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In the Sacred Name
of
GANADHARA
GURU GOVINDA SINHA
who is the Consummation and the Personification

of Vedanta.






FOREWORD

My esteemed friend Mr. Jatindra Mohan Chatterjee, M.a.,
has done me a great honour by requesting me to write a
foreword to his ‘Vaidik Gita’. Mr. Chatterjee is well-known
to the world of scholars for his valuable services to tlie
comparative study of religions. He believes in the identity
of the fundamental teachings of the revealed religions. He,
like all sincere seekers, is a believer in revelation. Spiritual
inspiration always proceeds from a height far superior to
intellect. The aspiring soul is not satisfied with anything
less than a luminous vision of Truth. The formative power
of the Word, and the superior wisdom connected with it, is
vouchsafed to the yearning soul in a supreme revelation,
where he sees the complete Truth not disfigured in any way
by the dissection of the analytical intellect. The Vedas
and the scriptures are the depositaries of shining truths
revealed in the moments of supreme withdrawnness.

The author has presented to us some of the best ‘ Riks’
which inspire spiritual enthusiasm, and send spiritual thrill
inus. Theyexhibit the creative power of Word as it emerges
out in inspired expressions. The author has selected the
Riks in such a way as can best meet the demands of our
being—the aspiration of love, the imperativeness of duty
and the supreme felicity of wisdom. The Vedas give us the
sure guidance in the evolution of spirituality. It reveals the
order of righteousness, the community of spirits in Divine
Fellowship and the Supreme Silence. These are all unique
spiritual experiences felt in the path of ascent, affording us
the supreme beautitude of the peace that passeth under-
standing.

The book can be used as the fit Book of Prayer.

In the preface the author has given a learned introduc-
tion and shown how the Vedic Hymns can satisfy the spiri-
tual aspiration of all people foliowing different approaches
to Truth. Translations of the Riks are appended.

The book fulfils a long-standing want. I am really
happy that it will acquaint the reader with some of the
noble Truths of the Vedas.

o IMAHENDRANATH SIRCAR.
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Do not torsake me, Rudra.
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As Rudra wills.

3,  a an NPl &7 @g ol |
—F/gg R-313-%°

None is greater than you, Rudra.
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For true peace of mind, worship’Rudra. Serve with
obedience Him, who is both Deva (Corporal) and Asura
(Incorporal).
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Praise Him who wields the bow and the arrow, and
who is the Lord of all Balms. For true peace of mind,
adore Rudra. Approach with humility Him, who is both
Deva (Imaged) and Asura (Un-imaged).
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Let us think of the good graces of the Creator, who
placed in us Conscience.
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Just as the Lord is to be adored, so is His Prophet;
and that for the sake of Righteousness For leading us

Godward, through all the deeds of our life, he gave us
Conscience and Courage which are the assets of the poor.
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PREFACE

WTATANAET 99 qSEE a9 =41 |
Gita, 17-15.
A. NECESSITY OF A COMMON SCRIPTURE

The Scripture is the embodiment of the spirit of the
Nation, the vocal expression of the National mind, and
the proper repository of the National culture. Without
a scripture, nation-building cannot be perfect. It 1s the
nucleus around which the national consciousness grows,
the link that binds, and the cement that holds together, the
different members of the same community, the custodian
and teacher of all that is best in the Nation.

Vitality of a Nation depends on organisation, and orga-
nisation presupposes unity in ideas and ideals. The Scrip-
ture enjoins and ensures this unity, representing as it does,
the mimimum requirements to which all must subscribe,
if they are to continue to be within the same fold. In its
physical aspect as well, as apart from its spirit, by its
language, as apart from the ideals, the Scripture serves as
the bond of union of the community by supplying a vocabu.
lary with which all are expected to be familiar, and agreat
many actually come to be.

A considerable part of the importance of the daily
prayer lies in the obligatory study of the Scripture that it
requires. Recitation of the National Scripture should form
an essential part of the daily prayer. Individuals may
supplement it according to their requirement and taste, but
they cannot supplant the National Scripture. The essential
portion must be compulsory and common to all, if the Scrip-
ture is to function and have any effect on the National life.

Hazrat Mohammad had fully realised the great part
played by the Scripture in the formation of the National
life. ‘‘People of the Book’ was a term that used to be on
his lips at all times. In order to be one people, they mus

1
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take up one book, they must belong to the book, and the
book must belong to them. They would belong to the book
in the sense, that the study of the book would be compulsory
on all of them, and the book would belong to them in the
sense, that it would be open to all to read the Scripture.
Nothing can be a greater folly than to leave it to the discre-
tion of the individual whether to read the National Scripture
or not. For the Scripture represents the bare necessities of
moral life, the mental food that the infant requires 1n order
to grow up a national youth. Without the Scripture the
boy may grow up a nondescript adult, one whose existence
has no root in the national life, but if he is to be an asset to,
the nation, his study must begin with the Scripture, even if
that amounts to nothing more than mere cramming.

The Scripture makes the Nation. An atheist also there-
fore has reasons to read the Scripture. For he may not
believe in God, but he cannot perhaps do without believing
in the Nation, that gave him the intellectual equipment, the
culture, which enables him to think over the problem about
the existence of God.

We hear now-a-days a loud protest against the autocracy
of Mussolini, alleging that he has taken hold of the educa-
tional institutions of the country, 1s dictating its policy,
and is flooding the country with fascist leaf-lets, and bringing
up the young hopefuls of the country steeped in fascist idea,
in order that fascism might live, even when Mussolini has
passed away. We may not agree with fascism but that
certainly is the right way for nation-building, which Musso-
lini advocates.

The policy need not be decried as autocracy. The
young boy must have some sort of ideas—the mind cannot
be absolutely blank. It is better that the boy should be
brought up in certain definite ideals, instead of being left to
drift and pick up for himself whatever ideals come handy.
Of course when he has grown up, and has learnt to discrimi-
nate, the adult should be allowed the freedom of changing
the ideals of his boyhood 1f he thinks it proper to do so, but
Le has got to begin with some definite ideals and it is better
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that tRese should be the tried ideas and 1deals that guided
the life of his torefathers. As Manu lays down :

Jqra (Yad @iar a4 F|e Qe |

I AT |qf av a1 153 9 ROqG | Many, 4-178.
- T'he boy must begin with some definite 1deals supplied
to him ready-made, though subsequently he may preter to
change those ideals. It is i1dle to think of doing without
giving him any 1deals. The boy must learn through the
mother tongue, 1f he 1s to learn at all, though subsequently
he may happen to change 1t for the sake of a richer and more
expressive language.

Mussolini therefore did the right thing in supplying to
the young boys of the nation a ready-made 1deal—the ideal
that he considers to be the best. Mussolini however was 1n
this matter anticipated by Hazrat Mohammad. What Musso-
lini has been doing by means of the various ephemeral
tracts of the education department, Hazrat Mohammad did
with the help. of his permanent Scripture. The education of
the Muslim infant begins with the Koran, and the Mosque
is the location of his earliest school.

It would appear that the early Aryan sages also were not
unmindful of the part played by the Scripture in the educa-
tioh of the boy. The Upanayana (Navajat) ceremony seems
to have been organised for this, and for no other purpose,
viz., the mitiation of the young boy into the Scripture. It 1s
to be noted that the Upanayana 1s a national function—a step
taken to instil national ideas into the infant mind. Thus. 1t
is to be performed while the incumbent 1s a mere boy, when
he has got no freedom of choice. It is altogether quite
different from FW or imitiation in the spiritual life,
which 1s quite his personal affair, and which he may or may
not adopt when he has grown up. Thus the stage for the
Diksha is not the immature boy, but the mature man.

By the Upanayana ceremony, the young Iranian is to
be initiated into the Gatha, and the young Hindu into the
Prisni. In this matter the boy should have no choice—he
must have to follow.

o



4 PREFACE

This is so far as their belonging to the book is
concerned. As for the book belonging to them (i e. to all of
them) the later-day policy of shutting out the Sudra, is
nothing but suicidal. If anybody, it 1s the Sudra, who
requires the help of the Scripture most. Without the help
that the Scripture gives, he 1s 111-fitted to raise bimself up
and be a full member of the communmty. To close the
Scripture to the Sudra is tantamount to closing the gates of
the hospital to the sick. Atharva Veda seems to have taken
a move in the right direction and opened its gates to all.
That seems to be the real import of the sarcasm of Apas-
tambha Dharma Sutra (2-11-29-10) that ‘‘ Women and
Sudras are the proper clients of the Atharva Veda.”*

Hazrat Mohammad had realised the importance of the
Scripture, much more keenly than anybody else did. He
did not only lay down the dictum about the ‘““People of the
Book *’ viz., that in order to form one people, there must be
a common Scripture, and this Scripture must be accessible
to one and all, and also obligatory on all; but in order to
implement its full acceptance, he laid down rules linking
inseparably the common Scripture with the obligatory
daily prayer. Thus in saying his Namaz, the Muslim has
got to recite some portion of the Koran. But the case of the
Hindu or the Christian is different. He may or may not use
the national Scripture for this purpose. There is no
necessary connection between the two. Want of this
necessary connection makes a world of difference in the
matter of their esteem and regard for the Scripture. The
orthodox Muslim cannot, for a day even, do without his
scripture, the Hindu and the Christian can, and therefore
often does. Then again, not only has it been required that
the Koranshould be recited at the time of the Namaj prayer,
but it has been made optional to use any portion of the
Koran for performing the Namaj prayer.’ This is calculat-
ed not only to make every portion of the Koran equally
holy, but this also implies, that the study of the Koran can

4. Bloomfield—Atharva Veda and Gopatha Brihmana, p. 26.
2. Mohammad Ali—Koran {Introduction).
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fitly supplement the daily prayer, rather than that both of
them are one and the same thing. When we remember
the importance of prayer in the Islam, that it is one of the
essential rites without which a Muslim would not be con-
sidered to be a Muslim,* when it 1s stated that prayer is
the key to gates of Heaven,” we may appreciate the part
played by the Scripture in the formation of Islamic cvi-
lisation and Islamic solidarity.

Not a Iittle of the success of Islam is due to the fore-
sight of Mohammad in emphasising the importance of the
Scripture. It is unquestioned submission to the authority
of a single book ... the common Koran, that binds together
all the Musalmans of the world. Though they happen to be
recruited from the diverse people and such different races
as Arabs, Pathans, Persians, Turks, Chinese and Egyptians,
Negroes and Indians, the acceptance of the Koran makes
them all equal sharers i the common-wealth of Islam.

‘““The Musalman 1s not an isolated individual: the
Tunesian, the Algerian, the Moroccan, the Sudanese are not
individuals whose horizon stops at the artificial boundaries
created by diplomatists and geographers. To whatever
political formatign they may belong, they are first and fore-
most citizens of Islam. They belong morally, religiously,
intellectually, to the Great Moslem father-land, of which
the capital is Mecca, and whose ruler theoretically uadisput-
ed...is the commander of the Faithful.””?

““Next to the act of testifying to the unity of God, the
Koranis the great bond of Islam. No matter from what
race the convert may have come, no matter what language
he may speak, he must learn 1n Arabic and repeat by rote,
portions of the Koran, in every act of public worship.’*

1. Goldsack-Muhammadian Traditions, p 20,
(i) Blair-Sources of Islam, p. 118,
(1) Sell-Faith of Islam, p. 284.
3. Andre Servier-Islam and the Psychology of the Musalman,
p- 47Q. '
4. Sell-The Faith of Islam, p. 81.
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Hazrat Mohammad is dead, but he lives in the Koran,
and to every Musalman, through the Koran.

The Scripture overcomes the distance of time and
space. Past and present, near and far agree in submitting
to its authority and thereby come in contact together and
unite,

The individual has his fleeting moods, the nation has its
crazy moments, and an anchor-sheet is required to keep
them steady. The Scripture in its trumpet veice calls all of
them to the prophets’ high-way which is ever the same.

<<
Men may come and men may go,
But I go on for ever. ”’

Would 1t be that the present-day Hindus and Parsis
would realise the value of the Scripture as their forefathers
did of yore.

The Taittirtya Aranyaka says, (2-15) T@rmE  SAe@s:
‘“ Study your Scriptures.” Manu says, ¥WUIH HAATT:
‘“ Study of the Scripture is Divine service.”” The Grihya
Sutra says, ¥&{ WEY @[ IqEtG  ‘‘ Perform Sandhya
(meditation of Scripture) every day.” And the Gita lays
down the study of the Scripture as an essential discipline

WEAANIEA 9T AT a9 9598 | Guta, 17-15.

In our own times, Maharshi Dayananda Saraswati reali-
sed the indispensability of the unity of the Scripture for the
sake of the unity of the Nation, and re-iterated this advice
as often as he could. ‘‘Back to the Vedas’’ was the clarion
call that he sounded to the nation. It was the sole aim of
his life, and it was by this means that he hoped to hold all
the Aryans close together, for all of them professed allegi-
ance to Vedas.

In this matter Maharshi Dayananda rightly felt the
pulse of the nation  And the result is not far to seek. For
though the religious and social programme ot the Arya
Samaj and the Brahmo Samaj (insuch matters as mono-
theism, non-idolatry, widolv marriage, untouchability etc.)
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are exactly similar, the Arya Samaj is spreading throughout
all the Provinces of Indiaand even outside India, while the
Brahmo Samaj is dwindling away even in the province of
its birth. That is exactly because the Arya Samaj has got
a Scripture and the Brahmo Samaj has not. So far as the
individual is concerned, he may not require any Scripture
for his spiritual growth, and may even consider the accept-
ance of a Scripture, as inconsistent with the freedom of
thought, but so far as the nation is concerned, there cannot
be two opinions that a National Church without a National
Scripture 1s an impossibility.

No doubt the Upanayana (3Iqa%d) ceremony for
the Hindu, and the Navajat (/a@l@) ceremony for
the Parsi, had originally been devised in order to initiate
them into the Veda. But the matter was left there, and
gradually things have come to such a pass, that the daily
prayer of the Hindus and the Parsis are full of Puranic
(Yastic for the Parsi) matters, and the Vedic (Yasnic for the
Parsi) Mantrams have been ousted. One need not enter
into the question of the comparative worth of the Vedic and
the Puranic Mantrams, but there is little doubt that such
substitution of Vedic Mantrams, by other litanies, defeats

the purpose of the Scripture, by destroying its unity.
The Scripture is the bond of the Church, the cement

that holds all the units together. It is devotion to the same
Scripture that makes the brotherhood of Islam the strong-
est of its kind It 1s lack of this devotion in actual fact,
as distinct from scholastic theory, that makes the Hindu
and the Parsi helpless as the lamb.

Ganadhara Guru Govinda Sinha diagnosed the cause of
this weakness as nobody else had done. He wanted to make
a lion out of the lamb.

wer B § I A |
(Eﬂ% an g e || Rahet-Namah.

And so he made the Scripture supreme above all, the
Arbiter of the National Destiny.

T WA AT I I 7 |

~ o A ~
|9 RIEFT §FA & T8 i3 579 1| Pantha-Prahas,
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He founded Sinha-Sangat or the Brother-hood of Lions.
This he could do, for he alone knew that the Scripture
constitutes the real basis of true Nationalism.

Guru Govinda brought into existence a Religion, that
out-bade Islam 1n the matter of devotion to the Scripture.

TEIHEY WA 5T JE! 2E |
7t 22 98 ® @9 9gH %8 | Pantha-Prakas.

The Guru Grantha occupies a more important place in
the Gurudwara, than the Koran does in the Mosque. The
consequence was not far to seek. As a community the Sikh
became better organised than the Musalman, and was able
to shake him off the ground. Though originally recruited
from Hindus, and though a merely handful in number, what
a world of difference now exists between the Hindus and
the Sikhs. One tempts the bully—nay makes him. The
other cows him down. This is all due to the greater orga-
nisation of the Sikh, brought about by the united devotion to
the Common Scripture.

The necessity of the Swadhyaya (Scripture) for the
individual had been recognised to a certain extent by the
Hindu and the Parsi. But there was no place for the
Swadhyaya in the ccllective life of the community. Guru
Govinda made a place for it there, as he revived the con-
gregational Prayer of the Diwan.

The Hindus and Parsis had lost all memory of Congre-
gational Prayer or congregational ‘‘sessions’ ( &%, Satra),
as they were called. Yet nothing else can generate
communal solidarity to such a great extent. Congrega-
tional prayer may be said to be the soul of the Church.
Guru Govinda revived the system, and thereby breathed
new life into the dead bones of the Vedic Church.

Guru Govinda is the Prophet of Unity. And Sangha or
Organisation is the special feature of the Sikh cult.
Organisation is power, and it is organisation that has made
the Sikh so powerful. Thouygh the Sikhs do not, even now
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exceed forty lacs in number, they succeeded so much, that
the Moghal lost his empire, the Pathan was confined to his
home, and the British still remembers with a shudder, the
issues of Chilianwala.

There are various forces in the society pulling at
different directions. They neutralise each other. Organi-
sation consists in co-ordinating them and bringing them to
flow in the same channel, so that instead of counter-acting
each other, they converge together to form a great current.
Submission to the same central authority is the essence of
Organisation. No other religion has succeeded 1n creating
a spirit of willing submission to the central authority to
such an extent as the Sikh has done.

The Scripture constitutes that central authority.
Loyalty to the common Scripture is the source of strength
of a religious confederacy. Guru Govinda had learnt the
secret 1 no time, and taught 1t to the Hindus and Parsis.

Guru Govinda sounded the call of Unity in the name of
““One God, and one Scripture’”’. The Hindus and the Parsis
heard his trumpet-call and united to form a nation. 'That
marks the superiority of Guru Govinda. Shivaji or Rana
Pratap had founded empires, but did not create a nation.
Guru Govinda did. He laid down the principles that did
and can make a nation. The empires that Shivaji founded
or Rana Pratap ruled, died with them. The principles that
Guru Govinda laid down, will for ever teach a down-trodden
nation as to how to gain the strength necessary to assert
itself.

The main principle laid down by Guru Govinda—his
last advice to the Sikhs just before his great departure, 1s
submission to the Scripture.

S WAl AFGH JaAfE THAT 7 |
qa RIaiwt ghn & 0% AnNE 594 1|
Pantha-Prakas.

Now what is the Common Scripture of the Aryans?
“The Veda” would be the unarimous reply.
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It is thus that Manu says that if a man takes to reading
other books, before he has learnt the Veda, he behaves no
better than a Sudra.

a1 eradica fEat A ot-a Fea e |
. @ Seem gga oy Test awa: ||
Manu, 2-108.
Guru Govinda also has said—
ST 9wl a7 Fad ||
a3 1% g W T@AN Biatra Natak

““God created the Vedas. All the world derives its
ways from them.”

B THE VEDA—WHAT IT IS?

The Veda 1s the oldest book in the literature of the
world, the most ancient record of human civilisation, reli-
gion and literature. ‘‘ This claim cannot be disputed by the
Egyptian monumental records, and papyras-rolls or even by
the cueniform inscriptions, tablet-libraries, or long litera-
ture of the Assyrians. Even if their antiquity is conceded,
they are but fragments, whereas the Veda is a complete
record.”” The Veda 1s the Scripture that is common to the
five Aryan churches viz., the Hindu, the Parsi, the Buddhist,
the Jaina and the Sikh church.

That the Hindu holds the Veda in the highest regard,
needs no mention. According to him, an atheist 1s not one
who denies the existence of God, but one who denies the
authority of the Veda “ arfim®r Jztasgs ”.

The Parsi also takes his stand by the Veda. For what
is known as the Avesta, 1s nothing but a part of the Veda—
the Bhargava Section of the Atharva Veda.?

The very name Avesta, is a corruption of the word 3TN
which according to Panini means a collection of the Vedic

1 Dhirendra Pal—Religion of the Hindus, p. 1
2. Chatterjee—Ethical Gonception of the Gatha, p. 177.
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Mantras.! Maghavan Zarathustra, the prophet of the
Parsis, gives to his Scripture all the names by which Veda is
known viz.,

1. #@==..... . Yasna 28-5,50- 7, 51-8, 44-14,31- 6.

2, %Tra ('TI\‘%TEIT Yasna 50-8, 46-13, 46-1, 32-10, 34-15,

44-13, and %Tﬂ') 33-4.

