelled to a greal size; {rom hor breasts
lowad two slreams of water wlich became a lagoon,
and from her body 1ssued a number of different orishas,
including Shango (the god of hightning), Oya (the Niger),
Oshun, Oba (three vivers which became the three wives of
Shango), Olokun (god of the sea), Olosa (the lagoon-goddess),
Orishako (farm-god), Oke (god of the hills), Dada (vegetalle-
god), 4je Shaluga (god of wealth), Ogun (war-god), Oshori
(hunters’ god), Shopono (smallpox god).!  According to
this myth, the sacred town of Tfe was buill on the site of
thig marvellons eatastrophe, and became thoe sacred eily
of Yemaja. The place where hor hody fell used to be
shown ; bub the original town wag destroyed in tho war
botween tho Ibadans and Modakekes and the peoplo of
Tfe m 1882, The town was rebuill and is sbill the mosi
sacred spot 1 the wholo country. It will bo notod that
nearly all the mythical sboriog are conmoclod with this
place, and that this particular myth makes Yomaoja to be
the mother and Obatala and Odudua tho grandparents,
of a number of leading deities, all bomg naturo-gods.
There are, howover, very many othor omshas whose
deseont is not go {raced.

In practice, we find thai Yemaja is a goddess who is
greatly venerated. Bhe is the presiding goddess of the
rver Ogun, which flows past Abeokuta and mnto the lagoon
near Lagos. The accompanyng photograph shows a
shrine dedicated to her in Abeokuta, which the writer hag
passed scores of times. He has never seen a heathen
man, or woman, pass 1t without doing reverence. Thig ig

1 Ellis mecludes Orum (the sun) and Oshu (the moon); but these
are not now regarded as orishas, nor is any worslup offered to them.
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the only such shrine, or temple, of which he could say
this. Some worshippers simply inclined the head towards
the central image, others laid hold of the thatched roof and
howed, others again entered the hut, prostrated themselves
and embraced the image. The imago was small, a crudely
engraved piece of wood, covered with a cloth. The
dilapidated waler-pots contamned water brought up from
the sacred wiver Ogun. The worshippers of Yemaja
wear a neeklace of small beads of clear glass.

Of Yemaja's hushand, Aganju, and their gon, Qrungan,
little is known, nor do they seem to receive any worship,
except thal Orungan is saluted when Tfa is consulied.
Aganju means a “ wilderness ”’ or broad expanse, as a
greal forost or the occan. Orungen significs * noon,”
or the sun at its zenith.

Shango.—No deily, porhaps, is hetter known, or more
worshipped, throughout Yorubaland, than Shango, the
god of lighining, although ihose already described may
bo moro ancient. Thig 18 the more remarkable, hecause
ho is nob stuelly of Yoruba origin, bub was introduced
from the Niger termiory. The derivation of Shango
19 obsenre; but he has another name, by which ho 19
Froquently called, Jakute, which means *“ Stone-thrower.”
Some speak of Jakuta as a separate deiy; but this s’
not generally accepled. The probabilily 13 thad Jakula
15 the ancient name of the thunder-god, and that when
Shango was deified (as related helow) he wag identified
with the deity who had formerly been known as Jakuta.
Ellis describes him as purely * anthropomorphic. . . .
He dwells in the eclouds in an mmmense brazen palace,
where he maintains a large refinue and a great number of
horses. . . . He hurls on those who have offended him
red-hot chaing of iron, which are forged for him by his
brother Ogun, a god of the river Ogun [sic] of iron and of
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wzir; but this, it should be observed, 18 seemingly o modern
notion, and the red-hot chaing farnished by Ogun have a
suspicious resemblance to the thunderbolts of Jupmter
forged by Vulean.”! The colonel does not say whenee
he derived thuig mformation, but that lus miormant was
not rehable is shown by one glaring mistalke—the god
Ogun being described as god of the rviver Ogun. The
accentuation of the deity’s name 13 different from that of
the river, over whom the presiding deity is the goddess
Yemaya.

There are various mythical stories about Shango,?
all more or less unrehable ; but that he was an historieal
personage is clearly established. The {acls as generally
aceepled, and given as history in Iwe Kika Ekerin, the'
Yoruba Fouwrth Reader, uged m the upper forms of all the
elementary schools, are Lo the following effeet :

About {wo centurtes ago (?) there reigned as Kmg
in the old town of Oyo (known to carly explorors as
Eyeo, or Katunga), which wag situated near the south
bank of the river Niger, to the north of the Yoruba
country, one Shango, who wag a powoerful and wiso
monarch. He was a groat medieine man, or witch-docbor,
and elaimed to be able 1o kill people by ejeeling fire [rom
his mouth., His reign wag tyrannical and cruel.  Ie had
two chief ministers of whom he was jealous, and set these
to fight against each other, hoping both might be slam ;
hut he was himself deposed by the one who came off victor
m the fight. Shango fled, accompanied by his three wives,
Oya, Oshun, and Oba, and some of his most loyal followers.
He wandered 1n the bush, bemng gradually deserted by all,
unial only his favourite wife, Oya, remamed. Then in
despair, Shango hung himselt from an ayan tree. Oya

1 Ellg, Col A 8., Yoruba-speaking Peoples, p. 62,
2 Dennett, R. B., Nrgerian Studies, pp. 171173
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fled north and became the pre-
siding goddess of the river Niger.
Travellers who had seen the body
of Shango hanging from a tiee
entered the town and reported
Oba so, d.e. * the King has hanged
himself.”  This report spread
throughout the town. The friends
of Shango were so incensed that
they determined to avenge thew
deccased monarch. They took a
number of small calabaghes, or
hollow gourds, and filled them
with gunpowder.  They ilen
covered them with eocoanut fibro
and put slow matehes to them,
and waited for the next tornado.
When this cano, they ignilod the
bombs and threw them into the
thatehed roofs of many houses.
Tho regultant explosions and fires
caused the pame-stricken people
to cry out, “ Why aio all our
houses burming ?”*  The {riends of
Shango then came forward, saying,
“Oh, you said Oba so” (“the
King hag hanged himsell”")—0ba
ko so!” (“the King has not hanged
himself ™), ‘ Heis angry with you
for this. He has becomo a god
and has gone up mbo heaven and
sent down the lighining to punigh
you. You must bring out oxen,

49

sheep, fowls, palm-oil, etc., and The Sacred Axe of Shango,
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offer gacuifices Lo him, and honeeforth worship him, and
then he will forgive you.”  Thus they established the wor-
ghip due to him as an orisha. Thus Oba so and Oba ko so
are proverbial sayings, used respectively by those who
want Lo annoy Shango’s worshippers, and the worshippers
themselvos. The small town of Kuso, near to Qyo, is
sacred to thig deity. Tts name is & corraption of Ko so.
The priests of Shango are called Om-Shango, or Odushu-
shango. Their chief priests are called Magbas. Magba
(emy o gha—* T will take ") signifies ‘' & receiver.”” The
priests wear a wallot to “ receive”’ the plunder, or fines
which they impose. In some parts, persons struck dead
by lightning may not be buried untal the body is ransomed
from the Maghas, by whom porsons struck insensible,
but not killed, were formerly degpatehed. TIn their chants
they speak of Shango as hurhng stones (ja—‘ to throw,”
okutu—"* a stone ”’), When a house is struck by hghtning
they rush in a body to the house, “ to find the stone "—
no difficult matier since thoy take tho sad stono with
them!! They approprato all the proporty which they
can save from the flames, as “ their god hag claimed it and
gven it to them.” A chant of the Shango worshippors
which 18 often heard may be translated thus

O Shango, thou art the master !

Thou takest 1n thy hand the fiery stones,
To punish the guilty !

To satisfy thy anger!

Hverything they strike 1s destroyed,

The fire eats up the forest,

The trees are broken down,

And all things living are slain.

A very common malediction 15, ““ May Shango’s stone
strke you ! ”
1 See the illustration oh p 93.
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Shango’s throe wives, as stated above, aro the three
nivers, Oya (the Niger), Oshun, and Oba, these lasl being
two of the smallet r1vers of the Yoruba country. Shango
has among his attendants (1) Oshumare, the rainbow, who
conveys water from the edrth to us palace in the cloads,
and (2) Oru, the thunder clap, whom he sends out as his
messenger with great nowse. The bird, papagor:, is sacred
to Shango, and the Maghas- pretend to understand its
speech. The image of Shango, made of wood, is usually
a man standing, surrounded by three smaller figures, ..
his wives, with the palms of their hands jomed together
1 front of their bosoms.

Ogun.—Next in importance to Shango 18 Ogun, the
god of iron and of war, and pre-eminently the god of
hunters. He may be regarded as the Yoruba Nimrod.
He ig worshipped by blacksmiths, and generally by all
users of iron implements, therefore by warriors and
hunters. Any piece of wron may represent him, as also
may pieces of stone. The Yoruba blacksmith’s anvil is
a block of stone and 18 worshipped by him. The aceentua-
tion of the name i¢ important, for the word ogun has a
variely of significations according to its acceniuation, or
(move correctly) the musical intonation placed upon ity
two syllables. The failure to recognise thig has often
canged this orisha to be confounded with the river Ogum,
and with the term ogum, used as a general term for
“ medieme,” usually in a bad sense.

Ogun 18 stated to have been one of the sons of Yemaja,
s0 that he is one of the earlier deities, pre-existent to man,
and not a deified human heing. It is said that he firsh
taught men to hunt and that he indicated to them the
trees which ave gpecially macved fo humgelf. Thege ave
the peregun (the majestic silk-cotton tree), the akoko
(a tree, the fower of which is sucked for its juice), and the
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atori (a iree of very bheautiful appearance, romarkable for
its elasticity, and from which bows are made). Ogun
directed men to dig four holes befors a tree and implant
1n them four wooden posts to support a platform or altar,
on which lns offerings were to be placed. The accom-
panying photograph (taken by the writer in Abeokula)
shows one of these trees with four elephants’ jaws placed
al its foot. This shrine was doubtless dedicated as a
thank-offering by hunters after a successful elephant hunt.
The chuef sacrifice offered to Ogun (except human sacrifice
offered before going to war) is the dog ; but fowls are also
offored, with the usual accompamment of palm-oil and
lesser articles of food. A proverb says, ““an old dog must,
not be offered to Ogun,” %.c. nothing inferior must he
given to him. A dog’s head, or skull, is usually to be seen
fastened up m every blacksmith’s shop, signifying that this
sacrifice has been made. This must be renowed each year,
Hunters 1 the Afncan wilds carry tlreir lives in iheir
hands, consequently they are very particular mn serving
their gods. Before going on an expedition thoy usuully
offer sacrifices to Ogun and Oshost (who 18 a lesser god of
the chase), and also 1o Ishu, whom they consull ag to their
courso of action. They kill a coek and pour oul itg
blood to the evil deily. The writer saw this heing done
at midday one Sunday, as he was relurning from taking
service in o mission church m Abeokuta. Two men,
crouching as low as possible at the roadside, their ankles,
knees and hip-jonts fully flexed, and thewr heads hent
Iow, almost hid from view their victim, which was held
by one of them, while the other cut its throat and poured
out tho blood on the devil-stone. The dead fowl is then
usually presented at the shrine of Ogun, and afterwards
taken away and eaten, kola-nuts bemg presented to the
orsha. QOshosi being an inferior deity has to e contlent
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with roasted beans ! In foimer days, befors going to war,
a human sacrifice had to be offered to Ogun. The victim’s
head was struck off upon the slool of Oguun, so that the
blood gushed out upon it. This is more fully described
m a later chapter.

Orishako.—Onrisha Oko, contracted to Orishalo, 18
“ god of the farm,” 4.e. of agricullure. A temple dedicated
to hum is to be found 1n almost every town, or village.
Heis particularly worshipped by women and has a number
of priesbesses. These really form a secret society of thewr
own, and are so powerful, and so highly respected, that
no man darc injure, or offend, any of them. They are
distingwmished by wearing, stuck on to the middle of the
forehead, a small verlical badge, about 1 inch long and
4 mch wide, half red and half wlnte. How this badge
is made, and how caused to adhere 18 a secret only
known {o the wearers. Should the badge hecome loose,
1t may be removed and eaben ; bul musi on no account be
allowed to fall to the ground. It isaccounted the highest
honour to have this priesthood in the famuly, although
the expense of initiation, and of maintaming the worship,
18 very great. The imtiation ceremony 1 ecach case costs
from £40 to £50 (a large sum to a Yoiuba). The wuiter
lmew one very well-to-do family which was brought to
poverty through the expense of worshipping ths
origha. When once the iron staff has been mmilroduced
wmto a family 1t caunot be got xid of! The office 18
hereditary 1n the family, Dbut nol necessarily
the divect hne. When a vacancy occurs Ifa 1s con-
sulted and determines who of the famuly 18 to becoms
priestess. A woman mn Abeokuta, who bolonged to this
cult, gave the following account of how the worship
wag mtroduced into her own famuly to a relative of heis

—at that tume a schoolmaster, now a highly respected
o
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clergyman—who wag collecling information for the
wriber :

When two wowmen had a quarroel, ono would accuso the
olther of witcheralt (aje). The accused roplied, “O
dara! e je IWa lo s1 Irawo,” d.e. ““ Very well ! Lol us go
to Iruwo.” The accuser then replied, *“ Yes! let ug go!”
Thus, ag will be scon, was a challonge 10 one form of trial
by ordeal, which must mvolve the death of ono of the
disputanls. They then each prepared a calabash, scraped
perfecily clean and while, logether with a sacrifice, and
a present for the priest to whom they were gomng. Tor
gome days belore selting outl they perambulated their own
tawn, each advertising her grievance: ** So-and-go accuses
me of being & witch. If I am guilty, may Polo kill me,”
or ‘I accuse So-and-so of bemng a witch. If I am guilty
may Polo kill me.” They then took thewr journey to
Irawo, the lown sacied {o the worship of Onghako. On
arrival, they stated thewr case o the priest and each
presented to hum her own calabash, togother with tho
present. Thoy then had to lie progirato on the carth
for three days, while tho priest was within the templo
apparently consulling the god. On tho tlurd day he ro-
appeared and, as they still lay prostrate belore lnm, swing
over their heads a heavy 1on elub, chanting ag he did so,
Polo pa «; Polo jowo re—Polo pa a; Polo jowo re, t.c.
“ Polo kull her ; Pololethergo!” ele. Having repeatod
this invocation o sufficient number of tumes, he thon agam
retired mnto the temple, and came forth a second time,
bearing i Ing hands the two calabashes, and returned each
to 1ls rvespective owner. Whereas the meide of each was
pexfectly white when commutted o hum, they now [ound
on lifting the hids that, while the one remained wiite, the
whole of the mterior of the other was a jet black, con-
demning its owner ag the guilty one. Inslantly the priest
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slew this unfortunate one with the tron elub, “ Polo.”
Theinnocent parly was not yel frac.  Shehad to purchase
al a great cost, this 1ron club, wliuch became her onsha,
that 18 1o say, she became its slave, or in other words,
a priestoss of Orishako.

Elhg says correctly, ““ An emblem of Orisha Oko1s an
iron rod and honey bees are his messengers ”  DBul when
he goes on to say, It is probably with reference 1o his
phallic attributes thut he has the title of Eni-duru—ihie
erect personage’ (which Dennetl copies from him)—
ho 18 certainly 1n error ; for the correct iranslation of this
term i “ hard person ” (a possible reference to his gevere
admimstration of  justice!).  Itnw=="' person,” duru
(always, and only) means ““ hard ” or *“ difficult.” Klhs
confounds this latter word with duro, wluch means * to
stand,” chielly in the sense of halting or waiting, e.g.
duro de mu="" wart for me.”

The first and chief significance of Orishako 18 fortility
of the earth. o 18 the harvest-god, and is worshipped
at the new moon. Hig annual * harvest festival ” is al
the geason when the new yams avc ripe. This 18 a season
of vejoieing, and publie processions and dancing take place
i the slreets, when, 1t 13 true, also thal thers 13 a great
deal of open shamcless immoralily. The priestesses, ag)
brides of the orsha, are allowed free licence according,
to thowr own faney ; but they are not common property,
as Bllis seems to state, and any man who msulted one of
them would do so at his peril. The lower classes of people
would at this season take advantage of the licence allowed,
both at this festival and also that of the other farm-god,
QOko. 1t 18 not necessary to deball, as sone other writers;
have done, the abominations of the heathen in these,
gemi-religious vites, Theinfamy of heathendom branded
on 1ty face by the apostle Paul in the first chapter of ug
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Tipistle to tho Rowmany, is abundantly exhibited ab cartain
times in Yoruba-land. Two things may be thankfully
noted hete: first, thal apart from theso festivaly a striet
morality is generally onforced and practisod ; secondly,
that through Chnstian mfluenco, and now the ramd
advance of Turopean ecivilisation, a great restraint 1is
being exercised m these matiers.

Shopono.—This god 1s called by Ellg, who is again
followed by Dennett, * Shankpanna,” but the name 1s
Shopono (pronounced ** shaw-paw-naw.”) He is the dis-
ease smallpox persomfied, and 18 one of the group of
orishas which sprang from the body of Yemaja. There
18, however, a myth showing hun to be of human origin.
Colonel Blis lells us m s Jwe-speaking DPeoples 2 that
the god of smallpox is by them called Sopoton ; from
whieh ib appears possible that this cult was introduced
from Daliomey, as Shango was from tho Niger. Thename
is possibly derived from shon (* lo take by small quanti-
{ies '—u reforonce Lo tho uature of the slan cruption),
pa (Lo Lill™), enie (& porson”), the throo words being
contracled to Shopono, ie. “ Ho who lills peoplo by
littles.” Ile ig somelimos said to havoe, ag lug conpanion
and attendant, Bulu, who slranglos those who are
attacked. Iulhis gives a very good deseriplion of him :

Shanlepanna [si¢]1s old and lame and 18 depicted as hmping
along with the aid of a stick. According to a myth, he has
a wooden leg One day, when all the gods were assembled
at the palace of Obatala and were dancing and making merry,
Bhankpauna endeavoured to join in the dance, but owing to
s deformuty, sbumbled and fell. All the gods and goddesses
thereupon burst out laughing, and Shankpanna m revenge
strove to infect them with smallpox, hut Obatala came to the
rescue, and, seizing his spear, drove Shankpanna away. From

1 Dennett, B E , Nigerwan Studies, p 231, 2 Op.oit.p 52



THE ORISHAS

that day Shankpanna was torbidden to
agsociate with the other gods, and he became
an outeast, who has since lived 1 desolate
and uninhabited tracts of the country,

Consequently we find that shrines
and temples dedicated to him are always
away m the “ bush,” and at some distance
from the town, or hamlel, g0 as to keep
him away from the human abodes.
There is also probably the additional
motive, that the priests of this god are
glad to have sceret, sheliered places
wherein to work out theiwr evil purposes.
The disease, or the “god,” is greatly
dreaded and when an outhreak occurs
thege priests claim the property of all
who die [rom the complaint, Thewr god
has claimed the sufferer and all his posses-
siong. The people are go ierrmfied that
they will accept any lerms, and pay
almost any fine thal the priests impose
upon them ag the price of their mediation
to induce the god to slay hs alfhcting
hand. These pricsts make it thewr
buginess to spread the disease. 'The
following materials can be found in the
houge of every priest, or priestess, ag
emblems of the presence of this god, and
(may we not gay ?) as slock-mn-trade for
spreading the disease, A calabash con-
taining some portion of the bhody of a
victim of the digease, & pot of black
liguid made with water from the body of

guch vietim, a vesgel of black powder God of Smallpox



58 TAITII, FANCIES AND TETICIL

compounded with dried scabs, ete., from a sufferer,
This liquid, or the powder, is thrown at night into the
entrance of dwellings of prospective vielims.! The
emblem is a roughly earved slick as shown in the accom-
panying illustration copied from one in the writer’s
possession. It is of hard wood, m lenglh 10 inches
and about 1} inches in diameter. Tt 1g purposely made
n a rough faghion.

Ibeji.—Another prominent ormsha i3 that of the
“ Twin-gods,” Ibept (from 4bi="‘buth,” ¢i="two ).
It is remarkable that, m different parts of the country
tho birth of {wins is regarded, and treated, from opposite
points of view. In tho eastern part of Yoruba-land,
t.e. the district of Ondo, and throughout the adjoining
territory of the Niger Delta, it hag always heen demanded
that twing should bo pul to death ag soon as possible
after birth. Dr. Nassau says, “in tho Gaboon country
whero thoy are welcomod it i8 nevertheloss considered
necessary to have speetal coromonies porformed for tho
salely of their lives, or of they die, {o prevent further
evil” In central and wostorn Yoruba-land, e.g. [hadon,
Abeokuta, ete., such ehildren aro honoured, and aceorded
a cerlain degreo of worship m their lifetime.  Bhould
one of thom dis, tho mother has o wooden image mado to
represent it, and earrieg this about with her, washing and
dressing 1%, even ag the living clild. The elder of twins
always hag the name Tatgwo (to-aiye-wo=""1o taste the
world ") as being the first to {1asto the world ; the younger
18 always called Kainde (Kehin-de—" To come behind 7).
The orisha Ibeji is of course the tutelary deity of such
chuldren. There is a black species of monkey, which
dwellg chiefly in mangrove bushes or near the sea and ig
very agile. It 18 sacred to this derty, and, although not

t *¢ Adesola "~—Nigerian Chronicle, February 25, 1910,
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itself an orisha, may have offerings of [ruit made to it.
1t is ewo (baboo) to twing and their parents, who therefore
may not kill 1it, or cal 1ls lesh. Tts namo 18 Bdun Dudu,
or Bdun orwohun, v.e. ¢ black Lwin,” or  gea-sids twin ”
(Bp. Crowther). Thero 19 a notable tomple to Ibeji at
a place called Hrupo, sibuate on the lagoon between Tiagos
and Badagry. All twing and parents of twing are supposed
to malke at least one pilgrimage to tlus ghrine. Some of
them come from a great dislance to do so. The accom-
panying photograph ! 1s taken {rom images of {the Twm-
gods given to the writer, by o woman who had worshipped
them until her conversion to Chrislianity.

Obalofon is described as the *“ god of the peace of the
kingdom.”  Although not so well known as some of the
othors, ho is tho possessor of considorable power. o is
the only deity to which & human saculice was publicly
offered during the period of the writer's sojourn in Abeo-
kula. Of this gacvifice an account is given i the chapler
on “ Worship.”

1 See Trontispiece,



CHAPTER V
THE OBJECTS OF BELIEF. THE ORISHAS (continued)

MONG gods of momewhatl less importance than
thoge already deseribed, the following may be
noticed :

Oke.—Olke (“ mountain ") is the ““ god of the hills,”
and 18 worshipped by dwellers in rocky, or hilly country.
He 18 feared hecause (if neglected) lie ig credited wilh
rolling down rocks on the dwellings of those who have not
been giving hum worship and sacrifices.  Should a severe
landshp oceur, this is equivalent to o demand for Intman
sacrifice. The fall of a boulder ig a sure sign that he iy
needing some altention or giff. Ilis emblem ig o stone,
or fragment of rock. The most notable of his shimes 14
the sacred rocle, Olumo, in Abeokula. 1t contains a big
cave wherein early refugees from the slave-1aiders found
a shelter, and around which, ag their numbers mereased,
they bult dwellings and formed new lownships. The
name Olumo (Qluwa mo o) signifies “ The Lord bwlt it.”
Abeokuic means ‘ under-the-rock,” this name being given
because of the town's position. There is a tradition thai,
if ever the Hghas (t.e. natives of Abeokuta) should be
defeated m war they could retire mto this cave, which
would antomatically cloge and keep them safe uniil all
danger was past. Oke is regarded as the tutelary deity
of the town of Ihadan, which is built on two hlls. He

[il(]
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19 a farm-god, secondary to Orishako, and similar orgies
used to be practised at the annual {estival of each of these.

Oshosi. — Oshosi, another c¢hild of Yemaja, is, as
already mentioned, a secondary deity of hunters. Ie 18
a brother of Ogun, bul seems to be exclusively a god of
the chase. He dwells in the forest and aids hunters by
driving the game into their pitfalls and snares. He also
protects his devotees from bemng injured by beasts of prey.
He is represented 1n human form, armed with a bow.

Aje-Shaluga. — This deity 18 the god of wealth,
although Eshu (the devil, who 18 not an orisha) would
seem to dispute that position with him  Bishop Crowther
gives us the proverh, “ Aje-Shaluga often passes by the
firat caravan (or person) as il comes to markel, and loads
the last with blessings,” 2.e. ** the race is notl always to the
swift.” T Another proverb says, “ He who when wallung
finds o cowrie is favoured by d4je-Shalugu.” Probably
it would be more correct to describe him as the “ god of
good luck.” The large cowrie is lus emblem.

The word gje (high mmtonation), meaning ““ money,” 18
not io be confounded (a8 by Dennell) with aje, “ witch-
crafh,” nor with gje (middle intonation) which signifies
“trial by ordeal of water.” Aje-Shaluga, like Oke and
Onshako, 18 & farm-pod. He 13 also the god of colour.
Asg the staple dye of the country 18 produced from the
indigo plant and the lughly valued purple alay, dye 18 also
a vegetable produel, it 15 easy to see why he 13 a farm-god.