3. wKME.. . Yasna 45-3.

4. AT, ceeeen. Yasna 46-2.

Ahura Mazda of the Avesta is no other than Asura
Varuna of the Veda. As a matter of fact, Varuna 1s the 41st
name in the list of the celebrated 101 names of Ahura
Mazda? 124th Hymn of the 10th Mandala of the Rig Veda
describes the conversion of a person from the Asura-cult
(Pitri-Yana), to the Deva-cult (Deva-Yana). But both Deva-
Yana and the Pitri-Yana are the two sections of the same
church, and the Veda 1s the Scripture that is common to
both, just as Rudra, the common Lord, is both a Deva and
an Asura. .

T 4 |AAAIT &34 |

AN 3 ergd A || Rig. 5-42-11.

“For true peace of mind, worship Rudra, serve with
obedience Him, who is both Deva (corporal) and Asura
(incorporal).”

Let us then turn to the Buddhists and the Jainas. Popu-
larly these two cults are supposed to be un-Vedic, to be a
revolt against the rigidity of the Veda. But their atheism
(the sub-godliness of Buddhism, and the super-godliness of
Jinism) which is pitted up as the sure indication of their
heterodoxy, is not altogether unheard of in the strains of
the Veda. . -

el oredlifa AW S o |
% 3 T4 BY AWGEAEN Ry, 8-100-3.

‘“Some say that God does not exist. Did anybody ever
see Him ? Whom then to praise ?”’ '

1. 9T A=H0—Panini, 1-3-35.

2. (1) Iran League Quarterly—April 1933, p. 178-

(2) Anklesaria—3st& af |I@i, p 25,
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Buddhism and Jinism are anticipated by the Veda, and
they may very well seek the support of the Veda. As a
matter of fact, even in the popular estimate, the revolt is not
so much against the Veda itself, as against the interpreta-
tion of the Veda.

‘“Most significant it is, that even the Buddhists (and the
Jainas) who deny the authority of the Veda, yet concede
that it was originally given or ‘created’ by God Brahman.
Only, they add, it has been falsified by the Brahmins and
therefore contains many errors.””

The hold of the Veda on the Sikhs is by no means negli-
gible. No doubt Sikhism has, by those who presume to
speak without knowing 1ts inner spirit, been stigmatised as
a form of Islam, bereft of cow-slaughter and circumcision,*
but that need not divert our attention from the scene in the
Gurudwara of Conjivaram, where on the altar, the Vedic
ceremony of ‘Homa’ 1s regularly performed to the Guru
Grantha.?

As a matter of fact, Guru Govinda Sinha, the great pro-
phet of Sikhism, declared that the Veda is the source of all
the cults,

s IR & 37 991 |
aa % R T TSN Brohitra Natab.

and that the reformation of Guru Nanak aimed at establish-
ing the pure religion of the Veda.

15 Az gz Gt A == |
R aww® @ & IF@ N Bichitra Natak.

““Because of his proficiency in Veda, Nanak came to be
known as a Vedi. And he reformed religion accordingly.”

1. Winternitz—A History of Indian Literature, Vol. I, p. 55.

2. Vide (i) Raja Gopal Chariar—The Vaisnava Reformers of
India, p. 118.

(i) Vaswani—In the Sikh Sanctuary, p. 84.
3. Farquhar—Modern Religious Movements in India, p- 338.
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Thus all the five sects of the Aryan church are based on
the Veda, and it is desirable that every member of any of
these five sects, has some acquaintance with the Veda in
original. Here 1s an attempt to meet the need, to present
some of the best Riks (slokas) of the Veda as an elementary
(and to a certain extent indispensable) course of study for
every individual Arya to take up.

It may be noted at the outset that the Veda does not
deal with religious matters alone. It sometimes tells of
(1) Historical facts, such as the battles of Abhyavarti and
Kavi (Emperors of Iran) with Divodasa and Sudasa (Emper-
ors of India),! (2) Economic matters, such as the different
vocations tollowed by the members of the same family,’
(3) Social functions, such as wedding and funeral,® (4) Social
problems e.g., the caste system and celebacy,* (5) Social
evils, e.g., gambling,® (6) Natural objects e.g. serpent or
frogs,® (7) Natural phenomena e.g., storms and showers,
(8) Astronomical facts (in allegory) e.g., the autumnal
equinox,® and (9) Pure romances such as the courtship bet-
ween Pururavas and his Afgan consort Urvasi.*

Those who seek to find lofty thought in every sloka of
the Veda, are bound to be dis-appointed. Itis only the
religious Riks, the Riks that give the spirit strength to fight
the flesh, that are important. In this view of the matter viz,
that there are also non-religious Riks in the Veda, the study
of the whole of the Veda is not incumbent. A collection of
the religious Riks is more suitable for the busy modern
man.
The best religious Riks have been collected here, and
what is perhaps more useful, is that they have been arrang-
ed on the principles of Karma, Bhakti and Jnana Yogas.

Corresponding to the three faculties of the mind viz.,
Willing, Feeling and Knowing, there are three ways of Self-

1. Rig-Veda— 7-8-31, 6-27-1, 6-27-5, 7-18-8,

2. Do — 9-112, 3. Rig-Veda—10-85, 10-14
4, Do —10-90,10-10. 5. Do —10-34.

6 Do — 1-191,7-103. 7. Do —10-168, 5-83.
8 Do —10-86. 9. Do —10-73.

1]
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realisation viz , Karma Yoga (Ethical), Bhakti Yoga (Devo-
tional) and Jnana Yoya (Metaphysical) paths. It is the clear
enunciation of these three principles, that made the Gaita,
what it is, viz., the best presentation of the Vedic Religion.

It should be noted that of the five sects of the Vedic
church, Budhism took solely to Karma Yoga or Ethics.
Thus 1t is sub-godly. Duty is its main concern and with
Duty it is busy. It does not go up to the idea of God.

Jinism took to Jnana-Yoga or Metaphysics It has out-
grown the necessity of worshipping God and is concerned
with obliterating the distinction between the self and the
Self (the Individual and the Absolute), between ‘Atma’ and
‘Paramatma’. It is supergodly.

Hinduism, Parsi-ism and Sikhism are cults of devotion.
Hinduism lays stress on the concrete or Iconic aspect,
Parsi-ism is on the Abstract or an-Iconic aspect of worship,
and Sikhism combines the two. It permits the Hindu
form of worship in private life, but insists on the Parsi
form in public worship.

Thus an arrangement of the Riks on the principles of
Karma, Bhakti and Jnana Yogas, 1s calculated to serve the
needs of all the five sects of the Vedanta Religion.

All composition may be divided into three classes and
must belong to one or other of these three, viz., Prose,
Poetry and Song. The Veda is thus divided into three
books, viz:

(1) The Book of Prose, or the Yajus ;
(2) The Book of Poetry or the Rik, and
(3) The Book of Songs or the Saman.?

On account of this tripartite division, the Veda is known

as Trayi® or the Great Triad. The Amara Kosa calls it

1 () 99t R a7 A qrgsgTeqv | (2-1-32)
AT AHTEAT (2-1-33) AY TF: TET: | (2-1-34)
Jaimini—Plrva Miménsa.
(u) FETIIRA AL QA TG TJL A |
=gty i Ay frda fafgean
Shad Guru Sisya, Sarvanu Kramanj Vritti (af®r),
2. Satapatha Brahmana, 4-6-7-1.
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Trayi,' the Gita callsit Tray:?, and the Buddhist gave to
it the name of Tevijja,® &c.

The Atharva Veda, as the name indicates, 1s the Sequel
tothe Veda* It is divided into two parts,” the Upastha of
the Bhargavas, and the Nigama of the Angirasas. And on
that account the Atharva Veda is called the Bhrigu-Angirasi
Sambita.® The Gopatha Brihmana refers to the priest of
the Atharva Veda as one profictent in Bhrigu-Angira."

At the ume of the composition of the Atharva Veda the
Aryans had been divided into two opposite camps—Tharga-
vas and Angirasas. The difference arose on tle question of
Image Worship.

The Vedic people were accustomed to ofier worship,
both with the help of an image, and also without the help
of any. They conceived God to be corporal as well as
incorporal, and therefore called Him both Deva and Asura.
What 1s now-a-days known as Idolatry and Iconoclasm, are
exactly the significance of the Deva and the Asura cults.
The adjective ‘Asura’ 1s derived from the noun Asu (life-
breath) and thus means breath-like or formless as the breath
1.e. incorporal. The word ‘Deva’ is derived from the root
‘Div™® ( to represent ) and therefore means representative
or symbolical 1.e corporal.

In the earlier period of the Vedic age, Rudra, the
Supreme Lord used to be conceived both as carnate and also
as disincarnate. When a symbol or image was used of Him

1. foat wpawagd g S 799 79

2. Gita, 9-20, 9-21.

3. Tevijja Sutta, in Book 1 (Diggha Nikaya) of the Sutta-
Pitaka.

4 ST+ K+ IM=9a9  (Nighantu 5-5-13) AT =after, & =

to go. .. YA =that which comes afterwards, or 1s a sequel.

5 (i) Winternitz—Indian Literature, Vol. I, p. 120.
(1)) Vishou Puran-Part 111, Chap. 6, Sloka 9-10,

6. Macdonell—History of Sanskrit Literature, p. 112,

7. Gopatha Brahmana, 2-2-5.

8. 3T TEAIE AT Araarg a1 eIt 9t wafd | —Nirukea, 7-15.

)]
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he was addressed as ‘Indra’. Worshipped as incorporal or
formless, he was addressed as ‘ Varuna’. It is on this
account that both the adjectives ‘Deva’ and ‘Asura’ are
applied to Rudra.

q& A8 AAAETT &FH |
TR 399 FGL ZAR || Ryg Veda, 5-42-11.

*‘ For true peace of mind, worship Rudra. Serve with
obedience Him, who 1s both Deva and Asura’’.

The Angirasas resided mostly to the east of the Indus,
and Bhargavas mostly to the west. The Aryans of Arya-
varta, on account of their close proximity to the Sindhu,
came to be known as Sindhu or Hindu (by changing S to H,
as needed by rules of Phonetics). The Aryans of Aryayana
(=teataon = Iran) on account of their residence on the,
other side (9®) of the Sindhu, came to be known as 9%
or ( qIf&@%F ) Persians.

The Asura cult, as a system, had preceded the Deva-
cult,

This is the reason why the an-Iconic form of worship
is in India known as (I3ZT or ‘the cult of the fore-
fathers.” The Iconic form is called (29 ) Deva cult.
In Iran on the other hand, Deva Yana or Iconic worship is
called Deva-Yasna, and an-lconic worship as Mazda-
Yasna.

The Atharva Veda 1s different from the Veda Trayi in
origin and character.

““The Atharva Veda is a comparatively late addition to
the three ancient Vedas...Rik, Yajus and Saman’’.}

‘““The language of the Atharva Veda is, from a gramma-
tical point of view, decidedly later than that of the Rig
Veda, but earlier than that of the Brahmanas”.?

““The existing redactions of the Atharva Veda betray
them as later than the Rig Veda redaction, by the character

1. Griffith—The Hymns of the Atharva Veda, Preface, p. iii.
2. Macdonell—History of Sanskrit Literature, p. 196.
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of the variants in those Mantras which they share with the
Rig Veda.’™!

The two striking features about the metre of the
Atharva Veda are (1) extreme irregularity, and (2) predo-
minance of Anustubha stanza. The stanzas in Gayatr1 and
Tristubh are comparatively rare, the Atharva Vedain this
respect presenting a sharp contrast with the Rig Veda.?

The Mahabharata slso narrates the story as to how the

Atharva Veda obtained the status of a Veda, through the
grace of Indra.

SAYTIGLET AW 32 ofiwa ¥ widsaty )
Udyoga Parva, 18-7.
The original Veda must have been pre-existent in order
to induce a desire to emulate its dignity.

The previous existence of the Veda-Trayi is also proved
by the Angirasa Veda, definitely citing their names.
1) aoda: gawsn 9w T A |
Angirasa Veda, 10-7-14.
@) = @A gezite guol agaws |
Angirasa Veda, 1-7-24.

Thus the Atharva Veda 1s subsequent to the Veda Trayi
in origin. It is also ditferent from them in the nature of its
contents.

““The difference of nomenclature between the three
Vedas on the one side and the Atharvan on the other, is an
important and profound one in the history of Vedic litera-
ture. We are led to two main divisions of Vedic literature
vewen.the three Vedas with their Soma sacrifices, and the
Atharva Veda with the house-ceremonies.’’3

*“ The homely practices of the Atharva Veda may have

been in charge of the Fire-priests (Athar-vans) in distinction
from Soma priests.”*

1. Bloomfield—Hymns of the Atharva Veda, Introduction,
p. 31.

2. Whitney—Atharva Veda, Introduction, p. 126.

3. Bloomfield—Atharva Veda and Gopatha Brahmana, p. 2.

4, Ihd, p. 9.

2
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Whatever may be this due to, in the early days of every
literature, poetry outgrows prose. One of the reasons may
be that 1t is easter to recoliect poetry and to transmit 1t to
the succeeding generation. This was not a small consider-
ation in those days when the art of writing, not to say of
printing, was yet to be known. Be the reason what it may,
the Yajus or the prose portion of the Veda, 1s incomparably
small. The whole of the independent portion of the Yajus
Veda would not exceed even one hundred sentences.
Similarly the domain of poetry and that of song overlap
each other, for poetry put to tune, 1s song. Thus these two
varieties of composition coalesce. If one would count those
verses of the Sama Veda, which for some reason or other do
not find a place in the body of the Rig Veda, their number
would not exceed 75 stanzas.® The Rig Veda alone is an
independent composition ; the other two books were compil-
ed for liturgical purposes.

““The Rig Veda 1s original and historical, the other two
Saman and Yajus, are merely hturgical compilation.””?

Thus though consisting of three books, viz: Yajus, Rik
and Saman, it 1s to the Rig Veda or the Book of Poetry, that
the name ‘Veda’ primarily applies. It is the Veda par
excellence.

The Rig Veda consists of 1017 hymns. These hymns
are of different length. Some of the hymns consist of 3 or
4 stanzas only, while others go up to the length of 40 or 50
stanzas. The volume of the Rig Veda is pretty large.........
being equal to the surviving poems of Homer.*

The Veda 1s predominantly religious. That is to say,
the seers of the Veda recognize a Higher Being who is the
source of all that is best in man, and to whom they turn for
uplift and redemption. The majority of the hymns in the
Veda are prayers to God,* and are intended to be used as
litanies 1n Divine Service.

1. Macdonell—History of Sanskrit Literature, p. 171,
2. Gnifithb—Hymns of the Atharva Veda, Preface, p. 2.
3. Macdonell—History of Sanskrit Literature, p. 1.

4. Ghate—Lectures on Rig-Veda, p. 123.
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Religion is the call to man to raise him above himself.
“There has always been a divine discontent in the heart of
man, which has never rested content with the world and
what it offers” and religion asks man to soar higher and
higher.

Religious discipl'ne may be divided into three parts,
(1) devotion to Duty, (ii) devotion to God, and (iii) devotion
to the Infinite.

According to the Indian nomenclature, these are known
as Karma Yoga, Bhakti Yoga and Jnana Yoga respectively.

All the three Yogas—-Karma, Bhaktiand Jnana, are found
outlined in the Veda, and all of them may be traced there.
Thus the Rigveda says:

(a) a3« 9z Srgsed 319 |
qufer it et STrE |
Rig Veda, 1-164-50,
All the super-men used to do Duty for the sake of Duty,
and that 1s the Supreme Law of Life. ‘‘Duty for thesake of
Duty, and not for the sake of pleasure ’’ which is the funda-
mental Law of Ethics, 1s stated here as a basic truth. This
is Karma Yoga.
(®) enfy & gAd A,
AT aeATd, TN qEd HRA: |
Rig Veda, 1-26-3.

““You are like the Father to son, a Kith to a Kith, and
a Friend to Friend.

Rig Veda here lays down the fundamental truth of
Bhakti Yoga, that God is accessible only thiough love, and
that love implies reciprocation.

(©) gy Agy wwE GIAEA |
Fefta BT IR fam: )
Rig Veda, 4-26-1.
““Tam Manu, and I am the Sun, and I am wise sage
kshivan.”
The underlying unity of all objects is the fundamental
ith of Jnana Yoga. All beings are equally the expressions

!

all
cult
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of the same Infinite. Thus the Sun, the Himalaya or Sage
Kakshivan, are different phases of the same entity. Every
one of us is an expressnon of the same Reallty, for Reahty
is one. This gave raise to the celebrated * grst ag’ (Iam
the Absolute) of the Jnana Yogins, and the Rig Veda enun-
ciates the principles here.

The truth has been stated very tersely in the Pancadas:
Karika:

SIHTHA ATRATRT AFH Try-RIRIN: |
@ @ S, Rt sfia s@e A |

*“1 shall tell you in a line, the truth of a thousand
books ; ‘The Absolute is the only Reality. All elseis
unreal. One should see the Absolute in his self’,”’

Duty is the fundamental truth of Karma Yoga, Love,
of Bhakti Yoga, and Freedom of Jnana Yoga. All these
ends are pointed out in the Veda. Thus the Veda contains
the essence of all the three Yogas, 'This 1s what makes the
position of the Veda quite unique. It is not that the Veda
does not contain anything common-place or trite. But at
the same time one should not forget that the Veda is the
source of the Gita, and that the Gita is the quintessence of
the Upanisads. The philosophical discussions of the Twen-
tieth Century have not outgrown the Veda and made it out
of date. Of course, even if the Veda ever loses its practi-
cal interest, a historical interest, as the earliest book of
mankind, will always attach to it. But as a hand-book for
teaching the essential elements of Religion, the Veda (or
rather a collection of its selected hymns) has still got its
utility. The principles taught in the Veda still hold good,
for they are eternal truths.

What is known as Buddhism is typical Karma Yoga.
It knows ‘Duty’, and Duty alone and has little need of
God. ‘‘“Whether thereis a God or there 1s none, a man has
got to do his Duty, it is not for him to evade it, and if, is
through Duty that he can hope to serve God.” T’ s
what Gautama Buddha taught. try

»
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What is known as Jinism is the type of Jnana Yoga.
It knows no personal God—a God who is the source of light
alone, but not of darkness. Such a Ged would be a limited
God, a God who does not exist everywhere. Thus the
Jainas worship the God in whom all attributes cohere. He
cannot be said to possess any particular attribute more
than any other. He is above all attributes. He hasno
attribute,

This attitude of the Jainas (and the Saivas) has called
for pungent remarks from the Christian Missionaries, that
the Hindus worship a ‘dead God,” and inert God, lying
inactive with whom living communion is not intended.

Whatever force this accusation may have got, it is to be
noted that Jinism is only one of three disciplines (Karma,
Bhakti and Jnana) prescribed by the Veda. The criticism
of the Christian Missionary has no application to the Bhakti
Yoga cult of the Veda. .

The Bhakti Yoga of the Vedic Church is concerned with
a personal God, as much as any other religion of the world
may be. Both Mazda and Vishnu are personal Gods, person-
al without doubt. And though the two branches of the
Vedic Church had taken up quite opposite points of view
regarding the necessity of a symbol in performing the
worship of God, both of them agree in the tundamental
point that personal God alone can be the object of worship.

It is to be noted that the Vedic culture recognises all
the three disciplines, Karma.(duty), Bhakti (devotion) and
Jnana (Absolutism). It does not castigate the Buddhistic
section as atheistic, or the Jinistic section as pantheistic. It
does not consider the Buddhist and the Jinist Church as
outside the pale of Religion......Buddhism and Jinism oper-
ate to uplift humanity, they are also phases of the spiritual
nature of man and the Vedanta considers each of them also
to be as good a religion as any other. Speaking orthodoxi-
cally Jinism would be the Saiva cult, .and Buddhism the
cult of Ganapati. ’
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But this is far from being the case with non-Vedic civili-
sation. They recognize only one phase of religious culture
viz., the Bhakti ‘Yoga. Judaism, Christianity and Islam, are
all phases of Bhakti Yoga. Pure Karma Yoga and pure
Jnana Yoga are unknown to them.