Dada is the god of vegetables, and also of new-born
children. He1s reputed to be the first-born of the thirteen
orishas who came from the body of Yemaja  He 18, then,
‘“ the god of natural production ” (Ellis). He ig repre-
gented by a calabash ornamented with cowrie-shellg, and
surmounted with a ball of indigo.

1 Qrammar and Vocabulay, p 21.
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Woe notice now a group of water-deities, all more or legg
local :

QOlokun,—Okun is ‘‘ sea,”’” or ‘' ocean,” and Olokun
ig therefore “ Owner (or lord) of tho sea,” Thorefore his
worship is seldom found, except on, or near, the coast. He
is the god of fishermen and all who *“ go down to tho sea

. . and do business in the greal waters,” allhough ihe
Africang have no sea-going ships, but only canocos for
coagtwise wotlk, which they bandle with the greatest dex-
terity, and in which the fishermen venture far out to sea,
sometimes even oub of sight ol land.  There is always a
more or less heavy “ swrt” along the West Coast, and
nothing of the nature of a harbour for over 1000 ruley
botween Sierra Leonc and Lagos; counsequently landing
through the surl s always an exeilimg oxperienco, and not
infroquently highly dangerous. Olokun 18 not the sea
wtself, rogarded as a god, hut ilg presiding deity. 1l ig
supposed to bo of human form, bluck in colour, and with
long Howing hair. Ilo 1y uob sohibury, bub dwells m lus
palace benoath the walers, attendod by o mullitudo of
lesser sparits ol the sea, somo in human shapo, othery {iyh-
like, When rough seas aro experionced aud tho swrf 13
bad, * Olokun i angry ” and must bo appoased by sacri-
fices, usually animals; butl in prolonged rough woather
humsan saerifices have been offered. Tividences of Lhege,
even after the Brifish Governmoni was ostablished in
Lagos, have becn found in that eolony, vietims bomg kid-
napped, beheaded, and thrown into the surf at night, by
people of the Isaleko quarter.

Various mythical stories are current concermng
Olokun. Elhs gives an nteresting one—another of the
several Deluge stories (which a well-known writer hag
said are “‘ not to be found in Afnca )—as follows :

“ Olokun, being enraged with mankind because of

b
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thew negleet of him, endeavoured to desiroy all of them,
by ovaorflowng the land.l He had destroyed large
numbers when Obatala mterfered to save the remamder,
forced Olokun back to tus palace, and hound lum in seven
ron chaing until he pronusged to abandon us design.”

The entrance Lo the lagoon al Lagos (the seapoit of
Yoruba-land) being partially closed by a bar of sand (on
which many vessels Lave been wrecked) ig eredited with
having its own doty, a goddess named Olofun-su, or
Tflusu, she being a wife of Olokun. Unlike her husband
ghe is wlnte in colowr, and, although of human shape, is
covered from her breasts to the hips with fish-scales. The
fish of the bar are sacred Lo her, o that if any luclloss
fishermen invade hor domain she upsets thewr canoes and
drowns them. Bho is supposed {o dwall in the bar. As
the bar (which formerly was covered with water to a
depth of ton foot or so, wlhere the channel was dospest)
hag now been droedgod to allow decp-sea liners to enter tho
lagoon, 1t would bo interesting 1o know what has become
of the goddess! Othor wives of Olokun arc Olosa, tho
lagoon-goddess, and the river Sapoba.

Olosa.—Lliagos 18 an igland mtuated m a lagoon,
which 18 part of a nelwork of waters, extending cast and
west for hundreds of miles, parallel with the ocean. The
lagoon (mn Yoruba ose, pronounced ‘ aw-sah ) is pre-
sided over by the goddess Olosa (*“ owner of the lagoon”),
who, like Olokun, 18 a child of Yomaja. . . . Yemaja,
we have seen, 18 goddess of waters generally, and especially
of the river Ogun, so that, as its waters flow mto the
lagoon, and on mto the ocean, the maternal deity 18 minis-
termg to her offspring. Olosa is not only the sister, but
also the chief wife of Olokun. Iake her husband, she has

1 *“The fountains of the great deep were broken up “—Genesis
vi 11
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long hair. Unhke her sister of the harbour-har, instead of
keeping the fish as her own, sho supphos them to her
worghnppers, and is therefore pre-eminently a fisherman’s
deity. Temples 1 her honour are placed along the
shores of the lagoon, where offerings of fowls, sheep, ote.,
are laid down. As these are devoured by crocodiles,
those reptiles are called her mesgsengers, and are supposed
to convey to her the sacrfices, which they consumo, just
as in the case of sacnfices inland the vultures which devour
them are regarded as eiye orsha, * the orisha’s birds.”
Certain erocadiles, distinguished by particular maiks, are
specially venerated and are accommodated with sheds,
purposely erecled for them, and covered with roofs
thatched with palm leaves, or grass. Offermgs of food
are made lo them every fifth day (Yorula reckoning,
which counts hoth the termanus a quo and ihoe lerminus ad
quem :  Turopean rockoning would be “overy [our
days ). Illiz says, “ many of them become snlliciently
tame Lo come for the offering as soon as thoy sce, or hear,
the worsluppers gathering on the bank.”  These must e
exceptions. The writer’s experionce is that both in the
lagoon and in theriversthese ercatures are extromeoly tnmid,
and even when devourng food on a sandbunk, forsake if,
and ghp back into the water the moment a canoe appears.

Oya.—This goddess has been mentioned ag the [avour-
1te and most faithful wife of Shango. Her name ig the
same as that of the great river Niger, except that i is
usual m the case of the lalter to prefix the word Odo, so
that Odo-Oya 1s ““ the River of Oya.” Tt has Deen sug-
gested that on the death of her hushand she went north
and wept so coprously that her tears formed the original
source of the river !  She has a messenger, Ofefe (probably
the same as Afefe, * o gentle breeze ). At Lokoro, near
to Port Novo, there is a temple dedicated 10 Oya, the
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mmage of which has cight heads swrroundmg tho chief
head. This doubiless ropresents the splibting up of the
river to form its Dolla, before lowing ito the ocvan.

Oshun.—The second of Shango’s Lhres 1iver-wives ig
Osun (pronounced ** Aw-shung 7).  Tlus river, nsing in the
Tjesha country, flows from the north, to the eastward of
Tbadan wnfo the lagoon. As in the cage of Olosa, the
lagoon goddess, Oshun likewise has sacred crocodiles
bearing special marks., Curously enough, although this
nver 15 distant from Abeokuta, many of the Fghag
worship Oshun, and may be geen wearng her distinclive
necklace of transparent awnber-coloured heads.

Oba las alveady been mentioned as the third wife of
Shango. Sheis goddess of Lhe river which bears her name,
flowing eastward of Ihadan towards the lagoon.

Aroni.—This god 18 & wood-sprite. Bishop Crowther
calls lum “ & fairy, an olf supposed to have bul one leg.”
He is also reported to have the head and the tail of a
dog, bub otherwige {0 be of human form. ILs dominion
18 the forosh, and he scizes all whom he meels. Those who
endeavour 1o flee from him he devours; but he loves
courageous persons, and, il a man faces him boldly, he
leads hum to his abode i tho thickest fustnesses of the
forest, and entertains him as lus gnost for several monthg,
dunng which time he imtiates him mio the secrets of the
various plants, and toaches him thewr medicinal uses.
When his student has learned all there ig o be learnad,
Aront gives him a hair of his own fail ag lus diploma, in
proof of lug graduation mn this school of medicine, and
sends lum back to the haunts of men. The murmuring of
the wind through the trees and the whirling of dead leaves
by the hreeze are tokens of the presence and energy of this
deity.

Aja is the goddess of a similar character to Arom,
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but more henoficent. She also carries porsons off into
the dopths of the forest, and gived thom a courso of
mstruetion in the medicinal valuo of herbs; but, unlke
her professional brother, she never harmg anyone.  Bishop

Chief's  Staff,
showing Bud
ot Osanyun,

Crowther describes her as * a fary, said to
be of duninutive form, who cariies persons
into the wilderness and mstructs thom in
magie and all kinds of medicines.”

Oye 1y the god of the ““ Harmaltan,” a
dry swocco wind, which comes down from
the Bahara each morning al a certain seagon
of the year, bearing a very fine dust, which
appears ag a mist until the wind dies away,
when the dust seltlos on everythmg and
intenso heat follows. This god is supposod
to live in a cave 1o tho north of Ilorn,
though some say thal lLie dwells on the
mountan Igbet:, where [Blogha (or shu)
15 supposod to havo hiy habitation.

Oshumare.—"1us deity is the rainhow,
and 18 suppogod to bo w groal suuke, dwol-
ling witlhun tho ocorth, who comes up at
fimes to demk waler from ibo sky. A
variety of pythoun, callod ere, 19 said to bo
his messenger, and so i§ gacred to him.
Bihs {ells us that this god is also sacred
to the Ewe-speaking tribes of Dahomoy,
by whom he 15 ealled 4nyicwo.

Osanyin is the god of medicine, we.
remedial physic, He iy apphed to n cases

of sickness, so that s worship is very gemeral. His
figure is that of a bird placed on aniron har. The chiefs
have generally several staves, of ornamental metal.
These are sent by the hands of messengers to show theiwr
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authorily. 1 a chiol wishod for the aid of tho wiiler mn
a case of siekness, ho would send a trustod messengor
bearing one of those sbaves, and somotimes tho stall
would bo one which hore the figura of tho bird as
mentioned above. Tho illustration i from a photograph
of a metal slall aclually sont on such an occasion.

Olarosa 15 the tulelary deity of louses. He is
represonted by a stick, or sword, and his special duty is to
drive away those who praclise witcheraft and all kinds
of evil spuits; and particularly to keop Eshu from
entering in.

Olori~-Merin.—The meaning of this name 18 *‘ the owner
of four heads.” The figure is regarded as the protector
of towns, and may be represented merely by a hllock or
artificial mound. A sacrifice used to be offered to il every
three months of a new-born ehild only three or four days
old. The mother had to be present, while ils throat was
cut by a priest, who caught ity blood in a calabash and
placed 1t on the top of the mound. Tho bhody was oub
into small pieces and buried i the mound (EBllw), The
time of this crucl sacrifice was well named Eje-odun
(* Beason of blood ). The four heads watched the {our
powts of the compass or *“ four winds,” from the top of the
mound, and so preserved tho town from pestilence and
from war. The figure had the feet and legs of a goat, and
was supposed sometimes to appear at night m the form of
a serpent. Deunetlt nghily points out that Olori-Mern
is “ not in1lself an orisha, but meiely a Juju (or ‘ Fetich *),
representing the four greal orishas,” giving as hisauthorily
the Babalawo Oliltyan.



CHAPTER VI

THE OBJECTS OF BELIEF. (C) THE SPIRITS OF THE
DEAD

MONG the Yorubas, as generally amnong the West
A African mnegro tribes, there are several forms
of spint-worship, which are all totally distinet
from orsha~worship. Tlus lhag nob beon sufficiently
racognised by former writers and congiderable confugion
hag rvesulled ; e.g. Donnett says, “ Iro, Oro, Kgun,
Bgungun, and Eleko,! ara all now orighas ropresonting
the spuils of thewr ancestors,”—whoreas, ag o mabbor
of fact, none of thom 18 an ormha.

All tho forms of worship compriged undor thus houding
are concerned ouly with the ‘‘ ghosts,” or depuried
gpitits, of human bomgs. Ropoatod inguiried by tho
writer have all elicited the reply thal none of them is an
orisha.

All these forms are kept stretly secret from the women.
When the writer was in the country, any woman known
to have discovered the gecret of the worship of Oro,
Egungun, or Hluku, wag put to death without mercy.
For this reason, no musmonary dared to publish any
particulars of these things. It 18 only mnce British
government was ingtituted through the whole area, that
it hag become safe to publish them. Iach form, or cult,

1 Nwgeran Studies, p 28 Eleko " 18 a mistake for Fluku,
68
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is connected with a particular secret society, and the
chief forms, as Oro in Abeokuta, Igungun m Ibadan,
Elukw in ljehu, are connected with the executive govern-
ment of the country. Bemdes having thig influence in
the political gphere, they also exercise their office in the
social civcle, when death enters the famuly, and through
their office not only 13 the body of the deceased interred,
but his spirit is supposed to be escorted safely to the abode
of the dead, and in this connection we find the worship
of dncestors, to a limited extent.

Oro.—The supreme power in the worship of the
gpirits of the doad 18 Oro, especially among the Tighag,
whose capital 13 Abeokuta. As m the case of many
orighag, various conjectures have been made as to the
meaning of the name. The suaplest solution 18 the hest,
viz : that the ierm 18 onomatopeic. The orgin of thig
cult 13 obscure. There are, of course, certamn myths
which are offered to the curious for their acceptance ;
but none of them is worthy of much credence. The
simplest explanation, and perhaps the most 1eliable,
is that the Hausa people used the  hull-roater ™’ to scare
the bixds away from their farms, and the mgenious
Yoruba adopted it as a form of spuit-worship But
1t 19, however, remarkable that we find this instrument
used 1 conneclion with spint-worship in various countiies
of the world ; } but probably 1t is nowheie in such constant
use ag among the Fgbas of Abeokuta, where it 15 heard
on most nights of the year. The mstrument ag used by
the Yorubas 18 a wooden lath varymg in size from 6 mnches
in Jength by £ inch broad to 2 feet 6 inches in length by
4 inches in breadth. The larger sizes are generally

1 Dr. Andiew Lang, in Custom and Myth, tells us 1t was used in
Ancent Greece, and that 1t 13 so used i Australiz, New Mexico, New
Zealand and South Africa.

P
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somewhat oval in form, and slightly rounded on one side,
while nearly flat on the other.  The edges arenot serrated,
nor (ag o rule) aro there any speeral morks, or dosigns,
engraved on il, ag m the ease of the churmge of the
Australian aborigines. The lath 18 perforated at one
end, through which a string 18 passed, varymng in length
from 6 feet up to 10 yords. In the case of the small
and the medium-sized lath, or ““ Oro-slick,” the cord is
atltached at the olthor end to o somowhat flexible rod, or
wand, 6 feet or more in length, so that the instrument
i8 raised in the air when in use. The cord of the large
powerful ones is attached, al the end remote from the
lath, 10 a ball of cloth, grass or glring, winch is held in
the hands of the operator. The small inglrwment ig
called Ise (1.e. “ trouble”) and the large one Agbe (v.c.
“a sword ), sigmlyng the “ trouble” which Oro brings
to ovil-doers, and the “sword ” wherewith he behoads
erinunals  The small mstramont grved o high, shnll
nole ; bub tho el can homado to vary greally according
o tho speed al which it ig made to rovolve roud the
operator. Tho longth of tho cord also alfeets the piteh—
the bigger tho ewrelo dogeribed, the deopor 19 the bone
produced Tt is mmposgiblo Lo roalise, withoul having
exporienced 1t, how intensoly weird and awe-mspiring a
thing it ig, o lio awalke in the stillness ol the night and to
hiear the deep boonung ol o full-gized * bull-roarer ™
drawng neaver, unfil at last the noiso 18 dealening in
intensity, and the air above and around one’s dwelling
geern to be full of the agomsed cries of a host of doomed
gpivits. While the small inslrument can be played by
small boys, and in the present day 18 m some parts even
g0 used ag a ioy, the whole strength of a most powerlul
and experenced man is requred to swing the full-sized
one. The writer hag seen such a player, bent double,
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the sweat pouring off hum, ag he, deseribing a huge circle
of which he was the centre, kept his body rotating by
moving his feet with danemg steps, while he kept the
“ Oro " revolving round him about 2 feet off the ground.
It 18 possible to swing the instrument without producing
any audible sound. The secrel of producing the note ig
that the lath must rotate on 1ts own axis at the same time
that 1t is rovolving in a cirele. Thig is effected by gelting
a twist on the string, which, once started, will be main-
tained auntomatically. Tho Oro-glick is correctly swung
“ clockwise,” never (by a Yoruba) anti-clockwise. There
18 no warrant for the suggesiion of Colonel Itllis that Oro-
worship 18 of a phallic nature, or that the instrument
itsell 13 a representation of this. Although Denneti
follows the colonal in this opinion, he admits that repeated
inquiries on thig point produced mdignant denials from
natives of the country. Thege writers jump to their
conclugion from the fact that among certain other lribes
(distinetly lower in the scale of civilisation) of West
Africa, initistion of youths mnto similar societies 13 con-
nected with thewr arrvival at the age of puberly. Bul the
Yorubag are distinetly higher, both intellectually and
morally, than the surrounding nations, and (while il
mush be admiited that m certamn eulls the grosser side
of heathenism is painfully evident) it is unjust, unfair,
unnecessary, and unscientific to impute to them a degree
of degeneration to which other tribes have fallen, but of
which they themselves deny the expernence.

The Power of Oro.—While Oro may be played by a
person of the male sex, of any age, at such fimes as he
18 allowed to be * out,” the name strictly belongs to a
most powerful secrel society, which 18 the executive
government of the Figbas. The seal of government 13 in
Abeokuta, of which the head 18 the Aleke, or Kmg, next to
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whom are three cluefs: the Nlado, or “head civil-
chief,” the Jaguna, or head ** war-chief " and exeeniioner,
and the Mogeje, or *“ heir.” The council, or senate, 18
known ag the Ogboni, or “ elders.” These sit mn couneil
on all matiers connected with the wellare of the town,
and judge serious cases of misdemeanonr. Their session
is accompamed by spint-drinking and by drumming—
the ** Ogboni dium.” When the members of the council
are coming oul into the street, the * Oghoni ™ note 18
sounded, and a loud-voiced crier proclaims a warning,
“He-e-e-pa! Ogboni!” whercupon all unmmitiated men,
and all women, flce into the compounds, for if they en-
countered the Ogboni they would be pumshed by beating,
or fine, and sometimes (in olden times) even by death.
The Ogboni council is closely connectod with Oro. If
its members are judging a criminal ease and decide that
the culprit is 10 be condemned to death, ho 13 ““ handed
over to Oro.” Il members of tho Oro-guild are present,
the note of the Ogboni-drum is then and there changoed
to that of the Oro-dyum, and the warning 1% given, * Ile-
pa! O-0-0-ro!” All womon musi instantly flee into
the houses, for none may see Oro, under pain of deatis
Sufficient time having been given for the women to hide,
the Oro-party comes out, playing its instrument, and goes
to the house of the condemncd person to arrest him.
Heis then led out mto the bush, to bo put to death, which
is said to be often after terrible torture. There are
certain groves sacred to Oro. No uninitiatod person may
enter these, under pam of death. The execulion of the
cuiminal takes place within one of these groves by behead-
ing. The fate of the criminal is published to the world,
a8 & warning to evil-doers, by huis head beng nailed to a
tree in a market-place, or some other public position—
thig is done at night, when none but the Oro-party see
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the tiansaction. O, he 13 “ carried off by Oro,” both
body and soul, and neither the Living man nor lus lifeless
corpse is ever seen again; but s clothes, or part of
them, may be soen in a tree, where they have been torn
from hum as Oro carried him away through the air. This
punishment 1s spiritual, as well as physical, for it is be-
heved that the spurit of a dead person cannot get safely
to the realms of the departod, until the corpse is buried
with due rites. Those who are thus punished becomse
Eru-Oro, v.e. *“ slaves of Oro,” perpetually restless spirits.

Oro may also be employed as an wnsirament of banish-
ment. If it 18 deemed necessary to expel some * un-
desirable ” from the country and the way is not casy,
the authorities put the matter into tho hands of Oro.
An “ QOro confinement " is proclaimed for a stated period.
During the time that 1t prevails, the Oro parties smround
the house of the individual and play their instruments,
perthaps giving oul also wewrd cuios. They then con-
duct him away to the bush and “ his (?) voiee "’ 18 heard,
far olf from the town. o 15 never seen again and 19
said to be ** bamshed by Oro ” ; nwon fi Orole e milu, 1.c.
“ They with Oro drive him from the town.”

As a general rule, Oro may come out any night,
between sunset and sunrige. Tor this reason, women
dare not venture out of doors in Abeokuta,l except 1n
daylight. Dunng the day he may only come out m
emergencies, as noted above, to arrest any special
erimmal, or when a ‘‘ confinement ” has been officially
proclaimed. Twice during the writer's sojourn
Abeokuta a ‘‘ mne-days’ confinement ” was ordered.
Every house, that had any window looking on to the
street, had to have every such window covered by mats,
and the door of every house, or compound, had to be kept

1 The rule is not so strict in other parts of the country.
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cloged ; for no wowan (uuder pain of death) nught ho
soen [rom thoe slreel, or ho able 1o seo mnto tho giroel.
When the writer had leit the town, during one of these
confinements, for a jomney to tho further interior, his
cluld (under a yoar old) was tuken by the senior nmissionary
into the street to *“ see Oro!”  The Oro party surrounded
Inm and with the grealest concern domanded, ** Okoniin
1, tobi obtrin & 7 d.e. “* Is 1l man or woman ?” * What
does 1t matter ? 7 said the missionary, *“ it 15 only a baby,
under a year ald, and cannot take any notice, or remember
what is said ! “ Oh; but we must know. If awoman,
it must die.” “ Ah, well, do not distress yourselves,
for it 18 a man!” “ O dara! (‘Ii is good’) now wo
are satisfied, and he may soe Oro, since he is a man!”
Any woman who saw Oro played, or confesscd thab she
knew how the nowe was produced, was in the olden days
put to death withoul merey. Bui, if she saw tho Oro-
slick lying mn a house, and, on hemg asked whal it was,
replied, *“ Only a bit of wood ; it 18 nothing more,” she
would probably cscape. Theso lengthy confincents
were genorally ordered when speewlly ovil deeds woro
1o be done. After they woro concluded, doud Lodies
would be found in the bush, vielims ol hwnan sacrifico
(mot publicly offered), or objecls of the vengouuco of
(probably) some person, or persons, i authorty. They
were also used in past years Lo provide an opportunily
of sending away slave-caravans, consisting of townspeople
who had been Indnapped by the marauding bands (or
“war-boys ') of the chiefs of the town. The so-called
“mter-tribal wars ” were kept up continually as an excuse
for this Indnapping, and frequently chiefs get their war-
boys to kidnap the people of iheir own town whom they
were 1n office to protect. On one occasion a man {rom a
neighbouring township, who had been thus kidnapped
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and escaped, complained to the chicfl. Several chiefs
wore gitting in council when this man’s case was heard.
““ Who 18 the man who caused you to be cought ? ” he
wag aslied. ‘I do not know him,” he replied, “ but they
call im M~—"" The man thug named wus one of those
hearing his case ! His fellow-chiefs smuled shightly, but
no reply wag made. On one oceasion, thig same chief
had a largo number of suel caplives shut up waiting for
an opportunily to sell them into slavery to another tribe
(thowr reputed enemios), whon a great fire broke out,
and hi promiges were threatened. His servants begged
him to allow these vietims to be brought out; but ho
refused, and caused them all to perish, i order that not
one should escape to testify agamst him. During these
confinements men are to be seen playing the Oro-stick
(or “ bull-roarer ) all over the town, many of them being
moro or legy drunk, and in addilion to this {the Oro-
king ! and s wife (both bemng men) come out in state.
It will be seen from the accompanying photograph that,
although they wear wooden magks, ete., the whole person
is not concealed, thus differmg from the Iguns, Lo be
desertbed shortly.

After the death of any important person very muech
“ Oro ” ig heard ab night, and after such a visif, or after
an ““ Oro confinement,” one or mote trees will he seexn,
from which all the branches have been cut off, and at
the top of the {ree a white flag, or cloth, has been placed.
In cases of special importance the cloth is stretched from
the top of one iree to the top of another near at hand.
Sometimes other articles, such as mats, gin hotiles, or
demijohns, or old clothes, are seen {aglened to the stumps
of the branches. This 18 called tho ceremony of Oro

1 The highest functionary of Qio w Abeokuta is the (Nogho of
Iyeun  Ologho mgmties “ cat ”  See the illustration, p 64,
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pagr, or Oro jegi (** Oro kills the tree,” or “ Oro oats the
treo ). Mvery leal and cvery young shool hag cnbirely
disappeared from the tree. Theso are supposod o havo
been entirely caten wp by the spirit of tho vocontly
deceased person, who hag now becomo defied. Thig
ceremony always takes placo al mght, and 18 nover
allowed to be seen by any porson who has nol been
initiatod as o membor of tho sccret soecioty of Oro. A
proverb says, 4 ki m ajehu Oro : t.e. ** No one ever sees
that which is dovoured by Oro.”! Other cercmonies
connoebed with Oro-worship arce (1) Igba Irana, o calabash
ceremony Lo gel a troublesome spit (manes) out of a
dwelling-house, and (2) the Ipade ceremony (onigmally
connecled specially with hunters) to rewwove tho spot,
whose woru-oub garmonts, eap, ote, are removed o a
placo outside the town, & clay ligure of the deconsed
sometimes being sob up with thein.?