In a sense Bhakti Yoga is the proper scope of Religion.
Buddhism does not go up to the conception of God. It is
subgodly. Jinism has transcended the conception of
God...it is super-godly.

( There are said to be five sects in the Aryan religion viz.
Saura, Sakta, Saiva, Vaishnava and Ganapatya. The cult
of Ganapati, like that of Gautama Buddba, 1s pure Karma
Yoga. Calm and quiet, Ganapat: ( Leader of the Mass) is
as democratic as the Tathagata. Ethics precedes true Reli-
gion: one must start with homage to Ganapati)

Saivaism, like Jinism, is the cult of Jnana Yoga. It be-
gins where Religion ends, where the personal God coalesces
mmto the Impersonal Brahma. The solitary Digambara
Jaina hermit, should be distinguished from the social Bud-
dhist cenobite.

Buddhism and Jinism, the Ganapatya and the Saiva
cults, are somewhat different from what we normally under-
stand by the term Religion, viz worship of God. The Saura,
the Sakta, and the Vaishnava cults, represent the normal
type of Religion.

The Sauras are the an-iconic Parsis, who face to the
Sun, as the quibla of their prayer. The Vaishnavas are the
iconic Hindus, of whom Vishnu 1s the chief God. The
Saktas are the militant Sikhs who represent a combination
of two cults, the Saura and the Vaishnavas (the Parsi1 and
the Hindu ). The_ Buddhists, the Jains, the Hindus, the
Parsis, and the Sikhs, are then the five g;gng_m_lbs_oLhe

Aryan Body Religious. The Scripture that is common to all
of them, 1s the Veda. Ifall the five sects of the Aryan

Church are to be hield together, then the Guru-Grantha or
the National Scripture, may not leave out of account, the
Mother of all the Books i. e., the Veda (and her noblest

product. the Gita ). 2
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It is sa1d that the key to the interpretation of the Veda
1s still wanting. ‘‘ The Vedic studies are st1ll far from the
goal. The etymological theories on which many of Max-
muller’s results were based, and his Aryan theory, have
been swept away, but his Vedic theories are still a, mirage
for English-speaking students. Even Mr Tilak’s theories,
however revolutionary in some respect, rest fundamentally
on the view that we are to look for what Macdonell calls
‘ a physical basis’ in explaining any particulaf divinity.
This looks like a case of stale-mate when no theory can claim
general acceptance. Even when we think ot German scho-
lars Ludwig, Kaegi, Pischel, Geldner, Oldenburg or of the
French School, Bergaingne, Regnand, Henry, it cannot be
said that the Vedic studies are in a healthy state. Anything
theretore that will rouse complacent dogmatism and send
scholars back to a renewed study of the text, with perhaps
a new key, ( or as Dr Rele expressess 1t) a new angle of
vision, is to be welcomed. Dr. Rele’s work will help the
scholars of India to realise as we are learning in the west,
that the great problem 1s not yet solved Its independent
outlook and new theories may point out a way of advance
which has so far eluded our view.” Rele—Vedic Gods.

{ Foreword by Edward J. Thomas)

The key 1s said to be wanting mainly because of the
apparent polytheism in the Veda, suggested by the worship,
of Dual gods such as Indra and Varuna, or Mitra and
Varuna or the two Aswins. It is supposed that after the
idea of monotheism has once been reached, 1t is unlikely
that people would again revert to the folly of polytheism.

There is a clear note of pure monotheism 1n the Veda :

weh @Y (AN GgAT A3 |
A I AARTAF G | Rig Veda, 1-164-46.

““He is one, sages call Him by different names such as
Agni, Yama or Matariswan.”

The monotheism of this and such other passages as &t
fawen gaa83 WA Rig Veda 3-46-2, and specially of #&q
EEiTic: HGEEIY 7F | Rig Veda; 3-55, 1s unquestionable.
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Yet it does not appear how after having reached to the
worship of one God, the ¥éda could climb down to poly-
theism again. The pélytheism has thus rightly been
suspected to be only apparent, but it has not yet been
explained how.

It has been said that the use of many names does not
necessarily imply many gods. Some of the many names
may be explained by the theory, that two gods originally
belonging to two different peoples, came to be identified
with each other, when these two people coalesced politically.
The two different names used by those two clans were
retained, but they were applied to one and the same deity.
'Thus Pushan of the Medes, seems to have combined with
Bhaga of the Persians. Pushan is called an Asura (Rig Veda,
5-54-11) and god of Iran (Rig Veda 6-58-4), while Bhaga
is mentioned in the inscriptions of Darius.!

Some of the other names may be explained on the
principle of religious synonyms. Just as many secular ob-
iects have got more than one name, and one of such names
lays stress on some one aspect of the thing, and another
name on another aspect, so also 1s the case with the names
of the Divine Being. Thus the name ‘ @{&@at’ lays stress
on the fact that He created the universe, and ‘ SS9id > on
the fact that He is the lord of all. Matariswan lays stress
on His mercy, and Vivaswan on His glory.

No doubt, a good many of the many names originated
in this way. But can we assert that all the names that the
Veda applies to God, originated this-wise ?

The difficulty comes in when two deities are invoked at
the same time (in the same rik ) and the Dual number is
used of them. That seems a hard nut to crack.

e e e ——

With all humility I would attempt an explanation and
refer to the Indo-Iranian partnership. At the time of the
composition of the Veda, the Indians and the Iranians
formed one people. The Indians adopted the Iconic form
of worship, otherwise call ‘Deva-Yana,” and the Iranians

1. Browne—Literary Higtory of Persia, Vol. 1.
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adopted the an-Iconic form of worship, otherwise call
¢ Pitri Yana ’.

As the Veda was the joint property of both these people
it upholds both the cults. Thus it applies to the Lord,
both the adjectives Deva and Asura.

q&J1 AL HHAAATT &34 |
AT 39 L QAN Rig Veda, 5-42-11,
The supreme Lord, who is both Deva and Asura, was
called by the name of Rudra.
In His incarnate aspect He was called Indra, and in
His disincarnate aspect He was called Varuna.

The name Indra however gave way to Vishnu in a later
period.

T At g g 359 |
ECA D ﬁs@: g@& g
Rig Veda, 1-156-5.
““Vishnu approached Indra for anion. The godlier came to
the godly.”"
And the name Varuna gave way to Vedhas ( Mazda ).

fags Grar yamrfa a= |
a1 g FEE 39 1) Rig Veda, 4-42-7.

““All the world knows this: that they give to Varuna
the name of Mazda.”

But that Indra and Varuna represented the two aspects
of the same Divine Being was never forgotten. Thus He
was playfully said to be Two-in-One and One-in-Two.

As Two-in-One, He was called by the name of Mitra,
and as One-in-Two by the name of Aswin.

These Aryas took a delight in thinking Him in this
dual aspect viz. as One-in-Two and as Two-in-One. This
spirit finds an expression in the worship of dual gods—one
of them { by whatever name called ) represents Indra, the

physical, and the other one represents Varuna, the moral
God.

3
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And these are the principal names that are applied to
God in the Veda:

Rudra or the original Lord.

Indra ( Vishnu) or the Lord of the Body.

Varuna ( Mazda ) or the Lord of the Soul.

Mitra—Two-1n-One.

Nasatyau—One-in-Two.

That these are the main names of the Indo-Iranians
would appear from the fact that they, and they alone are

used in the famous Boghaz Kui inscription of the 14th
century B. C.

o=@ oty ey geim,,
377z, ArEey o |
Thus the worship of dual gods in the Veda is not an
indication of polytheism. It merely points to the existence
of two different sects 1n the Vedic church—one given to the

Iconic and the other to the an-Iconic form of worship.

It should, however, be noted that the three limbs of the sacrifice viz
(1) the Prie:t, (2) Fire and (3) the Libation have also been sometimes
euphemustically called ¢ God °. Priest is the ‘Brihaspati’ and the ‘Brah-
manaspat:’ 1s equal to God. And the libation (Soma) is nearly god, while
fire n 1ts three aspects (1) Sun-Surya, (2) Lighting—‘ Parjanya * and
(3) Fire (Agni) is also said to be god.

We would not thus miss the import of the Veda if we
remember that Rudra is the supreme God of the Veda, and
Indra (Vishnu) and Varuna (Medhas) are His two aspects
incarnate and disincarnate. Jointly they were called either
{1) Mitra,? or {2) Aswin, according as their assoclation was
looked at from two different angles of viston. They might
be thought of as forming One-in-Two, or Two-in-One.

1 (1) Griswold—God Varuna in the Rig Veda, p. 29.
(1i) Griswold—The Religion of the Rig Veda, p. 114,
(iii) Bloomfieid—Religion of the Veda, p. 121.

2 Sometimes Indra 1s named, and the Varuna aspect 1s
denoted by the word Mitra. At other times Varuna is named,
and the Indra aspect 1s denoted by the word Mitra.

(]
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As Two-in-One the name of Mitra was given to them, and
80 One-in-Two, the name Aswin.

The charge of fetichism against the Veda, that 1t
worships natural objects like the Sun and the Moon, is
puerile. These are only so many pegs for the Vedic Rishs,
to hang his theological ideas on. For the attitude of
worshipping mighty objects like the Sun and the Moon 1s
understandable, but there could be no sense 1n offering
homage to the pestle-mortar or the ploughshare which man
has made, unless we admit that the Rish1 wanted to create
an atmosphere of religious consciosnness on all occasions

Another objection against the Veda is 1ts bulk It is
much too big to be kept 1n memory effectively. Thus for
a large majority of the people, a selection must be made—
a selection of the essential and important Riks.

An attempt has been made here to make a collection
of all the fundamental Riks and arrange them on the princi-
ples of Karma, Bhakti and Jnana Yoga. It is desirable that
a hand-book of Vedic Riks should supercede all other books
of hymns that are current in the Vedic Churches, and whose
existence serves merely to divide the much divided Aryans
still further. The other hymn-books may supplement, but
should never be allowed to supplant a Vaidik Gita. To
have too many Scriptures 1s as bad as having none at all.
To have two generals on the battlefield, is disastrous It
is far better to have the undivided command of one general,
even though he may be less 1llustrious.

It 1s said that * the ancient Hindu Mind acknowledged
all the Gods, but not the Supreme God.””* That 1s true of the
Scripture as well. Every bgok was a scripture to them—
up to the verses of Satya Pir, but there was not a supreme
Scripture. Thus instead of strengthening the nation, the
Scriptures only served to weaken 1t.  The time is now ripe,
when a hand-book of Vedic Riks, a ‘ Guru Grantha’ culled
from the Veda, would enable the vision of Guru Govinda to
come true. Collectively speaking the Hindu professes his

1. Farquhar—Outline of Reljgious Literature of India, p. 135.
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religion and the Sikh practises it. Thus the Hindu does not
count, whereas the Sikh does. And the Sikh will teach his
fellow-brothers of the same Church, to have the same
regard for the common Scripture as he himself has.

GAR 77 WRRE Gul
A a7 @8 (=9 e |
g A efimead @
HHWA At gREr FEIRT U Rig Veda, 10-191-3.

‘“ May you have the same Scripture and the same Con-
gregation, the same mind and the same will. I unite you
together in the same hymn and the same libation.”

It would be the height of presumption on the part of
anybody, and undoubtedly so for me, to claim that the an-
thology made by him is the best collection. But I beg to
submit that I present a frame-work that may be found very

convenient for collecting other Riks for a scripture of daily
study.

The book is divided into 15 chapters corresponding to
the fifteen tithis of the fortnight. One chapter of this prayer
book may be studied on each tithi. The number of the Riks
in each chapter has been limited more or less to thirty stan-
zas, so that they may not tire out, at least not the weaker
brother, one who is weak by nature or by circumstances.
The bearing of the Rik on either the Karma, the Bhakti or
the Jnana Yoga has been attempted to be pointed out. Scho-
lars having a deeper and wider knowledge of the Veda,
would be 1n a position to substitute a particular Rik in any
chapter by a better one, but it will perhaps not be neces-
sary to change the frame-work.

1 did what my small ability allowed me to do, to put in
a handy form a collection of some of the best Veda-Man-
trams. It is for scholars to utilise the book for what it is
worth. I am aware of the possibility of an objection on
the score that Riks (stanzas) belonging to two or more
suktas have been grouped together in this book in the
same chapter. To the orthodox reader this amounts to an
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act of sacrilege, while to the modern critic, this is equal to
destroying the context. But the objection is not as formida-
ble as it looks to be. For it should not be forgotten that the
present arrangement of the Vedic text, 1s only the last of
the arrangements. It is not the only arrangement. Accord-
ing to the puranic tradition, the disciples of Vyasa made
different arrangements of the hymns. According to the
Vedic traditions there were different readings following
different Sakhids and Charanas. The current opinion is that
the present arrangement was made by Rishi Dwaipayana, and
that is why he was called Veda Vyasa. The modern reader
need not ridicule the tradition. All the Riks of the Veda
do not belong to the same age. Some of them belong to the
period when the Indians and the Iranians still formed the
same people. This1s why ‘ Asura’1s a term of honour in
the early books of the Rig Veda. Savants like Tilak go fur-
ther and hold, that some Riks belong to the arctic age, 1. e.,
as early as the 4th millenium B. ¢. Later Riks, however, be-
long to the period of the Mahabharata War. There is clear
reference to Maharaja Parikshit in the last (20th) book of
the Atharva Angirasa Veda.' Reference to Parikshit proves
that the extant arrangement was made somewhere near
about his reign, so that the hand of Dwaipayana may not be
invisible. Mahabharata war is, on astronomical grounds,
held to have taken place in the 15th century B.c. In any
case 1t was considerably later than the Indo-Iranian War,
which in the Veda, is called Dasarajna, or the War of the
Ten Kings. It is unreasonable to think that the Riks were
hanging loose for about two thousand years, till Veda Vyasa
made the present redaction in the time of Parikshit. There
must have been previous redactions. What guarantee is
there, that in the early redactions as well, the same group-
ing of the Riks had been prevalent as we find existent in

1. %avq A STEQM T A= gieRaw)
[T qfd %‘I"@ﬁf I@A qT: qrEE: I
Atharva Angirasa Veda, 20-127-9
In the land of king Parikshit, the wife asks the husband,
‘ How much of good fresh curd is thy need ?’
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the present redaction? That1s merely a probability, and
the words of Professor Whitney would bring the reader to
hesitate whether there is any point in sticking to the beaten
track. ‘‘ However diverse in subject matter two succes-
sive suktas may be, we rightly expect umty of subject within
the limits of what is truly one and the same sukta. It 1s
this inherent unity of the subject which justifies therr in-
clusion into the same sukta’’.! Thus the unity of the sub-
ject is the only criterion for determining the integrity of a
hymn. Without such re-arrangement based on the unity of
thought, the Veda would never come to be popular. For
highly philosophical Riks are sometimas found bracketted
together, with merely a trifling or 2 commonplace one. It
is desirable to bring the wheats together, so that time
may not be lost on the tare.

A selection of the Vedic Riks—as a hand-book for one
and all to be used in daily prayer, is an imperative

necessity. May such a selection unite all the five limbs of
the Vedic Church.

g FER af3asd mease w9 I )
ReTARAM fsona: qi sEnfrEsE
Sant: Parva, 238-79.

A knowledge of the Veda is the first step towards God-
realisation.

C. THE SCHEME OF CHAPTERS IN THE VAIDIK GITA

There are 15 chapters in this hand-book : one chapter
for each tith, and a prologue and an epilogue. The pro-
logue is named Veda-Bijam or ‘ the Seed of the Veda’ and,
as the name indicates, is a synopsis of the Religious Philoso-
phy of the Veda. It contains the gist of the Veda, being a
collection of all the important and essential Riks.

It starts with the problem of creation. as to how the
manifold evolved out of that original ‘ One’, at the urge
of desire (@ ). It states that the problem is much too
deep for human intellect and would have caused nothing

1. Whitney—Atharva Veda (Introduction).




THE SCHEME OF CHAPTERS IN T'HE VAIDIK GITA K}

but bewilderment, had not the moral sense of man come to
his relief, by reminding him of the dignity that the posses-
sion of conscience entitles him to. For conscience makes
man a co-sharer in the divine lite.

Conscience asks us to do (and hear, and see) only what
is ‘good’. It teaches us what Is right and what 1s wrong. It
is the Inner Light, with whose help one can cross the region
of darkness Duty 1s its voice, and Duty is the premier
Law of Life. There are two selves in men, the Higher
and the Lower, and conscience represents the attempt of
the Higher self to establish 1ts order over the Lower.

Philosophically speaking there are three entities, the
Lower-selt fthe beast in man &¥3%7), the Higher-self (the
Angel 1n 2 man AFLTET), and the Highest self (God T g7 ).
One is the Active self, blindly following its impulses.
Another 1s the Critical self (retrospective) evaluating
things, and the other One is the Comprehensive self which
1s the invisible root of the universe. The Infinite manifests
itself through the Finite, and thus Human Being is only
a spark of the Divine Flame. As different manifestations
of the same Absolute, one can realise his identity with
every other object in the universe with Manu, or Sun or
Sage Kutsa or Saint Kaksivan. He himself is the soul
of the Universe

The Great Lord lives in every being and yet does not
exhaust himself.

He lives in the inmost heart, and it is our duty to know
him. WHe is the source of Conscience and Bliss. Let us try
to bring His feet out from the shoes that keep them
concealed.

It is no good denying the existence of God. Had there
been no God, there would have been 1n us, no moral sense.
Indra has adorned us with conscience and given us a view
of the highest stature that humanity may grow to.

Varuna created—the universe and sets a limit to it.
Indra and Varuna both are His names. He has His eyes
and ears everywhere, though Hs has no form. He is not
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embodied, yet He is the support of the Physical world. It
need not, however, be considered a sin to ascribe to Him a
form. For He lives in every form, and may be seen in any
form.

As incarnate He 15 called Indra, and as disincarnate he
is called Varuna. As Indra He keeps oft the external foes,
and as Varuna He gives strength to the spirit. On account
of this double aspect, (each of which finds favour in one
of the two sections of the Vedic Church ), He is figuratively
called a son of two mothers, or sometimes a twin.

But there is no question of plurality of Godhead. What-
ever may be the name used, the same Divinity is referred
to by the names used.

He is the creator of the Universe and He alone exists
from the beginning. Let us worship none but Him--He
Rudra, who is both carnate and disincarnate. All the ways
lead to Him alone.

For there can be only one Infinite. There cannot be
two Absolutes. Duality implies limitation of each of them.
The Absolute contains within itself all that there is in the
universe—all the things that are far or near, all the
events that are past or future, and all the beings that are
living, dead or unborn.

It need not be supposed to be the Static Absoluie (of Sankara)
but it 1s the Dynamic Absolute (of Hegel), still becoming. The
human soul is completely under its grasp, and is unconsci-
ously shaping itself under its pressure.

The end of Life is to know this great Truth-the relation
between the Individual and the Absolute, and consciously
pursue the course of the evolution of the soul. When one knows
the goal and sees it, he can proceed with greater speed and
pleasure. As one realises this truth he becomes immortal.

For he finds himself to be a comrade of God, engaged
in the same task of doing good to the world, and yet like
God working without purpose or attachment.
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God is his friend, and as a comrade and co-worker of
his friend, he also employs his energies in bringing peace
and prosperity to all.

Modern Philosophy does not give us a better account
of the origin of the universe, or the destiny of man. These
Riks give in a nut-shell, the true Philosophy of Life—the
most rational account of the Universe, and the place of
man in it and his destiny. In them we can hear the sacred
voice of the noble seers, whose was the first and the fore-
most response to the call of the Divine. The Veda-Vijam
is to be recited every day. It repeats to us the highest
truth-the Truth of Highest importance. It gives a glimpse
of the Eternal Life, being the revelation of God to man.
The rest of the Vaidik Gita may be read one Chapter a day.

CHAPTERS I-IV (KARMA YOGA)

The first four Chapters relate to Karma Yoga, that is
to say the Riks that have an ethical bearing, have been
collected in these chapters.

The first chapter lays down the basic principle of moral
life, viz. : that there is a distinction between the Right and
the Wrong, and that moral life consists in following the
right and avoiding the wrong.

The only obstacle that stands in the way of our follow-
ing the Right, is the desire for pleasure, and the second
chapter repudiates Hedonism and asks us ‘‘ to follow the
Right, because it is right, in the scorn of the consequence’’.

The next chapter contains the root principle of the
Gita, viz: that *‘ repudiation of pleasure does'not mean re-
pudiation of activity’’. Moral life is nothing but a life
full of all activity. It is only through action that the ideal
can pass into reality, and Duty consists in doing the right
action, and not in avoiding all action and resorting to
monachism.

The next chapter points out the implications of the
moral life, viz : the existence in us of a Higher self, whose
voice the conscience is. It also points out how the Higher
selves in different individuals do dot differ in their dictates

3
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but give the same directions to all—in Conscience they all
agree. This is equal to saying that there are not different
Higher Selves in different individuals, but that the same
Higher self is present in us -all.;, Thus if one follows the
golden rule of ¢ doing to others as he wills that they would
do to him, >’ he cannot commit any wrong. For when one
universalises.his conduct, he takes up the point of view of
the Higher Self, which is the same in all individuals.

The Higher Self takes usto the gate of the religious
life, For if the Higher Self is looked upon, not as an’
Impersonal Law, but as a Personal Being, the man has
already approached the presence of God. This is the pro-
vince of the Bhakti Yoga. . -

CHAPTERS IV—XII (BHAKTI YOGA)

These chapters relate to Bhakti Yoga or God-realisa-
tion. The method is very briefly stated by Hafiz,

gsft ot gy @ !
ATA S T A EBT | Hofis.

Hafiz, if you want God to be present to you, never be
absent from Him, or as the Gita says :—

71 FAN 9T JAANA a9 JBIMI 0T 3 )
o queafy Weaq a7 T WA Gura, 9-27.

*“In whatever you do, whether eat, give, or sacrifice,
think that it is being done for His sake’’.

That is the secret of leading a religious life, to think
of God always and all ways.

The Vedic people looked upon God both as Incarnate
and also as Disincarnate. The Incarnate God was addressed
as Indra ( Vishnu ), and each one of the Riks of Chapter 5
serves to bring Him before one’s mind’s eye.

The Disincarnate God was addressed as Varuna (Mazda)
and Chapter 6 relates to Him. One may repeat some one or
other of these Riks during all the moments of his conscious
life, in order that other thoughts may be kept away, and a
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current of Godwardness continously flow in his sub-cens-
cious mind. It is par excellance the chapter for the Parsis
to recite. "

The dual aspect of the “Lord—his material and moral
aspect, the carnate and disincarnate aspect, strongly touched
the imagination of the Vedic Rishi, and there were a lot
of people who were equally fond of both the phases. They
revelled to think of Him in both the aspects. Some of
them emphasised the doubleness of the same entity, and
addressed Him as Mitra ( Two-in-One), while others
emphasised the unity of two aspects, and called him Aswinau
(One-in-Two). Chapters 7 and 8 describe these two view-
points. Wherever in the Veda there is any Rik, addressed
to a Pair of Gods, it is to be understood, that the two
aspects of Rudra, (the Indra Aspect and the Varuna aspect)
are being jointly thought of.

But the play of imagination on the different zspects of
the Lord, and the different names given to such aspects,
might result in the Unity of Godhead being lost sight of.
Thus chapter 9 repeats that unity in the most emphatic
way possible. The name that is applied to the Supreme
Lord, as apart from his Incarnate or Disincarnate as-
pects—the name of the one Lord who is both Deva and
Asura, and whom therefore both the icnolater Hindu and
the Iconoclast Parsi may vie to adore,1s Rudra or the
Bright One! (the same word as English ‘Lord’). Rudra is
the most familiar name, but Savitar ( Creator ), Prajapti
( King of. the Universe), Pushan ( Providence), Twastar
( Architect ), Brihaspati ( Lord of speech), Brahma (the
Great ) are also his other names.

The different names do not refer to different Deities,
but to the same Deity. He is sometimes figuratively called
Agni as well, the symbolbeing used for the thing symbolised.
It is our duty to adore Rudra and Rudra alone, Chapter 11
tells us that. It also tells us, that adoration is a form of
love, and love is personal and individual (and to a certain
extent reciprocal). That is to say, love is alway particular

1. Cf. i\lﬁ'—Sunshine.
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and definite. It is either the love of a father or a brother,
or a servant or a dependent. But the love of a friend for a
friend is the most intense; there is a greater identity of
interest here than in any other kind of love. Rudra is to be
looked upon as the closest friend. When there is the
greatest identity of interests between two friends, they
become one in all that counts.

To be united to Rudra, is to be united to the Universe.
For though Rudra is personal, the impersonal element in
Him should not be forgotten. He is Virat—the Great, the
Infinite,—as Chapter 12 tells us.

From the Infinite to the Absolut@ is nota far cry, and
we have reached near the Gate-way of Jnana-Yoga.

CHAPTERS XI[I-XV ( JNANA YOGA)

These Chapters relate to Jnana Yoga or the view-point
of Absolute Monism—realisation of identity with the
Brahma.

Chapter 13 tells us that the same entity is manifest in
all the beings.

Chapter 14 tells us how the manifold evolved out of the
One, through the urge of desire.

Chapter 15 in conclusion, reminds us to work for uni-
versal good, for the universe is only our ¢ Other Self.’

The division of Religion into three distinct sections of
Karma, Bhakti and Jnana Yogas indicates an acumen for
analysis that is really remarkable. The method of its
synthesis, on the other hand, the synthesis that points out
how Karma Yoga passes on to Bhakti Yoga, and Bhakti Yoga
glides into Jnana Yoga, is simply wonderful.

The broad basis of Karma Yoga viz., ‘‘Duty for Duty’s
sake’’ has been laid down in the celebrated Rik—

TIR FFR A T |
qTf gAY st enEs )l
Rig Veda, 1-164-50.
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While the existence of the ‘‘Higher Self” is pointed out
by the lines.
&1 Qaot JIYS T@Ar |
qat 38 TRIETE
Rig Veda, 1-164-20.
The transition to Bhakti Yoga is made in the following

Rik, which says that God dwells in every heart and is the
source of the Categorical Imperative of the Conscience.
A & {4 I S9W,
g, JHTH AL 9T |
ST NIFAr FE,
1gaq squmas Ffea |l
Rig Veda, 10-82-7.

‘Do you not know Him, Him who made this universe?
He dwellsin your heart as well. To some, His existence is
shrouded in a mist, to others He is 2 matter of conjecture
only. Yet He is the source of the Categorical Imperative,
and in Him is the heart’s content.”

This bridges over the gulf between Karma Yoga and
Bhakti Yoga by showing how the Lord of Conscience is the
Lord of the World as well.

The way, however, in which the gulf between Bhakti
Yoga and Jnana Yoga is bridged over, is still the last word
in the Philosophy of Religion.

It is a pity that this Rik has not received from any
reputed scholar the attention that it deserves. The exist-
ence of Evil is the problem of problems in Religion.
Personality implies differentiation, and a Personal God has
to face Evil. 1If God is good, and the upholder of all that is
good, He cannot at the same time be bad, and the support-
er of the wrong. How does it then fit in with His Omnipo-
tence ? How can the existence of grief and misery in the
Outer world, and of immoral tendencies in the human heart,
be accounted for, if God is both good and kind, and also
omnipotent ? Either God wishes their existence or He does
not wish them. If he wishes them), them God is not good.
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If God does not wish them, and still they persist, the God
is not Omnipotent.

A solution is offered by postulating a perpetual fight,
between the good and the evil, between Allah and Iblish,
between Khoda and Satan, between Indra and Vritra and
between Mazda and Vritra.!

This solution, however, does not go to the root of the
matter, for unless seen in the proper prospective, it is very
misleading. The Semitic Religions did not realise the
implication of such a perpetual fight. They failed to see
that it makes Satan co-ordinate with, and a rival of God.
The supposition of the ultimate triumnph of God would
appear arbitray.

The Aryan Philosophers did not stop short with Bhakti
Yoga. Théy proceeded on to Jnana Yoga, and envisaged
the ultimate -Reality- which is beyond all Dualism, and
where therefore victory and defeat, or good and evil, lose
all their significance. The Brahma is abave all contra-
dictions ; in the Absolute all-contradictions are reconciled.
The truth of the above conclusion is proved as ably by
Sankara as by Hegel.

The Brahma is the truth of the Vedanta, and Sankara
meets the problem of Dualism with his theory of the Maya

- Owing to the regrettable ignorance of the Veda, it is
generally supposed that Sankara got his ‘inspiration from
the Upanisads. Scholars are not disposed to go beyond. It
is not realised how beautifully the Veda deals with the
matter. Bhakti Yoga and the whole of its imagery are swept
clean by this beautiful Rik, with a suddenness that will make
the Orthodox devotee look aghast.

g SH =T I,
SSFZ TEATE F4g ¢
HIAT QT & AT A NEGL,
Ay a1 99 9 araE
Rig Veda, 10-54-2.

1. Yasna, 44-16.
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*“ All the battles which are ascribed to you, Oh Indra,
are mere illusions. For you never have, nor ever had......
you cannot have.........any foe at all.”

The very word ®1&r, which is inseparably associated
with the reputation of Sankara, will be noticed with delight.
It is calculated to point out the source of Sankara’s
metaphysics.

Nor does the Veda.leave the matter there. It gives 4
graphic description which .leaves no manner of doubt that
the Veda familiarised the concept of the Absolute, (which
is the category of the Jnana Yoga).

SqFAq M9 AT
I = 9U = afdifgaeay |
g aufid: 9 Ry gam
a1 g{afd yamg e |l
, . Rig Veda, 10-177-2.

‘I have seen the Lord who is still becoming....... moving
up all the roads*far and near. He holds within Himself
all forces, covergent or divergent, and goes on rotating.”

It should only be noted that Brahma is looked upon here
in a dynamic, rater than a static aspect. In othér words it
is the Absolute of Hegel and not of Sankara.........the
Absolute that is sti]l becoming,

Those who do not see here the Dynamic Absolute are
determined not to profit by the Veda. The Veda is forbid-
den to them.

THE EPILOGUE

The Epilogue brings to the reader the picture of the
Indo-Iranian period of the Veda. It is a fascinating chapter
in the history of the human race, though a forgotten one.
The light that these Riks throw upon the history of reli-
gious development of the Aryas, has not been fully ap-
preciated, even by reputed Vedic Scholars.

As one finds all the relevant Riks collected in the
Epilogue, he cannot fail to notice the friendly rivalry that
there was between the two branches of the Vedic people,
between the followers of Indra and, the followers of Varuna.
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The Hindu will note with interest how an Iranian bids fare-
well to Varuna (Mazda), and adopts the Indian Cult (Indra).
The Parsi will note with interest how divinity (Ashurahood)
belongs primarily not to Indra, but to Varuna.

The followers 6f Indra are distinctly called Indians
(the Bharati School) and the followers of Varuna are distinct-
ly called Iranians (the Ira School), while the Intermediate
Afghans represented the wunited Saraswati School.
Trasadasyu was their leader and paid equal homage to both
the cults. We find Hinduism yet representing the Bharati
School, and Parsi-ism the Ira-school, while the task of reviv-
ing the Saraswati School was taken up by Ganadhara
Ekanatha Guru Govinda Sinha—the spiritual successor of
Ramacandra and Zarathustra. In the unity of the Indian
and the Iranian sections, religion reaches its perfection.

In the Vaidik Gita the author has put forward a scheme
of collecting the essential Riks of the Veda, in a hand-
book for daily study in all the fifteen tithis of the fort-
night. It can well supplant the innumerable Stotra books,
that are current in the market and that operate only to
divide the much divided Hindu society still further.
Solidarity is the greatest need of Hinduism. And nothing
can achieve this better than a wider use of a selection of the
Vaidik Riks. For the authority of the Veda is supreme
above all, and Vedic hymns may well replace any other
hymns and ought to do so, if the Aryas are to be united.

The selection of appropriate Riks and their division into
chapters, suitable for daily recitation as a course of religi-
ous instruction, ( without forgetting the relative importance
of its three parts of Karma, Bhakti, and Jnana Yogas) is not
an easy task. For the Riks are there, what they are — there
cannot be any change. The author is ill-equipped for the
purpose. Yet he rushes to the task in the hope that some
ripe Vedic scholar may find in it material for such a manual
and utilise this treatise for what it is worth.
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PROLOGUE

1. fY agr ¥
Who really knows and who will tell, whence came this,

whence this Creation? The angels also are subsequent to
the Creation. How can one know whence it sprang up ?

2. qyEg, T, A1 @Y ATE,

Then there was neither Existence, nor Non-Existence.
Then there was neither the atmosphere, nor what is beyond
the skies. What was the top-cover and the bottom-board?
and where? Was it a deep dense mist?

3. 7 gL g
Then there was neither death, nor was there life, No
sign was there of Night and Day. That Single One, self-
contained, breathed without the help of air. There existed
nothing other than Itself.

4. Fmyg azd
It was Desire that appeared first of all. It became the
seed of the Mind. It drew up the line of distinction between
what would be and what would not. The wise ones know
this in their heart by deep thinking.

5. foAw faay
Their rays shooted out above and below, and side-wise
in all directions. They formed the germ and they formed the
expansion—Nature below and the controlling Spirit above.

6. 74 Rty aq wE
Whence came this Universe, and what it did become
and what it did not, He alone knows—if any body knows at
all—who is the overseer in the High Heavens.

7. = o€ 9T quwEy W
Who knows anything about the first day? Who saw it
and who can tell ? Great is the dignity of Mitra and Varuna.
How can you explain to men the igxexplicable ?

75



76 PROLOGUE

8. a fymrarfu
1 do not know what I happen to be. Fettered and
hampered, I roam at random. It is only when the first call
of conscience reaches me, that I wake up to my destiny in
the universe.
9. ug i smaw
May we, with our ears hear nothing but the Right, Oh
Devas; and with eyes see nothing but the good, Oh Yajatras.
And with our firm limbs and bodies serving, may we attain
the age apportioned by the Lord.
10. 77 g9raw 3T =AY
The Mind is the organ of Cognition, Conation and
Volition. It is the undying light in the heart of men. No
act may be done without the help of the mind. May my
mind, such that it is, be inspired with right desires.
11 g1 & &g
Prajapati has made the Right different from the Wrong,
and has planted in us, regard for Truth and aversion for
Un-truth.
12. gfama fafdgy swa
It is manifest to the thoughtful that truth and falsehood
oppose each other. Of these two, that which is true and
honest, Soma protects. He brings the false to nothing.
13. w9 sEiffifRa
Determined Mind (Moral Reason) is the unfailing light
in men, placed for true vision. All the angels, unanimously
and unambiguously point alone to Duty.
4. Gugrawa gadi W
May I be in the good graces of Conscience [which is
present 1n all () men ®W).] It is the sole glorious
monarch of all the worlds. Born within, it passes judgment
on everying. Conscience rivals the sun in revealing truth.
15. org= ForeR_oTgA o
Both the dark day and the white day are there.. Bet-
ween them, they cover the wholé of the known world. But
Conscience, like a puissant king, is able to cross the. region
of darkness, just-as fire does by rays of light.



PROLOGUE 77

16. 33 Fgngea AT,
‘““Duty for the sake of Duty’ is what the Devas did.
That was the premier law. Glorious, they entered into
heaven where other self-made Devas had entered before.

17. z1 gamt agsw @@ar
There are two birds of beautiful plumes, equal friends
and allies. They live on the same tree. One of them eats
its fruits- which appear delicious. The other one avoids
eating and therefore grows in glory.

18. dzreq u§ yew weww
I have known the Great Person. I have seen Him,
bright as the sun beyond darkness. Only by knowing Him
one can conquer death. There is no other way for it.

19. 57: Ifm: wgar
There are three Entities that constitute the order (Man,
God and Absolute). Of them, one (Man) moves in the uni-
verse. One (God), by his power, uttered (created) the
universe., The existence of the third one (Absolute) is
known, but not his nature.
20. e gy o
Three are the real ultimate aspects of Divine Agni [viz.
(1} the Infinite, {2) the Finite, and {3} the Infimite within
the Finite ]. The Infinite comes to be encompassed within
the Finite—pure, bright, lordly and radiant.
21. srgq wguEy
I had been Manu and I am the Sun. I am the wise sage
Kakshivan. It was I who restrained Kutsa, son of Arjuna,
I am Kavi Usanas—look at Me. )
22. sz st
I move about with the iconic Vasus, the an-iconic
Adityas, and their common Prototype the Rudras—in fact
with all the Deities. I propitiate both Varuna and his friend
(Indra)—the Twins, represented in Fire as Indra.
23. gemfaarfy w1 WA
Prajapati roams about, concealed from view. He is born
everywhere, yet he is not born (to exhaustion). Wise men
know his births. All the worlds haVe their being in Him.



78 PROLOGUE

24. 7 § g
Do you not know Him—Him who made this universe ?
He dwells in your heart as well. To some He appears as if
shrouded in a mist—to others He is a matter of conjecture
only. He is the source of the Categorical Imperative, and
in Him is the heart’s rest.

25. |1 § Sy
He is the essence of your life. Know Him well. Do
not forget Him in the bustle of life, He manifests the light
and hides the vapour. He does not free His foot from the
robes that veil it.
26. 91 wirq uq
The Deity, who, as soon as He came to be known,
waked up men to a sense of Duty, before whose breath the
two worlds tremble, and who is the perfection of manliness,
He, oh men, is Indra.

27. sErarTy
Omniscient Asura—He propped the heavens and set
limit to the width of the Universe. He sits in the world—
the Lord of it. These all are the deeds of Varuna.
28. =% fi 7
They call Him by various names—Indra, Mitra, Varuna
or Agni. He is also called the brilliant Suparna. There is
only one Entity—sages name it variously as Indra, Varuna
or Matariswarn.
29. Raaugy
He has eyes on all sides, and mouth and arms and feet
on all. He created the heaven and the earth, and bellowed
them into shape with his arms as if with two wings.
30. g s
He sprang up as the first of all entities, in the origin of
creation, at the source of the cosmos. Footless and head-
less, both his ends concealing, he draws himself together,
in the home of strength.
31. @ adwrg g,
He looms bright, incorporeal, unscathed, immaterial,
pure and untainted. He is sage and savant, omnipresent
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and self-existent. All along, He arranges things according
to their worth. -

32. 7 z@

Who saw when the first one was born, and how the
boneless one upholds the bony (material) structure? How
can Life, Mind and Soul, evolve out of mere clay? Who
would approach the learned to ask all these things?

33. ggatt gEm
A thousand heads has Purusa, a thousand eyes, and
a thousand feet. He pervades the whole universe, and yet
transcends it by ten inches.

34. &1 ww afeEd
He appears in every figure—it is His form that we see
in all. Indra in his glory is multiform. He appears
simultaneously in all places—tens and hundreds of steeds,
He rides.
35. fpfey fopeuiy
What fault did you see in us, oh Vishnu, that you said.
‘“ 1 would lie hidden.” From us, as we are, do not conceal
your body, though in the congregation, you may act other-
wise.

36. gezraguT

Imaged Indra, and unimaged Varuna, to us, the common
people, give great strength, for the due discharge of our
Duties. And to him who loves well, give continued strength
May we, in fight, subdue the wicked.

37. smre=: wUS:

One of you twain, is called the universal ruler (Emperor)
and another the independent ruler (Monarch). You are
great and powerful. Itis with your power and strength,
that all the angels of heaven are powerful and strong.