Egungun, which m pronownced * Lh-gung-gang,”
and [requontly conliacted mbo Bgun, signilios ** hone,”
or “gkoleton.” An egun is supposed to ho tho spnil
of o deeeaged porson, who haw rebuwned to earthe Tt
i absolulely cssontial that not a ginglo particle ol the
human form ghould bo viwhlo ; for, if this ralo w broken,
the man wearing the dress must dio (prosumably as
bemng an mmpostor!), and every woman pregent mmst
likewise die. In some parts of the country tho dress
may be made of grass, and a wooden mask worn. Tlug
18 the case in the Benin country, where there is a similar
performance called Ovie. In the Niger Delta, these

* Culonel Elhs says that the rocl Olumo i Abeokuta 1s ““ sacred o
Oro and none may ascend 16> Tt1s true that much Oro-worship takes
place on this rock ; but the statement that none may ascend 1t 15 not
correct  The Colonel! was nover in Abeokuta ; but the writer hived thers
and hag ascended and crossed over the saxd rock.

2 Adesols,” Nugerian Chiomcle, Vol, I Nos 40-42 (August—
September, 1909).
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figures are called Maws, and are generally entively swathed
in mats. But, as will be scen from the acecompanying
photo, taken by the wriler in Abeokuta, i that town,
and m Yoruba-land generally, the dress is made entirely of
native colton cloth, and made up into one garment
including the headprece, wlueh has perforations in the
face, or veil, through which the man within eau ses out.
An Egun mvanably canies a whip, or long flexible wand,
with which ho drives people away. Tguns may come oul
ficely in the dayluue, and do so smgly, or m small
companies. They walk, Ieap, dance in grotesque fashion,
and run after people and fughten them. They aic
generally attended by one or more followers, i ordmnary
human form. Tho Egun sometimes utters strange crics,
and mvariably talks a great deal, but lus spoech 18 always
in ““ Bgun-voee,” which 15 of a deep ventriloquial tone.
In all his antics, the Bgun hag to be extremely careful
not to touch any other person. Bhould he do so ever so
shghily (e.g. il tho wind caused his garment to barcly
touch {he gniment of any ordinary man, woman, or chuld)
he would be put to dealh, together with the person
(man or woman) whom he touched, or by whom he was
touched, and so also would every woman present, The
same penally would be infheted on lum, if any accident
to hig dress dwing his * danemg ” revealed any portion
of his body, while any woman was present. The extrems
jealousy with which the secret, that the “ spuil ™ was only
a man dressed up, was guarded is shown by the following
two wcidents :

On one oceaston an Igun who was dancing m Abeo-
kuta m the presence of & crowd, which confained a
large number of women, had the musfortune to tear
g clothes. He was killed, and every woman present
wag taken and also put to death. The hortor produced
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by this event was so groul thal bigun-worslup was nover
again pormilted in tho particalar township whove il
oceurred.

At anothor time, whon the seaporlt of Lagos alone
was a Buitish colony, and tho rch of tho eountry ontuwvely
under natrve government, two liguns were danemng
in tho streets of Lagos, and somo Louble oceurred for
which they wore arrested and Iiought mto tho eourt.
The presiding magistrate insisted that they should
uncover thewr heads and show thow faces. Among the
spectators in the court were two guls fiom Abeokuta,
who, when they relurned home, told thewr brother,
“ We aro no longer afraid of the iguns, for we have secn
and loarncd what they are,” statmg how they had made
tho discovery. The brother (possibly fearmg for hig
own safely i 11 were discovered that ho knew and did
not report this) informed tho chicls and the lbwo puls
wore pub to death.

Tho gun-danco, howover, 1 regarded ag w picco of
fun and 18 greatly enjoyod, cortainly by the men.  These
“ gpirtts,” having [rightened tho matkel wotmen lrom thaor
stally, help themselves (i their own poersons, or through
ther followers) to the commoditios exposed for sale.
They do not resent questioning, or even a moderabo amount
of “ chafl " ; bui no disrespoect must be shown to them by,
or 1 the presence of, women. Ono wormwmg tho lato
Rev. T. Harding was passing through a certain township
and encountered an Iigun, who was onlertaining the
crowd. He saluted the “spint,” I hu owuro o o jure?
1.e. *“ Good morning! Do you wake well 2" The Egun
fell mto lhe trap; giving the customary reply, < dupe,
2.e. “ We give thanks!” The missionary, with a smils,
said to the people, “‘ Bpirits do not sleep ! Missionaries
have always to act laclfully, striking the happy mean
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bolween needlessly offending the people on the one hand,
and countenancing false beliefs on the other, go that while
treating the Eguns with courtesy, as any other person,
and avoiding anything that might endanper the life of
any ono, it was essential to avoid auy appearance of fear
of these bemgs. Late one aftermoon, shortly befors
sundet, ag the wriler and hig wife were coming along a
narrow road, with a wall on the right hand, and a bank of
earth on the left, they met an Egun, behaving mn a very
blustering manner. They wore within 100 yards or so
of their mission house, from the verandah of which two
of the native maids were looking on. These exclaimed 1n
terror, “ Oh! DMissis will be Iulled.” It was necessary
to go on, or turn back (as if in fear) and endeavour to
reach home by a long detour. The writer said, “ Show
no fear. We will go straight on; but be careful not to
touch him. He will gve way lo us.” When the
respective parties were within about two yards of each
other, the Bigun gracefully sat down on the bank, at the
left hand. The writer thanked lim and gave him a
courteons salufation {o whieh he ag courtecunsly (bul mn
‘“ igun-voice ”’) rephed. Due caro was, of course, taken
to allow sulficment space belween the clothes of the
“ gpirit ” and the omwasy, ¢ ¢. ** migsionary.”

It will be recogniged thal while women may look on
freely at Egun performances they must be (al least
apparently) m complete ignorance of the decet practised
on them. Not only must they not by sight, or toueh,
prove that the vision s other than a disembodied sput ;
they must not even laugh ab hLim, or show lum any
disrespect, still less say that he is only a man n disguise.

In June of each year the Annual Egun festival 1s held,
for seven days. Il is tho Yoruba “ All Souls” festival,
when mourning 18 repeated for all those who have died
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during tho lagt few years, ligungun is speeially powerful
in Ibadan, even as Oro 18 m Abeokuba

Under certain conditions tho Ligun need not be diessed
up ; bul tls is only when hois quito ludden from viow by
other circumsiances. A curious and wrecommon oxamplo of
thns which the wriber only once expericnced was as follows :

Tn 1894 thowriter and Mrs. F'arrow with two simgle lady
missionaries (new recruits to the mssion) were stationad
at Kudsti, a townghip in Ibadan. Thewr nussion house
was cloge to the boundary wall of a comnpound which also
contained tho houses of a schoolmasler, a cateclust, and
the Rev. D. Olubi, an clderly native clergyman, who had
come to Ibadan from Abcokula many ycars proviously
with the Rev. D. Ilinderer. One night, somewhere
abont midnight, the missionaries were awakened by an
awful voico and appalling groans, which came (apparontly)
from the spol immedialely beolow tho wmdows of tho
mission house. Thoeir {ush thoughi, on awakenuyg, wag
thal somo terrble murder wust ho taking place and an
appeal boing made for help; Dbub tho writer soon
recognised tho ““ Hgun-voree ™ and was ablo to make out,
what wag saxc.  One of tho young recyuits conlossod next
morning that she had heen torrified, foarmng that a mad-
man had escaped and was trying to force hig way into the
migglon houso. This nocluinal visilor was roally a
“ mght-Egun,” who took up a postion under tho wall of
the nussion compound, just outsido the wmiggion houss,
and, pretending that he wag the spint of a man who
had been a friend and companion of Mr. Olub: in the days
of ng heathen condition in Abeokula, now proceeded o
“ galute "’ him, expecting an answer 1 the way of a present,
and ridiculing and chaffing him with having hecome
a Christian for the sake of worldly advantage. This
one-sided conversation was as follows : (loudly, in Egun-
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voice), ‘‘ Olubi—Olubi—Olubi ! " (pause). * Olubi—I
ku ahjo!"  (salutation, *“ after a long absence!”—
several times repeated, with pauses, interspersed with
frightful groans). “‘Oluli! I haven’t seen you for a
long time! Why don’t you answer me ? You've done a
jolly good thing for yourself, haven't you ? Fine thing to
be an onagbagbo >’ (r.e.* a belever ), “isn’tit ? (Groans,
ad hb. and pauses.) “ Why don’t you answer me 2’ (2.e.
‘“ Come out and give me a present ?”’)  This went on for
a considerable space of time, something between half
an hour and an hour, until the disappomted and disgusted
“gpunt,” after a final outburst ol groans, retired and went
back to * spirit-land " (or to his sleeping mat) !

There 15 1n Lagos a simular sociely to that of the Egu-
ngun, called AdamuOrisha (adamu=" confusion,” “a
rustaken view,” or * heresy ’’) which seems to denote
that this sociely can confound and overcome the orishas.
The dress is notl in one piece. It comnprses a large gown,
sewn native fashion with very long and wide slesves, a
long wiute veil,and a broad-brimmed hat, also an dropale,
a piece of gtrong eloth to rub the earlh with. A special
wand (while) 18 cariied which 18 constructed hollow, with
innumerable crogs bars wathin. It is partially filled with
seeds, so that, as the wand 18 turned, or even shghtly
agitated with erther end uppermost, a weird, rustling sound
18 produeced, which, of course, is to be regarded as the voce
of “spints.” Some think that this Adamu-Orishe 18
merely a localised form of the Itluku of Ijebu, described
in the following paragraph. It talkes the form of a play
and its object is to lay the corpse (and thereby the spirit)
of a deceased person.

Eluku.—Elukn 18 another secret society connected
with spint-worship, practised to some extent mn Abeokuta,
but with muech less frequency than Oro, or Egungun.
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The real home of Illuku ig the Ijechu country, where 1l
possesses the same execulive power ag Ovo m Abeokuta,
and Bgun m Oyo and Ibadan ; hence the proverb,

Oyo Velequn ; Egba Toloro ; Ijebu I'alagemo.

1.6. ¢ Oyo has the Egun cult ; Egba has the Oro cult;
Ijebu has the Agemo cult "—dgemo beng a maternahsed
form of Bluku.

The name FEluku mgnifies “ You must beal him to
death,” in reference to its executionary power in pumshing
eriminals. Bluku only comes out al mght, and is *“ heard,”
but not ““ seen,” except by the initiated ; or by others
at their peril. CGreal secrecy was [lormerly obgerved
concerning 1t, and the writer could get very little mforma-
tion concerning this cult. One usually well-mformed and
accurale mquirer into the religion of his people smd that
Eluku was “ extremely wicked,” and so poweiful thal
“egven Oro must go mn if Eluku comes out.” Others
gay that Eluka must hide from Oro.  Cerlawm it ig that the
two were never both heard at the same time. Liluku
announces hig presence by a mogt unearthly shiiek some-
what sustamned, which is produced by the mouth of g
highly-trained performer, some say “ by means of a leaf
in the mouth,” as in the case of the Calabar Lgbo. Ii
can be heard al a very great distance. The psoudonymous
writer, *“ Adesola,” who hag written a series of ariicles on
Yoruba butial customs m the Nigerman Clromacle, says
that * Bluku 1s the Oro of the Ijebus,” that it came from
Traye, and that ils presiding spirb, or deity, is descended
from the royal house of Omloku, which is the state title
of the monarch of Iraye.

The social office of Bluku (as of Oro and Egun) is to
conduet funeral rites. These are performed on the third,
seventh and fourteenth days after the death. Theseventh
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is the great day. The coffin, with the corpse, or bones, of
the deceased, or a bare plank to represent the samo, is
placed, an hour alter sunset, in & woll-lghted compound,
and the spirit 18 mvoked, and questions asked and
angwered about him. This chorus 1s sung :
Jepo Parye o/
Dai gepe Povun, ¢ ko mo,
Se re Panye o/
B'ag sere Dorun, o ko mo.
that 18 :

Tatb nehly 1 this world !
We know not whether thete 1s eating in heaven,
Do well in this world !
We know not whether therc is well-doing in heaven,

Sacrifices ave offered, tho deceaged iz again nvoked,
and responds (!) in the loud cries of Eluku. On the
fourteenth day his shrine s lixed.

The political aspect of Bluku is prominent in the
Annual Festival. late at night s cries aro heard and
a song sung which 18 most terrifying, deseribing tho deily
in hig offico of execulioner. But ho blesges his worshippery
in a verse written in dactylie measure, of whichi thoe
translation 11 :

My cluld, my child, long lile 1o thee,
Coupled with health !
A parent thow’lt be

Ol living sons and {rwtful daughters.

In the Niger Delta districl therc is a similar sociely
called Iighbo,! the members of which produced a similar
unearthly shriek {o thal of Tluku by means of a leafn the
mouth. As m the case of Oro and Fluku, women and
uninitinted men must keep out of the way of Egbo.

Agemo.—Agemo is the materialised form of the Eluku

1 Lavingstone, Mary Slessor of Culabar, pp 121, ete
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spirit of deceased parents or ancestors. The name
signifies “ able to change foxm,” and so is also the word
for “a chameleon.” The agemo iy properly a circular
object, about 3 Feet 1n height, and with a radias of from
18 to 24 inches. Tf 18 open at the top ; but no mquisitive
gaze 13 permitted, as the figure i entiely surronnded by
old men, who are themselves cnveloped in mats. It
gseldom issues out from 1ts own grove. When it does so,
it plays and whirls itself about. Even chiefs do obeisance
(dobale) to 1b, and women (keeping a great way off) like-
wise prostrate themselves sideways (yinrinka), this being
the African curtsey. There 1s a feathered Agemo, known
ag the Ontwuruwury.!

Abiku.~Abiku (from bi="“to beget,” and ku="to
die ') is connected with the death of children who die
before reaching the age of puberty. As mfani mortality
1s terribly high, tlus eult has great mfluence. The term
ineludes the spirits of those who die in childhood, and, also,
the clagy of evil gpirts which causes thew death. Only
one abku can take possession of a cluld. Mo is checked
by the jealousy of s fellow-abikus, who only allow
him to enter on eondition that he shaves the child’s food,
etc , with them. The insatiable demands of these outgide
gpirits caunse the emaciation and ultimate death of the
child. To guard against this danger, iron rngs, waisl
belts, anklets and wiistlets of beads, and other charms
are put upon the young children from their earliest days.2
Should thege fail to keep awaythe abikus, ¢cutg are made in
the child’s skin, and chillis peppers are rubbed m {0 torture
the evil spmt out of the child. In the event of death being
attributed to abiku the body was formerly thrown into
the bush, or hacked to pieces to desirvoy the evil spint.

1 Ngerian Chronicle, Nos 81 and 32 (June, 1509).

? These charms are seen on the arms of the figures Ibeji (see
Froptispiece),



CHAPTER VII
THE OBJECTS OF BELIEF—THE DEVIL

HERE iz no ousha, propeily so called, thal is
commonlty worshipped by all Yoruba pagans.
A man, or woman, may worship one, or any
number of guch deities, o1, m o few cages (as previously
mentioned), the mdividual may worship no orwshu ;
but all, without exception, helieve mn and pay al leasl
some measure of worship, or reverence, to Hshu, z.e.
“ the devil.”  Although hig worship is general throughout
Yoruba-land, 1t 18 particularly eultivated m the Tjesha
and Ondo digiriets, and 1w the Benin country, and {he
tribes dwellmg there have alwuys been noted as the
mosl wicked and cruel of all the Yoruba-spealing peoples.
An Tjesho man, well known to the writer, wag named
Busu-to-stn, 1.6. ' The devil 18 sufficient 1o worship.”

The name Hshu comes from shu, *“ to be (or become)
dark,” and signifies “ darkmess,” or “the dark one,”
the “ prince of darkness.” Fe is emphatically the
supreme evil spiri, and (as sueh) i1s not ilaken into
dwelling-houses ; bul has his shnne in the street. In
some form or other, he 13 represented al the entrance to
every town, compound, or house. A proverb says, “ ishu
o mi wwa ; a ko tle re st ta,” we. ©“ The devil has no
character ; (therefore) his housc 1s made for lum in the
street.” Another name by which he 15 frequenily called

83 G
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iz Elegbara, or Elegba, an ambiguous title, which may
mean either “ the one who takes the body,” or *“ the one
who saves "’ ; probably this name of double meaning 13
degignedly given, so that while the good meanng may
pleage the spiril himself the other may serve to warn
mankind, Bishop Crowlher in his Vocabulary simply
gives as its equivalent * Satan, the god of mischief.”
Ellis descrrbes him as the phallic god of the Yorubas ;
but this is not strictly correet. Some forms of image made
10 represent him may appear to support this 1dea, but he
may jusi as reliably be called the “ god of wealth,” because
his wooden 1mages are always adoined with strings of
cowries, and cowries (the native currency) are a constant
offering to lum (¢f. Pluto among the ancient Grecks).:
He 1s really the deily of supreme wickedness in all its
forms, and another of hus tilles expressos this, viz. Buruhu,
an intensely emphatic word for *‘ wicked,” or ¢ evil "—
buru (verb)="‘to he bad,” buburu (adjoctivo)="‘bad”’;
but buruku (buru and dlu, * death )="* wicked to death.”
From this 1t is cvident that tho worship of Eshu originated
from fear. He was rogarded as tho powerful spirit of
evil, ever ready to do mischicf, who must ho appeased,
and made at least non-malevolent towards his devolees.
From this, however, it was not a very difficult process to
go further and seek to mduce him to exercise hig great
power in behalf of Ins worshippers. Thus we find that
in practice, he is not only offered proptiatory sacrifices,
but he is prayed to and offered guits, fo secure lus favour
in conferring benefits upon those who serve him. So
far 15 this carried that it i3 sometimos said, ¢ There is
a good Eghu and there is a bad Eshu,” or ““ Eshu is not
wholly bad,” 7.e.“ not so black as he is painted ! ”

The devil is represented by images of different forms.
(1) The correct and chief form appears to he a simple
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pillar of mud, shghtly conical in form and adorned by
three more or less rounded marks, or the insertion of three
gholls instead. Thig, if in the open street, will be coverad
by a small shed thatehed with ikin, or palm leaves.
(2) The household Eshu must be always of mud and in
human form. Another form 18 mado of wood and more or
less human m form. This is generally in a sitting position,
with the hands resting on the knoes, bul sometimes sitting
on ity feel with flexed knees. Ellig says, ““ Elegha . . .

Sketch of a Common Mud Fmage of Eshu,

This image 18 normally covercc} by a rude hut, or at least a roof
of thateh,

is always represoented naked, seated with his hands on his
knees, ete.,” but the {act 18 that he is not always so repre-
gonted. The photograph shown at page 80, taken by
the wnter, shows him represented by a wooden image,
wearing a cloth covering his body, and adorned with strings
of eowrie shells. This “ dovil-shrime ™ was very neax to
the mission house. It shows also cowrie shelly which have
been thrown down as an offering by passers-by. (8) Small
wooden images are made to represent this evil deity, to
which are attached leather loops, by which they may he
carried when the owner 18 on a journsy. Two illustrations
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are given of suech, now in the writer’s
possession. (a) The first figure shows
the devil in a kneeling posture, sup-
porting with its hands breasts of a
female type. The idea expressed is
that thig deity gives nourishment. It ;
ig to be noted that figures of the |
devil are always given hair dressed /
after the fashion of women. (Yoruba
men almost invariably shave their
heads or are close - cropped.) This
might lead to the supposition that
Eshu is regarded as a female person-
age, or thal thore i3 a male and a
female devil. The truth is, however,
that he iy vegarded as the one and
only such being, and 18 always spoken
of ag “he”; bul 1lus does not pre-
clude lum from possessing certain
feminine characteristics. (b) Thesecond
image i a very small one, only 8
mehes m height; bul is ol epecial
interest, on account of the markings
engraved upon 16. This figure, below
the breast, is not of human form, but
merges into a square pillar. On its
back and two sides ig enpraved &
board precisely similar to a Moham-
medan writing tablet (wals). This,
however, has nothing to do with the
Telamie faith, but i3 the divining
hoard used by the babalowo, or Ifa
priesi, in consulting hig deity. Thus
(a) Tmage of Eshu, 1t 1llustrates the connection between
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Ifa (the oracle) and Ishu (the prince of darkness), who
gave to Ifa the cluoe, by which he might find out and reveal
the dark or hidden things.! Agam the number of lines on
each sude is symbolical, ag were the cowrie strings which
formed the necklace of the 1mage. All numbers have sym-
bolie meanings. Livery odd number {except “one”) has a
bad meaning, and every even number a good one. Now
Eshu’s numbers are particularly five and seven, usually
the latter, and so we {ind that the image had seven gbrings

() Another image of Eshu.

of geven cowiles each. The number of lines engraved on
the sides are likewise all uneven numbers. This image
was formerly placed on a mat ab the 10adside. Some-
times Tshu is stmply represented by a rough stone on which
the hlood of gacrifices (e.g. fowls) is sput. One such stone
is in the writer’s possession, and ity former owner 1n giving
it up to the writer (on her conversion to Christianity)
told him it was dedicated to Eshu and had been so used.
Its surface 18 covered with old blood stains.? Eshu, in
1 See p. 37. 2 Shown m the drawig on p 93.
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congequonco of the bargain he made with Ifa, reccivey g
poriion of the sacrifices offered to the other gods. Sowme
of the blood, at least, 18 pourcd out to him (as Las boen
noted m the case of Ogun) before tho victim 15 offered to
the particular orsha who 15 invoked. It ig supposed
that if he 18 not thus appeased with the first blood,
he will prevent the orsha to whom the sacrifice is offered
from accepting the same. This 18 another indication
that Hshu stands apart {rom the orishas and that he 1g

The same 1mage of Eshu (b), with shells romoved o show
cngravings.

regarded ag & being superior to them mn cunning and m
power. The special vietims offered to Eshu for hus own
sacrifices are cocks, dogs, and he-goats. Lillis says that
on “‘very important occasions a human vietim 18 offered
to him.” This may have been the case mn olden times,
but the writer never knew of such bemg offered to
Tighu.

It 13 said that Ishu’s chief place of abode is on 3
mountain, Igbeis by name, supposed to be situated near
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the Niger where he has a large palace of brags, and
keeps a large number of retamers. His special functions
are, as we should expeet, the working out of lug character.
Hig chief attributes arc mischief, cunning and mught.
Ag mentioned above, he 15 worslupped to propitiate and
placale him towards the worshipper. His aid is also
invoked in behalf of the same worshipper, and this may
be for the bestowal of some gift, through his power, or
for injury to the worshipper’s enemy. Again, because of
hig cunning and knowledge, he is frequenily consulied
as to the ordinary affairs of daily life. He can be con-
sulted direelly (withoul the mad of a babalawo) by lus
worshippers, with the saving of time and expenge, and hig
angwers are 1egarded ay infallible. Sixteen cowrie shells
are used as the instruments of divination in thig case.
No Yorubha man or woman, having consulted Kshu,
would dare to disregard the answer given by the oracle.
A sumple sacrifice, comprising ab least palm-oil and very
cold water, must be offercd before tho cowiie shells are
cast i divination.



CHAPTER VIII

MODES OF WORSHIP

HE pagan Yoruba is a very rehgious person.
He rendors worshup {o s deity, or deilies, in
varions ‘ways, boll personally and in commu-
nion with others. Three days alter birth the new-boin
chuld is acknowledged by the father ag lis own, and
Ia 18 consulted, through the babalawo, and returns
angwer as to (he ousha that the child i to worship,
and the cwos, or prolubitions, that it 18 {0 observe.!
This orisha then becomes the tulelary god of the clnld
to be worshipped Ly him throughout s life. Sevon
days after the birth of a gul, nino days afler that of
a boy, the babalawo comes agamn, offers a saciifico to
Ifa and to the Olori, or n-dwelling spirit of the
child’s head (see Chapter X.), sprinkles the child
three times with a water of punification and thrice pro-
nounces 1ts name, The fne 1 the room is extinguished
and its embers carvied out. Thus we have a purification
by sacrifice, water and fire.

Prayer.—The Yoruba heathen well illustrates the
desire for God divinely umplantod i the human heart.
On rismg from lus sleeping mat in the early morning,
he will speak {o none and engage m no work until he hag

1 A mular oustom 18 observed i the Gaboon country (Nassau,
Felicheam 1n West Africa, p. 78).
92
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first *“ saluted  his orisha, thanking the god for pro-
teclion and seeking Ing blessing for the new day. Thus
daily private prayer 18 practised.

Larly one morming, as the winter was travelling up

w

Aiticles used i Idol-Worship,

1 and 2 ate bells used 1 the worshup of the god Obatalz  They 216 made
of sheet metal, bent as shown, and contain clappers

3 18 a Shango bell, made of two sheets of metal, welded together at the
cdges, thus forming a flattish oval with sharp cdges. The hell
has no clapper, but 19 struck by hand

4, The sacred stonc of Shango, very carefully ground, one side being
sharpened, as shown

5. A devil-stone, stammed with the bloud of numerous sacrifices, The
photographer has unfortunately placed this stone upside down,
1ts base being uppermost

the nver Ogun by canoe, ho saw a woman come down
to the watersde, and sulute the mver. Enlering the
water wntl it covered her feeb, she stood and recited
prayers, then she advanced untul her knees were covered,
and, successively, her hips and her body up the arm-
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pits, reciting more prayers al each stand. The canoo
rounding a bend of the river she was soon lost to view.
She was doubtless a worshipper of Yemaja, the goddess
of the samd nver. KFach orisha hag its own appomnied
sacied day for worship It is said that some have a week
of five days, and some a week of seventeen days. The
Yoruba week 13 really, according to European reckoning,
a week ol four days ; but the African includes the first
day of the new weck and so calls 1t a week of five days.
Kach day of thus four-day weelk 18 called by the name of
one of the greater deities, and 1s sacred to his worship.
The usual oxder 18 :

Awo (1.e. Secretl) = Ifa’s Day.
Ogun = Ogun’s Day
Jakute = Shango’s Day.
Obatale (or Orwshala) = Obatala’s Day.

and each of these deities m twrn is said to be worshipped
“gvery filth day.” Ceitam of the lesser deities may be
worshipped on the same day as any ol the grealer ones.
When one is said to be worshipped on every  seven-
teenth ” day (v.c. every sixteenth according io uropean
reckoning) the signmficance 18 that he has one sacred day
in every four * weeks.”