38. gifr sr=: Efny
* One of you fights the outward enemy in battle and the
other One sustains inward character. We call on you,
Mighty Ones, with our hymns of praise. Indra-Varuna,
give us your protection.
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39. ag: wwag L
Aryan cult, which is the child of two mothers (Indian
and Iranian cultures) lies before us, It moves on unham-
pered. It obeys the Law of Varuna and his friend. In all
the Gods, there is only one Divinity. ‘

40. =17 qarrq_ @1 ArEEn
Oh Truthful Twins, come from behind and come from
before, come from above and come from below. Come from
all sides, with wealfth that all can share. Protect us ever-
more with peace. . ’
41. @ ¥ ge
My thoughts turn to many scenes. I glance back to the
ancient rituals (where different deities were worshipped in
different places). And before this blazing fire, I solemnly
declare—there is only one divinity in all the Gods.
42. eeawr afar
God Twastar, the Omniform creator, produces and
sustains many a race. All the races belong to Him equally.
There is one divinity in all the gods.
43. fetogma: -
In the beginning Hiranya-Garbha alone existed. From
the start, He is the sole Lord of the Universe. He it is who
upholds the heaven and the earth. To whom else should
we offer oblation ? '
44. aggﬁ
Praise Him who wields the bow and the arrow, and who
as well, is the Lord of all assuage. Sefve with obeisance
Him who is both imaged Deva and unimaged-Asura. * -
45. gug fa g=an
Come ye all together, with words of praise, to the Lord
of Heaven. He is the sole Lord, and supreme over all. The
Ancient One, he still inheres in all that is new. All the
diverse different roads lead to Him alone.
46. fexoageat
May the Asura, the gold-handed kind Leader, the self-
dependent comforter, come hither to us. Driving off

Rakshasas and Yatudhanas, may the Deva appear, praised
by hymn every evening.
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47. S1us daw,
I have seen the Lord who is still becoming (The Dyna-
mic Absolute)—moving up all the roads near and far. He

holds within Himself all forces, convergent or divergent,
and goes on rotating.

8. sy m
The Immortal one (Higher Self), living in the same
abode with the Mortal (Lower Self) moves forwards and
backwards at the call of its nature. These two entities are
eternally opposed. People see the one, but miss the other.
49. 7 =rfifva
This one, oh Varuna, though your own and eternal
friend, has sinned against you. Sinful as long as we are,
we are not competent to write with you, Holy Lord. Wise
one, purify your panegyrist and grant him welfare.
50. sara diam
1 have tasted the Soma and become immortal. I have
seen light and visioned God. What can the enemy do to

me now ? When immortality is close at hand, what has a
man to fear?

51. w=aREw gafy

He soars higher and higher. He takes up every 'form.
In all holy work, the Muni is the unfailing comrade of the
Lord at every step..

52. mg sar AR

May the wind waft sweet, the rivers flow sweet, and the
herbs grow sweet for the honest man.

May the night be sweet and the dawn be "sweet -and
sweet be theratmospheric dust. May Dyau, our father, be
sweet to us, May the tall tree’ be full of sweets for us, and
full of sweets, the suny. May the cows be sweet to us.



CHAPTER 1
" THE RIGHT
1. g oAy

May we, with our ears, hear nothing but the right, oh
Devas, and with eyes see nothing but the good, oh Yajatras.
And with our firm limbs and bodies serving, may we live up
to the age appointed by the Lord.

2. o1t 79 goan

Agni, you know all the ways. Lead us by the Right
Path, Lord. Retard tromus, corroding sin. We pray to
you again and again.

3. EE] Sl

The Mind moves from object to object in wakefulness,
and comes to rest at sleep. It is mobile and is the light of
all lights; may such my mind have nothing but right
desires.

4. 37 FatoquE!

It is with the help of the Mind, that men do their
appointed duty in sacraments and sacrifices. It is a wonder-
ful mystery within tte interior of men. May such my mind
have nothing but right desires.

5. I A,

- The Mind is the organ of cognition, conation and voli-
tion. It is the undving light in the heart of men. No act
may be done without the help of mind. May my mind, such
that it is, be inspired with right desires alone.

6. 3

That which comprehends with delight, all that has
been, all that are, and all that shall be, that which enables
all the seven hotars to lay out their sacrifice, may such my
mind have right desires alone.

7. afw &=

That which holds together Rik, Saman and Yajus, just
as the hub holds the spokes, and that wherein the Feelings
inhere, may such my mind have right desires alone.

03?,
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8. gaRfiR_ sy
Just as the charioteer controls strong horses with the
help of the reins, so does the Mind control men. It sits in
the heart, firm and strong. May such my mind have right
desires alone.

9. 7 @ @
The shelter, oh Gods, that is secure, auspicious, and
unimpaired—a sure protection, triply strong, even that do

ye extend to us.

10. waeg i gea:
Excellent are the graces of Rectitude. Meditation of
Rectitude destroyssin. The chanting of Rectitude arouses
and enters into the deaf ears of men and opens them.

11, wqey ag
The Holy thread of Duty is laid everywhere. By the
skill of Varuna it finds expression through the tip of the
tongue (is explained). Wise men understand and adopt that.
The weakling sinks into the pit.
12. g, AR
They speak from the old standard (of Rectitude) those
who know what progress is, and chant of 1t. The deaf and
the blind turn away fromit. The wicked do not traverse
the path of Rectitude.
13. sratgy s
Turn yourself hitherwards this day, oh Lord, that fear-
ful in my heart I may approach you. Save us, oh Deva, from
the attack of the wolf. Save, oh Lord, from perverse acts.
14. F:ig7_Ta1
The sage, with the leader's eye, views all that are.
Rejoicing consistently and urged on by the same duty, they
all repair to the seat of Rectitude, just as the birds go to
their nests.

15. siarg ==
May sovran Indra come for our bliss. Through Recti-
tude, He is strong and powerful. By his great and limitless
power, He overcomes all-supreme forces.
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16. =i & ysig
A hundred balms are there, oh king, a thousand they
are. Let me partake of your wide and deep mercy: Far
from us, far away, drive Disorders. Release us even from
the sin we may have committed.
17. f§ w=guam A
Release the bond of sin from me, oh Varuna, may we
swell thy spring of Rectitude. Let not the thread of my
song, as I weave it, be severed, nor my work come to an
end, before the proper time.

18. farafarcig
May the wise Lord distinguish between the rlght and
the wrong mentality of men, as a plain from a rough surface.
Oh God, lead us to welfare and self-command. Remove
duality and confirm unity.

19. zgwq: gagq
Whatever sin is found in Me, whatever evil 1 have
wrought, if I have lied or cursed, may waters remove it far
from me.
20. gaar far
Through his great might, overcoming all misfortunes,
praised in the house, i1s Agni Jatavedas. May he protect us
from disgrace and trouble, both us and the Maghavats.

21. &g 937
With thee as our own able and wise Guide, may we, oh
Brihaspati, think of the highest life. Let not the guileful
dishonest man mislead us. May we be saved by the counsel
of the honest one.
22. 7 3R gITEA
Wise One, who has dominion over the conscious world,
who has thought into being, all the moveables and the im-
moveables, may that God save us from sins committed and
uncommitted, and may He fill us up with welfare today
23. widw g'W
Whomever we may have sinned against- agalnst a tribes-
man or a friend, a comrade or a brother, agamst a nelghbour
or a stranger, oh Varuna, forg‘,;ve us those sins.
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24, qqn%[{\

Each evil deed, overt or covert, oh Lord, the whole

thereof, remove from us to Trita Aptya, far away.
2. qRvg fr @

Powerful Lord, whatever sins through folly, we as
human beings have committed, make us puré to Aditi, oh
Agni, and remit us entirely our sins.

26. wivg T

Let me not yet, king Varuna, enter into the house of

clay. Have mercy, spare me, Mighty Lord.
27. a2fn

When, oh Thunderer, I resemble an inflated skin, com-
ing out through a puncture, have mercy, spare me, Mighty
Lord

28. Fa: W _
Oh Bright and Powerful God, through want of strength

I went contrary to Duty. Have mercy, spare me, Mighty
Lord.
29. wqf w9y
Thirst torments thy worshipper, though he stands in
the midst of water. Have mercy, spare me, Mighty Lord.
30. g =rfeeaE
He, the premier one, is vast and profound, undecelved
many-eyed and playful. He sees the heart of man, whether,
good or evil. Even the most distant is near to the king.
3L g7; gqnﬁ' t
Energetic and Brilliant, wise and supplicant, Rishis
approached Indra, saying ‘‘ Dispell our darkmness and fill
our vision and release us from our fetters.”’
32. et st
May the holy grace of the Lord turn to us, on us des-
cend the bounty of the Lord. 'The friendship of God, we
devoutly seek. May the Lord expand our life.
33. @wfg 9 =
May famous Indra grant us welfare, the Protector and
omniscient. He who is valiant, whole fellled and the
Master of the speech.



CHAPTER 11
‘ANTI-HEDONISM

1. fegoyd a3y
Truth lies hidden under a lid, alluring as gold. May
you Pushan remove that cover of hedonism, so that we may
see the truth.

2. a3 .
Brahmanaspati, spread is thy seive {filter). You attend
to every limb, oh Lord. The untrained one, who has not
restrained the flesh, cannot attain the end. Those who flow
serene, reach the goal.

3. q9a. wi
A man should disregard wealth. Reverent, let him
follow the Path of Rectitude. He should be familiar with
his Duty and think out his greatest good.

4. 7 a1 3 ¥
The gods have not oi1dained hunger to be our death.
Even the well-fed man dies. The wealth of the liberal does
not decrease, while he, who will not give, finds none to
comfort him. .

5. gufrfe
Let the rich satisfy the poor implorer. Let him take
note of the longer run. Riches come now to one, now to
another, and like the wheels of a car are ever rolling.

6. g gA

The ancient Blaze (Dawn) recurring again and again in
the same old way, wastes away the life of the mortals like a
skilled hunter cutting the birds to pieces.

7. 539 @

Gone are the men, who in the days before us, looked on
the advent of the dawn. We the living, now behold her
brightness, and they come nigh who shall hereafter see her.

8o
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8. srardy Zam

Bless us, oh Protector Lord. May sloth or pleasure

not tempt us. May we, as favourite of Soma, speak to the
Synod, with brave sons around us.

9. drma R
Useless is the acquisition of wealth by the illiberal, I
say this as true as anything, that is the death of his soul. He

neither entertains a gentleman nor a friend. He partakes of
sin, who eats by himself alone.

16. &1 & wam:

May we have right duties on all sides,—unhindered,
unretarded and victorious. Then will God, our protector
and guardian day by day, lead us to prosperity.



CHAPTER III

ANTI-ASCETICISM
. F¥ve

Through activity alone, a man should wish to pass the
hundred years of his life. Thus alone, and nowise else, lies
the true solution. Action (in itself) does not bind a.man.

2. o7 am:
They enter into dense darkness, who follow the Path
of Activism alone. And denser darkness still, they enter,
who follow the path of Quietism.

3. srg T
Different is the goal reached by Activism, and different
the goal reached by Quietism. Thus we have heard from
the wise who told us so.

4. gt arfRat
But one who pursues both Activism and Quietism at the
same time, transcends death by activism, and attains
immortality by Quietism.

5. gufaae
The man that ploughs, produces food; the man who
walks reduces the way. The man who can speak about
Brahman, is better than one who cannot. The kinsman who
supports his relatives, is superior to the illiberal one.

6. oy ST
The Riks come to the man who is wakeful, and the
Samans come to him who wakes. Soma says to the man who
watches ‘I have built my dwelling on thy friendship.”

7. gl fag g=
The two hands look alike, but their capacities differ.
The yield of two sister cows is unequal. Even the twin
have not equal strength. Two equal kinsmen do not equally
support.

(&l 88
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8. gzurg Ay »
The biped surpasses the one-footed one, but he lags
behind the- three-footed. The quadruped is out of the
reach of the biped. He sees the ways and proceeds.

9. far fimen
Praise the glory of Varuna and his triend (Indra). Power-

ful, He upholds the heaven and the earth. The days of the
undutiful pass off inglorious. Those who are duty-minded
cross all obstacles.
10. wify: &@m
Household fire procures the strong steed, the famous
dutiful hero, and the fruitful dame teeming with sons. It
is Fire that spreads through the world and bestows glory.

11. 5 T,

Prepare the cowstalls—that will give you your drinks.
Stitch the coats of armour, wide and many. Make iron
forts, secure from all assailants. Let not your pitcher leak.
Mend 1t strongly.

12. fq w1 @

Why do they, oh Maghavan, call you a Bhoja? Direct
me, I have heard you to be the Director. Oh Powerful
One, may my mind be inclined to activity. Oh Indra,
bring us luck that knows true wealth.

13. gy wify

When the protection of Vishnu, (who thrice traversed
the universe for the sake of afflicted man) is near us, let us
enjoy our wealth and body and soul.

14. o11 788

When I embark along with Varuna, and urge the boat in
the midst of the ocean, and ride over the ridge of water and
swing in the swing, it is all pleasure and joy.

15. qaga

By the grace of the Asura, wise men see with mind, the
Dynamic one at their heart. The kavis plunge into the
deep—they pray to Bedbas for the features of the rays
(mobility). R

V.G 7 ’
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16. w7 97 &

Oh Indra, when you yokc your wandering steeds, your
follower places the thunder in your hands. With this, you
famous and resistless One, you smite down foes and many
a castle.

17. syargsar
Oh Indra, you have no cousins nor any companions.
Even from the beginning you are without any friend. It
is only through struggle, that you allow any one to esta-
blish friendship with you.

18. w1 /1 wfiy
Oh Agni, make great and cheerful Aramati known to the
Devayana Path—Aramati who is celestial, worshipped with
gifts, exalted, moral and fond of Soma.
19. w &g wrieadn
The premier Prowvident created the universe. The
currents run the course of Varuna’s Law. They neither tire
nor do they cease, like birds in the air, they fly with speed.

20. =73y g erar
. The heaven and the earth, first of all, became truly
vobqble about the Law of Rectitude. God has made man
worshipful, and he seeks his soul and invokes (God’s aid).

2L. 334 agq
Exalt Agni by deeds of Duty ; worship him with obla-

tion and songs of praise—well-kindled, nobly fed, and
celestial leader, he is skilful, inspirer and bearer of the
brunt in battle.
22. gz A
To Indra sing a song—a lofty song to a lofty sage. He
upholds Rectitude and is wise and laudable.
23. 4y T
All men pursue His Law—the purifier and the lordly
Brahmanaspati.



CHAPTER 1V
HIGHER SELF

1. 737 399

‘““ Duty for the sake of Duty > is what the saints did.
That is the foremost Law. They entered into the region of
glory, where self-made saints had gone before,

2. I R/IH,

Oh Agni, let us follow the Right for the sake of the
Right, though raw, she (Rectitude) hath the ripe sweet juice
of the cow. For though the cow is black, she yields pright
food—the nutritious white drink.

3. gag 3 sy

Varuna has placed space in the trees, and strength in
the steeds, milk in the cows and fire in water. He has
placed sun in the sky and the Soma plant on the mountain .
and Duty in the heart of men.

4. ya safafifean

Resolute Mind (Conscience) is the unfailing light in men
placed for true vision. All the angels unanimously and
unhesitatingly point to Duty alone.

5. 51 Hfag

Agni has been placed in the heart of men—a seer within
the blind, the immortal within the mortal, the wise within
the fool. Consecrate us here, oh victorious God. May we
for ever be in harmony with you,

6. Jarareq gaal

1 seek to satisfy Conscience which is present in all
(f¥21) men (7). Itis the sole glorious monarch of all the
worlds. Born within, it passes judgment on everything.
Conscience rivals the sun (in revealing the truth).

7. w5

Both the dark day and the white day are fthere. They
rotate round the universe in furns, - Conscience, a strong
king, like the fire with its glow, crosses the region of dark-
ness.

9L ®
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8. zmar w4 _
Prajapati has made the Right different from the Wrong,
and has planted in us regard for truth and repulsion for
untruth. ‘
9. giagt AafFgy
It is patent to the thoughtful, that truth and falsehood

oppose each other. Of these two Soma protects that which
is true and straight. The. false, He annihilates.

10. 71§ 7 ag
I know not either the warp or the woof, I know not the
web that they weave, who engage in the struggle for exis-
tence. Whom shall I call my father ! Even one’s own
father appears to be another—a different self.

1l. g EAsl
He knows the woof and he knows the warp, and he
speaks according to Law, he knows the secret. of immorta-
lity, and upholds it, who proceeds by looking on himself as
another (i. e. without egoism).

12. 7 45 e
He (Higher Self) dwells in the heart and sits in the
stream of Rectitude. Tothem who know him and release
him by resorting to Rectitude—to such doth he anncunce
great wealth.

13, 7zg ity
He who sees himself in others, and others in himself,
does not stray from the Law of life.

14. gfens_ g=ifr
How can grief and inertia touch him who sees the same
self in all the beings and has thus identified himself with
the interest of all others ?

I5. st ag
If we, men as we are, have sinned against the Divine
Being, unconsciously, in weakness or insolence, absolve us
from the guilt, and make us free from sin, O Savitar, alike
among both angels and men.
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16. 77 @ Y TN

It was not my act, Oh Varuna, it was a lapse. It was
due to wine or emotion, or gambling or forgetfulness. The
stronger force gets the upper hand, for the time being.
Even in dream one is tempted to sin,

17. 21 gt ,
There are two birds of beautiful plumes, equal friends
and allies. They live on the same tree. One of them
tastes the sweet fruit of the tree. The other abstains -and
grows in glory.

18. w1z arg afy
The Immortal one (Higher Self) living in the same
abode with the mortal (Lower Self) moves forwards and
backwards, true to its inward nature. These two entities
are eternally opposed. They see the one, but miss the other.

19. sramfag
The Lower Self should take guidance from the Higher
Self. It should move as guided by the Higher Self. Thus,
in truth, is the good of such guidance that he attains the

highest end.

20. gfirg=sfa
They seek Him (Higher Self) but all cannot seek suc-
cessfully (i e. ind out). It is the wise who comprehend
him with mind. One cannot neglect either of them—the
first or the second voice (Egoism or Altrmsm). His duty
advances unretarded.

2]. w3t s
In my mind, Duties come, thoughts sprout, love flows
and will grows. These are all that go to make me up. May
my mind be fixed on God.

22. ®= R Q@

The words of the Veda form the station wherein dwells
the Lord. Those who miss Him, what does the Veda avail
them? Those who know Him k}xow the Veda.

»
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8. gegrare;

All the horses and cows that are in the world, all the
villages and chariots, are under His command. He who
made the sun andthe dawn, and who moves the waters,
He, oh men, is Indra.

9. 4 smeedl
Whose help the crying contending aymies seek, both the
parties ( allies and foes ), whom all the people standing on a
common platform, invoke separately, He, oh men, is Indra.

10. zemra wo
Without whose help one can never conquer, whose
protection the oppressed seek, He, of whom the universe is
a reflection, He, oh men, is Indra.

1L o; gy
He who smites with his sword all the many rebellious
sinners, and does not give any rest to the insolent, He who
is competent to eradicate the Dasyu, He, oh men, is Indra.

12. 7; grea
He who chased for 40 years, Sambara in the mountains
and who killed agile Ah1 and the sleeping Danu, He, oh
men, is Indra.

13. 3; @gafim
He is strong and mighty and wields seven reins. He
released the seven great floods to flow free. He, who
, with the thunder in his arms, rent Rouhina to pieces when
scaling to heaven, He, oh men, is Indra.

14. e fagen
Both the heaven and the earth bow down before Him,
at His very breath the mountains tremble. He who is known
.as the Soma drinker, thunder-wielder and thunder armed,
He, oh men, is Indra.’
15. 7: geasan
He who protects the Soma-pourer, the Soma-brewer,
“the singer and the praiser, He, whom prayer and Soma
anid-this our gift exalts, He, oh men, is Indra.
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16. 3 =93y
Whom the rival clans in warfare, and the progressive
ones in the congregation invoke, whom in tournament,
and whom in retreat, all follow, and whom the saints
strengthen, He is Indra.
17. 3 g
Thou art verily true. It is from you, that the pourer,
the brewer and the milker derive their strength. So may
we, evermore thy friends, oh Indra, speak loudly to the
Synod along with our heroes. < .3h

18. 7 uF zssaT7AlY
Single handed, he can overcome a good many. Indra,
the King of Nations, is invoked in many places. Verily all
rejoice in him, praising the boons of Deva Maghavan,
19. a4 4 swi
Years or months do not enfeeble Indra, nor do days
exhaust Him. Mighty as He is, may He grow mightier
still, glorified by lauds and hymns.

20. = oY
High or low or middling, moving or stilling or fighting,
every body lives by Indra’s grace. And men who desire
strength invoke Indra.
2. agt wfy
Great art Thou, Lord, mighty through manly vigour—
glorious, supreme and militant, Thou art the one Sovereign
of the world. Lead our men to fight and flourish.