The mtual of the day includes the offering ol the
preseribed sacrifices, and often processions, with musie
and dancing, especially at the great festivals. The
dancing is of a slow measured type, genorally with
symbolical steps, undulations and contortions of the
body. The wmusical ngtruments are usually drums,
bells (of special pattern according to the orisha), and
rattles. To the accompamment of those mstruments,
native lyrics are sung in prase of the parlicular deity.
Chngtian Iyrics have been wiilten in the same style,
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chiefly for evangelistic purposes, the poctie style and the
accompanying melody bemng strictly African.!

Sacrifice.—The principle of sacrifice has two sides,
the negative smde of sclf-demal, and the positive side of
offering, or oblation. Taboo m ils religions aspect is
a kind of negative saerifice, a real denial of self 1n deferenco
to the wisli, or decres, of the deity. Tho Yoruba term for
U 18 Bwe (pronounced ‘' Eh-waw ) and 1t holds a large
place i, and exercises absolute sway over, the hife of every
Yoruba heathen. Three days after birth, the [fa priest
not only declares what orisha 18 to he worshipped by the
new-comer into the world, but also the four ewos wineh
he must always observe, wiz.: (1) his own orisha (z.e.
he is forhidden to marry a woman whoge orisha 1s the same
a8 his own) ; (2) an ammal ewo; (8) a vegetable ewo ;
(4) an omen ewo (a rat, bird, or snake). Thess are his
personal ¢wos, of which he may never eat. In times of
sickness the patient often esteems it more urgent to
find out his ewo in this diseage than to receive the remedy.
Then agam each orisha has its specal ewos, 1., things
which must never be offered to it in saciifice, nor be
partaken of by its worshippers.

Offerings in sacnfice vary very greatly. Kola-nuts
may be offered to every orisha, but mn the ease ol Obatala,
to whom everything of a red colour 18 ewo (r.e. laboo),
only the white (or “ bitter ) kola may be offered. The
ordinary (pmnk) kola is laigely used for purposes of
divination, but its chief use 15 to symbolise fmendship,
or purification, affer a quarrel or dispute. Tor thig
purpose the nut is split and partaken of by both (or all)
parties concerned. Partalimg of the nut in common is
a sacred act of communion To say “we have spht
the kola ” 18 to say “ the dispute iy over and we have

1 Soe Appendix C, p. 169,
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becomo friends.” Offerings of cowrie shells (currency)
are constantly made fo Eshu (Satan). Practically all
kinds of food may be offered in sacrifice, and most kinds
of living creatures, from reptiles up to man ; but among
bivds the vulture (akala), the turkey buzzard (qunugun),
and the grey parrot (ofe) ave ewo to all orishas ; the green
parrot (aganran), however, may be offered. Palm-oil
accompanies many sacrifices. Sacrifices are not offered
promiscuously, or haphazard. There 15 a prescribed
offering for each special purpose, e.g. ** against death m
sickness—a sheep ; for longevity—a dog; for strength
to the hody—a ram sheep and a cock ; against losses—
a basket of eggs, most of which ate usually employed wath
leaves sacred fo Ifa ; againgl bemng hed upon 1 —domestic
pigeons and palme-nut shells ; agamst irouble and ms-
fortune—rats (i ¢. bandicoots) ; agamst drought—inale
¢rabs, from which water drops cach lime ono makes a
leap ; against a flood from incessant rain, or for con-
fusion of a plot—snails ; agamst a fire-aceideni—a wild-
fiog or a duck, with difforent kindg of Tia leaves; for
victory in time of war—a ram sheep and an old cock
together ; aganst the death of a very young cluld—a hen
that had had chickens ; 1o be permitted {o come Lo a title,
and for the destruclion of a plot—a wild Nog.” 2

At the offering of a special sacnfice, the priest (baba-
lawo) indicates what is roquired. The worshippers pros-
tiate themselves, saying, Toio, totohun, an abbreviation
for Totohun, emn ko se be mo, 1 e. *“ It is enough ; never
will T do 8o again.” The priest mtorcedes for the wor-
shippers, and pomts out their humliation and penitence.
He then lalls the sacrifieial vietim and pours out the blood
on the ground. In some cases the head and entrails

? [aie] le ““slandered,”
# Bishop James Johnson in Isin bibo Orwsa,
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are exposed hefore the temple in a shallow earthen vessel,
Sometimes i response to the appeal of the priest, an
andible answer “ from the god ! " is heard in a bird-like
chirping, twittermg voice FEllis guggests that this 1s
the work of a hidden confederate with a blade of grass
m his mouth! The carcases of sacrifices are disposed
of m various ways. In the Irapada (or Redemption
Offering) the whole vietim 18 burnt with fire, and, when
consumed, the smouldering ashes are quenched with water
and then taken out and deposited on a public road, as
18 the case with all other offermgs and mfts to Ishu!
Sometimes the vietuns are taken out of the town alive
and “lost ” m the bush, beng supposed {o bear away
the sin, gwlt and trouble of the offerer which had been
transferred to them 2 Or (with & similar intent) they may
be {hrown mio a river, or the sea (if offered to Olokun)
or buried n the earth. Some sacrifices (e.g. fowls offered
to Ogun by hunters before starling on an expedition)
are consumed by the offerers, but the blood must be
first poured out. In other cases, the blood of the victim
ig sprinkled * on the two sde posts and on the lintel ”
and on the door 1tself of the worshipper’s house.3 Some-
times the carcase of the vietim 18 thrown from priest to
priesi, hiom hand to hand, without being allowed Lo touch
the ground.# Sometimes the vietims (especially young
chickens) are taken out to some public road, and left
to be devoured alivo by beasts or birds of prey. Some-
times, again, the blood of the vietum 13 stieaked upon the
head of the offerer to signify that he 1s the one for whom
the propitiation is made.?

1 Cf, Israel’s “ Sm-oftermg on Day of Atonement,”

% Ct Israel's * Scapegoat ™ 3 Cf The Israelite Passover

4 (f The Israelite < Heave Offering

8 Cf The Isuelite Consecration of Priest and of Cleansed Leper
(Lev. x1v )
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The supreme sacrifice of the Yorubas ig, of courge,
the human sacrifice, but the offering of human victims
seems never to have prevailed among the truo Yorubag
and Ighas to the appalling extent to which it was carried
by the allied tribos of Ondo and Benin on the east, and
the neighbouring people of Dahomey on the west. This
was not (as one wiiber supposcd) beeause the Yoruba
kings had less power than those of the peoples referred
to; but was due o the fach thai the Egbas and other
trao Yorubas never (as far as we can trace) sank to such
a low level of degradation as the others. The practice
did, howaever, prevail to o considerable oxtent ; but is
now, owing to the whole country boing under the British
Clovermnent, strietly forbidden. In olden days thers was
an annual basket sacrifice in Abcokuta in which the
vietims, enclosed m baskots, wore cast down from a height
and despalched by clubs. In timos of great urgency
spocial human seacrifices were offered to Shango, Ifa,
Ogun, or cortain other datics. Such were often offered
gecretly al night, honce tho saymg “ tho night is bad.”
A human vietim used to be offored annually to Elogbara
(t.e. Eshu, or ' Satan ) in Ondo, where (as wentioned
above) devil-worship is particularly strong. Captain
John Adams, writing at the clogeof the eighteenth century,
gays of Liagos |

‘“ The horrid custom of impaling alive a young female
to propitiate the favour of the goddess presiding over the
tainy season, that she may ill the horn of plenty, is
practised here annually, The immolation of the vietim
. . . takes place soon after the veinal equmox, and
along with her are saciificed sheep and goats; which,
together with yams, heads of maize and plantang, are
hung on stakes on each side of her. Females destined
to be thus destroyed are brought up for the express
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purpose in the king’s, or eaboceer’s, seraglio, and 1t is
gald that their minds have been so powerfully wrought
upon by the fetish men, that they proceed io the place
of execution with as much cheerfulness as those mfatuated
Hindoo women who are burnt with their hugbands. One
wag impalod while T was at Lagos, but of course T did not
witness the ceromony. I passed by where her lifeless
body stall romained on the stake a few days afterwards.” !

The last public human sacrifice in Abeokuta was
offered in 1891 to the god Obalofon. Notice was given
to the effect thal this would take place, because * the
babalawos had been warned by the orasle, that, if 1t
were nob ollered, three disasters would happen, viz.:
death among the great chiels, dronght through the failme
of the usual rains, and a devastatmg scourge of locusts.”
It was remarked that after the saciifice had been offered
each of these calamities did ocewr. A slave was pur-
chased who was to become the vietim, and was kept shut
up for a week or ten days before bemng killed. The
writor, with the native catochist of the particular township
and other native Christiang, went daily to the chiefs and
peoplo to endeavour to dissuade them from thewr con-
tomplated cruelly. The chiefs said, *“ The people are
deternuned to have 1b, and wo cannot prevent it. We
do not want it 1" The people m the streets and market
places sard,  We do not want 1t. The cluefs are deter-
mined to have il, and we cannot prevent them ! The
vietim durmng the days of hus ncarceration was called
by the honourable titlo Oluwo,2 and was sllowed (accord-
ing to the usual custom) to have every wish of his fully
gratified, excepting only liberty and life. On the day

1 Skefches talen during Ten Voyages lo Africa, between he yeurs
1786 and 1800, pp 25, 26.
2 A title given to a raler of the country.
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mmmediately preceding hig death, he was taken 1n pro-
cession round the township, made much of, and allowed
to gratify lug every desive. On the falal day he was
brought out and publicly clubbed to death. The body
wag then tossed about, kicked, mocked and abused ;
but afterwards worshipped as an orisha. Some of the
tribes belisve that the victim of a human sacrifice will
(by way of compensation) be reborn and become a king.
Bishop Johnson tells us of the human victim, that ““ he
ig commonly lsd and paraded through the streets of the
town or city of the sovereign who would sacrifice him
for the well-being of hig government and of every family
and individual under it, in order that he may carry off
the gin, guilt, misfortune and death of every one withoul
exception. Ashes and chalk would be employed to hide
Lig identity by the oue being thrown freely over his head
and hig face pamted with the latter, whilst individuals
would often rush out of therr houses {o lay their hands
upon him that they mught thus {ransfer {o him their
gin, gult, trouble and death. This done, he is taken
through a temporary sacred shed of palm and other
tree branches and especially of the former, the Igbodu,
and to 1ts first division where many persons might tollow
him, and through a second whero only the chiefs and other
very important persons might escort and accompany him,
and to a third where only the Babalawo and his agsistant,
the A4jighona are permutted lo enter with him. Here,
after he himself hag given out or started his last song,
which is to be taken up by the large assembly of people,
who have been waiting to hear his lagt word, or g last
groan, his head 1s taken off and his blood offered to the
gods. The announcement of his last word, or his last
groan, heard and taken up by the people, would be a
signal for joy, gladness and thanksgiving, and for drum
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beating and danecing, ag an expression of ther gratification,
becauge thewr sacrifice has been accepled, the divine
wrath is appeased and the prospect of prosperity ov
inereaged prosperity assured.”’

The more usual method of execution i these cages
was by beheading ; but the writer was told that in the
msgtance he personally experienced (but did not go to
witness) the victim wag clubbed. In thes cage of human
vietims offered to Ogun, bofore a war expodition, 16 was
regarded as essential (i order thal the sacrifice might he
effectual) that the loadas sbould lake the field before
the body became offensive. When a hwnan victim was
offered to the devil, m olden duys, his entrals were ex-
posed before the temple, or shiine, and lus body suspended
from o lree, or seaffolding of poles.

Other instances of human sacrifice are in the case of
twin-children and also of those who cul their upper
testh first,) which before tho British oceupation was
“ carried on at New Kalabar as in Aboh and Old Kalabar.
Bven as late ag 1856 an albino child was sacrificed, at
the bar of the first-named river, to the shark, who was
up to a late pertod the juju of this country.” 2

Cannibalism.—Theie is no record of cannibalism of
a general type among tho Yorubas, although a neigh-
bouring tribe dwelling on the shoies of the lagoon has
practised it, and it was formerly very common on the
lower Niger, * Durng the year 1859 human flesh was
exposed for sale as bubchers’ meat in the market at
Duke Town, Old Kalabair.”3 But there 18 a practice
which obtaing among these people, which is of the

1 Dr David Livingstone records o smilar custom among the Bakaa
and Bakwans of South Africa.—~—dssionwry Travels and Resemches,
p 5717

2T, J Hutelunson, Ten Yeurs' Wandeiings wnony the Kihiopians,
Lundon, 1861, pp 45 seq

a7, J, Hutchmson, op, cif p 60.
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character of cannibalism and may be 1egarded as a hranel
of their religious belief and practice. Ellis tclls us that
the * Pricsts of Ogun usually take out the hoarts of
human vietims (offered to thewr god mn sacrilico.—S, . T.),
which are dried, reduced to powder, then mixed with
rum, and sold to persons who wish to be endowed with
great courage and who drmk the muxture. The reason
of this 18 thal the heart is belisved to be the seat of
courage and to inherently possess thal quality; and
that when the heart is devoured and swallowed the
quality with which 1t 18 imputed 15 ulso taken nto the
gystern.” When the writer was 1 Abeokuta, on the
death of a lking hig heart wag faken out and had to be
oaten by hig successor. Also the head of the deceased
monarch was preserved and had to be worshipped by
the new ruler. The reason given by the Niger Trihes
for justification of thewr practice of ealing thoir enemies
wag that 1t gave them additional courage. Human
sacrifices were generally ounly olfercd by chiels of the
highest vank, and tlus at the mstigation of the priests
and “ in behalf of the town, government, or people.”

Ordinary sacrifices may be offored for and by any
private pewson, or a pariicular famuily, or a lownship,
or the whole city, or country, in the name of ilg ruler or
rulers,

A family sacrifice is Bbo Agbole (sacrifice of the household),
A township sacrifice 18 Lbo Igboro (sacrifice of the open
street).

A aty sacnfice is Bbo Agbalu (sacrifice of sweeping the
town).
or Ibo Oba (sacrifice of the king).

Wo find, then, that the three main aspects of sacrifice
are all represented 1 the Yoruba system :
(1) Food offered to the god—a *‘ free-will offering.”
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(2) Tood shared with the god—the ** sacramental
meal,” or “ communion ” :

(@) simply feagting on (he vielun ; or

(b) “eating the god ”! ag when the new king cuts

his predecessor’s heart to receive thereby lug
divimty,

(8) Proputiation for gin committed ; not so mueh to
removo guilt (as such), but to placate an offended deity
and avert g threatencd vengeance.

Priesthood.—The Yoruba priesthood has been re-
garded as compriging three distinet orders:

The first order, and by far the most important and mn-
fluential, is that of the Babalawos, or priests of Ifa; and
these me of vamous grades: the Oluwo, who 15 semor
and chief, and whoge directions must be oheyed by all
the others, with the Apgbona as his cluef assistant,
especially on great occasions (e.g. the offering of a great
sacrifice) ; the Odofin, next in rank fo the Oluwo, who
acts for him in hig ahsence ; the 4ro who 18 third i rank,
and acts in place of his two seniors, when both axe absent ;
the Asare Pawo, tho mesgenger who calls assembhes and
prepaves the place of worship; the Asawo, depuby to the
last named. An Apetebs, or Esu, or Aweyo, 18 & woman,
who 15 regarded as the wife of Orunmila himself, and who
may be 1n reality either a Babalawo’s wife, or the wife
of anyone for whom a sacnifice 15 fo be offered and who is
always expected to give assistance at 1. An Aworo 18
o chief mmster devoled to a particular orisha and to
him pertans the duty of putting to death the victim of
o human sacnifice.

Tllis gives as a second rank of the first order of priesi-
hood, priests of the medical orwhas, Oseniun? and

1 Trazer, The Golden Bough On the whole sulbject see Jovons'
Introduction to the History of Religion, Chaps X1 and XII.
2 Also spelt Quanyin
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Aroni; and ag the third rank ol tho samo order thoge
who serve Obalale and Odudue. All of the above wear
white clothes, exeept the priosts of Ifa al Ife, who wear
hight blue. The markes of office of a Babalawo are a
wrigtlel of palm fibre, or of variously coloured beads
round the left wist, and a cow’s, or bulloek’s, tail, which
he always carties with him, and a sacred stail of any one
of four fors.

The Second Order (according to Ellig) includes in
its first rank the priests of Shango, the Oni-Shango and
the Magbas. Tho special badge iz a necklace of black,
red, and white beads. One of red and white only may be
womn by any Shango worshippers. The second rank of
thus ordler comprises the priests of all other orshas except
Orshalo. Thoso congecrated to Ogun wear an iron
bracelet on the left arm, aud to Oshun, brass armlets and
anklels. Oshun's necklaco 18 of transparent ambey-
coloured beads,

The Third Order, agam, hag two ranks, the first bemg
the priesthood (male and fomalo) of Orishako, and the
second the priests of demi-gods and derfled men. These
latter may have a small white mark on ihe forohead.

The priestesses of Orishako, as has beon previously
stated, wear a special vertical badge of red and white
the middle of the forehead, Thege priestesses are treated
with the greatest vespect, {ar more (very often) than that
given to male priests. In Whydah, on the Dahomian
coast, young gils are dedicated to the worship of the
sorpent and are called “ Lrides of the serpent.” They
have figures of flowers and of animals burnt into their skan.

The duties of the priesthood are threefold, wviz.:
1o aet us medwlors mn offermg sacrifices; to praclise

divination—whether by palm-nuts or drawing lots; to
conduet trials by ordeal.
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Temples and Shrines.—Thege vary 1 impoitance,
from enclosed temples, with attached priests and
priestesses, 1o a tiny space with a small image over which
13 erected a frail roof of thatch, the smides bemg quie
open. The temples were not open to any Chrstian
misgionary, ot teacher; mdeed the writer was told that
any Christian man would enter some only at the peril
of hig hfe. In tho sireels of Aleoknta and Ibadan,
great numbers of small 1dol-houses are meb with.
Ordmanly the temple is a ewcular wmud hut thatched
with grass, or palm leaves, the mnterior being painicd m
the eolours saered o the parlicular god. The doors,
ghutters, pogts and eaves are rudely carved. Shrines are
open to the street and any passers-by may show devo-
tion 1o the deities represented.

Groves.—These are to he met with in Abeokuta, or
any other large town, where there 13 plenty of thick
busgh ; bat most of the worst ones are away from the
towns, right out m * the hush,” properly so ealled If
one follows a small footpath leading mto *“ bush ™ (re.
thicl, wild *“ serub ) he will probably come io a warning
to stop  The path, shut m on both sides by thick bushes,
will lead to, and through, a narrow enirance, which having
no door or gats, has one or more palm-fronds stretehed
across it Thug iy called o Marwo,! and is a sign that
1t 19 & sacred gpot and no nnimitiated person may pass the
palm-branch, under pain of severe penalty—probably
torture and death  Thereis, as a 1ule, no human guardian
on duty, but the pagan Yoruba would {ear the curse of
the dety if he passed the palm-barrier. Should any
unanthorised person dare to mtrude, and be caught in the
ach, he would find himself m for serious trouble ! These
groves are frequently designated Igboro, 1.e. Igbo-oro,

1 Maiuwo means * Don’l pry wito secrebs ”’
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“bush of Oro,” ndicating the form of spirit-worship
practised there. Oro is sometimes played w the day-
time, even when no confinement hag been ordered, bui
it must be confined to these groves. In them have been
practiged termble forms of torture and death on those
who have been condemned and ‘“ handed over to Oro.”
Others, again, are dedicated to Lluku, Bgun, Ogun, and
other deities, for their secrel worship.

Images, or Idols, may be classified as public and
prwate.  Public 1dols are those i the temples and shrines
wlich arc available for the worship of all who desire to
render it. Prvale 1dols are those of the particular
family or individual. In a certamn part of the house, or
compound, will he seen one or more fixed 1mages to which
devotion 18 daily paid by the inmates. These are fre-
quenily on the wall at the hack of the veranda which
faces the open courtyard of the compound. Omshas
generally are not taken info dwelling-houses ; but Shango
and Oya are excepbions to g rule. Thero are also the
small portable mmages, gencrally of wood, which the
worghipper can take with him when ho leaves home.
These correspond to the Semulie *“{eraphim.” The
images of the tutelary deities of particular individuals
are destroyed on the death of these persons, since the
“ guardian angel’ is supposed to have left them and
they are no longer spimi-mhabited, but are merely
“ common wood.”

Death and Burial Customs.—These may be noted
here, as they are a form of worship, viz. : the beatification
of ancestors. On the death of the head of a family, or
any other person of importance, the watching relatives
at once break out into most distressful wailng and
lamentations. They rush out inlo the street, crying
aloud, Hpal!! Oro!! Babawa lo ons 0! Baba wa b a
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mwa! Awakorio! Epa! Orol—.e. “ Alag!!! Oro}!™
(re.  Torment!” or mvocation of  Oro,” the spirit of
death). * Our father has gone to-day! It is our father
we are seeking ! We cannot find him.—Alas ! Oro!”'—
‘“Tgotothemarket. Heisnot there I—I go to the streets.
He is not there !—I go to the house He is not there I—
Never more shall I see nm,” ete., ste.

The body 18 carelully washed by the mowrning
relatives, and all hair shaved off. If i then rubbed all
over with camwood and waler. (This wood is white,
but turns red on exposure to the air.) The hody, having
been clothed mn its best garments, 19 then laid on a mat—
the only bed known to a Yoruba. The feot ave hrought
together and the great toes tied to each other, the hands
bemng placed on the chost and tho thumbs likewise tied.
The mouth and nose are plugged with eotlon-wool and
each of the children of tho deparied one covers the body
with a fine cloth.

Friends and neighbours are now invited to come and
take part in mowrning for the deceased, and in comlorting
the sorrowing relatives. The body 18 watched day and
night, lamps being kept buring to digpel the darkness.
The body is fanned by a young rclative. If thers 19 a
grandchild whose mother is the deceased’s danghter, it is
the office of thus hittle one to wield the fan. As the watch-
ing and mourning go on night and day, the funeral feast
is contimually kept up  Ample food 18 provided for the
guests, and continual supplies of drink, native beer, palm
wine, and trade gin and rum, are freely indulged in ; but
not by the chef mournots, who 1emam shut up mn a
neighbouring apartment. The beating of drums is kept
up almost continuously, and this feasting and drumming
18 maintained, in the case ol any person of importance,
for a full week. 1f the deceased has & marned daughter,
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her hushand 18 responsible for the digging of the grave,
which has from time immemonal always been in the house
of the departed. The floor of the native houses is of
beaten mud, which is kept in condition by being rubbed
over every weck with horse-dung and water. The grave
having been dug, with the assistance of a number of
helperg, a sheep or goab 18 purchased (at the expense of
the deceased’s children) and, the body having been lad
in the grave, the animal to be sacrificed is kalled over i,
so that its blood falls upon the corpse. Then the sons and
daughters weep over the open grave go that thewr tears
likewise fall upon 16. They also express good wishes to
the decensed, ““ May you avrive m peace '—* May you
not stray from the vight path,” ete. The grave, which
18 usually very shallow, 18 then filled 1.

The expense of these funcrals 18 very great and often
leads to the impoverishment of the whole family, so mneh
go that the mowrners will gell themselves mto slavery,
or pawn their cluldren as slaves, in order to provide o
great funeral. This 13 not entirely due to a {feeling of
pride, but to show due reverence io the deceaged, for it
is heheved that the soul of the dead cannot attain to the
realms of departed spiits, unless and anll the body is
duly and regpectably buried ; otherwise 1t wanders about,
or hovers near the bady, in ternble vegtlessness.

The burial of persons of importance has heen from of
old the prevogative of the Ogboni society. This is the
senatorial court of the lown, or disbrict, and its power is
8o great that even the king and head chiefs dare not go
aganst 1t. Il is one of the leading secret societies, or
guilds, of the country and any free man may be mitiated
as o kind of honorary member ; but tlns does not entitle
him to mt m the senate. To tlus society, and to any
others of which a man may he a member, very heavy fees
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have to be pard on Ins bural, ostensibly that they may
make adequate etutu, or propitiatorysacnfices. “Adesola’”
(the pseudonymous writer on burial customs in the
Nagerian Chronacle) says: * There 18 no native but belongs
to one or another of these guilds. Some belong to several
and a man’s rank is eshimated according to the guild, or
guilds, to which he belongs. Whatever amount remaing
after the necessary expenses are madeis distributed among
the members, and every mdividual 18 given a poriion,
however small, in proportion to his status. The enjoy-
ment of {lug benelit is regarded as one accumulated dehi
for every mdividual, and imposes an obligation upon theiwr
chuldren 1o make simmlar contributions to the gmld towaxds
their parents’ {unerals at their deaths. . . .” The * song
repeated at funerals 13 to keep them always mn recoliection
of thig fact. This expense1s always heaviegl in connection
with the Ogbont sociely. This 13 both a politieal, social,
and secrel society. In fact it 18 the lung’s chief consulta-
tive chamber in all matters, and 1ts prineaipal membeis
form the cabmel. They lay the corpse with full masome
rites.  In thewr passage to and from the house of mourn-
ing, they sound alarms with theiwr state drums of vanous
height and sounds so that every woman, or ummthated
man, might flee from thewr presence, erther i the street ox
in the house of mourning. . . . The members are some-
tames called Oshogho, which is the Ijebu nume for this
society. A few elderly women are always admitted and
these arve generally distinguished from others by having
certmn cotton strmgs (okun) tied round their wrists;
such women are supposed Lo be for ever precluded from
marrage.”

To comfort the mourneis, and especially to confirm
the women n the helief that the soul lives after death snd
goes to the abode of spts, the axd of the Egun and Oro
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gocieties ig called in. While the mournmg relatives are
all agsembled, a person who acls as Igun les hidden in
an adjoining room. DPresently one of ithe mourners
gtrikes on the ground thiice and crieg out, Baba, baba,
baba! Da ma Vohun! nre. * Talher, father, father!
Angwer me!” . . . From the adjoming room comes an
answer m ‘‘ Fgun-voice” (ventriloquial), and all are
gomforted and filled with joy, ou the supposition that the
spirit of the deceased, although unseen, 1s indeed prosent
with them. Food having boen placed by the women in
the Bgun’s room (he having concealed himself, or departed)
after he hag answered, each guest in turn goes 1 and helps
himself, thug performuing an act of commumon with the
deceasod, The Fgun does not wear his dress whilo eon-
cealed in the room: but, should he desire to come out
and join mn tho fegtivities, he dons 1t and will then speak
ag, and state himself to be, the spril of the one who is bemg
mowrned. Eguns going thus mnto the gtreet claim 1o havo
come from heaven, and to be thovelore entitled lo respact
and to {ree-will offerings from the peopls, Some days
after the burial an Egun comes al night and calls out the
name of the deceased; and, after further days have
passed, he comes m the daylime, accompamed by
followers, and proceeds to the house of the deceased, where
he reports that he has safely reached the spurit-world
and 18 well and happy. In response to tlus good news he
ig provided with food, rum, and palm-wine, of which he
partakes in private, since spirits must not be seen to eat !
When he and bhis followers have finished, loud groans
indicate that he is departing.

After the bural Oro comes, al night, of course, for no
woman musb see him. A ram may be kulled and cooked
and its head placed on the wall near to the grave of the
worshipper’s father. The figure of a man is drawn with
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white chalk on the wall near lo the grave, and the head is
hung on this figuree. We may again quote from
“ Adesola’s ” article in the Nigenan Chromcle: ** The
whole company of gods and men proceed outside to what
ig called the Oro-pag {* Oro kills the tree’) or Oro-jegi
(‘ Oro eats the tree’) ceremony. Ior ils performance
the newly deufied lakes the company to the highest tree
in the neighbourhood, in order to show proof of its divinity
by ‘ealing up’ every loaf thereon, to 1ty latest shoot.
At a convenient distance from this trco gods and rmen
accommodate themselves ag best ad possible—tho gods
erying with all their mght and the men drammmg very
loudly, singing and dancing al the samoe tune. Ag 1t
not permitied to the unimhated to know how this gpurg
feat is performed, sulfice 1t to say that one wakes up n the
morning {o sees that particnlar iree dennded of its leaves :
and 16 will require the service of the most powerlul
microscope to discover even the tiniest and latest shoot
artywhere about the tree up to the lofliest branch, or on
the swrrounding surface, or anywhere about the viemty
of the free. These leaves are supposed to have been
Iiterally eaten up by the god. Suspended on this tree
between any lwo of i1tg branches which are topmost, or
sometimes left streanung on one of the branches wlich
is the highest, 18 a new mat or a while or a red piece of
cloth ... What these mats or cloths a1e mtended to
symbolise ought to be evident . .. Unlike the Egungun
and the Agemo, the incarnated form of the Oro is never
habited n cloths or mats. What its nature and habili-
ments are 18 supposed to be a mystery and jealously
guarded, ap to the present, from the gaze of women.
In fact, Oro 13 worshipped more mn 1ts mane and spiritnal
form than m a matenalised shape, 1t 15 to the former
that sacrifices are offered, not to the latter. Among the
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Egbas, who are the originators of this culf, the Oro Awe
cerernony 18 the only fuaneral rite performed in connection
with this worslup, when the spirit 18 supposed to pass from
the ‘unburied * mto the ‘ buried ' state. Viewing it in
this connection the mat, or cloths, suspended on the tree
must be laken to represent the mats or cloths with which
the dead was buried ; and its suspension to signify that
the gpirit of the deceased, now punfied with funeral rites,
and having entered mnto that state of spint life in which
it can be mvoked and worshipped, cast behind 1t n its
flight to the spirit world, these carthly encumbrances as
being useless to it. . . . After the complelion of this
Oro-pagy ceremony they (gods and men) agam repair to
the houge; and having regaled themselves with the
remnants they re-form into a procession, remove the
marweo from the gate, march direct for the Aboro’s and
thence to thew own house, erc break of day. In the
mormng the mmates relurn to the honse of mourmng,
set a mark to the dodicated spot and congratulate one
another that the doparted has passed into the Oro stage
and can he invoked at any (ime for worship.”

The death of the well-to-do head (Bale) of & compound
adjoining the mission house at Ake m Abeokuta was
celebrated with all the foregoing ceremonies, and shorily
afterwards the writer noticed on the country road a new
shrine consisting of a small thatched shed, which pro-
tected a mud 1mage, mbended to represent the deceased,
ond mazked with his tribal mark (z.e. three vertical cuts
on each cheek). About the unage were placed gsome of
hig possesmons and offerings of food. This shrine, how-
gver, was soon neglected and the mmage fell mto decay.!

Bhould a member of the Oro socicty die, his funeral
must be atiended by every one of his fellow-members.

1 Ses p. 16— the Jpade ceremony
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The cluef mourner givos to Oro & sacifice of & 1am, native
beer, and kola-nuis. The kola is then made to touch the
head of the corpse, and the mourners with their closed
fists, one on the top of the other, fouch the head Likewise,
and then the head of the son who 18 to succeed thedeceased.
The head of the corpse 1s again touched three times wiih
the Lola, and then the head of the son, and prayer is
offered to the dead thal he will blegs the living. The ram
18 then killed and the childron rub 1ts blood on their heads.
This sacrifice must be repeated by the childien every year,
and the ram’s head (as stated above) affixed to the wall.

It may here be noled thal the great and solemn um-
portance attached to the Yoruba burial cusloms was a
sore test 1o carly conveils Lo Christianuty. They were
taunted by heathen wilh the words, ** You will be buried
out in the bush!”

Seeret Societies.—Throughout the whole of pagan
West Africa there aie many secrel societies, which
are all of a religions or semi-religious character. Some of
these have already been promunently before us, wiz.:
the Oro society, the Egun society, and the Ogboni society.
These have been compared by some wiiters with luiopean
Freemagonry and its various grades and lodges. Some
of them would geem to be of totemic ougm, ¢.g. the
" Leopard,” * Crocodile,” and ** Python ” societies of the
Hierra Leone anderland. The members of these cults
have made 1t their business to destroy human hfe mn
terribly eruel ways. During the Sierra Leone rebellion
of 1895-1896, many bodies of human vietimswere found m
the bush, bearing marks as 1f slain by one of the creatures
from which these societies take thewr names. DMembers
of tho “ Leopard '’ society wore leopard skins, which had
tho pads fitted with sharp steel claws with which they
mauled and slew theirr vietums. The * Crocodie”
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gociely members likewise clothed themsolves with
crocodile sking, and with sharp-tcethed mstruments slew
their vietims, and the “ Pythons * erushed theirs to death.
These victims were supposed to be slain by the god of the
particular cult lo satisly his vengeance. The leading
secret society of the Sierra Leono and Timwue country is
Imown as the Poro society, and ifs leading mimsters or
magiciang as Tassos and Morrimen.

Totemism.—There1s noorganised and general totomism
to be found among the Yorubas worlhy of any degree of
comparison with that of the abongines of Australia, or
of the Red Indians of British Colunbia ; bul traces of 1t
are to be found, not only in the secret soceties already
referred to, but i the spirtt of taboo which prevails so
strongly in Yoruba-land under the name of Lwo. A
careful study of tlus system of prolibition shows how
jealously it guards against any possibihty of undesirable
marmages. It provides the equvaloni of a table of
kindred and affimly, showing the degrecs of consanguinity
within which maxriage 13 forbidden. It can also be made
exclusive, by pronouncing all wha aro of a certain family,
or tribe, o be ewo to the parties eoncerned. Colonel
Eillig, 1n s book on the T'she-speaking Peoples of the Gold
Coagst, tells ug that o belief in totemigm 18 common among
these iribes. They are divided into lotemic clans (or
families) such as the * Leopard,” ‘‘ Dog,” * Buffalo,”
“ Parrot,” “ Plantain,” ““ Corn-stalk,” ©* Palm-oil grove,”
“ Abadzi” and ‘* Dumnica” elans.! A member of the
Leopard clan may not kill a leopard ; but should he do so
accidentally he must bemoan him, “ Alas ! my brother ! ”
and pour palm-oil on the wounds he has inflicted. The
totem-animal 18 addressed as * Grandfather,”” whichis also
given ag o aile of respect to the King of Ashant:, even as

b Op. cut, p, 206.
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the title ““ Leopard * 18 m Yoruba-land given to the Alafin
of Oyo. When a member of the Leopard clan dies, its
members make gpots on thewr bodies to represent the
leopard’s skin, and seratch the figure of a leopard on the
wall of the house and on the coffin. Dr. Nagsau tells us
that totem-worship 1s found to some extent in the Gaboon
and Agowe distriels ; bub that is almost nothing in com-
parigon with that of the Indian tribes of the North
American contment.



CHAPTER IX

THE WORLD OF THE MYSTERIOUS

NTIMATELY associaled with the religion of primi-
five peoples are to be found certain forme of helief
and praclice in the region of the * uncanuny,”

varously designated as ' superslition,” * felich,”
“ magie,” “ mana,” * wilcherall,” ‘ occullism,” ete.,
and illugtrated by the use of charms and amulets.

The African child of nature, like lns brothron of
other primitivo races, has a profound respect for, and a
very real belief in, the mysteiious. He helieves inlensely
in the spivit-world, and 1 the possibility of exercising,
thiough spirit-agency, a power that can be exercised by no
physdical means. Hohas also a firm belief in an indefinable
gsort of power, that he calls by a special term, for which m
Finghsh (lacking an equivalont word) we use the term
“mecicine.””  This 18 very sumilar to the conceplion of
mane,! which prevails among the fiibes of Melanesia and
Austraha, and which hag claimed g0 much atlention from
anthropologists, since Bishop Codington fiist called
attention to1t. Thiy term is uged to denote a mysterious
power, or influence, which 18 supernatural, and beyond
the powerof the senses to deteet, or of the mind to explain.
157 Jmay, or may not, be connected with some spiib, or

1 Carpenter, L1 J, BEstlin, Comparative Religion, p 80 scqy ; Marett,
Dr R. B, Dhe Threshold of Beligion.
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deity. Onginally, and perhaps more usually, the con-
ception 18 not dircetly commeeted with any such bemg.
Itisnot the same as ““magie,” forit1s sometimes attributed
to manunate objects, such ag a stone of unusual fovm.
Should one he found resembling a yam, 1 may be bhuried
where yams are cultivated, and if a good harvest results
this Is atirbuted Lo the mana possessed by the said stone.
Any power, or slall, beyond the average, possossel by a
person, scouring suceess i war, hunhing, cte., may be
attributed to mana. It is, m shorl, » goneral term for
power, or influence, of any ** uncanny " type, whother fox
good or ¢vil. A simular conception is found among the
Iroquos [ndians of Huron, expressed by the teim orends.

Among the Yoruba people the sawe idea of super-
natural and supersensuous power is expressed by the term
ogun. The smgnificance of this term is generally expressed
m English by the word * medicine,” not medicine of a
matertal kind, e.g. drugs, for which the term egbogr 18
generally used, but of that kind wch is practised by a
“ medicine-man,” or witch-doctor. It 18, however, not
a specific texm lnmited to witchemaft, for which the word
18 aje; but a gencral one, which may be used fou this, or
other forms of mysterious power, either good or had,
and possessed not only by wizards, but by other human
bemngs, or animals, or even inammate objects. The
following are some cxamples of the use ol the term,
which will show the sumlarnty to the Melanesian mana.

The dread of mysterious power, unseen and mtangible,
18 expressed n a proverb about the hon :

Kinaun di elewon, b erankoki ki o ma 250 je, hwnaun ko je
eran thasy: biywo ba dun, o m, Bikose erin, bikose ente, bikose
ohun dudu, on Lo beru enilan ;

thatis:
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The lion 1s the snare of the lorest; leb every Dbeast tale
heed how he feeds, for the hion does not eal stale moat. When
he roars, he says, “ Except the clephant, execpt man, except
the black thing, T fear nobody.”

The order of dread is on the uscending seale, ““ the blach
thing ” signifies the *‘ uncanny,” the vague mysterious
power grealer lhan man.

At the sacred town of Ife are some ancient pillars
of stone, conical, round and rectangular. Nothing 18
known of their history ; but they are said to be the bodies
of gods, or men, who were turned to stone,and (being mys-
terious, and supposed to possess power) are called ogun.l

On the opposite page is shown a photograph taken by
the writer i one of the townships of Abeokuta, esteemed
go very sacred that a mere look ab the shrine and the
getling up of the camera caused opposition which seemed
likely Lo develop into serious trouble, until an explanation
and reguest to a passing chief secured official pormigsion
to take the picture. The palings enclose a podestal, on
which rests a slab of stone. The {rayed palm-fronds and
grass suspended in front are the marwo (which means
“ Don't pry into secrets!”) Inguniry as to what shrine
it was elicited no further response than Ogun i, 1.e. “ It
is ogum.”  Itis hardly likcly that the god Ogun could have
been indicated, for a shrme of a totally different character,
dedicated to him, was close by.2 The Yoruba native is,
however, very fond of punning, especially with words of
precisely the same form and sound, but differing in tonal
accentuation.

Things used in spirit-worship, e.g. the wooden masks

1 This term seems to have been mustaken by Dennett for the name
of the god Ogun; but, since the stones are said to be the remamns of
other desties (Yemuhu and Obatala), there is obviously some mistake !

FYemuhu is evidently a mstake for Yemaga.
% Hee illugtration opposite p. 62.
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worn in Oro-worship, the “ Oro-stick” (i.e. the ** bull-
roaror ), the magieian’y stall, cle,, may all be said, m a
loose sense, Lo possoss Ogun, butb, so far ag is known to
the umnitiated, Oro-gticks aro not treated with any such
ceremony a8 tho churmga of the Austrahan blacks.

A curse 18 groatly dreaded, because 1t possesses this
same mysterious power. So far does this go, that to
foretell posstble evil, even in o friendly warmng, arousos
great fear. Such an mjunction as “ Take care, or your
ohild will be sick,” will eall forth the expostulation, “ Ah !
you are cursing him.” The 1dea 1s (apparently) that
ogun, possessed by the speaker (presumably his psychic
foree), goes forth with the words to effect what i3 prog-
nosticated.

But the strongest and most terriblo exercise of this
mysterious power is experienced in the dreaded practice
of apeta, v.e. ** invocalion-shooting "—a form of *“ sympa-
thetio magie.”” A person, desiving to lull any one against
whom he has & grudge, makes a mud umage of his intended
vietim, and ab night sets this up, calls the name of his foe
three times, and then shoots at the figure with a miniature
bow and arrows, At that instant the vietim {eels a sharp
pain in the region of hug body which, in the fignie repre-
senting him, has been struck by the arrow. A wound,
or abscess, quickly develops, fromn which he soon dies,
unless he recognises the nature of the mjury and can
apply a eounter-charm, a more powsrful * medicme
(ogun) than that which has injured hum. A native clergy-
man, well educated and thoughtful, showed the writer a
terrible scar on his leg, which he steadily affirmed was
produced, in his youth, by apeta. On the other hand,
the writer once attended a woman suffering from cancer
of the breast, which the sufferer attributed to apetoe
But such an error in diagnosis does not alter the fact of
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the existence of the “idea’ in the Yoruba belicf, nor
prove that thero are no gonwmne cases. In thar work,
The Northern Tribes of Central dustralie, Messrs Spencer
and Chllen describe the practice of drungquiltha, the use
of the magic spear, which closcly corresponds to the
Yoruba apeta. M. Declé ! also tells ug that “ among the
Matabele of South Afnea, it is well understood that there
are two kinds of witcheraft. . . . To bewitch any one,
according to Matabele belef, it 15 enough to spread
modieme on his path, or in hishut. . . . I you want to
cause an enemy {o die, you make a clay figure . . . pierce
1t with a neodlie. The fivst time he comes in contact
with an enemy he will be speared.”

The Rev. J. Buckloy Wood, who had at the thne spent
forby yeors among the Yorubas, told the writer that, when
he wag visiling o cerlain chicf, the lattor said of a man at
a great distance who had offended him, * Ho shall die
to-morrow.” It was impossible for him to send a mes-
genger, ot any poison, to reach hig foe in legs than thiee
days, and yet i about a week cameo the news that the man
had died on the day prodicted. The form of * black
magic "’ used in this case was not made known.

The evidence for these cases i3 go strong that it is
difficnlt to dishelicve them. The writer, sceptical at
first, was compelled by the testimony of unimpeachable
witnesses to modify his own views. In ecommon with
other missionarics he experienced at times a deep con-
geiousness of the presence of some unseen personality
resisting strongly all Christian effort. Such experiences,
together with the testimony of the best native converts,
account for the fact that many Christian missionaries
believe that these terrible forms of *“ sympathetic magie ™

L d

1 Declé, Lionel, Three ¥ears in Savage Africe (London, 1900),
pp. 152-153.
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are performed through the agency of evil gpirits, but it ig,
of course, theoretically possible that a psychological foree,
of far greater power than we at present understand, is the
effective cause. There i3 certainly intense projective
foree of will cxercised.!

The power of ““ medicine ”’ (ogun) exercised through a
certam channel may be neutralised or overcome by a
superior power of ogun through another channel. Van
Gennep tells us that in Madagascar fady (the local name
for “taboo "”) may be broken by one who has a higher
power known as hasins, So in Yoruba, a slronger
* medicine ™’ 13 employed to oveiconie, or counteract, an
evil one, or a curse incuried through a broken ewo
(" taboo”). Thlig is tho explanation of the use of
‘“ charms,” whether material (as amulets), voeal, or
actionary. It is the mnvoeation of a lugher power, or a
fuller measure of the same power.

The term ogun may be used m a good sense, although
more often it carries a bad one. The Yoruba woxrd for
physician is onisegun, i.e. *“ he who works ogun.” The
cognate word ologun, 1.e. *“ he who has ogun,” 18 only used
of one who practises ““ bad medicine,” witcheraft, efe.
The accusation of witcheraft 13 much dreaded, and may
lead to tral by ordeal, as told in a previous chapter.

Dr. Marett says, *° Not every man has mana, nor every
ghost, but the soul of & man of power becomes as such a
ghost of power, though i lus capacity of ghost he hag it
in greater force than when he was alive.” 2 Substituting
the word ogun for mana this exactly applies to the Yoruba
belief.

The words ““fetich” and “fetichism,” so consiantly

1 An exactly similar practice to the Afriean Apelu 18 found among
the Ojebway Indans (Frazer, The Golden Bough, 8rd edn ; T'he Magje
4rt, Val. I, p. 55)

$ Theshold of Religion, p, 134,
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applicd to West African religion, are often unsed in a looge
and incorrect sense. The word “fetich” is from the
Portuguese feitico, which was applied by the voyagers from
Portugal, who in the fifteenth century discovered the
West African coast, to the charms and amulets which they
saw the Afvicans wearing, and which they compared with
their own 1mages and relics of saints, cte. The term
“felich 7 18 propexly applied to any materal objeel
which has been duly prepared or consecrated by the
witeh-doetor, with appropiiate rites and ceremonies, by
virtue of which 16 becomes investod with power to perform
the purpose for which it has been prepared, suhject to the
will of its possessor.! *‘ Tetichism ” is the term properly
applied to tho use of fetiches. A felich is not worshipped,
so that folichism ig nol worship, and the veligion of the
Afriean should not be so called, as it i only ono of 1ty
features and not the thing itgelf. The owner ¢ does not
worship his fetich, bul regards it as a little bit of property
which cannot but bo of service to him through its super-
natural powers.” 2

The purposoes for which ** fetiches,” or charms, are uged

are past numbering. The Rev. J. L. Wilson, who has
already been quoted, writes :

There are several classes of {etish, for each of which thare ia
a separate name One of these classes embraces such ag are
worn about the person and arc intended to shield the wearer
from witcheraft and all the ordinary ills of human life. They
are expected to bring lim good luck, and mspire him with
courage and wisdom  Another class are such as are kept in
their dwellings, having a particular place agmgned to them,
and correspond 1n the offices they perform to the penates of the
Romans They have also nation-fefishes to protect thenr
towns from fire, pestilence, and from surprise by their enemies,

1 Dr, R, H Nassau, Fetichism in West Africa, p 7514
2 Dr, A, Behweitzer, On the Edge of the Premeval Forest, p 50
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They have others to procure rain, to make fruitful seasons, and

to eause ahundance of game 1n their woods and fish 1 themr
waters,1

Charms and amulets of various kinds are greatly
used by the Yorubag. The Bale, or head-chief, of
Ogbomosho, bemg of a particularly A
nervous and superstifious nature, ﬂ
had not only a number of tutelary
gods guarding the threshold of his
dwelling, but had laid m the ground,
from one side of his compound to
the other, chains and other charms
to render each porson wha ap-
proached lun powerless to do any
evil, Charms for the protection of
property arve fagtened to the houses,
ebe  They may consist of sticks,
ghumps of trees, ele.

The general term for amulets, or
body charms, 18 onde (te. “a
prisoner ). Thede are usually sewn
up in leather to be worn on the
person. Some of these arc made and

gold by Mohammedan mullahs, and

contamn  a few words from the
Koran, or from an Islamic charm-
book. Those made and sold by
heathen priests may contain such substances as stones,
chips, rags, sticks, spices, blood, clippings of hair, nails,
ete. A human eychall, or a bit of a human skull
is specially prized. Sometimes snail-shells, or ante-
lope horns, are used. The charm often has soma con-
nection with the purpose for which 1t is prepared, .g.
1 TPestern Afrca, p. 214,

Amulgts,
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to give strength and courage, a portion of an elephant or a
leopard ; to give speed or cunning, a bit of a gazelle ; or
to give wisdom, a portion of human brain. Some amulets,
a8 the iron armlet (ajude) worn by the worshippers of
Ogun, have no virtue or “ medicine " of their own, but are

. to remind the god that
the wearer 19 under his
protection.

Although the African
does not worship hs
fetich, he hag profound
faith in 1t. The wearer
of a protective charm
against gunshol wounds
challenged the writer 1o
fire a gun ab him while
he was wearing the said
charm,—indeed urgsd
him to do go. Needless
to gay, tho test wag de-
clined! Onanother oc-
cagion, a maid-servant
in the migsion com-
pound was stung by a
scorpron, and  the
writer’s cooklookup the
" venomous beast *’ and
played with it, allowing it to run about n hus hands! He
gaid that the charm against scorpion stings was to eat the
sting of one, and as he had formerly done this he could
not be stung. After the girl had heen relieved by a
hypodermic injection of potassium permanganate, she was
persuaded by the ¢ook to eat the sting which had caused
hef distress,

Woman’s Amulet Gardle.
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Witcheraft 13 a terxible realily to the pagan African,
and as already stated the accusation of practising it is
greatly dreaded. The witch-doctor 13, of course, a
privileged person. He is called in to trace the source of
disease and death, for these are generally attributed to
witeheraft, unless they are evidently caused by the venge-
ance of Shopono (smallpox), Shango, or some similar
dewty. Various forms of disease are desciibed as ** snakes
inside ” (ejo-tnw), *“an msect ” (kokoro), etc., and 1t 18
supposed ihat these have been mtroduced hy & foe
through the agency of wilcheraft. Strictly, a peison
aceused of witcheralt should be tried by ordeal, and then,
if proved guilty, immediately put to death; but so great
ig the indignation of the populace againgt the practice,
that the accused 1 hkely to be lynehed without any tual.
This mode of procedure has, of course, been modified where
the British Government 1s 1 power.