22. @ ygeEmEy
Pleased with our praises, release the spring of wealth,
Indra, of brightly shining riches. For Thou art Lord of
men, without an equal. Of the whole world, Thou art the
only Sovran.

23. ranfivgs,

Indra is the Rescuer, Indra is the Helper, Indra is the
hero who listens at each invocation. I call mighty Indra,
invoked of many. May Indra, the Lord of Magha, grant us
welfare.
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24. G @ar gRN

Thou hast all treasures in Thy scle possession, treasures
manifest and treasures hidden. Defer not, oh Lord of
Magha, my longing. Thouart Director Indra, Thou art giver.

25, PGEC RS C A

Upholder of Law, wealth-giver, strengthened by Soma,
He is the bestower of precious riches. In Him all the paths
of prosperity unite, like rivers that commingle in the ocean.

6. = fm @

Indra is the Lord of heaven and Indra is the Lord of
earth, Indra is Lord of waters and of mountains, Indra is
the Lord of the noble and of the sages. Indra is to be wor-
shipped in rest and in effort.

2. g T

Greater than the Night and greater than the Day art
Thou, oh Indra, vaster than the sky, and the water of the
ocean. Thou art vaster than the extension of the wind or the
end of the world—vaster than rivers and our lands, is Indra.

28. afg & I

No hero may conquer vou, oh Indra, no strong, no brave,
no insolent warrior. Not one of these is match for you, oh
Indra. Thou far surpassest all these living creatures.

29. o g @

Thou alone art the Lord of the five sects, famed among
the people. My wishes cling round Him the Leader,
invoking Indra both at evening and morning.

30. g ff qui

His three steps, filled with honey, shine for ever in own
glory. Who alone upholds threefold, the earth, the heaven
and all the living creatures.

31. ffimy Ry
What fault did you see in us, oh Vishnu, that you said
‘“ I would lie hidden.” From us as we are, do not conceal
your body, though in the congregation (of the Iranians), you
may do otherwise,
32. &9 w9 gfedr
In every figure He appears—it is His form that we see in
all. Indra’in his glory, 1s multiform. He appears simulta-
neously in tens and thousandsﬁof places-so many are his steeds.



LORD OF THE BODY 99

3. @ g\ﬁ'qf
He gives up the friendship of former friends and passes
on to and walks with others. He neglects those who do not
think of him. Indra persists through ages.
34 =
That You appear to wax strong and roam about
declaring Your heroic deeds, all these that are called Your
battles, are mere illusions. For, oh Indra, You never have,
nor ever had, any foe.
35. ar #d stmar
Praising His actions and practising, let us accomplish
more of his Asha (Rectitude). May Indra of mighty deeds,
swift and car-borne, be pleased with that—the Infallible
(Nasatya) as He is.
36. Sy =r a

They, whose hymns you used to hear before, were also
mere human beings. I also invoke you, oh Maghavan. Be
my guide, oh Indra, like a father.

37. wnatm wifa:

Here am I, oh invoker, look at Me. I dominate all
creation, by My greatness. The ordinances of Rectitude
makes Me mighty. Intent on destruction, Irend the world
to pieces.

38. af¥tes

None is superior to You, oh Indra, and none greater.

There is none even equal to You, oh Vritra-slayer.

39. wfufE

Thou art a sage, the Firstborn one, sole Ruler over all,
by strength. Thou Indra holdest all wealth.
40. a3 =
Indra give us security from that whereof we are afraid.
Kill the enemy and foe.
41. Fafem g=
With Thee to help us, oh Indra, let us answer all our
enemies. For Thou art ours, and we are Thine.

42. gz

Oh Indra, T wish to be as much as You yourself are.
Inspire the singer and do not qb,andon him to vice.



CHAPTER VI
LORD OF THE SOUL
L. zmmag

I would now declare the great skill of famous Asura,
Varuna. Standing on the firmament, he measured out the
world, with the sun as the yard-stick.

2. o1¥ 7 B
Whither do those stars depart at day, those that shine
high in heaven at night? True to the inviolable Laws of
Varuna, the moon moves on in splendour at night,

3. & & q=n .

King Varuna hath made a spacious path-way, for ‘the
sun to travel. He made a foot-hold where there was none,
for foot to set on. He can rightly diagnose, what afflicts
the aching heart.

4. srequry
The all-knowing Asura propped the heavens. He
measured the width of the world. He sits in the whole
world as its Sovereign. All these are the deeds of Varuna.

5. wEaHy
Varuna made a path-way for the Sun, and for the water
of the rivers to go to the sea, Like a slap thrown out, he

sends the seasons in order, and makes the great year out of
the days.
6. Fm: gur A

Mighty Varuna, we spoke forth your worship here-to-
fore, we speak it now, and we shall speak hereafter. For in
Thyself, oh invincible Lord, the inviolable laws are rooted,
as if on a rock.

7. i1y g-e16q _

Wise verily are the great creations of Varuna, He con-
firmed the heaven and the earth. He spread the high
heaven wide, and divided asunder the earth and the firma-
ment,

©
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8. war g
So worship the great Varuna. Revere the -wise Guard
of Immortality. May he vouschafe us His threefold pro-
tection. Let heaven and earth preserve us within the lap.

9. g1 7wy .- .

The strong (worshipper) has milked for the strong
(Varuna) the nectar of heaven—the son of Aditi cannot be
deceived. Inasmuch as Varuna, in his wisdom, knoweth
all, may He, the Holy one, grace the sacrificial session.

10. zat g

Sharpen the insight. of him, Varuna, who strives the ut-
most, sharpen his duties and deeds, so that 1 may cross
through all misfortune and get on the ship that bears us
safely.

1L o7 3 g
We remove thine anger, oh Varuna, by obeisance,
oblations and sacrifices, Wise Asura, king of all, remit the
sins, by us committed.

12, 37 =31
I sometimes ask myself as to ‘how to find favour with
Varuna. What gift of mine would please Him, kind though
He is. When with joy I would find Him gracious to me.
13. @y &4 99
Kill us not, Varuna, with those dread weapons, which
Asura, at thy order, strikes the sinner. Let us not pass
away from light to exile. Save us from the enemy, so that
we may live.
14, z9y g a7
Far from me, oh Varuna, remove all danger. My Holy
Emperor, accept me graciously. Release me from sin, as
one releases calf from the rope. None can even move the
eyelid without Thy permission.
15. arg a9
May I not live, oh Varuna, to witness the destitution of
my wealthy liberal dear friend. Oh king, may I never fall
away from the wealth of self-command. Loud we may
speak with heroes in the assembly. Y

i
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16. 7=5 agat
Fair to know my fault, I question others; I approach
the wise, oh Varuna, and ask them. This one same reply
all the sages give,”‘* Surely Varuna is angry with thee.”

17. famr e
What is my such great fault, Varuna, that you wish to
strike your admirer. Tell me of it, invincible Sovereign,
and quickly would I become sinless and approach thee with
my homage.
18. a3 gaaifa
Free us from the hereditary faults, as well as from those
which we have ourselves committed. Oh king, release
Vashista from Sin, as lightly as a cattle-lifter does the calf.

19. 3feF gy
Oh Varuna, when through human failing we cormmit
offence against your Divine Being, and when through
thoughtlessness, we violate thy laws, punish us not, oh
God, for those lapses.

20. fagamEy a7
If as players, we have played foul at games, whether
that is true to our knowledge or we know it not, cast all
these away loose, oh God, may we be favourite to you.

21. st gy |
May we slave-like serve the Merciful? May we, free
from sin, propitiate the stern Lord ? The great Lord gives
wisdom even to the simple. And the wise, the wiser
Lord, leads us to prosperity.

22. = asa{\
May this land of Sovereign wise Aditya, surpass others
in greatness. Ibeg renown -of majestic Varuna, the God
who is exceedingly kind to the worshipper.

23. 3y gz
He shows mercy even to the sinner. But let us
approach Him Varuna, sinless. As we follow the laws of
Aditi may you provide us with welfare.
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24. & ot
Asura Varuna, Thou art Sovereign over all, be they
Devas or be they mortals. Grant unto us to see a hundred
autumns. May we attain to the age, that obtained before.
25. @ A g9
He sprang up as the First of all Entities, at the source
of the cosmos, at the beginning of creation. Footless and
headless, both his ends concealing, He draws himself to-
gether, in the home of strength.

26. g wday
He looms bright, incorporeal, unscathed, immaterial;
pure and untainted He is sage and savant, Omnipresent
and self-existent. All along, he arranges things according
to their grade.
27. o aq @ o1
I know all the ways, Oh Lord, and today, I laud
Thee, Oh the Formless one. Yea, I who am poorand weak,
praise Thee, the Mighty, who dwellest beyond the heavens.

28. w11 fag=ad, aR
All the world adorns the Omnipresent. Beautiful He
moves about in His own glory, Great 1s the name of that
brave Asura. Multiform, He dwells in immortality.

29. @& i
May ours be the heroic and vigorous Marut, who is the
invisible director of men, so that we may cross the ocean (of
troubles) and get a resort and proceed to you, our perma-
nent home.

30. ¥R

All the creation is different, one from the other. Malye
holds the Devas, and yet tires not. The All-one is the Lord
of what is fixed or mobile, all that walks and flies, various
and different.

lL@ uowg A =

Thou art the king of the Devas and Raksasas. Asura,
protect us, human beings. Thus art the king of the saints,
Lord of the Magha (congregration) and our refuge. Thou
art true protector and comrade.
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32. qg1 Har =
Whenever a man seeks a merciful Lord, he worships
Varuna, the Lord of the fallen.

33. gar guug )

I ponder closely the Ever Old one. That Mahas of
ours, is the friend of Father Sire. Singing the praise
whereof, the Devas take their stand on the wide extended
path-way.

34 wr a1 fyamg

When He, the Divine Being, came for fellowship—Vish-
nu to Indra, Godly to the Godlier—Bedhas (Bazda) had
conquered the Aryans of Trishadha, and made his followers
partners in the common Law.



CHAPTER VII
MITRA—-TWO IN ONE

L. gizrawm
Imaged Indra, and Unimaged Varuna, to us, the com-
mon people, give great strength, for the due discharge of
our Duties. And to him who loves well, give continued
strength. May we, in fight, subdue, the wicked.
2. gHie
One of you twain, is called a Universal Ruler (Emperor)
and another an Independent Ruler (Monarch). You are
great and powerful. Itis with your power and strength
that all the angels of heaven are powerful and strong.
3. o7 st anfy
By your strength, you have pierced the spring of floods.
You have made the sun the lord of the sky, Indra-Varuna,
to the great delight of this skilful (singer), may you inspire
and re-inspire his insight.

4 gaiivg 79
You carry us through battles and frays. In the produc-
tion of quietitude, you know the measure. You are the
skilful lords of two-fold wealth; Indra-Varuna, accessible as
you are, let us invoke you.
5. T
Indra-Varuna, when you created all the creatures of the
world by your might, Mitra adorned Varuna with serenity,
but the Other One, the Terrible One, flew with the Maruts.
6. 7% FewH
That Varuna’s high worth may shine pre-eminent, these
Twain have measured each his proper power and might.
The One, by his warning, saves even the slack, the
Other procures much with the help of few.
7. g¥Rl A

No trouble, no misfortune, Indra-Varuna, no affliction
from any side, assails the man, whose sacri.flce, oh Gods,
Ye visit and enjoy, never doth the crafty guile of any man_
injure him. .

?
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8. m-qu_'\m
With your divine protection, Leaders, come to us. Hear
my invocation if you-please. Bestow ye upon us, oh Indra-
Varuna, your kind friendship and kinship.
9. wemimn, TRITEN
In battle after battle Indra-Varuna, be ye our cham-
pions, ye who are people’s strength. When both the oppos-
ing bands invoke you for the fight, and men pray for gain-
ing offering and progeny.
10. e s
Where heroes come together with their banners raised;
in the war where none holds anything dear, where all the
world looks up to heaven in fear, there do ye, Indra-
Varuna, cheer us up.
11 grafa
Even heavenly waters self-lucid in their seats, endowed
godhood on Indra-Varuna. One of these holds back the
alien people, the other smites the resistless foemen.
12. geifin w1=u
One of you Twain destroys the Vritras in fight, the
other one evermore upholds his Holy Laws. We call on
you, Mighty Ones, with our hymns of praise. Vouchsafe us
your protection, Indra-Varuna.

13. ar wofiie
Praise those two Adorable ones for the sake of strength.
Indra-Varuna shine in their glory. One, by his strength,
kills the Vritra with Vajra, the Other, a Sage, consoles in
troubles.

14. giat a9, .
Accept the sacrifice, listen both of you, to my call.
The priest hath seated him after the ancient texts. My
prayer of welcome goes forth to both the kings, drink ye,
the Soma meath, from the Director’s bowl.
15. garkd
May your great Law be effective in heaven and earth.
Be ye our leaders, for our great advantage. To heaven and

earth, I offer this my homage with food of Agni, as I pray
for riches.



MITRA—TWO IN. ONE 107

16. g GFIL ]

May that priest, oh Adityas, who with his sacred gifts
and adoration, brings you to aid us with your might, become
proficient in Duty and Moral Law. May he be equipped
for right-going.

17. srag fpar

Infallible Mighty Lords—all this belongs to you. For
you, there is nothing wonderful or great. Guile follows
close the men who are untruthful. There are no secrets
which are unknown to you.

18. 29 33

Mitra-Varuna, these things have been placed before you,
in sacrifices. Convey us safely over every peril. Provide
us evermore, with welfare.

19. sea atrag

Protectors of Rectitude, whose laws are ever true, your
chariot, you ascend in the sublimest heaven Oh Mitra-
Varuna, whomsoever you favour here, to him the rain with
sweetness, streameth down from heaven.

20. wqex I )

The Maker of the day, the Strong One, has established
heaven and earth, on the basis of Rectitude. Great is the
skill of Mitra-Varuna. Like the Moon, that (skill) has
spread its rays everywhere.

21, s RermEen

Wise Mitra-Varuna, with Rectitude and skill you guard
the Order of the Lord. Ye, by Rectitude, govern all the
world. The sun in Heaven is your refulgent car.

22. zat &t 1dEEEn

Asura Mitra-Varuna, this hymn to you, like food anew,
1 offer. One of you is a lordly unerring Leader, and the
other one, his friend, calls and urges men to action,

23. a1 gRumTEIaE

They have long noses. They are the restrainers of
irrectitude. They are difficult for the wicked meortals to
escape. Varuna-Mitra, may your path of Rectitude bear us
over trouble as a boat over waters.
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24. 39 gamiy .
The robes which you put on are broad. Your counsels
are faultless and effective. All falsehood you conquer.
Mitra-Varuna you afe umted in Rectitude. .

25. 73y wEy :
Dyaus extends your high dominion. The cords you
bind with, are not made of ropes. Far from us still be
Varuna’s displeasure. May Indra give us spacious room to
live in. -
26. sparefa
The footless one precedeth footed creatures. Who
marketh Mitra-Varuna, this your doing ? The embryo of the
universe supports its burden. It fulfils Rectitude and
subdues falsehood.

27. ofy af &

With hymns I call you, when the Sun hath risen, Mitra
and Varuna, whose deeds are holy, whose divinity is sup-
reme and ever-lasting and who come with good heed at
each man’s supplication.

28. fu=ama faog

Bring gifts to Mitra and liberal Varuna. Emperors,
they never have any lapse even in mind. Their station
shines on high through ever-lasting law. Both the amiable
heaven and the earth are covered by them.

29. gure e

Strong, they both dwell in the same abode. Great, they
both come together with the same purpose. The sages up-
hold the step of Rectitude, the highest concepts, they keep
concealed within themselves.

« 30. v & Zawm

They are the Asuras. Among the Devas they are the
Lords. May you both make our lands prosperous. May
we approach you, Mitra-Varuna, where time and space
draw together.

31. gg ggm

Let us praise Him who created this universe. All the

creation is subsequent to Him. By our praises of Indra,
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we would propitiate Mitra, and wait upon the Lord with
adoration.

32. wra fast
This Mitra, adorable and auspicious, grew to be
Bedhas (Mazda) king and kingly. May we enjoy the grace
of Him, the Holy, and be in his favour. ~ ’ .

33. g (e ) -
All thé world knows of this. Therefore they call
Varuna by the name of Bedhas. As for you, oh Indra, you
are known as having slain the Vritras, dnd as having released
the obstructed cufrents.



CHAPTER. VIII
ASWINAU—ONE IN TWO

L oo & @l
Come to us, oh ye Aswin pair, bringing your precious
treasures, come—ye two Rudras, whose path-ways are of
gold, and who are cheerful and rich in store of wealth.

2. 31 A QAfe

Come down with the Devas. Come Nasatyas together
friendly in your chariots. Betwixt you and us, there is
ancestral friendship and common kin. Remember and
regard it.

Saawy
Sweeter than the honey, you two are. Rudras and
sustainers, as you are, you shower mercy. As you cross the
ocean, well-dressed food may strengthen you.

4. <77 qaq1g ST
Truthful Twins, come from before and come from
behind, come from above and come from below. Come
from all sides with wealth that all can share. Protect us
evermore with peace.
5. ﬁaﬁ:{m
In the matter of gift, you are ample and unfailing.
You get on the car of words, for our comprehension Come
here unto us, oh Aswins, with those aids wherewith ye help
our thoughts to further holy acts.
6. qg arai
By the strength of nectar, you rule over all people in
supreme dominion. Come hither unto us, oh Aswins, with
those aids wherewith ye heroes, you made the barren cow
give milk.
7. 73 g
Cultivating barley with the plough, and milking out
food for men, you wonder-workers, blasting out the
Dasyus with your trumpet, you made a wide light for the
Aryas.

\

‘w
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8. a7 =

Bring here nourishment for us, ye Aswins Twain.
Sprinkle us with your whip that drops the honey-dew.
Prolong our life, wipe out our trespasses, repel the enemy
and be our companion.

9. g f¥ @iy
You laid the germ of the world you placed it in the

universe. Lordly Twain, Aswins, you have sent Fire, water
and trees.

10. aq T {ﬁ‘[
You are doctors having medicine, and charioteers
having skill in driving. Strong Aswins, you give strength
to him who offers oblation to you with sincere heart.

11. Crs T
You two are Vasu—and—Rudra, very wise and sus-
tainer. Strong pair, grant us our wish—that wealth which
Aucathya asked you, when you came with unstinted
succour.

12. {%g M

Born here and here, you flourish together—by your own
stainless body and name. One of you is the bold victor of
Sumakha. The Other is the noble son of Div,

13. W@?ﬁi{\

You are the friends of all afflicted people—the sup-
porter of the old maid, the sustainer of the hungry and the
low. You are the healers Nasatyas of the blind, of the
feeble and of the sick.

14. & gyer: 7.
Whom do you visit, whom do you approach and to whom
do you direct your car? With whose devotions are you
pleased ? For our benefit, we long for you.

15. gegaar & fywoan
Beloved ones, you are most Indra-like, and also most
Marut-like. Wonderful, wondrous, car-borne, and chario-
teers, you ride on a chariot, filled with honey, and thereon,

ye Aswins, you go to the offerer.
2 ?
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16. = &t

What do you do, Oh Dasras, and how doé you stay, when
you find the non-sacrificer flourishing? Tet the mggargs
“life decline and decay. Give light unto the’ landmg sage -

17. gga a: wwan
Come to us down first, like a pair of horns,; gone Gyith
.rapid motion, like a pair of hoofs, come:like two ¢hakfavaks
in the grey of morning, come like "two -chariot wheels -at
dawn, oh Mighty Ones.

18. wagrgal
United like two undying.breaths (1nspiration and expi-
ration) like two confluent rivers, come with two hands, most
helpful to the body, and gu1de us.like two feet to what is
precious.

19. gz Fefa
The: nght doer goes towards you by Rectitude—he
rises right to Fathgr Bedhas. Be pleased with this laud of
singer. I bow to you—come down,

20. gyrorais:

Ancient is your home and auspicious is your friendship,
Heroes, your stronghold is the Ganga. Renewing your
auspicious friﬁendéhip,vlet us rejoice together with draughts
of meath.



CHAPTER IX
MONO-THEISM

1. gwa: gat
That which was existent even before the dawn, the
great Eternal that existed at the source of the univérse, that
which validates the sacrifice to the Devas, it 1s this truth—
there is only one divinity in all the Gods. ~

2. @ g o w1 .

The Devas may not worship here. The knowing Pitars
may not worship there, that which forms the common
feature of both the cults, 1s the truth that there is only one

"divinity in all the gods.
3. &4 & g=

My thoughts turn to many scenes. 1 glance back to the
ancient rituals (when different gods were worshipped in
different clans). Before this burning fire I solemnly declare
—there is only one divinity in all the Gods.

4. gmEY ysit
The same King is worshipped everywhere. Extended
through the wood, (throughout the whole world) He lies on
every couch. One of them brings forth the child, and the
other becomes its mother (some one discovers and others
adopt the truth that)}—There is only one divinity in all the
Gods.

5. Il gag .

Rooted in the old plant, forthwith He grows again in the
younger, fresh and tender (old God is worshipped under a
new name). Though they are unimpregnated, He makes
them fruitful (uninfluenced, develops the same idea). There
is only one divinity in all the Gods.

6. =g qwETEw

The child of two mothers (Indian and Iranian cultures),
dt soars high unrestrained. It follows the Law both of
Varuna as well as his friend. There is only one divinity in
all the Gods.

113
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7. fzarar gar
The priest who is proficient in both the cults, is the king
of the synod. He knows the root (original) as well as the
branch (reformed church). They who speak sweetly, bring
him sweet addresses. There is only one divinity in all the
Gods.
8. i et
At close range the vision is perverted; to a warrior,
the whole world seems to be fighting against him. Deep
down lies the thought that is in harmony with the world.
There is only one divinity in all the Gods.

9. 4 [/R

The hoary envoy (the mediator) comes between them.
He shines in his splendour, and looketh on us clad in won-
drous beauty. There is only one divinity in all the Gods.

10. fysyjaifar:

Vishnu, the Protector, maintains the loftiest station,
providing lovable permanent dwelling places. Agni (the
dutiful householder) knows them all. There is only one
divinity in all the Gods.

1L Frar ==m1a
Its limbs (Aryan culture’s) are glorious. One of them
is bright and another dark. Thus one of the two sisters is
black and another is white. Yet both of them tell us that
there is only one divinity in all the Gods.
12. a1 7 79
Both the mother and the daughter cow are competent to
yield what one desires. Both of them are based cn the seat
of Rectitude. For there is only one divinity in all the Gods.
13. srmey a9

One of them licks and brings up the other’s youngling.
That region, where the cow places its udder, flourishes with
t(‘l}le milk of Rectitude. There is only one divinity in all the

ods.

14. qap1 359

The procedure takes up many forms. It goes up, and
mounts the apex. I know the seat of Rectitude and advance.
There is only one divinity in all the Gods.
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15. q2 =9
Within a wondrous place, the twain are treasured. The

one is manifest, the other is hidden. One common path-
way leads to two directions. There is only one divinity in
all the Gods.

16. w1 Ha:

Let the cows (Philosophers) move about without attach-
ment for its own calf. They yield everything, and lie un-
exhausted. They are ever new, and fresh and youthful.
Thereis only one divinity in all the Gods.

17. 7 A-TY

The Bull (Prophet) moves about in one herd, but
scatters seeds (gathers recruits) in another. He is Bhaga,
King, the Earth’s protector. There is only one divinity in
all the Gods.

18. drew 7

Let us pray for horses for the wise hero. Sixfold they
bear him, or by fives are harnessed. There is only one
divinity in all the Gods.

19. Ygweamr

God Twasta, the omni-form Creator, produces and sus-
tains many arace. All these races belong to Him equally.
There is only one divinity in all the Gods.

20. E-Eil ;\:ﬁ\q'{q;'

He has united the two great congenial Bowls (cults).
Each of the pair is laden with his treasure. The Hero is he
who gathers riches (of both cults). There is only one divi-
nity in all the Gods.

21. zmi 9 a: gfeel

Yea, on this our earth, the all-sustainer dwells like a
king with nobles around him. In his protection heroes
(gathering riches of both the cults) rest in safety. There
is only one divinity in all the Gods.

22. faftwade

The herbs and waters are your property, Indra. Earth
brings all her wealth for thee. May we, as friends of thine
share goodly treasures. There is only one divinity in all

the Gods.
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23. gaof fan: _

The sages designate Suparna by various names—though
he is only one. This they do at the synods and in rhymes.
While they take Soma) they measurc the twelve (syllables).

24. o= gy
Suparna is one. He entered into the iniverse. He

supervises the whole world. With pure heart, one cin see
Him near. Nature licks Him and He licks Nature.

25. gAY g, .

Thou art the one adorable for the many, oh Manyu.
Fit up every clan for the struggle for existence. Perfectly
resplendent one, with Thee to aid us, we will uplift the
glorious shout for conquest.

26. g1 =2a
The other Fires are verily thy branches, oh Agni. The

immortals all rejoice in Thee. Vaiswanara, centre art thou
of the people, holding them together like a post.
2]. & 9w 34
Oh Agni, Thou art Varuna and Mitra. The Vasistas,
with their holy hymns, exalt Thee. May all wealth flock
to Thee. Preserve us evermore with welfare.
28. =ma gz
Thou, at thy birth, art Varuna, oh Agni; when kindled
thou becomest Mitra. In Thee, oh Son of Strength, all

Devas are centred. Indra art thou, to man who brings
oblation.

29. fy agr=m
The phrases that the sages chant, or some others recite
along with proverbs, I would now utter those true mottos—
“‘Do not set one Deva up against another in the matter of
their greatness.”

30. g =tsamy
There are no eldest amongst them, nor youngest, nor
any middlemost. All of them are great in strength. They
-are noble in birth,—the sons of Prisni (Veda). Divine
beings, come towards us.
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31 5} @ R

He who is our Father, Creator and Disposer, who
knows everything in the universe, who single is known by
many names, all the world goes seeking for Him.

32. =%

They call Him by various names,—Indra, Mitra,
Varuna or Agni. He is also called the glorious Suparna.’
The Entity is one—sages name it variously as Agni,
Yama or Matarishwa.



. CHAPTEK X
RUDRA—THE GREAT LORD

1. yamex fogw
Rudra by day, and Rudra at night, we honour with these
our songs, the Universe’s father. Him great and lofty,
undecaying, blissful, let us call forthwith, headed by the
sage.

2. g A w1
With humble adoration, show this day, your song of
praise to mighty Rudra, Ruler of the brave. With whom the
eager ones, going their ordered course, He comes from
heaven, self-bright, auspicious, self-possessed.

3. @ ueg @

Thou art beyond the heaven and the skies. In thine
own native might, bold of heart for help. Thou hast made
the earth the reflex of thy strength. Embracing flood and
light, thou comest from heaven.

4. q &g T
Whose amplitude the heaven and earth have attained,
neither the rivers of the skies whose end reached, (nor the
end of whose strength, while he is fighting with pleasure)
—one alone, you created the whole world.

5. @da
Come ye all together, with words of praise, to the lord
of Heaven. He is the sole Lord and supreme over all. The
ancient one, he still inheres, in all that is new. All the
diverse different roads lead to Him alone.

6. zr &g

To Rudra, bring these songs, whose bow is firm, the
self~dependent God, with swiftly flying shafts, the wise,
the conqueror, whom none may overcome, armed with
sharp pointed weapons. May he hear our call.
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7. g glygser
From heaven, from earth, is bruited forth the greatness
of Him, the resplendant, the firm, the fiery. No foe hath
He, no rival, no equal—the skilful and the bold.
8.:s3 3y
How could the Rishi then, our predecessor, reach the
end of thy unequalled glory, as your father and your mother
were born along with your own self (you are not born from
another) ?
9. @ wa: sl
Thou art the limit of the Universe, the Master of lofty
heaven with all its mighty heroes. Thou hast filled all the
regions with Thy greatness ; yea, of a truth, there is none
other like Thee.
10. 7 & fyzra
Do you not know Him—Him who made this universe?
He dwells in your heart as well. To some He appears as if
shrouded in a mist—to others He is 2 matter of conjecture
only. He is the source of the Categorical Imperative and
in Him is the heart’s rest.

1l g za@i
He, excellent in glory, is the guest in every house, and
finds hke the Takkavi bird a2 home in every tree. Bene-
volent to men, he scorns no one. Friend to the tribes, he
dwells with every tribe.

12. oot g T

Such is God. He is present in every place. He is the
first born. Yet heis still in the embryo. He is all that has,
been born, and all that will be born. Universal, he dwells
in every body.

B.ams g\%

Praise Him who wields the bow and the arrow, and who
is the Lord of all assuage as well. Serve with obedience
Him, who is both imaged Deva and unimaged Asura.

14, sréx frafd
Worthy, Thou carriest arrow with the bow. Worthy, thou

bast a beautiful necklace of many colours. Worthy, thou

!
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pitiest one and all. None there is greater than you,, oh
Rudra.

! -

15 froogear sau * -

May the Asura, the gold-handed leader, the self-depen-
dant comforter, come down to us, retarding Rakshasas «and
Yatudhanas. May the Deva appear every evening, praised
with hymns. -

16. fazoqarior:
The golden-handed Savitar, far-seeing, goes on his way
between the earth and the heaven, drives away sickness, for-
wards the sun, and extends the sky through the darksome
region.

V1. qzaw afagy
From the wise Creator, Deva and Asura, we pray.for
great strength. He, by his self, gives protection to the
worshipper. May the great God appear before us in his
splendour.

18. gf¥@r gz=niq
Savitar is in front, and Savitar is at the back, Savitar is
above and Savitar below. May Savitar send us perfection
and may Savitar award us long life.

19. &5 =9
Hither we call for aid Rudra, the impetuous, the per-
fector of sacrifice, the wonderer and the wise. May he
repel from us the anger of the Devas. Verily we desire
his favourable grace.

20. 7 9 sftaq

Never is he, oh Maruts, overcome or slain, nor doth he
decline, dwindle, or decay. His treasures, his resources
never waste away, whom whether he be prince or Rishi you
direct.

21. ga¥ qary
Pushan rose to move on distant path-ways, on the road
far in earth and far in heaven. 1In both the worlds he travels

and returns with perfect knowledge. .
‘o
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22. 7 =& avar
He who made the heaven and the earth and gave shape
to the whole universe, (bring that Twastar here, oh sacri-
ficer). Hotar, more skilled in sacrifice, bring hither with
speed today, that God Twastar, thou who knowest.

23. Fay afm
How is wise and laudable Brihaspati extolled? By
which words and which hymns? May the single-footed
unborn, the Ahi of the deep, listen to our call with Rikvans

sweet to hear.

24. g wra
Brahma created cow and horse and herbs, and trees and
hills and water. He, bounteous, placed the sun in heaven
and spread the laws of the Aryas over the Jand.

25. gud
Agni, thou art the Asura of the Magzas heaven, thou art
the strength of the Maruta, and lord of food. Thou movest
(in concord) with moving wind. As dispenser, Pushan,
thou thyself givest protection.

26. JerEiy e
The great, the small and the midlings, all elect Agni at
the sacrifice, and none other than the Agni—Agni the ins-
pirer, the ornament of the Assembly, priest and controller
of thought.

27. 5 w2ur afyar
The rivers flow at the call of the ever-moving Rudra.
He wields within Him great Aramati (Activism). With them
Parijman, moving round his vast domain, and roaring, be-
dews all things, that are within.

28. Rt
With firm limbs, multiform, the strong, the tawny
adorns himself with bright gold decorations. From Rudra,
from Him, who is the mighty sovran of this world, Divinity

never departs.

vV.G.9
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2w i X
Yea, here were they, thy friends of ancient time, who,
 born of old, have served Thee, oh Active One. Remember
them, oh Omni-present, the oldest, the midmost and the
youngest worshippers.
30. gt umA
In the God’s mansion stood the first created, and from
“their-separation, came the latter.
Three (Indian Gunas) unmixed hatch the world. Two
of them (Iranian Manyus) form the noisy material world.

3L @ &y 3t
Slay us not, nor forsake us, oh Rudra, let us not be the
object of your displeasure. Make us sharers of covetable
Barhis-grass. Preserve us evermore, with peace.

32. Fgaw wTE
When shall we sing to Rudra, the wise, the most liberal
and the strong—sing to our hearts content ?

33. qar Ay Rt
Be it as Varuna, and his friend (Mitra) and Rudra desire,
as they all desire in rejoice.



CHAPTEK XI
NONE ELSE

L. figognd:

In the beginning Hiranyagarbha alone existed. He
came into being, He became the Lord of the universe. He
upholds the heaven and the earth. Whom else should we
adore with oblation ?

2. 7 Ry

He created the soul and He gives strength. All the
worlds obey Him. The Devas are his disciples. His
protection is immortality, though death comes from Him as
well. Whom else should we adore with oblation ?

3. a2 oo

He is supreme over all that lives and all that sleeps.
He is the sole Ruler of the Universe. He is .the lord over
bi-peds and quadrupeds (all animals). Whom else should
we adore with oblation ?

4. 77 2 fgmay
Whose greatness the Himaldyas declare, as well as the
sea and also the Rasa river. All these belong to Him. The
regions are His arms. Whom else should we adore with
oblation ?
5. 7 e
He made the heaven high, and the earth firm. By him
the sky and the firmament are supported. He measured the
regions in mid.-air. Whom else should we adore with
oblation ?
6. 35 F
Whom the two worlds look up for help, now trembling
and now/reposing, and for whom the sun shines—Whom else
should we adore with oblation ?
7./ g 7|
When the ﬁrin}ordial water spread over the universe,
containing within it the germ and producing fire, then came
into being the only soul of all the Devas. Whom also
should we adore with oblation?

122,
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8. afirray
He, in his might, surveyed the floods, containing pro-

ductive force, and generating worship. To allthe Gods, He
is the Super God. Whom else should we adore with oblation?

9. @y A fidis
May He, who is the creator of the world, and, who
truthful created the heavens, not injure us. He brought
forth great and bright waters.

10. srremr Famat
He is the soul of the Gods, and the germ of the Universe.
This God moves about at free will. One can hear his

voice, but not see his form. Let us offer oblation to this
air-like God.

11 gsmqd
Prajapati, there is naught other than you. All the world
moves about you. Grant us our heart’s desire when we
invoke thee. May we be lords of wealth.

12. a1 FzEm
As the morning breaks, how and whence does God seek
the friendship of the mortal ? How and which-wise is His
friendship for the friends, who have entwined in Him their
firm affection?
13 &y a@m
Who would praise with words the Soma-lover ? Which
pious man would appreciate the rays of the dawn? Who
would seek the equality, the friendship and the fraternity of
Indra? Who would approach the sage for protection ?
14. gm@a fdaw
Agni, men seek Thee as a father, with their prayers.
They win thee, bright-formed, to brotherhood by holy
acts. You become a son to him who worships you, and as
the trusty friend, thou guardest them from attack.
15. ey ;
Lord of the House, be you our promoter. Increase our
wealth in kine and steeds, oh Indra. May we be ever
youthful in thy friendship. Be pleased in us, as a father

with his sons.
o
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16. wrfim v
I deem Agni, to be my kinsman and my father ; I count
him my brother and my friend for ever. I honour the
bright and the holy light of Surya, as the face of Agni.

17. JARGIEE
Before, behind, above, below, may You, in kindness,
protect us, oh benevolent King. Save a friend, oh friend—
Eternal and immortal as you are, save this one who is mortal

and perishable.

18. &y f& =y
You are to us, as father to the son, a relative to a rela-
tive, a worthy friend to a friend.
19, 723
If, Agni, I were to become you, and you were I, then
would your grace be effective.

20. 7 =Tfufde:

This one, Oh Varuna, though your own eternal friend,
has sinned against you. Sinful as long as one is, he cannot
unite with you, Holy Lord. Wise one, purify your panegy-
rist and grant him welfare.
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THE TRANSCENDANT

|, gaafmt gaw
A thousand heads hath Purusa, a thousand eyes, and a
thousand legs. He pervades the whole universe and yet
transcends it by ten inches.

2. gen ud =
The Purusa is all that has been, and all that is to be.
The Lord of Immortality—which is independent of material
nutriment.

3. gamraEd
This universe is the sign of His greatness. Purusa is
greater than that. All creations represent only one-fourth
of Him. Three-fourths of Him are eternal in heaven.
4. tug=
Three-fourths of the Purusha went above. One-fourth
of Him became this. Thence He spread over to every side
—to all that eats and all that eats not.

5. gefgua
Virat was born from Him. The Purusha is greater than
Virat. From the beginning he exceeded the regions, before
and behind.
6. Fegwnor gy
As the Devas performed the sacrifice with Purusha as
the oblation, the spring was the oil,’the summer the fuel,
and autumn the libation (nothing but time existed then).
7. § age atgh
They annointed on the grass, Purusa, the first born.
Thus did the Deities, Sadhyas, and Rishis sacrifice.
8. gEArEEE
From the great general sacrifice, the dripping fat was
gathered up. He formed the creatures of the air, and
animals, both wild and tame.
126
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9. gEmATA )
From that great general sacrifice, Ricas and Saman
hymns were born. Therefrom were born the Chandas and
the Yajus.

10. FEawEAr
From it, horses were born, and all cattle with two rows
of teeth. From it were generated kine, from it goats and
sheep.

. gwgag
When they divided Purusha, how many portions did
they make ? What do they call his mouth, his arm? What
do they call his thighs and feet?

12. sy s1en

The Brahmin was His mouth, of both His arms, was the -

Rajanya made. His thighs became the Vaisya, from His
feet the Sudra was produced.

13. gegar waE
The moon was gendered from his mind, and from his
eye the sun had birth. Indra and Agni from his mouth
were born, and Vayu from his breath.

14. apar sty
Forth from His navel came the atmosphere, the sky was
fashioned from his head, earth from his feet, and from his
ear the directions. Thus they formed the regions.
* L -

15. garear
There were seven sticks and twenty-one faggots, when
the Devas offering sacrifice bound, as their victim, Purusha,

16. g9 fagmm
All the moments of time, came out of that shining
Purusha. None could reach his end, either above or below,
or in the middle.

17. 3 zar R
He was offered the whole world, who sits as the sage
the Hotar, the father of us all. He in kindness, seeking
felicity for men, came among them to the foremost of them.
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18. gerafyarfy
Prajapati roams about concealed from view. He is born
everywhere, yet He is not born (to exhaustion.) Wise men
know His birth. All the worlds have their being in Him.

19. &g =9
Maghavan weareth every shape at pleasure, effecting
magic changes in his body. In a moment, he can come
thrice from heaven, with his inspiring Mantra, the Holy
one, drinker out of season.

2. fyaagaa
He hath eyes op all sides, and mouth, and arms and feet
on all. He created the heaven and the earth and held them
between his arms, as if under two wings.

21. frem ar qwan
There are three great ultimate aspects of Divine Agni
[viz. (1) The Infinite, (2) The Finite and (3) The Infinite
within the Finite]. 'The Infinite has become enclosed within
the Finite—pure, white, lordly and radiant. .
22. sz A
1 have seen the Lord who is still becoming (the Dyna-
mic Absolute)—moving up all the roads near and far, He
holds within Himself all that converges and all that dxverges
and goes on rotating within the universe.
23. aq’f%\ﬁ[mk
Aditi is heaven and Aditi is sky,—Aditi is father, mother
and son. Aditi is all the angels and all the men. Aditi is
all that has been and Aditi is all that will be.



CHAPTER XIII
THE ONE SELF

1. wgw Wy _ _
I was Manu, and I am in the Sun. I am sage Kakshivan,
and it was I who restrained Kutsa, son of Arjuna. 1 am
Kavi Usanas ; look at me.

2. wigm gfim,
I bestowed the earth on the Arya. I give rain to the
man who brings oblation. 1guide the roaring waters. The
Devas move according to my will.

3. sgy gd
In wild joy, T demolished Sambara’s forts, ninety and
nine together, and utterly the hundredth habitation, when
helping Divodasa.

A e g,

I was the first possessor of all wealth. I gather up the
Eternal wealth. On Me, as on father, the living creatures
call. 1 deal enjoyment to the man who offers gifts.