Undoubtedly, witeheraft has always been largely
praetised, and under this term we should probably be
justified in placing the deeds of many members of various
secret gsocieties, done in the darkness of the night. In
Abeokuta, in an open thoroughfare, there was a well-
thatched eircular shed, the space covered being occupied
in tho centre by a conical mound of earth, the apex of
which wasg covered by an earthenware id. There was no
sign of an image or any form of orisha. On hiting the
Iid, the writer was almost choked by the abominable
effiuvia which arose, for a large earthenware pot, bwmlé
mto the mound, was seen to be nearly full of a dark
hguid, mn which wnthed and squirmed many huge grubs,
like giant maggots. On making inquiry as to what this
could be, he was told that tlhus g called Ere, that it is only
used for evil purposes, and that nighi-parties of bad
persons would sit around to drink spints and plan, or
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perpetrate, evil deeds. Wizards are belioved to hold
nocturnal meetings at the foot of the apa tree (r.c. the
Afvican mahogany). Hers, too, the owl often appears,
but instead of being the messenger of the tree-spuit, the
bud 1s the wizard lhumsell. The apa tree is the emblem
of vengeance. It is so sacred thal before it is cut down
ibs spirit must be propilinted by the offering of a fowl and
palm-oil.

Another form of witcheraft 15 known as Shigidi, or
Shugudw. This hag sometimes been mistaken for an orisha,
but it 18 not one. It is an utterly bad form of demon-
ology, or witcherafl, perpetrated * through the agency of
an evil gpint.” Tt 18 akin to Eshu (Satan) and is employed
by the babalawos. In connection with Ifa, 1l is regarded
ag more powerful than Eshu. It is always represented by
a figure made of mud., Wl (except thai he seems to
regard il as an orisha) gives a good aecount of it. He
says it is ““ nightmare deified.” Its namoe appenrs Lo mean
something short or bulky, and the domon iy represented
by a ghort and broad head, made of elay, or more com-
monly by a thiek blunted eonc of clay, which is orna-
mented with cowrics, and is no doubl emblematic of ihe
head. Shigidi is an evil deily, or spiril, and onables a
man to gratify revenge in secret, and withoul rigk to
himgelf. When anyone wighes lo revenge himself on
another, he offers a sacrifice to Shigidi, who thereupon
proceeds 1o the house of the person indicated and kills
him. The person who employs Shigidi must remamn
awake until that demon returns, or hig mission will fail.

One other form of witcheraft that is believed in,
18 in connection with such secret societies ag those of the
Sierra Leone and Sherbro countries, already described
as the “ Leopaxrd,” *“ Crocodils,” and ““ Serpent *’ societies.
These societies, as guch, are not mentioned asg existing
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among the Yorubasg, but there ave certain persons, mem-
bers of the Wgun society (but not all of 1ts members),
who claim to he able o turn into leopards, crocodiles,
or pythons, to kull their viethm, and then to turn into
human bemgs agan. This 13 done by Fguns only, and
in co-operation with, and by the power oi, the babalawos.
The Yoruba term for this procedure 18 Fan-gbe, or Idan.!

It may be noted that many bhabalawos will undertake
to kull enemies for their chients, by the exereiso of sym-
pathetic magic, or demonology This murder by proxy
19 to save the aetual murderer from all danger, and the
bahalawo, if called 1n o treat tho sufferer, can saddle
the crime on anyone agangt whom he hasg a grudge, and,
of course, shield himself. Poisomng, by the wse of
natural poisons, 18 largely practised by these habalawos
and others, who are termbly expert in tlus ovil art.
Many murders aie thus committed with comparative
mnpumiy. But there remaimn many deaths which cannot
be explamned by tho uge of any material means, and must
be atirihnted to black mage.

Crysial-gazing, as such, 18 not found ; but the use of
lustral water 1s practised by babalawos thus: A young
child 18 takeu by the priest, and after the offering of a
sacrifice, the cluld's face 19 washed with lusiral water,
which is prepared with shea-butter and edible snails,
The cluld, in a trance, sees and hears what i3 going on 1n
the spurit-world, and reports to the priest. The child’s
work being finished, the priest, by the use of appropriate
charms, restores 1t to normal consciousness, when the
medium no longer remembers anything of what he has
reported, the priest alone retaining the knowledge.

1 This belief in & transmigration, voluntaiy and terminable at wil,
though not general, has beon found among almost all tribes (Nassau,
Fefachusm, ete.,, p 53).
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The lagt form of occultism we will deal with 18 necro-
mancy. The late Bishop James Johnson wrote m hig
work on Yoruba Heathenism ag follows .

There are amongst the heathens those in our country who
profess to exercise the office of speaking with the dead, and of
bemg mediums of communicalions from them to the hving,
and who are known as dwon Abokusoro— speakers with the
dead "—and whose deliverances have generally been found to
be true  But the system does not seem to be so elaborate
with them as with their fellow-professors in Europe and
Ameniea, . . . These divinations have often been successful.
. . . This success must be attributed to cither a synchromsing
of divinely ordered events with those divinations, or to God’s
permitted employment of them ihrough the agency of the
devil, with his supenor knowledge and capacity to decerve
those who would be deceived . . . 1 spite of warnings.?

In the year 1856 the Rev. J. L. Wilson, whose work
has repeatedly been referred to, wrote :

Natwve priests pretend 1o hold intercourse with them
(¢ e. the spirits) and become medua between the dead and the
living. The means by which {his intercourse is held 13 always
veiled 1n mystery, but quite as satisfactory proofs are given
of the reality of the intercourse as are furnished by our modern
spiritualists, . . Undoubtedly it is a much older practice
in Afdes thanin Amenea, . . . It comaands almost wraversal
assent there.

One of the burial customs of the Yorubas is known
ag Iyaku, or * parting with the dead,” and in thia
connection there is a form of necromancy practised, if
the deceaged hag died intestate, to find out what 18 his
will coneerning lug property and the disposal of his
dependent relatives. A counecil of elders is appomnted,
and two days are decreed, with a weel’s interval between

1 Iswn Bibo Orisa, p 36 seg.



THE WORLD OF TIIE MYSTERIOUS 120

them, for ihe necessary ceremonies. On the fLrst day
sacrifices are offered and a white fowl 18 ticd fo a pole.
A figure in white dashes from the room of the deceased,
saizes the lowl and fees into the bush, whilo the friends
cry out, Ihle, file! i.c. “ Leave it, leave it!"” They
follow, bul none overtake the ** spirit.” Only the feathors
of the fowl remain to mark the course taken. A week
later, further gacrifices are offered, kola-nuts are split
m divination and their fiagments thrown into a hitble hole
dug for the purpose, logother with somo oil, waber and
sacied leaves, Three men, cach holding in his hand the
atory whip, demand the atiendance of tho spinit of the
deceased. Their leader calls out us name and asks hun
to come out when hie strikes on the ground, e.g. :

Bulko, 0-0-0-0-0-0 ! 1o pe o, 0-0-0-0-0! Bt mo ba fi tsan
yi lw ile, Ko yude wa, 0-0-0-0-0-0 1

1.6, !

“Buko, Oh! Tam calling thee, Oh! If I strike the ground
with this whip, come out! Qh!”

There is no response at the first or second call. A third
call is given, with an abusive reproach, ** If you do not
reply, I shall go away with the behef that your soul has
gone away into the body of an Ogbugbu (wild-duck),
etc.” Then a shrill voice 18 heard in a neighbouring grove,
which, after repeated stikings on the ground, declares
hs will, as requested. In this case it secms so evident
that there 1s collusion, that i1t cannof be regarded as
genuine necromancy. But the account heve given s
taken from a ceremony actually witnessed by tho pseudo-
nymous wiiter,  Adegola.” 1

1 Ngerian Chronele, Vol 1, Nos. 3, 4, 5.



CHAPTER X

THE SOUL OF MAN AND ITS DESTINY

E have remarked in an ecarlier chapter that,

“ while the study of Afiican psychology 15 very

fagemating, 1t is equally difficull and per-

plexing,” and that it 18 “ extremely complex and equally
variable.”’

The West African tribes generally, e.g. the Ashantis
of the Gold Coast, the Dahomians, and tho various tribes
to the south of the Niger, besides the Yorubas, beliove
that each human bemg 18 mdwelt by certain spirits.
These spiuts are not to be regarded as the man hmsclt,
or even part of mm. His own soul 13 quite distinet from
them. Among the Yorubas these are regarded as threo
in number : (1) Olor, ** the lord of the head,” dwells m
the brain and is worshippad. Offerings, ospecially of
fowls, are made to him, and the blood, with palm-oil, is
rubbed on the forehead. Oloxi is credited with bringing
good fortune, and a proverb says, * Olon causes the owner
of the head to prosper and not the crab on the river-
bank,” Thus Olor appears to be the deification of
intelligence and prudence. His symbol is half a calabash,
spudded over with cowries, (2) Ipwm-ygeun, ¢ the shaver
of the food,” dwells in the stomach. As he thus shaves
irall the food of his host, no sacnfices are offerod to him ;

but a proverb says, “ There is no orisha like the stomach.
130
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It rocaves food every day.” In some measure, hunger
seems to be personified ag the servant of Ipuw-yjeun, for
the Yoruba equmvalent of “ I am hungry ” is by npa ma,
e, Hunger 18 killing me.”  As fire 18 necessary for the
preparation of food, Ipm-ijjeun 15 said to take fire under
his spewial protectzon ; hence the proverh,  Ipin-ijeun
does not allow fire to depart {rom ihe earth.” Iire
itself 18 persomfied m the expression, Ine njo, 1.c. “ Fire
is dancing,” where we should say ‘18 Durnmng.”
(8) Ipor, the third of these indwelling guardian spirits,
is the least m importance, and rarely reccives any sacrifice,
except that, hefore a journey is undertaken, the toe
will be anointed with fowls blood and palm-oil; but
water-fowl ate ewo (* taboo ") for Iport and must not be
offered to him.

The primitive belief in the human soul, which preserves
the pewsonality and individuality of a man after death,
arose, according to H Spencer, from dreams.! Primitive
man, dreaming of the dead, imagined that they continued
after death and were met by his gpirit when it was away
out of hig body. As hig body continued to live and
breathe while he dreamt, he concluded that he must
possess twosouls. Hence arose the belief mn the * external
goul.” 2 The existence of this behef in tho external
soul, among the negroes of West Africa, 1s llustrated by
the following story : ~

A queer West African story from Southern Nigeria rclates
how a king kept lus soul 1n a hittle brown bird, which perched
on a tall tree heside the gate of the palace, The king’s life
was 5o bound up with that of the bird that whosoever should
kill the bird would simultaneously kill the king and succeed

1 Prineiples of Sociology, p. 148 seqq. @
2 Tor the behief 1 two entities among the Dahomian and alhed
t1ibes, see Colonel Ellis’ Bwe-speaking Peoples, p. 10 veq
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to the kingdom  The secret was betrayed by the queen to her
lover, who shot the bird and thereby slew the king and
ascended to the vacant throne.!

Dr. Nagsau tells how tho Tans variously say :

(1) “I am one and my soul 1 myself. When I die
it goes out somowhero else.”

(2) “I have two things. One is the thing which
becomes a spivit when T die. The other is the spmt of
the body and dies with 1t.”

(8) Others admit a third cntiby, a drcam-soul, which
wanders frorn the body and rebuins.

(4) Others add a fourlh entity, either a component
part of the man or a guardian spiit.2

By the Yorubas, the man’s own personal soul, or
gpiril, is called 2win, or okan, this lalter word being
litovally ““ heart.,” It 1s used of the plhymeal organ and
also of the spirilual part of man. Another name is
ojiji, or oji, 2.¢. ‘“‘shadow,” “shade,” or * ghost.”
After death this human soul goes lo Ipo-oku,  the place
(lit. “hole’) of the dead,” which 15 supposed to he
beneath the earth—hence m myths the men who became
orishas “ descended mto the earth ” without dying. The
after-death condition is the continuance of a similar
Iife to that lived on earth, aud the individual does the
same work and actions, and has the"same characteristics,
as when on earth, The importance of proper burial
rites has been mentioned in an earlier chapler, for unless,
and until, these are duly performed, the soul cannot pass
to the realms of the dead; bul must wander about the
earth in cold and hunger, and with no home. In this

r 1 Quoted by Sir J. G. Frazer, 1u The Golden Bough, Vol XI, from
T'he Lower Niger and its Tribes, by Major A. €. Leonard, pp. 319-321.
4 Fetichasm an [Vest Africe, p, 63.
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condition it may be serzed by an evil spirit and boine off
to Orun-apadi.

The Yorubag believe 1 two ‘‘ heavens.” The good
one is Orum-afefe (““the heaven ol cool breezes ), or
Orun-rere ("' the good heaven ”’). Thus is the proper realm
of disembodied human spirits. The other “ heaven * 13
Orun-apadr ( the heaven of pot-sherds ™), oxr Orun-
buburu (* the bad heaven ), This 15 a hot, dry, barren
place like a pottery-kiln, heated with chareoal and heaped
up with broken earthenware, and, of comse, no water!
To prevent the departed soul bemng whisked off to ths
dreadful place durmg the interval between death and
burial, a fowl 13 immediately offered to propitiate
the evil spuwits. This 15 called “ the fowl that buys
the road,” .. secures the right of way for the
deceased.

The doctrme of metempsychosis holds a large place
m Yoruba behef. It generally takes the form of re-
incarnation in a human body, and m the same family,
for any number of times. The same guardian gpirit asin
an earlier existence may not, however, re-enter the chnld;
ghould it do so, 1t would probably be an Ay and kall
him. Thus heredity is explammed, not by the return of the
same guardian spuit, but by metempsychosis. Since re-
birth seems to be the general experience, 1t would indicate
that there can be fow=souls 1 the two heavens; buf yet
we are told that heaven contans a great number of
people. Should a mother die i childbirth, the new-
born child is thrown into the bush to perish. It is
a wicked person, whose fivst aet on re-entering the world
is to murder ils own mother!” A few days after the
birth of o child, the babalawo is called mn to tell the parents
whose spuit, from among thenr former relatives, has?
ammated the child. This the priest never fails to do,

i
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and tells at the game time the god which the new-horn
child ig to worship. Many Yoruba names ond in -funde,
which meang ** —— eomes again.”  Tho same belief ang
cugbom 18 found among the aborigines of Contral Austrahs,
Messrs Spencer and Gillen toll us that * the seeret, or
Churinga name ™ 15 “in some cases . . . that of the
Alcheringa ancestor of whom he, or she, 15 supposed to be
the re-inearnation.” !

Sometimes the human soul may be re-born as an
animal, e.g. a leopard, or even, occasionally, as a plant,
Hyenas (perhaps because of their *“ laugh ") are credited
with being, more often than other animals, mdwelt hy a
buman soul. The yellow monkey, Oloyo, is said to he
frequently hkewise indwelb. The Yorubas believe that
the lower animals possess passions, mnoral quahties and
souls, aven ag men, and that their souls oxist aftor death
and pags over to the realms of the dead. Tho Tehwis
of tho Gold Coast beliove thal all things nob made by
human hands are whabited by kras, 4.¢. spirita.

The Yorubas believe that transmigration of the goul
into the body of a lower animal is infrequent, and that
ils re-entrance into the world in plant form is still more
rare. Colonel Ellis relates ai some longth the legend
of a hoy, who with his brother went to a festival at a
neighbouring village, where thoy so successfully enter-
tained the peopls that they were en#h given one thousand
cowrles., On the way homeward the elder bhrother
murdersd the younger and took his cowries. In response
to inquiries he said that he had left lus brother behind
on the road. As search failed to yield any trace of the
lad, 1t was supposed that he had been kidnapped and
gold. Trom his decaying bones sprang up a very large
eolu, or edible fungus, which was discovered by his

Y Northern Tribes of Central dustraha, p. 273.
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mother, and, as she was about to pluck it, the fungus
sang :
“ Do not pluck me, Mother,
Do not pluck me, Mother,
Do not pluck me, Mother,
T am a lowly plamt on the ground.

I went to the village fiolic,
I went to the village frolic,

I am a lowly plant on the ground .
I was given a thousand cowries,

I am a lowly plant on the ground

Do not pluck me, Mother,
Do not pluck me, Mother,
Do not pluck me, Mother,
I am a lowly plant on the ground.

My brother received a thousand cowres,
My brother received a thousand cowries,
T am a lowly plant on the ground .
But he slew me for my cowries,
I am a lowly plant on the ground "

The woman, amazed and shocked, called her hushand,
who 1 turn called the king, and to each of these the
fungus sang the same song, substltuting the correct
term of addvess, ““ Father ” or *“ Kang ” respectively, ag
required. The elder son was brought and accused. On
confesgion of his crmine, he was lilled, whereupon the
younger son wag restored to life.l

The prevalence of the behef in metempsychosis
throughout Northern Gunea is also attested by the
Rev. J. L. Wilson, who says :

The docirine of transmigration is very common. Hence
animals mhabiting certain localities, as the monkeys neay

1 Yoruba-speuking Peoples, pp. 134-136
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Fishtown, crocodiles near Dix Cove, snakes at Whydah, are
sacred, because they are supposed to be inhabited by ihe spirits
of the dead. Where a clnld bears a strong resemblance,
physieal or mental, to & deceased relative, it 18 said to have
mherited his sor]  Native priests pretend to hold intercourse
with the spirits of children who are too young to talk, or to make
known their wants  Thewr crying is often atinbuted to dis-
gatisfaclion at the name which has been given them, at the

unswitable nature of their food, or something clse of a mmilar
nature.”’ 1

From the burial customs of the Yorubas, practised
by the Oro, Egungun, Eluku, and similar societies, as
described in an earlier chapter, we find that they believe
in the following doctrines concernming the subject of this
chapter, viz.: ““ Thie Soul of Man and its Destiny :

(1) That man’s nature is dual, consisiing of soul and
spirit,

(2) That while the body perishos, the sprit, is impensgh-
able, and is therefore tho renl cssence or personality,
being indestructible.

(8) That death is not the termination of existence, but
only a change of state, in whieh his 1dentity is preserved.
Hoe 15 still called by the same name.

(4) Thal each spint can identify its own Dbody, or
its representative. This appears in Illuku worship,
and shows a foundation for the beliof m a bodily resur-
rection, according to the germ theory

(5) The spirt of man 18 immortal. It can al any
time be invoked.

(6) The spivib of man after death iy deifled and
worshipped. It is interegted in the affairs of men. The
Yoruba has answered, to his own satisfaction,the question,
“ Do the dead know ?

(7) That although the spirit-world is unknown to us,

1 Western 4 frica, p. 210,
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it is, nevortheless, accessible to human appeals. Hence
prayer and sacrifice will avail.

(8) That the spirt after death goes back to Him whe
gave 1t. This 18 expressed by the saying, O re elun, t.e.
“ He has gone back.”

(9) That there 18 1n this hife present reward for good
conduct, and present retribution for evil deeds. Oro-
worship exemphifies thns.

(10) That judgment follows death is shown by the
proverhial saymngs quoted m Chapter ITI.



CHAPTER XI

THE END IN VIEW

T havo now to inquire ag to the purpose, and the
practical results of the behef and worship of
the pagan Yoruba. What does he scek from

his gods ? What does he really obtain as tho result of
hig religion ?

Although he may not rceogmso the fact, he 1 really
seeking after two things. Ho is ondeavouring to solvo
the mystery of the unseen, to furnwh himsel! with some
anderstanding of the philosophy ol tho univorse, and
particulaaly of s own life. ITurther, ho is-sccking 1o
satisly that divinely implanted desire m the heart of man
oxpressed in the well-known words of Augustine, that our
hearts being made for God, can find no regl untl thoy
find rest m Him. Butb generally our hoathen iriond doos
not recognise this, and g prayers and sacrifices are,
almost, without exception, enfirely*faundane and largely
materishstic. He 18 seeking a physical salvalion from
present evil. He knows little of the future and prepares
for it still less. This is well illugtrated by the titles of the
chief forms of sacrifics, coneerning which we eannot do
better than quote agan from the late Bishop James
Johnson :
~ " TThere is a great variety of sacrifice, and each pre-
seribed sacmfice, or each seb of such a sacrifice, takes.its |

138
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namo generally from the object for which it iy offered.
Among them may be mentioned the following :

the redemption Sacrifice :

the exchange sacnifice :

the wealth and the Iongevity saecrifice :

the sacnifice for recovery from illness and preventing
death :

those for the possession of strength and for the avoiding
of losses of any kind :

those for prolection against being a cause of trouble
to one’s own self :

those against being successfully plotted against :

those agamst a fire aceident and for the removal of
drought, or the prevention or the cegsation of a
{lood of rain :

that for atlaining {o some title and office of dignity,
and that for securing & long onjoyment of the olfice,
especially if he who seeks 1t had heen told before-
hand through Ifa divination that his enjoymont of 1t
would not be long :

that for securmg the sign or mark on one’s forehead
that would agsure him of his safety from the approach
and touch of tho angol of death, and of vietory
and triumph over dufficulty and trouble; and

that for acquiring superionty lo others, ete. These
various sacfifices mentioned, bemg atlonement
sacrifices, suggest the existence origimally in the
mind of the Pagan Yoruban, that s and the anger
of an offended god are the cause of the varous ills
incidental to human lfe: that blessings are only
to be had from him and according to his will,
and that for thig he 18 to be propitiated by means
of sacrifice and offermng, since he who desires thepn
is & sinner.”
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Sacrificos and prayers aro also offered for the gt of
children. Hunters and f{ravellms invariably offer
sacrifices before setting oul on an oxpedition, and are
extremely caroful when on that expedition to vefrain
from anytling that would displease their gods and so
gpoil their chances of safety and success. A simular custom
prevails in Tast Contral Afriea.!

We gee then that the whole aim and objeet of our
Yoruba pagan appears to be temporal advantage,
prospority, comfort and peace. Iiven the sacrifice for
the dead (previously described) seems not so much to be
for a 1emoval of his sin and guilt, as to secure for him in
the next world a happiness which 18 materialstic in its
conception, rather than truly spiritual. There is no
personal sense of sin as a loathsome moral disease from
which the man degires to be sel fiee, no love or desire for
holiness for its own sake ; no love for the deity as a bemg
who is worthy of love, and who himsel{ loves and delights
m his creatures, desiring them to cultivate a holy intimacy
with himself. As we have seen, the behef in a Supremo
Deity, perfect in mself and beneficent, is yet of one who
is unapproachable, so that there is no conscious desire,
or expeetation, of entoring into open communion with
him,

Tt is commonly saxd, *“ there is good in every religion,”
hut the recognition of this truth does.zol imply the belief
that all religions are equally good, or that every particular
religion 18 entitely good. That there are real advantages
to the Youbs pagan through his religion must be
recognised. Some of these are the following :

The belief, vague and imperfect as it is, in the Supreme

1T 8 Arnot, Garengunze, p 207

3 “8m” is that which offends a deity and incurs his anger, which
inflicts temporal haim on the offender,
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Deity, Olorun, as a perfectly good and just bemng, even
though by many he may be regarded as more or less
mdifferent to human affairs, 18 m 1lself a great asset. It
is an example of the truth stated by the Apostle Paul in
his speech at Athens, and emphasised in the first chapter
of hig Epistle to the Romans, that the true God has ‘ left
not Himself without witness.”” This belief is an incentive
to righteousness and, as seen in a previous chapter,
holds out some prospect of future retrbutive justice.

The influence for good of Yoruba paganism is seen in
the reverence which 1t teaches for ihe gods, and in the
general pactice, already mentioned, of daily morning
worship before any of the day’s business is begun. TFaith
mn divine power, gmidance and assistance ig shown by the
calling down, through prayer and sacufice, of those
blessings from the hands of the gods, as they are consulted
m all important matters.

Next to respect for the dorties themselves is the rospect
which the system teaches for authoritative governments.
Not only are fetiches set up to detect and pumsh evil-
doers; but the great secret socielies as Oro, Ogboni,
Eluku, ete, ave “ powers which he” and must be
respected. Dr. Nagsau, writing on this subject, quotes
from a Sierra Leone newspaper as follows :

~  The Oro of the Woqubas, the Porro of the Mendis, and
{he Bondo of the mixed masses who inherit Sherbo-land, have
and exercise jucdicial functions exemplary and disciplinary in
themr effects,. By their means law and order are observed to
such an extent that many of the unrestrained and rowdy out-
bursts cowardly indulged in by so-called crvilised communities
and people are mactically unknown

In the family, fihal regard and reverence for, and
obedience to, parents on the part of children are taugh?
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and praclised, as woll a8 care for them in their old age and
in tumes of sickness, and other times of necessily, howevor
caused. Respect for all agod persons 18 shown by pre-
fxmng to thewr names the litles “ Father,” or *“ Mother.”
In the pidgin-English of ** the Coast,” these terms become
“ Daddy——" or * Mammy——"

Although polygamy is practised, the marriage bond is
lield to be strictly mnviolable and to be permanent ; wives
are to be subject to thewr husbands and husbands to
care for their wives.

Hospitality is regarded as a sacred dutby, especally
towards strangers. Any visitor, or “ caller,” should
always be entertained with some little gilt, e.¢ kola-nut,
at least. Widelity in [viendship, chaslity, trathfulness
in speech (although this i constantly disiegarded—*" to
talk Yorubs *' heing a proverbial expression fox *“ lymg 1 ")
—honesty, kindness, and often courage, ato all taughl as
duties. Murdor, thell, and witcherafl, are all pumsh-
ablo by death. Sexual impturity in tho married, or un-
wmarried, 18 a social disgrace and punishabla by fines,
torture of a cortamn kind, selling into slavery, and even
in some casos (if royalty’s honour 18 coneorned) by doath.
Yoruba heathenism aldo digeountenancos, and treats with
dishonour, suicide, noglect or rofusal of payment of just
debts, ingolvency, pride, vanily and extravagance.