5. wygfardt

I, Indra, am Atharvan’s stay and firm support.
I brought forth kine to Trita, from the Dragon’s grasp.
I stripped the Dasyas of their manliness and gave the
cattlestalls to Dadhyanc Matariswa.

6. wga, der
For me hath T'wastar forged the iron thunderbolt. In
me the Devas have placed Duty. My sheen is like the suns,
insufferably bright. Men honour me as Arya, by deeds,
past and present.

7. ergfay @

Indra am I None ever wins my wealth from me. Never
at any time am I a thrall to death. They only can ask riches
of me, who press the Soma. Purus will never suffer in my.
friendship.

]
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8. urfiy gqamn,

I am alone in this world. I am-alone without a rival.
Why do they think of two or three? Like many sheaves
upon the floor, I thrash them. Do the enemies, the Indra-
less ones, revile me ?

9. wrfenat
As alord, I never violate the statutes of any of the
Devas—Adityas, Vasus, or Rudras. These Gods have form-
ed me for auspicious vigour, unconquered, unseathed and
unconquerable.

10. 3]‘%';1 Eiﬁ:"{\

I move about with the imaged Vasus, the unimaged
Adityas, and the common Rudras, in fact with all the Devas.
I support Varuna and his friend (Indra), the twins, as re-
presented by Indra and Agni.

11. srgq @ign
I sustain high-swelling Soma. I sustain the creator,
supporter and benefactor. I bestow wealth on the zealous
sacrificer, who worships and offers Soma.

12. srg ady g
I am the Queen, the treasurer of all wealth—the first
known of the holy men. The Devas have established me in
many places, with many homes to enter and abide in.

13. gt |y
s Through my help they all get their food—each man who
sees, breathes, or hears words. They dwell in me though
they know it not. Hear my tale, I tell you truly.

4. sigig aafig
I myself speak it thus. It would be welcome to Devas
and to men. I make him chieftain whomsoever I am pleased
with,—make him a sage, a seer, a Brahmin.

15. «1g
Textend the bow for Rudra, for his arrow to pierce the
ungodly. I make the people frenzied, I penetrate the

heaven and the earth. 0,



THE ONE SELF 131

16. wien g3 faw
I placed Pitar at the head of all. My home is in the
waters of the ocean. Then I spread over all the world,
and touch even the yonder heaven with my forehead.

17. stgtm @ =
I move about like the wind, going about all the worlds,
beyond this wide earth, and beyond the heaven—such is my
grandeur.

18. sz a1
I bestowed on the singer, surpassing wealth. I lowed
the holy hymn to strengthen me. 1am the inspirer of the
worshipper. I overcome the non-sacrificer in every fight.
19. @i gy am
The peoples of the heavens, the waters and the earth,
invoke me as God Indra. I took for my power, two strong,
vigorous and swift horses, and also the fierce bolt.

20. sz FAw
I killed the seven. I out-Nahused Nahusa. I made
famous with might, Turvasu and Yadu. By my strength I
overpowered another and I protected the growing nine and
ninety.

21. wrzm a1y
I subsisted at that time, when not even bright Deva
Twastar subsisted. I set within the nice udders of the
cows the delicious white pure milk—sweeter than the
honey.

22. gar 39,
Even thus Indra Maghavan, of true valour, inspired
men to action. The devotees sing all these thine exploits—
oh master of swiftness and of strength.

23. o= sz%(-{\ .

It is the same Fire that burns everywhere. It is the
same Sun that shines over all the world. It is the same
Dawn that illumines all. One alone has become all this
many.
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24. qfve @A
Suffusing all the beings, suffusing all the worlds,
suffusing all the regions and directions, based on the first
Law of Rectitude, the self evolved (entered into) the self.
25. qeaifig
That became the Fire, and that became the Sun, that
became the wind, and that became the moon, that is light,
and that is Brahma, and that is water and that is Prajapati.

26. syrfeenarATEt
May we flourish, through the freshest help of the
Adityas, and their most blessed protection. Hearing this,

may they, the mighty Ones, protect this sacrifice, for
purity and unity.
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COSMOGONY

L. araareh
Then there was neither Existence nor Non-existence.
There was neither the atmosphere, nor what is beyond
the skies. What was above (the cover)? Where? and on
whose surface (base)? Was it a deep dense mist?
2. 7 gaudy
Then there was neither death, nor was there life. No
sign was there of Night and Day. That single one,
stationed in Itself, breathed without the help of air. There
was nothing other than Itself.
3. au et
There was darkness, enveloped in darkness—all was
indiscriminate chaos. All was covered with formless void.
By force of fervour, that one came into being.
4. Fmeey
It was Desire that appeared first of all. It became the
seed of the Mind. It drew up the line of difference bet-
ween what should, and what should not. The wise have
known this by deep thinking.
5. faefiar et
Their rays shooted out above and below and side-wise
in all directions. They formed the germ, and they formed
the development—Nature below and the Director (Spirit)
above.
6. a gz nud
Who saw the First-born one, and how the Immaterial
one, upholds the bony (material) structure? How could
Life, Mind and Soul come out of a clod of earth? Who may
-approach the knower to ask these things ?

7. {5 Raga s=end

What was the wood, and what the tree, of which the
heaven and the earth were produced? These two stand
fast, close together, changeless. These have sung praise
to many a day and morning.
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8. % faga AN
What was the wood, what the tree, from which they
fashioned out heaven and earth? Ye thoughtful men, in-
quire in your mind, whereon. He stood, when He upheld
the worlds.

9. | st 3T
Who really knows and who will tell, whence came this,
whence this creation ? The angels also are subsequent to
the creation. How can one know whence it sprang up?

10. 1 fREfiR
Whence came this Universe, what it did become, and
what it did not, He alone knows—if anybody knows at all—
who is the Over-seer in High Heavens,
1. e
This (world) is not all, There is Some One beyond
this. Inspirer, He supports the heaven and the earth.
Make your body pure, oh self-reverent, so that rays may
manifest Him, just like the sun.



CHAPTER XV
UNIVERSAL PEACE

L. a7 amar warad
May the winds waft sweet, the rivers flow sweet and the
herbs grow sweet for the pious men.

2. A3 AT
Sweet be the night and sweet the dawns, and sweet be
the regions. May Father Heaven be sweet to us.

3. aymat
May the trees be sweet, and the sun be sweet and may
our milch cow be sweet for us.

4. myg &1 FramE
May heaven and earth pour honey to all. May they be
honey-dropping, honey-milking, and honey-yielding. May
they bestow duty, wealth, divinity, great fame, food and
strength.

5. e =
Agni, may I win glory in battle. Enkindling fire, may
we live long. May the four regions bow before me. With
thee for guardian may we win battles.

6. uu a1 f¥ex
May all the Devas be on my side in battle—the Maruts
led by Indra, Vishnu, Agni. May the wide region of the
sky be mine. May the wind blow according to my pleasure.

7. ufy Tan afawm
May the Gods grant me riches. May the blessings and
invocation of the Gods assist me. May the divine Hotars

love me. May we unwounded, have brave heroes around
us.

8. mem =g .
May the sacrificers present oblation to me. May the
desires of my mind succeed. May I be guiltless of the
least transgression. May all the Gods combine to bless us.
138
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9. @ & e
May Mitra be gracious to us and may Noble Varuna.
May Indra, the Lord of speech, and Vishnu of mighty stride
be gracious. .

"o

10. 75 v =rargleEfh
Early invoked, may heaven and earth be friendly, and
may the sky be good for us to look on. May the forest herbs
be good for us, and the victorious Lord of the region be
gracious.
1. &1 7 2= s@fug
May Indra be friendly along with the Vasus, and Varu-
na with the Adityas. May the Healer Rudra with the Maruts,
be propitious. May the creator, with his powers listen.

12. § q: T
May the Lord of Truth protect us. Blest be to us, our
horses and cattle May the Ribhus, skillful and deft, be
gracious to us, and may the Pitar be kind to us at invoca-
tions. -
13. gftedy shim
Arise, breath and life have again come to us. Darkness
vanishes and light makes its appearance. The path for the
sun to travel is there. We have reached the stage where life
increases.

14. geg #rar
May the father sleep in peace, and may the mother
May the village—chief slumber, and even the dog. May all
kingsmen rest—and all the people around us. .

15. % Zgrarg afar
May they, who are the holiest of the holy gods, immor-
tal, law-knowing and adorable to men—may they give us to-
day broad path to travel. Preserve us evermore, ye Gods,
with welfare.

16. stz =
May the Vasus, Adityas and Rudras accept the new
hymn, which we are making. May all the Holy ones of earth
and heaven, and worldly beings hear our invocation.

.



EPILOGUE
THE RIVAL CLANS

INDIAN
Lz @Y wm
Oh Agni, come to this threefold, five-timed and seven-
limbed sacrifice of ours. Be our oblation-bearer and leader.
Thou hast lain long enough in darkness.
2. wrgaa:
I glide away secretly from the A-deva to the Deva-cult.
I see immortality and come. Brisk that I am, I leave the
quiet God. Ileave my own friends and seek the kin of
strangers.
3. g
I look to the Deity of another branch. I have seen
many a rule of Law and Order. 1 bid farewell to Asura
Pitar. From the unholy, I come to a share in the Holy
order.
4. g5 gar
Many a year I have passed in this cult. I leave Pitar,
for my choice is Indra. Away pass Varuna, Agni and Soma.
The regime has changed. This I come to support.
5. fodiar 3
The Asura has lost his charm. Varuna, you do not
please any more. O king (Indra), who dispel falsehood by
means of truth, be thou the Lord of my kingdom.
6. 2% TR
Here is light. Here is all lovely. Here is radiance—
the wide sky. Let us two together (God and devotee), kill
Vritra. Come up, Soma. Let us be provided with oblation
and therewith serve.
7. #fa: Ff¥@n
The Sage (Indra), by his skill, has taken up a form in
the skies. Formless Varuna has gone out of the field. Aus-
picious rays like the rivers to the ocean, converge to His
image.
V.G 10 137
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8. ar wiex sagr

They welcome his loftiest power. Self-satisfied they
dwell on this. Like a people, they elect Him their king
and evade Vritra.

9. diwmArg gy

They call him Swan, the friend of the fearful, moving
in the company of celestial currents. Repeating and re-
repeating the Anustubha metre, the poets praise Indra, in
their mind.

IRANIAN
10 &5 q 7%

Why, oh Indra, do you bear ill-will? {The Maruts are
your brothers. Behave with them straight. Do not fight
and slay us.

1. & av v

How is it, brother Agastya, that though a friend, you

still disdain us? ] know your mind—it is not turned to us.
12 o fgar .

The empire of myself, royal Ruler, is doubly great. All
the immortals belong to Me, who sway all lifte. The Devas
obey Varuna’s law. He is the king of all tribes, near and
far.

13 =g g

T am king Varuna.. They attribute to me the foremost
lordship (Asura-hood). The Devas obey the law of Varuna.
He is the king of all tribes near and far.

14. ergfhegy

I, oh Varuna, am Indra. These two wide, deep, beauti-
ful worlds, are my greatness. Like Twastar Tknow all the
worlds. These two world-halfs, I move and hold.

15. =1gaar

I moved the moistening waters. 1 made the heaven,
the seat of Rectitude. I am the righteous son of Adit
Through Rectitude, I flourish, by extending three-fold.

16. &t Az
Heroes with noble horses invoke me, desiring victory.

And also those engaged in war. I, Indra Maghavan, cdrry
on the conflict. I reduce them to dust, Lord of vigour.



THE RIVAL CLANS 139

VARUNA

17 @1 & faamr
I created the universe. The attempt of the Devas can
never foil me, invincible as I am. When the Soma enlivens.
me, and when the lauds cheer me up, both the unbounded
regions are-in fear,
18. fage faan
All the worlds know these deeds of, Him (Varuna). So
they tell Varuna to be Bedhas (Magda). You, Indra, are known
as having killed Vritra. You have released the obstructed
waters.

INDIAN

19. 3arfusy
The Devas submitted their powers to thy royal
Sovereignty. But that was in early days. It is now Indra
who can repress or favour the Magha. In the struggle for
wealth, Indra is worshipped.

IRANIAN
20 g zEgmi
They were the equals of the Devas—Righteous, sagacious

predecessors. The Pitars had attained the secret light—
strong in resolution, they showed the dawn.

SARASWAT

21 g 7 gl
Inspire my prayers, Oh, Agni, Deva, bless also the
Maghavats. Let both of us (Indians and Iranians) be in
your protection. Protect us evermore with welfare.
22 yemEws
OQur fathers were then these the seven Rishis, whit time
the son of Durgahan was captivated. They honoured (like
Vritra-killer Indra) Trasadasyu, who was half a Deva-wor-
shipper.
23. ezl )
The spouse of Purukutsa gave oblations to you, Obh
Indra-Varuna, with homage. Then unto her, you gave King
Trasadsyu, Vritra-killer, and Semi-Devist.
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24. yg7 F99
We all together delight in wealth, the Devas in oblation,

and the cows in fodder. May you, Indra-Varuna, give to us
for all time to come, such milch-cow, that does not dry.
25. 3 gft sigom
I have heard of the two traditions of men—that of the
Devas and that of the Pitars. All the diverse ways are
united through them. There is no more difference between
them, than there is between the two parents.
26. gzz: 1=
1 would now tell such words, as will make us accessible
both to Deva and Asura. May this hymn please the Five
(public) who are pure and strong.
27. 3: yz9 A5y
He who brings gifts to the old Bedhas (Varuna-Mazda),
as well as to the new Bedhas (Indra-Vishnu), and offers to
Self-born Vishnu, he who sings the glory of the birth of this
Great One, he would verily surpass in glory, all his equals.
28. =1 Wiy
Oh Agni, may the three Goddesses viz.: India pleased
with Indian divine men, Iran pleased with Iranian divine
men, and Saraswati with Gandharite divine men, come to
this grass and sit thereon.
29. gz, (
Assemble and speak together, and let your minds be of
ong accord, as the Devas did of yore, knowing well their
task.
30. gaEr a=
May you have the same Scripture and the same Church.
May you be of one heart and one mind. I'welcome you with
the same words and offer you the same gifts.
3L gart 7 e
May you entertain the same purpose, and the same sen-
timent. May you have the same mind so that there may be
harmony all round.

% G &F AFS |
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GATHA (snrar) or Hymns of Zarathustra.

Text in Devanagari, Prose order in Sanskrit, Gramma-
tical notes according to Panini, Translation in English
and Translation in Guzrati ( by A.N Bilimoria ).
This 1s the first time that the scripture is printed in
Devanagari Script and thus made available to Indian
Pandits.

Price—Re 1
Cherag Office, P. O. Navsari, (Bombay).
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C. Purana—3o

PANCA-DASI GITA (uw=esit Wiar) or- The Gita re-
arranged into 15 Chapters according to the principles
of Jnana, Bhakti and Karma Yogas— with the Riks of
Veda interspersed.

Text in Sanskrit, with Translation and Exposition in
English With Foreword by Hirendra Nath Datta.
The readiest way to get to the Heart of the Gita—
the Gospel of Life for every individual of any nation
and every age.

Price—Rs. 1-8
(Samarth Bharat Press, 947 Sadashiv Peth, Poona 2)
D. Pitaka—fi=F

DHAMMAPADAM (=¥93¥®) with Khuddaka Patham

or the Gospel of Gautama Buddha in 30 Chapters.
(In preparation)

MULA SUTRAM (¥® @a%) or Uttaradhyana Sutram
re., the Gospel of Vardhamana Jina in 30 Chapters.

( In preparation ).
E. Agama—3aH

GITA GOVINDAM (¥fia-@fa3®) or the Gita of Guru
Govinda Sinha. The Gospel that brought new life
to the Hindu and the Parsis and saved them from
annihilation.

Text in Devanagari and Translation in English.

- Price—As, 4
{(Granthi Jagat-Sudhar Gurudwara, Rash Vihari
Avenue, Calcutta).

F. Expository

ETHICAL CONCEPTIONS OF THE GITA
An Exposition of the philosophy of Mazda Yasna. With
Introduction by Dr. Bhagavan Das. A comparative
study of the worship of Indra and Varuna (.e., Iconic
and An-Iconic worship in the Veda).

Price—Rs. 2
J B. Karanis Sons,
220-22 Barabazar, Fort, Bombay.
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2. UHTF ot Y= (Bengali) 1. e., Aggressive Vedicism or
the organic connection between Hinduism, Parsi-ism
and Sikhism. With a Foreword by Dr. Dinesh
Chandra Sen.

Price—As. 10
(Mohanta, Adim Gurudwara,
Sangattola, Dacca.)

3. RAMACANDRA AND ZARATHUSTRA (Englsh).
An exposition of the Sikh cult as the synthesis of
Hinduism and Parsism.

Price—As. 10

(Samarth Bharat Press, 947 Sadashiv Peth, Poona 2).

4, PANCA RATU OR THE FIVE PROPHETS (9=%)

(In preparation).

A brief outhine of the course of the Vedanta up to
modern times.

Price—As. 4
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GITA GOVINDAM or the Gita of Guru Govinda Sinha

Edited by Jatindra Mohan Chatterjee, m.a., published
by Sudhir Kumar Mukharji, 376 A, Rash Behari Avenue,
Ballygunge, Calcutta. Price tour annas. The author is a
vastly learned scholar who is well-known in religious circles,
but he should be appreciated by the general public. 1Itis
amazing that he could have made such deep studies in spite
of his onerous work as a Government servant. He has
already published many books, which bear the stamp of
assiducus research, not only on Hinduism, but also on its
later developments, namely Buddhism and Sikhism. As
regards Parsi-ism he is perhaps the only Bengali who has
deeply probed into it and his Ramacandra and Zarathustra
is a wonderful exposition of the Sikh cult as the synthesis
of Hinduism and Parsi-ism. His Ethical Conceptions of the
Gatha is an exposition of the philosophy of Mazda-Yasna.
He has also made translations of “Gatha” or Hymns of
Zarathustra in English and Gujrati. It need not be
emphasised that such people are well fitted to pave the way
to religious unity i this land.

In the unique picture in frontispiece in this' brochure
under review, the author has depicted Guru Govinda, the
foremost Sikh Guru, holding the stalk of a lotus, the heart
of which is represented by Yogeswara Govinda (Krishna)
who preached Raja-Yoga, the petal on the right 1s represen-
ted by Bhagwan Ramacandra, who preached Bhakti-Yoga
(incarnate), and that on the left is represented by Maghawan
Zarathustra, who also preached Bhakti-Yoga (formless).
The top petal 1s represented by Mahavir Vardhaman, who
preached Jnana-Yoga and the bottom one represented by
Tathagata Gautama (Buddha) who is depicted as preaching
Karma-Yoga (Ethics). Thus the unity of all Aryan religion
is established.
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1n this spirit, the author goes on to translate the Gila
Govindam or the Gita of Guru Govinda Sinha into English.
Before appreciating the lofty idealism and preachings of the
great Sikh Guru, one cannot miss the learned introduction
of the author in which he shows that the Veda 1s the Scrip-
ture that is common to the five Aryan Chuarches, viz., the
Hindu, the Parsi, the Buddhist, the Jaina and the Sikh
Church. Buddhism and Jainism, he says, are anticipated
by the Veda, and they may very well seek the suppert of
the Veda. Hinduism, Parsi-ism are cults of devotion.
Hinduism lays stress on the contrite or iconic aspects,
Parsi-ism on the abstract or an-iconic aspect of worship
and Sikhism combined the two.

‘““The difference in the stress laid on the iconic and an-
iconic aspects, by the Indians and the Iranians respectively,
had, however, far-reaching consequences. A Veda supple-
ment or Atharva Veda was added to the original three Vedas.
The Iranians, under the lead of Maghavan Zarathustra,
composed the Bhargava section, and the Indians under the
lead ot Bhagawan Ramacandra compiled the Angirasa sec-
tion of the Atharva Veda. This created a gulf of differ-
ence between the two branches, till Yogeswara Govinda
(Krishna) reconciled their message by propounding the
celestial Gita. It was, however, left to Ganadhara Guru
Govinda Sinha to implement the ideal of the Gita in actual
life.”

The synthesis 1s appeal‘ing and this view-point will help
one greatly in appreciating the great Sikh Guru.