The motives for the practice of #ittue and abslention
from wrong-doing are the fear of retibutive justice, or
the hope of filtting reward, al the hands of the deities,
and social disgrace and punishment at the hands of man,
this falling not only on thoe offender, but upon hs relatives
also. As we have seen it also gives some hope of hfe

- after death.
- But after we have allowed for the good there 18 in
the system, we must fully recognise its defects :
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Tt does not, and cannot, bring man nto close touch
and communion with a God of love and goodness.

It teaches morality of hife; but cannot give the
power to practise this. It has no conceplion of “ Divine
grace working effectually in them that beheve.”

It gives no real comfort when the sorrow of death
falls upon a home. The awful, blank despair of the
lLieathen at such a time 15 beyond conception, unless 1t has
been witnessed.

Not only has 1t these negative defects; but il has
great positive evils. The system has been responsible
for atrocious and abominable cruelties, solf-torture, and
torture of unwilhing vietims, and for countless revolting
murders of men, women and children in human saciifice.
It has hecome the fashion with some wrnters on the
History of Rehgion to extol (rather than condemn) these
things as bemg *“‘not heartlessness or cruelly—hbut
obedience to that law of the supernaiural wluch ever
claims for 1tself supremacy over all laws and all passions
of the nafural man,” ! to regard them as though they
were the supreme sacrifice of heaxrts which were lovingly
and loyally consecrated {o the deity concerncd! A
writer who has never lived among the heathen, still less
entered (al least m some degree) into thewr oxperiences,
thoughts, and feelings, or seen thewr abominations, may
eagily [all mto the®empor of crediting them with high and
lofty ideals which only exist in hig own cultmed mund ;
but let him hive for a few years in ‘ darkest Africa,” and
he will soon become disillusioned, and be ready {o admt
the truth of the Psalmmsl’s words that “ the dark places
of the earth are full of the habitations of cruelty.” Hewll
learn also to confess that the Apostle Paul was not
mistaken when he said, * the things which the Gentilgs

1 Brinton, Rclgions of Prumatwe Peoples, p 189
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sacrifice thoy sacnfice o demons (Sarpoviows) and not
to God ” (1 Cor. x. 20); when ho scos that thoy only
offer these to twurn away the wrath of malicious deities,
and themselves take a fiendigh delight, in thewr barbatifaes,

This religious system 18 also directly responsmble for
many poisonings, and the black magie of *“ witcheraft »
which has prevailed for so many centuries. These things,
and the murders perpetrated through their means, are
nearly all done by the babalawos, or priests, who will
(for a consideration) dispose ol a man’s enemy without
exposing their client to any nsk.

If we accepl the modern view thal there 18 *“ only one
religion ” and that all the so-called * religions > are bul
different manmfestalions of that one, we musi admit that
such a mamfestation as that of Yoruba paganism is a
ternbly degenerate aund corrupt roprosentation of the
true.



CHAPTER XII

THE WARRANT, OBJECT AND METHOD OF
CHRISTIAN MISSIONS

AVING reviewed the nature and the outcome of
Yoruba heathenism, we may now consider the
subject of Christian missions 1o 1ts devoises.

Are guch mussions justified ¢ What do they seek to do
for the Alrican ¢ How do thoy, or should they, go io
wark 2 What are the results ?

Some persons have not congidered it sufficient, to
guestion the justification of Christian missions to heathen
peoples ; they have deliberately demed that there is any
guch justification, and have sought to justify such
denial by the asscrtion, * the heathen have very good
rehgions of their own.” This pomnt of view appears
to find a congiderable amount of support 1 some modern
works on the History of Religion. An unprejudiced
study of the frue®cendition of things in lands where
heathemsm prevails leads to a very different eonclusion.
Had we nothing belter than their present beltef to offer
to the pagans of West Africa there would be some justifica-
tion for the objection raised by non-Christians ; but the
loyal follower of the Founder of Christianity would still
recogmse thal the eommand which Christ gave to Hig
Chureh, ““ Go ye and make disciples of all nations,” ele.
is binding and must be obeyed. But, apart from this,

’ 146
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the objection is answered by the fact thai Christianity
olfers to tho heathen the following advantages above his
present veligion :

(1) It gives o clear and definite belief m great truths
concerning man, his origin, hig life, his destiny, salvation
from sin and all trouble—death not excepted—thus
removing the terrible uncerlainty and despair which
paganism involves. It reveals God as a loving Father
who actively cares for His chuldren.

(2) Tt renews and brighlens man’s present lhife, not
only by selting before him high 1deals of morahity and
holiness, but by providing the power to live accordingly ;
through a living, personal Saviour and Friend.

(8) Tt holds out a blessed and certain prospect of
future and eternal happinoss, undreamt of in heathenism.

The true object of Christian missions has at {imes been
somowhal obscured. Missionaries have somotimes acted
too much asg though the objecl wore to cwilise and
Europeanise the natives of hoathon countries, and not a
few of {hose nalives have seomed to supposa that the
accoptance of western customs of clolhing, oducation,
etc., constitulod the acceplance of Christiamity. It 19
now, howevaer, imcreasingly rocognised that the one great
object is to evangelise and Chmstianise the peoples of these
lands and to leave them, undor the guidance of the Holy
Spirit of God, to organise theire oWwn church hife
accordance with the needs and circumstances of their
own lands and environment. Thig has been particularly
the experience in West African missions, Whereas the
early converts generally took a European name and wore
al least one article of European dress, nowadays African
names are preferred, and African dress largely worn,
aspecially in the interior.

The modern Christian migsionary does not begin work
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by methods ealeulated to antagonise. He does not say,
“ Your religlon is all wrong! I come to set you right.”
s first aim 18 10 win the confidence of the peopls, and
when he beging to teach, he lays hold of the clements
of truth in their present behef, which are common to
them and lum, and so develops those clements that he
can lead up to the revelation of God as a God of love in the
mission of Jesus Christ. The following outline 18 typical
of many mterviews held and visits paid by the writer :

Knocking at the door, or standing in the gateway of a
dwelling, the visitor calls out dgo-le o / and recerves thereply,
Ago ya! Permussion thus asked, and obiained, for entrance,
salutations are exchanged, and a silent look of inquiry on the
part of the host, or hostess, imdicates ““ What 1s the object of
your call ¢ The missionary then says, “I come to speak to
you the words of God (Olorun).”—* Thal is very good. We
are glad {0 hear.” Then the visitor appeals Lo the customary
sayings about God, enlarges upon His goodness and love, and,
afler quoting their own proverhial sayings, leads on {0 His
hatred of sin and all evil, and His love 1n sending His own Son,
Who offered one great all-sufficient sacrifice so that none
other 18 needed Then he tells of the personal love and grace
of God desiring each of His human creatures to come to Him
for blessing, hife and salvation,

The missionary of fo-day uses any lawful means to
exemplify the great truth he comes to proclaim, remember-
ing always that Wis Ude is the most powerful witness of
the power of lns message. He uses, therefors, the witness
of a tiue Chuigtian philanthropy, i reheving the sick and
suffering, providmg for outeast lepers, orphaned children,
and others who are uncared for by the heathen generally.
Amazement is expressed that a winte lady, or gentleman,
should wash and {end the ulcerated legs of a slave, or
adopt a motherless mfant whom nobody wants. In
time they learn to reahse that there 18 & wonderful motive
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to which they have been entire strangers—'‘ the love of
Chnst constraineth us.” Educational and industrial
migsion work are likewise exemplary as well as remedial.

The results of modern msstonary work vary greatly
in different countries, and 1t 13 not the purpose of this
treatise to give them in general. The examples which
follow are adduced as evidences of the jusiification of
Chnistian Missions m the country whose religion has been
deseribad.

Frequent mention hag been made of the babalawos,
or priests of Ifd, who are the highest anthornties m Yoruba
heathenism. They are the shrewdest and most in-
tellectual of their race, profound thinkers, and of great
subtlety and knowledge. They are pre-eminently re-
sponsible for the cruelties and evil deeds to which reference
hag alveady been made. Ti 18 thon no shght token to the
power and value of Chriglian truth, when one of these
men accepts Christ as s Saviour and consecrates his
life to His service. Thero were {wo such men porsonally
Imown to the wriler :

(1) Fadipe was a DLabalawo hiving in Abeokuta. As he
crosged over a rocky hill one day and sat down to rest, a
Christian native hkewise sat down, and presently entered into
conversation with the babaluwo, As he told him of the Saviour,
the priest became deeply interested, and the outeone was Ius
acceptance of Christ, He then devoted his life to farming
at a place called Isan, a country disteict in the © bush,” many
mnles from Abeokuta Having learned to read, he felt he could
not leave his neighbours and friends m ignorance of God’s
great love, and, as he had formerly led them astray, so now he
must lead them to Chmst. He hegan to conduct services
for them, Numbers came every Sabbath, There were ten
young men who walked a great distance, some a three hours’
journey (six hours, including the return), to be present each
week, This work so spread and extended that 1t became a
great centre of *farm-station” work., It was, of course,
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entirely voluntary, unpaid labour on the part of the con-
verted babalawo. His only library was his Yoruba Bible,
Prayer-book and Hymn-bock

(2) Agbede, or ‘ Shadrach,” was another converted
babalawo. His life was a very different one from that of
Padipe, Whereas {he latter practised social Chrnstianity,
Agbede was a strict ascetic, almost a recluse. After the
death of his wife he lived entirely alone, On his conversion
to Christianity, he became a blacksmith (4gbede=" black-
smuth ”’) and worked at his trade four days a week, giving up
Sunday, Wednesday and Saturday entirely to preaching He
also erected a platform, as an open-air pulpit, outside his
house, and used to gel up and preach at any hour of the night.
His voice would carry a great distance in the silence of the
night and some marvellous results lollowed Iis preaching.
Eventually he gave up his whole time to preaching and
supported himsell sumply by growing a few vegelables on which
he lived. From being a very prosperous ‘‘ consultant > (for
a babalawo’s profession is very lueralive) he voluntarnly
adopted a life of extreme poverty that he might give his whole
time to preaching the gospel. He always refused Lo accept any
gitt (except that, now and again, if a missionary said,  Agbede,
God told me to give you this,” he would do so) and never took
any food bub what s own hands had prepared : this probably
because he knew only too well the great skill and subllely
of African powoners, When questioned by any one as_to
his course of action (e.g. preaching at night) he would invanably
answer, “ God told me to do this, and what He tells me I
must do.” After some years, he lefl Ibadan and went to
live in and preach at his native place, a town 1 a rernote
disiriel, where therc *wag no other Christian witness, These
two men, while strongly holding that the system they had
followed was evil and Satanic, remained thoroughly loyal to
their former associates and never divulged any of ther secrels.

The character of Nalive Chrislian Churches m the
mmsston field has often been slanderously maligned. The
truth 13, that, generally speaking, they will compare most
favourably with average Christian Churches in the home
countries, e.g. :

T
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In Lagos (the seaport of Yoruba-land) in 1892 the number
of Christiang n the Protestant Episcopal (Church of England)
Native Church was aboul 3300, These supported six
churches, eight native clergymen, a school (with paid school-
master) 1 connection with each church, various other local
works, and had therr own missionary society sending out about
twelve native missionaries {o the surrounding heathen dis-
tricts, All this was maintained by the free-will offerings of
the native Christians, 'Whero should we find a parish of 3300,
1 Great Britain, doing anything like so much 2 And to crown
all, 1n the year referred to, when the country of Ijebu (which
had always refused to allow any Christian to enter, or even to
pass through 1t) was thrown open, and the people hegged to
have Chrstian teachers sent, and an urgent cabled appeal was
sent to the Church Missionary Sociely in London (then the
greatest Protestant rmssionary society m the world) and the
response was a confession of mabilily to give any help, the
Lagos Church Missions supplied the need, A mass missionary
meeting was held in Lagos to consider the appeal from Ijebu,
and 1t wag deaded that the Tagos Church Missions would
undertake the work, and at thal mecting two native mis-
slonaries were appomnled and enough money was subscribed
to support them Jor the next three years, The result was, in
a few years’ time, a spiritual ““revival 7 and mass movenent
m [jebu which would compare not unfavourably with the
better known one 1 Uganda.

Many other proofs could be adduced by way of
narrative, or stalislics, 1o show how the results in Yoruba-
land fully justify Chrstian Missions 1o its pagan peoples.
The instances given have been sclected as showing the
psychological effect of spirtual Christianily upon men
who had previously beon sunk in o debaged paganism.



CHAPTER XIII

CONCLUDING REMARKS

CTENCE knows no finahty. It 1s, and must ever be,
progressive. The scientific student, whether 1n the
physical, mental or religious sphers, must always

keep an open mind, and be ready to advance upon his
previous knowledgo, even though the discovery of fresh
facts may involve the renunciation of cherished hypo-
theses and modification of accepted theories.

In the scientific study of religion, our present state
of knowledge is so limited, that, whatever our personal
opmions may be, 1t is hardly wise to dogmatise, and
distmetly unwise to 1gnore, or dopreeiate, evidenco which
is not favourable to our own theory.

In connection with the subjeet of this treatise there
arise various questions of considerable, but varying
importance, which the wiiter docs not feel called upon
to atlempt to answer; parily because lmutation of
space does not allow of adequate discussion, and also
becauge, while emment writers have deall with these
topies at great length, general agreement seems far from
attainment at the present time. The facts of West
African belief and practice are here presented, with an
indication of the trend of the evidence they furnish.
Thig is compared, to some extent, with similar beliefs

in other regions and among other races, in the hope that”
151
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their cumulative testimony may be found to be not
wholly without value in seeking & solution of the questions
which arise.

Is 1t true that there 13 ““ only one Rehgion,” or,
are there many?! GShould the History of Religion
be regarded as a distinet study from that of Compara-
tive Religion ?  What is the truth as {o the Origin
of Religion? Did man first conceive magie, and from
that develop religious ideas ? Did he successively pass
through the stages of fotichism, totemism, the higher
and lower nature-worship, aninusm, humanism (Euhe-
merigm), and, 1f go, which came first ? Or, was his first
roligious conception monotheistic ® If so, how did this
come to him? Was 1t by a ‘ Divine revelation” ?
Or has he certain “innate ideas” implanted by his
Creator ? Are his religious conceptions the mmple
working out of his mental constiluiion through * psycho-
logical necessity ” 22 Ag hag already been said, we cau-
nol attempt hers lo answer any ono of those questions ;
but ean only huefly review some leading features of our
study, in so far as they bear upon them, eandidly facing
the facts of the cage, and ndicating some of the parallels
in the religious belisf of other t11bes.

We have seen thal the Yorubas recognise four distinet
classes of spimtual beingg,? viz.

(1) A Suprems Being, infinitely good, and unigue.
(2) A multitude of lesser dities, called orishas.

(8) The spints of the dead. (Ancestor-worship,
ete.)

i Carpenter, J E, Compar.dive Religion, p 34; Menzies, Hustory
of Relyjion, p 4 scq.

2 Menzes, op il p 26 seq,, Brmton, Religion of Primative Peoples,
pp 8,9, 142, 214 segy

3 This elassification 18 the wmter's own, but has been submitied
10, and repeatedly endursed by, natives
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(4) An evil spiiit, who takes precedence of all
those i Class 2, and who inspired the leading
origha, Ifa.

Scientifically, theso four classes fall into two divi-
giong : Classes 2, 3, and 4 compmse a full system of
Polydemonism, or ““ Animism,” not mm Dr. Tylor’s nar-
rower senge of the word, but in its widest application.
"The Suprems Being of Class 1 is entively lefl out of the
Yoruba Anmmistic system, from which the behef m Him
18 quite distinet, and to which it is clearly anterior. It
18 plainly the remnant of an ancient Monotheism.! The
evidence shows that

(1) There is a vast dilfercnce betweon the highest
orgha and tho Supreme Deity. If the latter 13 a develop-
ment, of Animism, why is there no trace of any
connection ?

(2) The Supreme Being 1s not worshipped, bul left
in the backgiound. How is this {0 he 1reconciled with
the opmnton thal behef in Him is a development of the
lower faith 2 The opposite result should be found.

(8) The behef in the Supreme Being is most jealously
kept and guarded by the oldest and highest of the heathen
priests, men who have never come under any Christian
influence, Therc is no support for the suggestion of
those who propose that the conception of a Supreme
Doity 19 due to the influence of Mohammedamsm or of
Furopean Chnstiamty. This point of evidence 13 strongly
supported by the ancient Yoruba lyric poem, Odu Ofunsa,

1 Bome might prefer to put Classes 1 and 4 mbo the second division,
substituting Dualism for Monotheism, as m the Zoroastrian system.
Colonel BEllis suggests that Yoruba religion began with nature-worship.
and developed a Dualism m which Obatala (or perhaps Ifa) was opposed
by Fshu But tho writer mainiais that the ™ Devil (s, Eshu, who
inspired Ifs) belongs rather to the Ammystic system 'I'his 18 shown n

the devil-w o1ship of the ll titbes of India, and of the Battaks of the®
Indran Archipelago (Warneclk, Linng Forces of the Gospel, p 117),
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of which a translation is given in full in Appendix A,
and which is of great importanco.

Similar cvidence comes from other parts of Afriea,
from Indw, the Indian Archipelago and from Central
Augtralia, of which specimens are now produced.

Mrs. Talbot writes ol the {ribes of the Liower Niger :

‘“ It is indisputable that the Ibibios occupy a low
rung on the ladder of culture. . . . Yet, to our minds at
leagt, il would appear that thewr present condition 18 due
to a gradusl descent from a very different state of things.
Fragments of legend and hal{-forgotten ritual still survive
to tell of times shrouded m the mists of antiquity, when
the despisod Iibio of to-day was a different heing,
dwelling not amid the fog and swamp of fetishism, but
upon the sunlil heights of a religious culture hardly loss
highly evolved perhaps than that of Ancient Bgypl.”’?

The Rov. It. Hayward, of the Contral Sudan, says :

“ The idea of tho cxistence of a God is very vague in
the land of the Maghavul. Thoy say that Nan . ..
made the carth and sky ; bul that after Lo hed made i,
He loft it and went vory far away, so far indeed that EHo
hag never been seen or lhoard of sinee, The place lo
which He went is Deng-Nan, or Ting-Nan, literally, tho
place above which belongs 1o God.” 2

Dr. R. H. Nagsau, whose position ag an expert scientist
ag well as & theologian makes his testimony speeially
weighty, after over forly years’ experience among the
tribes of the Ogowe and Gaboon regions, states s view
as follows :

“ T see nothing to justify the theory of Menzies, that
primitive man, or the untutored African of to-day, in
worshipping a tree, a snake, or an idol, originally wor-

1 Talbot, Mrs. Amaury, Woman’s Mysteries of a Primutive People, p. 4.
2 Round about Panyam, p. 20.
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shipped those very objecls themselves, and that the
suggestion thal {hey represented, or were even the
dwelling-place of, some spiritual Bemg 1 an afteithoughi,
up to which he has grown in the lapse of the ages. The
rather I gee every reason to beheve that the thought of
the Being, or Bemngs, as an object of worship, has come
down by tradition, and by direct revelation from Jehovah
Himself.,” 1

Herr Warneck, writing of the Battaks of the Indian
Archipelago, assumes that ““ there is mn the popular con-
sciousness the remams of a purer idea of God, alongside
and above the rccognition of a pluiality of gods, a view
also that cannot be derved from those. DBelief 1n God
had been reduced by nature-worship, fear of spuits and
moral coarseness, to a stale m which 1t wag no longer
recognisable. The host of spirits, born of fear, thrust
themselves between God and man, and left behind that
faded image of God, which still throws a fainl shadow
on the feelings of the people . . . The idea of God 15 dimly
preserved : tho worship of God 18 almost entirely lost.”
Again, he writes :

“ The amumistic heathen are, in pomnt of fact, dBeot,
without God, not 1n the sense of the fool who says there
18 no God, not even in the senge of the evil-doe1, who, to
sin undigturbed, has, against the witness of his conscience,
burned the thought of God out of lus soul. They have
lost God and are mm)\)\o*rptwpevm ™8 {wis 700 Qeod
(Eph. iv. 18)., Between them and Him there has grown
up a thick primeval forest, through which they can no
longer find their way, and which they have no power to
roob up.” 2

Even Dr. Esthn Carpenter, while writing strongly onthe

U Fetichasm v West Afiea, p 48 -
3 Lawving Forces of the Gospel, p, 35 seq. 8 Op. cit. . 108,
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side of evolution, admils that ‘“isolated groups, such as the
Australians, tho Todas of India, or the Veddas of Coylon,
seem 1o be m the last stages ol stagnation or decay.” !

Dr. Menzies writes: ““ The bushmen of Australia, the
Andaman Tslanders, and others, aro lound to be in such
a stale m pomts of hahts and aecquirements that thoy
must be considered as raccs which have fallen from a
higher position, and present mstances of degeneration,” 2
He says, again, Rehgion and civilisalion go hand m hand,
and if civilisation can decay (and leading anthiopologists
declare that the debaged tiibes of Austraha and West
Alrica show signs of a higher eivilisation they have lost)
then religion may also decay. ... The iaces among
whom feliclusm is found exhibit a well-known feature
of the docadence of rehgion, namely, that the gieat god
or gods havo grown woak and fant, and smaller gods and
spirits have crowded m to fill up the blank thus caused.
Worship is {ransferred from the greal beings, who are Lthe
original gods of the tribe and whom it still prolesses in
a vague way lo behove, Lo numerous smdllel beings,
and from the good gods to the bad.” 3

Dr. Andrew Lang, mn his work, 2he Maling of Religion,
strongly maintains “the conceplion of a Supreme, or
practically Supreme, Bemng, from the lowest stages of
human culture up to Christianity ” and complains that
* Anthropology has taken for granted Ahat ihe Supreme
Deities of savages have been enVisaged by them as
‘gpivits.” This (he says), paradoxical as the statement
may appear, is just what does not seem to be proved, as
we shall show.”* He also says, “ Nothing can be less
scientific than to snateh up any iraveller’s tals which
makes for our theory, and to 1gnore evidenco, perhaps

1 Compurative Relagion, p. 33, 3 Op. ol p 88
"2 Huslory of Relgion, p. 20, 4 Op. ot p 48
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carher, or later, or betler obsorved, wlich makes against
it.”  He pomts to Huxley and Spencer ag [ailing mn this
wespect.t  Dr. I, B. Jevons bears sinular tostimony.?

We have found strong evidence among the Yorubas
of a primitive monotheistic belief, of which there are at
leagt traces, morc or less distinct, among other races
whose religion is animistic. We find algo a remarkable
gimilaxity in other matters of helief and practice. The
Yoruba ogun (“* medieme ) corresponds to the Melane-
sian mana, and the Iroquos orenda. In the practice of
sympathetic magie, the Yoruba apeto has been shown m
an carlier chapter to be elosely similar to the Arung-
quiltha of the Australian blacks and the black magic of
the Matabele of South Africa. S J. (. Fiazer, m lus
monumental work, The Golden Bough, tells ug of sumilar
practices in India and Ceylon, among the Moglems of
North Africa, in anciont Egypt and Babylon, and cven
in the Scottish Highlands in the piesent day.® Another
parallel iy found in the use of the “ bull-roarer ” (the
Yoruba Oro-stick) in various lands, even those so distant
from Africa as Austraha and North-West Amerca. The
only other rchigious practice we need here refer to as
bemng hikewise found in other countries where animism
prevails is that of human sacrifice.

How are we to account {or the remarkable similarity
of religious belicf among animistic peoples so far separated
as those named above? Di. Brmton truly says that
“the earliest and simplest 1eligions of the world deal
with nearly the same objective facts in nearly the same
subjective fashion, the differences being due to local
and temporal causes.” 4 Dr. Menzies has stated that

1 Op. abt. p 46
2 Iniroduction to the Ilisioy of Rehgion, 8th edn, pp. 386-395.

3 Op at The Magic Art, Vol 1. pp. 57, G4, 65, 66, 67, 68, (9, LY
. * Relynons of Primitsve Peoples.
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“The theory that man was originally ecivilised and
humane, and that 1t was by a fall, by a dogeneration
from that earliest condition, thal the stalo of savagery
made its appearance, i3 now generally abandoned.” !
Dr. Estlin Carpenter says of “ the modern conceplion
of evolution ”’ that ** 1t is on thig great idea that tho whole
study of the history of religion iz now frmly establighed.
At the foundation of all endeavours to clagsily the multi-
tudinous facts which it embraces, Lies the convietion
that whatever may be the occasional instances of degenera-
tion or decline, the general movement of human things
advances from the cruder and less complex to the more
refined and developed.” 2

Now it is a remarkable fact that, while the majorly
of those who have written on the general subject of the
History of Religion have accepted the evolutionary hypo-
thesis, 1t 18 equally truo that those who, as missionaries,
have spent tho greater park of their lives m closest inti-
macy with the heathen have almost mvariably taken tho
opposite view. Dr. Nagsau, aller over foxty years’
expericnce, & doctor of modicine as well ag ol divinity,
states hiy optnion m theso words: * As to the source of
theological knowledge, all our other knowledge is evelved,
systematised and developed by patient experiment and
invegtigation. The results of any particular branch of
knowledge are cumulative and are enlfrged and perfected
from generation to generation. Bul tho source of our
knowledge of God i3 not m us, any more than our gpiritual
hfe had its source m ourselves. It came ab extra. God
breathed into the earthly form of Adam {he breath of
life, amd he became a living creature egsentially and radi-
cally different [rom the beasts over which he was given
dominion. Knowledge of God was thus an orginal,

1 Mhstory of Relyion, p. 19 seq. % Comparatve Relygion, p, 33,
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donatod, component purt of us. ... To account for
the religious nature in man by ovolulion I regard
a8 a thing that cannot be dome. ... Immortality
cannot be evolved out of mortality.” ! Herr Warneck
writes : T have worked ag a missionary for many years
in intimate contact with thousands of the adherents of
animistic heathenism, and I have been convineed that
the determining force of that heathenism is hostile to
God. . . . The attitude of heathemsm towards the
Christian religion, always hostile, suggests that it divines
an enemy, not & superior brother.”2 Dr, W. 8t. Clair
Tisdall, who is not only a missionary of many yeas’
experience in India and Persia, bub also an Ouental
scholar of high standing, writes : ** If Chushianity is not
& Divimme Revelation, but merely a dovelopment of
earlier and purcly human religious gystems, ag Dr. Frazer,
Herbert Spencer, Dr. Tylor, and porhaps the majority
of modern wrilers on Comparative Religton more or less
openly assert, how 1s it that, wlule all religions except
the Christian (and, ag alveady pointed out, 1ts preliminary
stage, Judaism) consecrated the most sbominable vices,
Chrgtianity from the very first opposed them ?  Why was
not Chrigtianity acceptod and welcomed throughout the
Roman Empire, as were such faiths as those of Cybcle,
Isis, and Mithra, for example? Tt the ougin of all
religions 1s ono ahd the same, how was 1t that the most
enlightened men—an Antonnus, a Seneca, a Pliny—asg
well as the most ignorant and abandoned of idol-wor-
shippers, bitterly opposed the Christian faith, and that
faith alone, too often persecuting its professors to the
death, while welcorming all other varieties of religion ? 7 3

L Fetichasm in TWest dfrica, pp 28, 30,
3 The Lnvang Forces of the Gospel, pp 10, 11
8 Comparatwe Bchgion, pp. 68, 69,



160 FTAITH, FANCIES AND FETICII

Now the testunony and opmion of men of the standing
and oxpenience of the three lagl quoted are notl to be
lightly Lrushed aside by such bald assertions as those
contamned m the two extracts which immediately preceds
them. Di. Menzies 18 not correct in saying that the
“ thoory "’ which they still uphold 1s ““ generally aban-
doned.” Dr. Carpenter’s words appear to be nothing
less than a frank admisgion that he, and those who side
with hum a1e unable to form an impartial judgment on
the great guestion at issue, since they como to their
sludy not wath a mere bias m favour of one side, but with
a settled * convietion ”! Neither science nor 1eligion
hag anything to fear from a candid and earnest inquiry
and search for truth, but no advanee in truc knowledgo
can bo made by “ begging the question” al the oulsot.
This is very dufferent from assuming a “‘ working hypo-
thegis ” which we are prepated to discard, when our
diseoverics show that it is incorroet.

The writer is of opinmon that until the religion of the
various heathen tubes has Doon more mibelligently
studied al first hand by those living among thown, and
speaking thew languages, and thoe ovidence furly aud
impartially weighed, the evolutionary theory of the
Origim of Religion should be 1egarded ag an hypothesis
which still remaing to be offectually cstabhrlied.
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AN ANCIENT YORUBA RELIGIOUS HYMN

dated April 8, 1910, there 15 given by the learned and

painstaking writer, “ Adesola’’ (who is now revealed as the
Rev E T. Johnson, a Yoruba clergyman), a translaiion of a re-
markable and very ancient lyrie. It 18 really a religious poera
on the Tall and Redemption of Man. Mr, Johnson givesit as
chanted by an old Ifs priest. He tells us that it 18 “about
the oldest of the rehgious poems of the Yoruba people,” and
says that “[rom internal evidence, the composition dated
several conturies before the Birth of Chrst, 7 “The
facts therein related pownt to remoter ages, and it 13 regarded
as the Yoruba version of the story of the Garden of Fden,
Man’s Tall, and lus Redemption ” e says also (apparently
on the authority of the old priest, as well as the internal ev1-
dence of the poem): “Thewr religion was monotheism,
Throughout the whole Odu there 18 no {race of fetich-worship,
In times of disaster they consult the will of God by some
oracular means . , . The Ife here spoken of is not the modern
Ife.” This should be carvefully noted 'The site of the ancient
Ife is quile unknown, A full copy of the translation 18 now
given ,

IN the second volume of the Nuenan Chronsele, No. 21,

. ODU OFUNSA.
Translated and arndged under headhnes by « Adesola,”
ScENE I. The Divination Room.

(Bnter Elders from the different fedeiated states of Ife-land,
to ascertaan cause of nulional calamaly.)

ORACULAR RESPONSE.

« Tt the globe be unhinged from 1ts orhit,
And the sohd earth from pole to pole be rent,
Tf thus orb in our age lose its balance—
T8 that we have erred from the right.”
161
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So the oracle to the suppliants declared,
Who have come from the Federated States,
The Will of God to know,
When Ife-land lost her first esiate.

Sorxe IL Poet-priest depicting events in the Assembly Hall.
{Priest fom the Stute swmmoned by the Elders to offer sacrifice
to propurate divine wrath.)

Orona from the aity Ado they summoned,
To restore Ife to her lost estate :
He came (a mighty priest),
He tried, but fatled {o achieve it
To the city Owo, to ERINRT the priest,
The mvitation was next extended,
To restore lic to her lost estate :
He came (a nughtier priest),
He tried, but failed to achieve it.

Though Ado 1 wise Ifa's abode,
And Owo the scat of sapient Elu,

Yel the wisdom of Lhese sages failed them,
Thew offorts were qute wnavailling,
Post-speed a new-commissioned mandate

To Oaux in the ey Ire,

To bring him quick to Ile,

To help restore her cstate.

He cameo (o mighty priesi),

He 1ried, but failod to achieve ifi.

Srare or tom COUNTRY.

Men famish for lack of bread,
No crop,
No rain, theio was,
A bitter wail from man and beasts—
“Who will restore Ife to her lost cstate 7
Loud spoke a voice and saxd, "
“You have not consulted with OpaLurox of Iyinde,
And Lasermeso of Ido -
With Jigurz of Otunmobe and
EseeBa the lugh priest of the Egbas,
Who was the first to lead men to the confines of Egha-land :
With Assva the priest of Ijesha,
Axropa of Ife, and AsEDa,
The great high priest of all in Ife-land ;
They came; they tried :
But all their efforts were unavailing.”
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Translation of Verse 2.

DiviNaTION BY AUGURIES ATTEMETHD,

A pigeon, a symbol of the genius of TsnLu
A snail for its adjusting powers from APARQ-—

163 ¢

These oreatuves were divined (by priests) to the supplants,

Who have come from the Federated States
The Wil of God to know ;

But these emblems have utterly failed
The Will of God to disclose.

MorE SAGES SUMMONED.

And now they send for Ozvmo
The Priest of Tmor: at Ijesha,
And Oaun the priest ot the land of dlarg,
Near neighhours of the Hill tribe of Ijero
TFor OpunvaBUNDU of Hsemanve,

And OsoLE the eponymous war-lord of the Kefus.

These mien, too, have failed
To restore Ife to her lost estate.

And now they had to send to AKONILOGBON, !
And sought an approach to APONAHANT Z

That they help to restore Ife to her lost estate.

These sages came and advised that

01oTo Exia,* who resides m the land of Arufin,*

Be summoned to trumpet the Alajogun,§
That he may mnvoke the Olofin,®
My lord the Alajaiye, and also
To invoke my lord the Alajorum,
As well as my lond, the Aginloghon,
The chilg born on the hill Itase,
Whence the dgy begins to dawn,
For he alone can restore Ife to her lost estate,

(The Trumpet sounds. )

“ Why call you me to your wozld ?
Ororo ExIA came and spoke.

1 The man who teaches wisdom.
8 The Perfect Man,

5 The Great Captain

¢ The Lord of the Palace (or the Law-giver —8, 8. F')

2 The one who shows the way
4 The transgressors of the law.
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The reply came forth, ©“ We have called you,
Thou * Perfect Man,’
That you may trumpet to the Alujogun,
And he to the Olu.’t
Ororo Ewxia refused - ° I shall not blow * :
¢ Why not blow 7’ said they,
* Does not the Sqmirtel trump for the Boa ?°
‘I shall not blow,’ saxd he :
‘ Does not the Toad trump for the Viper 2’
And agan he replied, °I shall not blow.’
¢ Does not the Woodcocl {rump for Neptune ?°
And the Aluko * for the Mermaids ?
The Oloburo alone can carol to the man of heaven,
And you, the ‘ Perfect Man ’ alone, can
And wert ever wont to blow to the Algogun.”

(Phe Trumpet sounds, and the Celestial Bevngs, Ajalaiye,

the Greal Aja, Whirhwnd or Spiret, on the earth, dyalorun,
the Qreat Aza, Whulwmd or Sput in the heavens, and
Agirlogbon, the Man of Perfect Wisdom, descend.)

A GnNErAL EXopUs oF MAN AwD BrasT FROM IFm

At the sound of the trump of the * Pevtect Man,”
A great commolion aroge in the earth,
Elephants rushed to their homes in the woods -
The buffalocs betook themselves to the wilds :
The winged fowls to their kingdom ;
The reptiles to themr homes:
The greal giants Lo them regiong by the sen.
Dogs to the dog-land,
Sheep to the sheep-land :
The hrute creation to their respective hauntis
Each race of man to his respective claim.
That was the day of great confusion;
When men and beasts dispelsed,
And all great birds betook themselves to flight,
And our belongings got scattered here and there.
* This 18 parting for ever,” said my [ather,
“ Yeg, for ever,” said I :
¢ Ig 1t a question of breaches ? *
““ Yeg, of breaches,” said L
A breach here and a breach there,
Which oft disturb the lunar months.

1 Head, or Chieftain, 2 Cock

.
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Tue Divivg Brmgs 1y CounoiL,

From my lord the Olofin Ajalurye,
From my lord the Olofin Ajalorun,

T'rom my load the *“ Man of Perlect Wisdom,”
A child horn on the hull Itase
Whence the day hegins to dawn,

Came the Oracular response,

“To brmg back peace to Ife and restore Lor to her lost estate,
You needs must have Fwe Alasuwaln,
(Man’s character-remodelling leaf)

Go, fetch the leaf ab once,
Ere peace to the world be restoted.”

(Manland went i search of the leaf from dyfferent parts, and
biought what appeared to them lo be 1.)

“ Lo, here is one, my Lord,” they said :
¢ This cannot be,” the *“ Man of Perfect Wisdom * 1ephed :
* And here ig another, my Lord,” quoth they :
“This, too, cannot be,” was the quick reply.
Again said the * Man of Perfect Wisdom,”
“ Why do you mortals not confess to your filth and nakedness ?
And I puify and clothe you ?

Tre CONFESSION.
They all replied: ** We,
0 Lord, to our filth and nakedness confess.
Do Theu punify and clothe us

Tur MAN or Perrrcr WISDOM PRODUCED THE LEaw

So he dipped his hand into the bag of mystery,

And brought out the healing Teaf.
There was universal j0y angd merriment ;

Men sang aloud and danced,
“ We have recerved the healing balm,
Ok, Heavenly Prmmce, re-model us as Thou wils,

We have recerved the healing leaf,

Thou Heavenly Prince, re-model our lives as Thou wilt.”

* On that day 1t was that the tam fell, and the World of Iie
was restored to her lost estate.”

M
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EXCURSUS. THE ORIGIN OF THE YORUBA TRIBES

TTENTION may be called to certain facts which have
A come to hight i the course of our study and to the
value of their cumulative festimony, although the value
of that testimony may be very dufferently regarded by various
observers, It is, however, obvious that any Light we can
obtamn on the history of a people is of value 1n {racing the
origin of their religion, and if cerlain features in their religion
throw light on their origin the use of this evidence is nol
necessarily ““argumng in a civele,”

TravrTIoNs.—It has been pointed out (in Ch, 1.) that the
bulk of traditional testimony among the Yorubas is in {favour
of their having migrated from ihe north-east. Simﬂm’x
traditions prevail among the Tshi-speaking peoples of the
Gold Coast (Colonel Ellis), and also among the Bantu races of
the Gaboon and Congo regions, .

Myras.—(Ll) Flood-myths. There are several versions of
a Deluge, in which one man is always prominent, also a bird,
and a tree, The writer heard these when living in the country.
They are also alluded to, or quoted, by Colonel Ellis * and by
Mr, Dennett.? Some of these describe the visitation (as m
Genesis) as one in which “the rajn was upon the earth,”
others, as being due to the anger of Olofun, the sea-god, who
caused the sea to arise and flood the land (as Genesms again),
v e. ** the fountains of the great deep were broken up ”?  (2) Zfu-
myth, The Ifa-myth (recorded in Ch. IV.) has remarkable
resemnblances to the story of the Fall in Genesis, Ch, III, The
object in view was to obtain knowledge, this knowledge was
supplied through Hshu, or iegba (Satan), it was given

bhrough a woman who received the nuts or frub from a treo.

1 Yoruba-speaking Peoples, 1. 64, . 3 Nagerian Studies, p. 114.
16
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(3) Obatala-myth. With the possible exception of La, Obatala
18 highest and best of the orwshas, and he was associated with
Olorun in the work of crcation. He iy sometunes oven spoken
of a8 Omo-Olorun, r.e. “ Bon of God.” He 1s entirely a good
and beneficent derty, (It 1s true that some of the myths give
a8 lower view of him, but myths handed down solely by oral
tradition always vary greatly ) His work in creation may be
compared with the Hebrew conception ol the agency of the
. Word (Memra) of God, the Divine Logos, the Lord Christ
in the work of creation (Prov. vii. 27-31; St. John 1. 3;
Heb. 1. 2). The story of his voluntary ascension into heaven
(Ch. IV} may be connected with that of Enoch,

Cusroms axD Iproms oF Tnr YoruBAS.—Some of the
customs and 1dioms of these people are sunilar to those of the
Semulic race, as exemplified 1n the primitive and patriarchal
times of the Hebrews ; e.g the position of heads of famihes,
customs of social life, the nght of any wayfarer to satisfy his
immediate hunger by plucking the produce of his neighbour’s
{arm, but not {o take anything away (Deub. xxii, 24, 25),
the 1diom expressing inbensity or emphasis,  dymg thou shalt
die” (Gen. 1, L7), cte,

SACRIFICES or TiuE YORUBAS,—These have many close
parallels with those of the Hebrews, as has been imndicated
Ch, VIII. Some, like the burnt-offering of the Levitical code,
are entirely consumed by fire, and the ashes collected and taken
out on to a public road, with which we may compare the
“clean place” of the Hebrews. In other cases ““the blood
of a sacrificial victim 18  sprinkled fizst upon the right lintel,
which 1s sacred to the Alaba, and then upon the left lintel,
which 1s sacred to the Aluse, and after this upon the surface
of the door hanging upon one of them ” (Bishop J. Johnson).
The sumlanty of this to the mbual of the Jewwsh Passover
18 patent, In the sacrifice offered (only occasionally) to Ipoid,
1t has been noted that blood and oil are apphed to the
worshipper’s great toe. This accords with the consecration
of the Hebrew priest and of the leper who was cleansed, under
the Mosac code (Lev vui. 23, 24, and xiv 14, 17). It hasalso
been shown (in. Ch, VIIL,) that there are similar ritual practices
to those of the “scape-goat” and the “heave-offering” of
the Hebrews,

These various resemblances to Hebrew religious customs

.
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and legslation, particularly when taken in conjunction with
the nalive tradibion of mmigration [rom bhe easl, or north-
castl, have conmderable cumulative force,  While they do not
necessanly unply any trace of Senutie descent, they would
seem. 1o indicate thal the Semitie Lebrews and the Negritio
Yorubas belong {o branches which at some carly stage were
united to a common stent, and whether this 18 20 or not it 18
very possible, if not probable, thai Hebrew and early Chnstian
in(luence have many centurics ago been brought down through
the Sudan, but the traces of Christian influence which may be
found are too famt and Loo degenerate Lo have been 1ntroduced
by European voyagers to the West Coast.
3 4 4 & r

Smee writing the above Excursus, the wuiler has found
in the late Rev. J L. Wilson’s book, Westein «ifrica, which has
already heen several imes quoted from, the following passage :

“ Mixed up with these pagan notions and customs, there
are many obvious traces of Judaism, both in Northern and
Southern Ghuinca ; and i the latter some undoubled traces
of a corrupted form of Chiistianmty, which have probably
travelled across the continent from anecient lithiopia, where
Christiamily was ouce firmly established.” Ile instances also
“bloody sacrifices, with the sprinkling of blood upon their
altars and cdoor-posts, the formal and ceremonial observance
of new moons, ete.’’ 1

1 Op. cit, pp. 220, 221,
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YORUBA CTIRISTIAN LYRICS

RIOR to the year 1890 many standard Christian hymns
had been translated mmto Yoruba, set to their recog-
nised tunes, and used in the church services Bub

these were all of European cast and could only be under-
stood by Afrcans who had been taught {0 do so To the
heathen they were incomprehensible. Tt was felt that some-
thing of a purely African iype was needed, which would
appeal at once to the Yoruba who had not been in any degree
Europeamsed, and in the year rceferred to, mamly through
the work of Mr. (now the Rev) J J. Ransome-Kuti, a great
advance was made, and several Christian lyrics wrillen m
the style of African songs and chants and set Lo purely native
ars were produced, The first two or three of these were
sung at the opening of a new church at Ighore in Abeokuia,
including “K’a foribale I” Olorun* and “E je Ka jumo
sise 0,” which are given helow

The number of these Iymes has greatly increased and a
small volume contaming fitty-seven of them, with musie, has
been published by the Society for Promoting Christian Know-
ledge as an Appendix to the Yoruba Hymn Book The
specimens which follo¥r are taken from this book
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ORIN 4.

Varaes 284

Verges 3,5 & 6,

Ses Chorus,

Seo Chorus  Verse B,

===

Verse 10
i

See Chorus

()

+ Alternativa bar for verse 5,
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Apa Kird,
1 Lile. Jesu Olughala mo f'ori fun:
Jesu Olughala mo f'gkan
fun
A llnnma ba kughe s jare
Egbe. Jesu Olagbala mo Port fun,
Akinma b kugbe e )are.
2 Lile. 0 seun fun mi po!
O seun fun mi pg |
0 w' a1ye nitort mu
Egbe —~Jesu  Olughala,
&e,
3 Lsle. Osgeun fun mi pg|
O seun fun m1 py |
O jiya niton mu
Bgbe—~Jesu Olughala,
&re.

4 Lsle. Oseun fun mipol
Q geun fun mi pot
O ku nitort mi.

Egbe—~Jern  Olughals,
&e.

5 Ldfe. 0 geun fun mai po!
0 geun fun mipo!
O &’ etitd niton mi
Eghs,—Jesu Olugbals,
&e.

171

6 Lile. O sgeun fun mipp!
O geun fun mi pp |
O mbebe nitort mi,

Bgbe—Jesu Olughala,
&e,

dpa Kep,

7 Lile. Sango Jangokole gbanild:
Sango §ango ko le gbanild:
Q)ya Qva ko ni pa 0.
Igbe.~Jesu Olughala, &e.
Ouganlakglodawao:
Onganlakolodawao:
Yemaja ko 1§ bimg o,
Egbe ~Jesu Olrghala, &e.
9 Lile. Ghoghbo ongs 1'e difi o.
Gboglbo origa Vo ditr o,
Trunmald ko le gha ni I8,
Egbe~Josu Qlughala, &e,
10 Lude Olorun seun tan o.
Qlorun seun tap o,
O d4 ni, O si gha ni.
Egbe.~Jagu Olughala, &e.
11 Lile K wa, 636 Kasin Qlprun:
1 wa, 93§ ks sin Qlornn
E k¢ oniga nyin danu.
Bgbe.~Jesy Olughala, &e.

8 Lale

ORIN 6.

Sacred Olrge.

e S e rjuw

T e
v
{

- ol
s
] Ta—
Al iy

0.
o

-

Kamura o

“Repeat a5 Chowus,

Egbe onighaghbe o, kK’a mura,
X

amura o,

Bebe onighaghbg o, k'a murs,
K’a murs,k'a ls pade l'dke,
E'a mura, oke ' 1le wa.
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ORIN 6.

"

38 | WO 3
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ha ayeraye,

K'a f oribale f Qlorun,

f* Qlorun,

2 K'a f' oribale, B je k'a £’ oribalg
Olodumare I’ O

lorun,

0
o £ Qlgrun,

e I Qlorun,

omibale £
Olodumare on I’ Oba mimeo,
K'a ' ombal

Kaf

1 K’a f orjbal
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3 X' {' oribale, T je k'a ' oubale | 4 I f* oribale, K je k'a £ oribale

" Qlgrun, " Qlgrun,
A by gl bd 'pe, ¢ wa ghaghbo, Ghogho yove, e wa ghagbo,
E wa K'a T ortbale £ Qlprun B wa K’ oribale £ Qlorun,

b ICa I’ omibale, B j¢ k’a f' oribale £ Qloran
Olodumare I’ Qba 1’0 daiye,
a1 ombale 1 Qlorun,

6 K'a ' oribale, 18 Je k'a f oribale £ Qlornn,
Olodumare on I Oba atye,
g £ orbale £ Qlorun.

ORIN 7.

1 T je k'a jumg sise o, 2 T je k'a jumo wisu o,
K je k'a jumo si¢ o, 18 je kK'a jumg wisu o,
Ona rore I’ gna Olugbala, Ona tito I' pna Olugbals,
E je X'a jumo sisg o, B je I’a jumg wisu o.

3 I )e k’a jumg whsu o,
E 3¢ k'a jumg wisu o,
Ona 'tito I’ ona Olugbala;
L je X'a jumg wiisu o,
A\

4 B 10 I’a jumg gigd Baba wa;
I je k’n jumo sige Baba wa ;
Ona Epe I' gna Olugbala ;

E je k'a yum¢ si56 Baba wa.

§ B'a wa ba jumo s15¢ Baba we,
B'a wa ba jumo gige Baba wa,
Igba'ba de 9dg Olughala;

Awa 0 jume gh'ade Baba wa.
dge. Amww o
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FAITH, TANCIES AND FETICI!

(Translation of Yoruba Chidshun Lyrics.)

Jesu Orvasana Mo ©r’omt TUN,

This hymn is based on the Yoiuba saymg, “T give my head

to

1 Verse

Chorus.
2 Verse
3 Verse
4 Verse.

& TVerse.
6 Verse

7 Verse.
8 Vepse.
9 Verse,
10 Verse.

11 Verse,

,” mdicating the particular deity worshipped by the speaker,

sk Pard

Jesus the Saviour I give my head to (fwice).
Oh! let me not perish, [ pray,

(Repeat as ubove, afier eqch verse.)

He was very kind to me {twice).

He came to earth for my sake.

(3rd line) He suffered for my sake.

(3rd line) He died for my sake.

(31d line) He made prapitiation for me.
(32d line) Heas interceding for me,

Second Puri,

Shango, Shango cannot save ns (fwice).
Oyn, Oya has no power.

Obatals (I3 Creat-orisha) did not creste us.
Yemaja cannot give birth,

Tvery orisha 1 deaf,

Truniraale cannot save us,

1od 19 ever kind,

He created us and He saves us,

Come ye, lol us serve God; (lwice)

Cast yo away your 1dols (it, orishas),

K’A Mura o.

Let us be ready. "

Oh, church of believers, letaus bo roady,
Let us be ready.

Oh, church of beliovezs, let us be ready,
Let us be ready, let us meet ahove,

Let us be ready, our home 15 above.

K’s roriBaie ¥ OLORUN.

Tet us bow down to God (fwice).
The Almighty 18 a holy Kmg,
Lot us bow down to God.
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2 1et us bow down, Let ns bow down to God,

The Almighty 1s an everlastng King,

Let us bow down to God.
3 (2nd line) Ye worshippers of wood and palm-nuts, come and

believe, eto.

4 (2nd line) All ye chiefs, come and believe, etc.
5 (2nd line) The Almighty is the King who created the wotlq, ete,
6 (2ad line) The Almighty—He is the King of the world,

E sn X’'A JUMO STSE O.

1 Tet us unite to work (fwice).
A perfect way 18 the way of the Saviour.
Let ns umie to work.
2 &3 Let us umte to preach (furce).
A way of truth 19 the Saviour’s way, ete.
4 Lel us unite to do our Father's work, ete,
A perfeet, way is the Saviowr’s way, ete.
Tf we wnile to do our Father’s work, ete,
When we come mfo the Saviour’s presence,
Wae ghall unitedly receive our Father’s crown.
Amen, Amen,

(1]
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